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CILEHANE: SHIFTS AND CHALLENGES TO THE SPIRITUAL
LIFE

Prof. Dr. David J. Goa
Saint Stephen's College
davidgoa@telusplanet.net

The prophet Moses withdrew for forty days on Mount Sinai. The prophet
Jesus Christ withdrew to the desert for forty days. The prophet Muhammed
withdrew to the cave on Mount Hira. The echo of these revelatory
encounters resonates in the Sufi discipline associated with the cilehane, the
withdrawal usually when one reaches the age when the prophet
Muhammad’s life came to an end, a forty days seclusion with olives
appointed for nourishment for each day, silence, fasting, prayer and
contemplation, a time to nourish one’s soul (nafs) and taste the rich flavours
of divine presence. Jews, Christians, and Muslims alike set aside a portion of
each year in remembrance, a focused discipline where the rhythm of the
days and nights invite the depth of the soul to surface and the breath of God

)«

to be one’s “all in all.”

Over the last year much, if not all, of the world has been in the grip of a
pandemic. Large populations have been encouraged to isolate, live under
curfew, wear masks in public and socially distance, all as an expression of
solidarity with their neighbours. The elderly, living together in care-homes,
have been cut off from their loved ones and many have died of loneliness,
perhaps even more than have died of the result of the viral infection. Often,
they die alone or holding the hand of a nurse if they are fortunate. Normal
funeral services are curtailed or entirely prevented. Churches, Mosques,
Synagogues and temples have been closed or put under substantial
restrictions for the attendance of the faithful. Some healthcare professionals
working directly with COVID 19 patients have witnessed many more deaths
and caregivers in homes for the elderly have presided over the suffering and
dying of high percentages of those they care for. Many schools have been
closed. Businesses have failed. Some predict a mental health crisis will
follow in the wake of the pandemic. Political leaders have leaned on national
and regional directors of public health who have argued for restrictions
based on “models” of what may develop. Science has been elevated in public
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discourse and given authority usually reserved for religious and political
leader.

In this essay I will examine the religious and spiritual implications of
how we have handled and organized our response to the pandemic. How do
these responses reflect our understanding of what it means to be human?
Does our personhood exist or is our biology the only matter to be
considered? Is this enforced period of solitude, our curious time in the
cilehane likely to surface the depth of the soul, an enlarged neighbourliness
and will to care for the vulnerable? What do religious traditions teach us
about the art of suffering and the art of dying in the midst of what seems like
a collective trauma?
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"CILEHANE": RUHANI YASANTININ DEGISIiM VE
ZORLUKLARI

Prof. Dr. David J. Goa

Musa peygamber kirk giin boyunca Sina dagina inzivaya cekildi. isa
Mesih kirk giin boyunca ¢olde inzivaya cekildi. Muhammet peygamber de
Hira daginda inzivaya cekildi. Bu onemli olaylarin ekolar1 Cilehane ile
iliskilendirilen bir Sufi uygulamasinda yankilanmaya devam etmektedir. Bu
inziva hali genelde Muhammet peygamberin vefat ettigi yasa gelinince
baslar. Her giin i¢in ayrilmis bir zeytin ile kirk giinlik bir inziva, sessizlik,
orug, namaz ve tefekkiir, kisinin nefsini beslemesi ve ilahi varligin zengin
tadin1 almasi icin ayrilmis bir vakit. Yahudiler, Hiristiyanlar ve Miisliimanlar
hepsi yilin belli zamanlarini, gecenin ve gilindlzilin ritimlerinin kisinin
ruhunun derinliklerini ortaya ¢ikarmasini ve Tanri'min nefesinin Kkisi
tarafindan hissedilmesini hedefleyerek digerlerinden ayirir.

Son bir yildir, diinyanin tamami olmasa da biiyiik cogunlugu, bir salginin
magdurlar haline geldi. Biiylik insan topluluklari, komsulariyla birliktelik
gostergesi olarak, toplumdan soyutlanmis, sokaga ¢ikma yasaklarina bagl,
toplumsal alanlarda maske giyerek, sosyal mesafe dahilinde yasamlarini
devam ettirmekte. Bakim evlerinde yasayan yash insanlarin sevdikleriyle
baglan kesildi ve belki de viriis sebebiyle 6lenden daha fazlasi yalnizligin
getirdigi liziintiiden 6ldi. Cogunlukla ya tek baslarina ya da eger sanslilarsa
bakimlarini saglayan bir hemsirenin elini tutarak can verdiler. Cenaze
torenleri ya kisaltild1 ya da tamamen iptal edildi. Kilise Cami ve Sinagoglar,
inananlarin katilimina ya tamamen kapatildi ya da agir kisitlamalar getirildi.
Covid-19 hastalariyla dogrudan etkilesimi olan saglik calisanlan
digerlerinden ¢ok daha fazla kisinin dliimiine taniklik ederken, yashlarin
bakimlarini evlerinde saglayan bakicilar, ilgilendikleri yaslilarin 6lim
anlarina taniklik ettiler. Birgok okul tamamen kapatildi. s yerleri iflas etti.
Bazi kesimler, salgini takip eden donemde akil saghgi krizlerinin ortaya
cikacagl seklinde tahminlerde bulunmakta. Siyasi liderler, olabilecekler
konusundaki tahminlerine bagh olarak bu kisitlamalar1 6éneren ulusal ve
bolgesel halk saghgi direktorlerine yiiz gevirdi. Halk nezdinde bilim 6n
saflara geldi. Daha dnce dini ve siyasi liderlere verilen otorite, bilime verildi.
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Bu makalede salgina karsi ortaya koydugumuz tepki ve onu idare edis
seklimizin dini ve ruhani sonuglarinmi inceleyecegim. Salgina goésterdigimiz
reaksiyonlar, insan algimizin ne olduguyla ilgili nasil bilgiler veriyor? Bir
kisiligimiz mevcut mu yoksa yalnizca biyolojik yapimiz konu edilmeye deger
yegane olgu mu? Bu zorunlu inziva siireci, c¢ilehanedeki bu garip
zamanlarimiz ruhumuzun derinliklerini giin 15181na ¢ikarip, giiclenmis bir
komsuluk anlayis1 ve zayifa yardim etme refleksi doguracak mi? Dini
geleneklerimiz bizlere ac1 gekme sanati ve kolektif bir travmanin ortasinda
6lmek hakkinda neler 6gretmekte?
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SEYHULISLAM HALILEFENDI-ZADE CEMALEDDIN
EFENDI’YE SUNULAN BIR KASIDE

Prof. Dr. Hikmet ATIK
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
nevahik@hotmail.com

Prof. Dr. Mustafa YILDIRIM

Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
mustafayildirim@erbakan.edu.tr

Kazasker Halid Efendi'nin oglu olan Cemaleddin Efendi 1848 yilinda
[stanbul’da dogmustur. 1871’de Bab-1 Fetvd Mektibi Kalemi'nde vazifeye
basladiktan sonra Anadolu kazaskerligi mektupguluguna getirilmistir.
1878'de mesihat mektupgusu oldu. Bu gorevde iken yazdigi hususi
maruzatlar1 ile mesihat makaminda olup bitenleri saraya bildirerek II.
Abdiilhamid’in dikkatini ¢ekmistir. Daha sonra Padisah tarafindan kendisine
Istanbul kadihg1 ve Anadolu kazaskerligi ve Rumeli kazaskerligi payeleri
verilmistir. Rumeli kazaskerligi payesiyle megsihat mektupgulugunda
bulundugu sirada kirk ii¢ yasinda iken 4 Eyliil 1891’de Omer Lutfi Efendi'nin
yerine seyhilislam oldu.

Cemaleddin Efendi yerlesmis ilmiye gelenegine aykir1 olarak II
Abdulhamit tarafindan mektupguluktan seyhiilislamliga yiikseltilmistir. II.
Abdiilhamid’in karakterini, hassasiyetini, meziyet ve zaaflarin ¢ok iyi bilen
Cemaleddin Efendi, son derece dikkatli davranarak onun saltanatinin
sonlarina kadar on yedi yil alti ay gibi uzun bir siire bu mevkide
kalabilmistir.

Cemaleddin Efendi'nin 6ne ¢ikan bir 6zelligi de cuma selamliklarinda
ve bircok merasimde en basta yer almis olmasidir. Nitekim 21 Temmuz
1905 cuma selamliginda kendisiyle birka¢ dakikalik sohbeti sebebiyle
Ermeni tedhisgilerin bomba suikastindan kurtulan Abdiilhamid’in nezdinde
itibar1 bir kat daha artmistir.

Cemaleddin Efendi'nin Rumeli kazaskerligine atanmasi dolayisiyla
HulGs? mahlash sair tarafindan ona bir kaside takdim edilmistir. Biz bu
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tebligimizde; daha 6nce herhangi bir yerde inlamadigini gérdigimiiz 18
beyitlik ilgili kasideyi anlatmaya ve tanitmaya calisacagiz.1

Anahtar Kelimeler: Cemaleddin Efendi, Kaside, Seyhulislam, Rumeli

1 {1gili kasidenin yazili oldugu belge 6zel arsivimizde bulunmakta ve yaptigimiz arastirmalara
gore herhangi bir yerde yayinlanmamstir.
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A QASIDA PRESENTED TO SHAYHK AL-1SLAM HALILEFENDI-
ZADE CEMALEDDIN EFENDI

Prof. Dr. Hikmet ATIK
Prof. Dr. Mustafa YILDIRIM

Cemaleddin Efendi, the son of Kazasker Halid Efendi, was born in
Istanbul in 1848. After he started working in the correspondence of the Bab-
1 fatwa in 1871, he was appointed as a reporter in the Anatolian kazasker
structure. In 1878, he became a mashikhat reporter. While in this position,
he reported to the palace what was happening in the mashikhat office with
his special reports. Therefore, he arrested the second Abdulhamid's
attention. Later, he was appointed by the sultan as gadi of Istanbul. He
served as the Anatolia and Rumeli Kazasker. He became Shaykh al-Islam on
September 4, 1891, when he was 43 years old.

Jamaluddin Efendi was elevated from reporter to Shayk al-Islam by the
second Abdulhamid, contrary to the established tradition of ilmia.
Jamaluddin Efendi, who knew the character, sensitivity, virtues and
weaknesses of the second Abdulhamid very well, was able to stay in this
position for a long time, such as seventeen years and six months, acting very
carefully.

A prominent feature of Cemaleddin Efendi is that he took part in the
Friday divine service parade in the Ottoman Empire and in many
ceremonies. During the Friday divine service parade on July 21, 1905,
Abdulhamid chatted with him for a few minutes and survived the
assassination attempt of the Armenian attackers. For this reason, his
reputation increased alongside Abdulhamid.

Due to the appointment of Cemaleddin Efendi as Rumeli kazasker, a
qasida was presented to him by a poet nicknamed Hulusi. In this study, we
will try to explain and introduce this qasida, which we have seen that has
not been published anywhere before.!

Keywords: Cemaleddin Efendi, Qasida, Shaykh al-Islam, Rumeli

1 The document in which the qasida was written is in our private archive and, according to our
research, has not been published anywhere.
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KURESEL SALGIN SURECINDE KURUMSAL DIiN VE BIREYSEL
DINDARLIK
-Ilahiyat Meslek Etigi ve Yeni Bir Din Dili Uzerine Diisiinmek-

Prof. Dr. Mevliit UYANIK
Hitit Universitesi [lahiyat Fakiiltesi
mevlutuyanik@hitit.edu.tr

Felsefe tarihinde iizerinde en ¢ok konusulanlardan birisi de Epikiir
paradoksu diye bilinen “Kétiiliik Sorunu”dur. Antik Yunan ile ilahi dinlerin
Tanr1 tasavvurunun farkliligina ragmen sorun hala “Miikemmel, adil ve
mutlak iyi sifatlarina sahip bir Tann ile diinyadaki kotiiliiklerin
aciklanmasinin inananlara nasil yapilacagi iizerinde tartismalar hala devam
etmektedir. Ilahiyat fakiilteleri Kelam, islam Felsefesi Tarihi ve Din Felsefesi
bilim dallarinda bu sorun iizerine yogunlasmaktadir. Bildirin amaci,
oncelikle kavramlarin suiistimali ve ezoterik yorumlariyla yaptiklar1 teror
eylemlerine mesruiyeti saglanmaya calisan (iSID, FETO ) érgiitlerin kékenci,
koktenci (entegrist, fundemantalist, radikalist) tutucu okumalara karsi yeni
bir din dili olusturmaya yonelik calismalarin gerekliligini vurgulamaktir.
Ayrica koronovirus (Covid-19) kiiresel salginiyla birlikte saglik alaninda
kullanilan din dilindeki olast yanhs kullanimlara isaret etmeyi
hedeflemektedir. Bildirin ilk kisminda tilkemizde uzun yillardir yasadigimiz
PKK'nin da temelde entegrist/tutucu bir dile sahip olduguna, yakin
bolgelerimizdeki Sii-Selefi ¢atismanin Hilafet ve Mehdici tasavvurlarla
mesruiyeti saglanan vekalet savaslarina, Siinni bir yapida oldugunu iddia
eden ama “Kainat Imami” sifatiyla Mehdici tasavvurla 15 Temmuz 2016
yilinda darbe tesebbiisiinde bulunan FETO’niin din diline dair bilgi verilerek
ve yeni bir din dili olusturmanin zorunlu hale geldigi vurgusu yapilacaktir.
Arastirmanin ikinci boliimiinde kiiresel salgina karsi ulusal onlemler
alinirken ilahi dinlerin israil, Avrupa ve Islam diinyasindaki resmi ve sivil
gruplarin verdikleri tepkiler, kurumsal din anlayisinin tikandigim
gostermektedir. Bu baglamda Tiirkiye’'de Diyanet Isleri Baskanhiginin umre
ziyaretleri, Cuma namazi ve minarelerden sala vermek, salavat getirmek ve
dua etmek seklinde kullandig1 din dilinin ortaya ¢ikardigi olasi sorunlara
isaret edilecektir. Neticede, Kurumsal din anlayisinin yeni bir din dili
gelistiremedigi icin zayiflayip hedef kitlesi tizerindeki etkisini kaybetme
korkusu yasarken bireysel/asli dindarligin gii¢clenip kisinin Rabbi ile
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dogrudan irtibatim artirabilecegi imkani iizerinde durulacaktir. ilaveten
“Yeni Bir Din Dili Gelistirmek” i¢in Islam felsefesindeki hekim-hakim-bilge
iliskisinin yeniden gilincellenmesi ve insan saglini korumayi hedefleyen
birimler ile felsefe/ilahiyat ve diger beseri disiplinler arasindaki irtibatin
yeniden kurulmasiyla din dilinin yeniden olusmasinda disiplinler arasi
calismanin sart oldugu vurgulanacaktir.

Anahtar Kelimeler: Kiiresel Salgin, Kotiliik Sorunu, Kurumsal Din,
Bireysel Dindarlik, Yeni Din Dili
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INSTITUTIONAL RELIGION AND INDIVIDUAL PIETY IN THE
PROCESS OF THE GLOBAL EPIDEMIC
-Thinking on New Language of Religion and Professional Ethics of
Theology-

Prof. Dr. Mevliit UYANIK

The One of the most discussed subjects in the history of philosophy is
the "Problem of Theodicy"”, known as the Epicurean paradox. Despite the
difference between the ancient Greek and the divine imagination of God, the
problem is still the debate over how to explain the evils in the world to
believers with a God who has the attributes of perfect, just, and absolute
good. Theology faculties focus on this problem in the disciplines of
Kalam/Theology, History of Islamic Philosophy and Philosophy of Religion.
The aim of the paper is to emphasize the necessity of working towards
creating a new religious language against the integrist ( fundamentalist,
radicalist) and conservative readings of the organizations (DAESH, FETO)
that try to legitimize their terrorist acts with the abuse of concepts and their
esoteric interpretations. It also aims to point out possible misuses in the
language of religion used in the field of health with the global epidemic of
coronovirus. In the first part of the paper, the PKK (ethnic terrorist
organization),which we have lived for many years in our country, also has
an integrist/conservative language, the Shiite-Salafi conflict in our close
regions, the proxy wars that are justified by the Supporters of the Caliphate
and Mahdiist conceptions, and the Mahdist conception as the "Imam of
Universe. It will be emphasized that it has become mandatory to create a
new religious language by giving information about the religious language of
FETO which attempted a coup in July 2016. In the second part of the
research, while national measures were taken against the global epidemic,
the reactions of official and civil groups of divine religions in Israel, Europe
and the Islamic world show that the institutional understanding of religion
was blocked. In this context, the possible problems caused by the religious
language used by the Presidency of Religious Affairs in Turkey in the form of
Umrah visits, Friday prayers and salaat from minarets, saying salawat and
praying will be pointed out. As a result, while the institutional
understanding of religion cannot develop a new language of religion, it will
weaken and fear to lose its influence on the target audience, while the
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possibility that individual /primary religiosity can strengthen and increase a
person's direct contact with his Lord/God will be emphasized. In addition, it
will be emphasized that interdisciplinary work is essential for the re-
establishment of the language of religion by re-updating the doctor-
scientist-sage relationship in Islamic philosophy in order to "Develop a New
Religious Language" and re-establishing the connection between the units
aiming to protect human health, philosophy/theology and other human
disciplines.

Keywords: Global Epidemic, Evil/Theodicy Problem, Institutional
Religion, Individual Piety/Religiousness, New Religion Language
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RELIGIOUS SECURITY AS A FACTOR IN COUNTERING THE
CORONAVIRUS PANDEMIC IN UKRAINE
Prof. Dr. Sc. Olena PREDKO
Taras Shevchenko National University of Kyiv, Faculty of Philosophy
olenapredko@knu.ua
Ph. D. Denys PREDKO
Taras Shevchenko National University of Kyiv, Faculty of Philosophy
denyspredko@knu.ua

The coronavirus pandemic is shaking modern civilization. It has changed
interstate and interpersonal relations. Rationality and morality are being
destroyed more and more confidently - manipulative rhetoric begins to take
their place. Undoubtedly, these transformations are reflected in Ukrainian
realities, in particular, concerning religious security. Therefore, the purpose
of the study is to comprehend religious security as an interconnected multi-
level system of relations (personal, confessional, state levels) in conditions
of internal and external threats of a pandemic nature.

Although religious needs are definitely among human needs, the
coronavirus pandemic has made adjustments to religious freedom.
However, in different countries, the level of restrictions and prohibitions is
different. Its semantic range is quite diverse: from complete denial of
COVID-19 to moderate measures that were dictated by considerations of
public safety. Also, the actions of religious leaders were made. They offered
world leaders programs for their participation in overcoming the pandemic,
where accountability, transparency, fairness (for example, in the
distribution of vaccines), and consolidation of efforts (including the
religious environment) were the key.

Ukraine has also adopted a number of restrictions on religious services
and public events for security reasons during the pandemic. For example,
sociological studies that were conducted in October 2020 show that only
6.7% of Ukrainians who usually visit temples visited them during a strict
quarantine. (Features of religious and church-religious self-determination of
Ukrainian citizens: trends 2000-2020, 2020, 8).
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Today, the coronavirus epidemic has entered the vaccination phase. This
process showed the real ability of many countries. Actually, vaccines are
becoming the main instrument of politics and diplomacy.

The vaccination debate began long before the coronavirus pandemic.
And today, opponents question the efficacy, safety and necessity of the
recommended vaccines. They argue that compulsory vaccinations violate
individual rights to medical decisions and religious principles. There is also
an ambiguous attitude towards vaccination in Ukraine. Thus, from March 5
to March 9, 2021, a study was conducted in Ukraine (2018 respondents
were interviewed). 51.5% of respondents answered that they do not intend
to get vaccinated against coronavirus (Attitudes of Ukrainian citizens to
vaccination against COVID-19 (March 2021), 2021). Moreover, such a
pattern is being monitored - the older the respondents, the more often they
express their lack of desire to be vaccinated.

However, the religious leaders of Ukraine have joined in the vaccination
effort. Major Archbishop of the Greek Catholic Church Sviatoslav Shevchuk
was the first who got the vaccine.

Representatives of the Orthodox Church of Ukraine and the Jewish
community have agreed with the vaccination. Religious leaders have stated
that there is no religious reason to refuse vaccination. Indeed, in this case,
we are talking about saving the lives and health of believers.

Thus, religious security in the dynamic dimension of the coronavirus
pandemic has such a contextual and practical expression. First, the
restrictions imposed on visiting religious places of worship have to some
extent neutralized the significance of religious practices. It was not so much
religion and a pandemic that entered the conflict sphere as religious activity,
the constitutional human right to freedom of thought and movement, and
quarantine measures. Second, vaccination is becoming the factor that opens
up new opportunities for the realization of religious rights and freedoms.
Third, the assessment of the effectiveness of religious security in Ukraine,
including, on the one hand, expert and analytical monitoring of the current
state, the manifestation of threats and risks in the system of interfaith and
state-confessional relations and their prevention and neutralization, and on
the other hand, its identification marker is the complex "efficiency-
economy-human value".
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UKRAYNA’DA KORONAVIRUS SALGINIYLA MUCADELEDE
BIR FAKTOR OLARAK DIN GUVENLIGI

Prof. Dr. Sc. Olena PREDKO
Ph. D. Denys PREDKO

Koronaviriis salgin1 bildigimiz sekliyle modern diinyay1 sarsmakta.
Devletler ve insanlar arasi iliskilerin yapis1 buna baghh olarak ¢oktan
degismis durumdadir. Rasyonellik ve ahlak yok olmaya her giin biraz daha
yaklasmakta ve onlarin yerini ise, manipiilatif séylemler almakta. Siiphesiz
ki tiim dinyay1 etkileyen bu degisimlerin etkisi, 6zellikle de din giivenligi
konusunda Ukrayna'da da karsimiza ¢ikmakta. Bu sebeple, ¢alismamizin
amaci, din giivenligi kavramini salginin dahili ve harici tehditleri
baglaminda ¢ok katmanli ve birbirine bagh bir iliskiler sistemi olarak
algilamaktir.

Her ne kadar dini ihtiyaclar insanlarin dogal ihtiyag¢larindan biri olarak
kabul edilse de koronaviriis salgini dini 6zgiirliik konusunda degisikliklere
yol agmistir. Bununla birlikte, farkli iilkelerde, yasaklar ve kisitlamalarin
farklilagsmaktadir. Bu konudaki yelpaze olduk¢a genistir. Covid-19
virisiniin varligini tamamen reddetmekten, toplum giivenligi icin
uygulanan 6l¢iilii 6nlemlere kadar farkli uygulamalar vardir. Bu stirecte dini
liderlerin konuyla ilgili tasarruflar1 da olmustur. Diinya liderlerine salgini
yenme konusunda, hesap verilebilirlik, seffaflik ve adaletin anahtar noktalar
oldugu bazi programlar sunmuslardir.

Bagka tilkelerde oldugu gibi Ukrayna’da da salgin sebebiyle dini ibadetler
ve servislerle beraber halka yonelik etkinliklere kisitlamalar getirilmistir.
Ornegin Ekim 2020’de yapilan sosyolojik c¢alismalara goére, normal
zamanlarda ibadethanelere giderek ibadetlerini yerine getiren
Ukraynalilarin yalnizca %6.7’si kat1 karantina déoneminde ibadethanelere
gitmistir.

Bugiin, koronaviriis salgininda asi1 dénemine gecilmistir. Bu siire¢ bir¢cok
iilkenin gercek manada kapasitelerini de ortaya ¢ikmistir. Aslinda, su anda
asilar, politika ve diplomasinin ana enstriimanlari haline gelmektedir.

Asilar hakkindaki tartismalar salginin kendisinden ¢ok 6nce baslamistir.
Giliniimiizde de as1 karsitlar1 yetkililer tarafindan o6nerilen asilarin etki,
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giivenlik ve gerekliligini sorgulamaktadir. Onlara gére zorunlu asi
uygulamalari, kisilerin haklarinin ve dini prensiplerin ihlal edilmesi
manasina gelmektedir. Tim bunlarin yaninda Ukrayna’da asiya Kkarsi
belirsiz bir tutum da s6z konusudur. Bu sebeple Mart 5-9 2021 tarihleri
arasinda gerceklestirilen bir calismada 2018 kisi ile goriismeler yapilmis ve
bu goriismeler sonucunda insanlarin %51.5’inin koronavirtise karsi bir as1
yaptirmay1 diisiinmedigi goriilmiistiir. Yapilan ¢alismada ayrica yas ile ilgili
bir 6riintli de tespit edilmistir. Bu oriintiiye gore insanlarin yaslari arttik¢a
ast ile ilgili olumsuz goriislerin de arttig1 goériilmiistir.

Ukrayna’'nin dini liderleri ise as1 ¢alismalarina dahil olmus ve destek
vermistir. Yunan Katolik Kilisesi Baspiskoposu Sviatoslav Shevchuk da as1
olan ilk kisi olarak kayda ge¢cmistir. Ukrayna Ortodoks Kilisesi ve Yahudi
Toplulugu liderleri de as1 ile ilgili olumlu goriisler bildirmistir. Din
adamlarinin konuyla ilgili ortak séylemleri ise, as1 olmamanin dini olarak bir
temeli olmadig1 yoniinde olmustur. Stphesiz ki bu agiklamalarin sebebi,
konunun inananlarin hayatlarim kurtarmak olmasi olarak
degerlendirilebilir.

Bu sebeple, dini giivenligin, koronaviriis salgininin dinamik bir boyutu
olarak olduk¢a baglamsal ve pratik bir karsiliginin oldugu soéylenebilir.
Oncelikle, ibadethanelere getirilen yasaklar ve kisitlamalar, bu yerlerin ve
dini vecibelerin dnemi azaltmistir. Bu konu sadece din ile salginin karsi
karsiya gelmesi degil ayn1 zamanda anayasal fikir ve hareket 6zgiirliigiiniin
karantina énlemleriyle karsi karsiya gelmesidir. Ikinci olarak, agilanma, dini
hak ve ozgirliiklerin yolunu agan bir faktdér olarak insanlarin karsisina
koyulmus durumdadir. Son olarak ise, Ukrayna’da dini giivenligin
efektifliginin degerlendirilmesi, bir yandan mevcut durumun profesyonelce
ve analitik olarak izlenmesi, dinler arasi iliskiler ve devlet-mezhep iliskileri
sistemindeki riskler ve tehditlerin manifestosu ve bunlarin dnlenmesini
icerirken diger yandan bu din giivenliginin isareti ise karmasik “verimlilik-
ekonomi-insan degeri” olarak karsimiza ¢cikmaktadir.
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KUDUS MUFTUSU MAHMUD EL-BEYLUNI'NIN (V.1085/1675)
“HULASATU MA YAHSULU ALEYHI'S-SA'UN FI EDVIYETI
DEF'I-VEBA'I VE'T-TAUN” ISIMLI ESERININ TANITIMI VE
ICERIGI
Docg. Dr. Abdullah ACAR
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
abacar42@hotmail.com

Kudiis miiftiilerinden 17. y.y. da yasayan Mahmud el-Beyliini'nin
(v.1085/1675) Hulasatu Ma Yahsulu Aleyhi's-Sa'un Fi Edviyeti Def'i-Vebd'i
ve't-Tdtin (Salgin Hastalik ve Vebanin Tedavisiyle Ugrasanlarin
Tecriibelerinin Ozeti) ismiyle kaleme aldig1 38 varaktan olusan el yazma
kitap, salgin hastaliklarla miicadelede kendi zamanina kadar dini ve tibbi
alandaki tecriibelerin yansitildig1 bir eser olup halen Kral Suud Universitesi
"El yazmalari-Maht(tat" boliimiinde kayith bulunmaktadir.

Bedenen ve ruhen saglikli olmak, miikelleflerin ibadet ve muamelelerinin
gecerliligi i¢cin 6n sarttir. Bu sebeple eserin o donemdeki insanlarin saglikli
kalabilmeleri adina kaleme alinmis olmasi muhtemeldir.

Miiftiilerin, toplumun inang, ibadet ve muamelata dair konulardaki
ihtiyaglarina cevap verdikleri diisiiniildiigiinde miiellif de akaid, tefsir, hadis,
Islam Tarihi ve saglikla ilgili konularda eserler kaleme almas tabiidir. Tarihi
kaynaklar incelendiginde 17. ylizyilin neredeyse tamami salgin hastaliklarla
gecmis, miellif de tam bu yillarda yasadigindan, iginde yasadigl asrin
sorunlarindan dogal olarak etkilenmistir. Saglikla ilgili bu eserine, "Allah'in
sifast olmayan hicbir hastaligi yaratmadigina" dair hadis-i serifle baslayarak,
iimitsizlige diisilmemesine dikkat ¢eken miiellif, kendi yasadigi zaman
kadar veba, taiin vb. salgin hastaliklar i¢in alimlerle hekimlerin manevi ve
maddi  tedavileri  uygulamalarindan  drnekler = vererek  eserini
zenginlestirmistir.

Bu tebligde, adi gecen eserin yazarinin hayati hakkinda kisa bilgi
verildikten sonra eserin igerigi, " Islam Alimlerine Gére Salgin Hastalik
Zamaninda Yapilmast Gerekenler" ile "Hekimlere Gére Salgin Hastalik
Zamaninda Yapilmasi Gerekenler" olmak iizere iki ayri baslik altinda 6zetle
tanitilmaya calisilacaktir. Boylece, miiftiilerin sadece fetva vermekle
yetinmedikleri, toplumdaki her problemle ilgilenmeye calistiklari, eserler
kaleme alarak toplumu aydinlatmaya calisma gayretleri orneklerle izah
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edilecektir. Ihtiyac duyulan hususlarda kismi izah, tahlil ya da yorumlarla
konu gerekcelendirilmeye gayret edilecektir.

Anahtar Kelimeler: Salgin hastalik, Salgin hastalikla miicadele tarihi,
Beyliini, Dua, Geleneksel Tip ve Tedavi
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INTRODUCTION AND CONTENT OF THE MUFTI OF
JERUSALEM MAHMUD B. BAILUNI'S (d.1085/1675)
MANUSCRIPT TITLED HULASATU MA YAHSULU ‘ALEYHI'S-
SA'UN FI EDVIYETI DEF'I-VEBA'l VE'T-TAUN
Assoc. Prof. Abdullah ACAR

Written by Mahmud el-Beyllini, one of the mufti of Jerusalem, under the
name of Hulasatu Ma Yahsulu ‘aleyhi's-Sa'in fi Edviyeti Def'i-Veba'i
ve't-Taun (Summary of the Experiences of People Dealing with Plague
and Epidemic Disease). The manuscript is a work that reflects the
experiences in the religious and medical fields until its time in the fight
against epidemic diseases and is still registered in the "Manuscripts-
Mahtutat" department of King Saud University.

Being physically and mentally healthy is a prerequisite for the validity of
the worship and treatment of taxpayers. For this reason, it is possible that
the work was written in order for the people of that period to stay healthy.

Considering that muftis meet the needs of the society in matters of belief,
worship and treatment, it is natural for the author to write works on creed,
tafsir, hadith, Islamic History and health. When historical sources are
examined, almost all of the 17th century was spent with epidemic diseases,
and since the author lived in these years, he was naturally affected by the
problems of the century he lived in. Starting his work on health with the
hadith-i sharif, "Allah has not created any incurable disease" and pointing out
that he should not fall into despair, the author wrote about the plague,
plague, etc., as much as when he lived. He enriched his work by giving
examples of the spiritual and material treatments of scholars and physicians
for epidemic diseases.

In this paper, after giving brief information about the life of the author of
the aforementioned work, the content of the work will be briefly introduced
under two separate headings: "What Should be done During an Epidemic
According to Islamic Scholars" and "What to oo During an Epidemic
According to Doctors". Thus, the efforts of muftis not only to give fatwas, but
also to try to deal with every problem in the society and to enlighten the
society by writing works will be explained with examples. The subject will
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be tried to be justified with partial explanations, analyzes or comments
when needed.

Keywords: Epidemic, History of struggle against epidemics, Beyl{nd,
Prayer, Traditional Medicine and Treatment

37



KOCI BEY RISALESININ DONEMIN DIiN-AHLAK-HUKUK
ILISKiST CERCEVESINDE VAKIF HUKUKU PENCERESINDEN
GUNUMUZE SUNDUGU PERSPEKTIF

Do¢. Dr. Ahmet AKMAN
Necmettin Erbakan Universitesi Hukuk Fakiiltesi
aakman@erbakan.edu.tr

Din-ahlak-hukuk {igliisiiniin 6zellikle Islam toplumlarinda tarihi seyir
icerisinde birbirleriyle iliskileri giicli ve dengeli olmustur. Ancak islam
toplumlarinda bu gl arasindaki iliskinin problemli oldugu dénemler de
gorilmiustiir. Bu problemler ¢ogunlukla son ikisinin ilahi kaynakla baginin
zayifladig1 donemlerde artmistir. Bu dénemlerde toplumsal i¢ dinamikler
bozulan dengeyi yeniden insa noktasinda devreye girerek, toplumsal diizeni
ayakta tutmay1 ¢cogunlukla basarmislardir. Koci Bey de IV. Murad ve Sultan
ibrahim’e devlet idaresinde bozulan dengelere vurgu yapan risaleler kaleme
almis ve tarihe bu yonde not diisen Osmanli miitefekkirlerinden birisi
olmustur.

Devletin duraklama dénemi igerisinde problemlerle ilgili bizzat gézlem
yapma firsati bulan Kogi Bey'in Padisah IV. Murad'a 1631 yilinda sundugu
rapor 6nemlidir. Bu raporda Kanuni'den beri vakiflarda goriilen bozulma
sebeplerini ele alinir ve bunlar bes ana sebep lizerine dayandirilir. Ko¢i Bey
raporda kamu yonetimini de kurumsal agidan elestirir ve 1slah yollarim
gosterir. Bu belgede bugiine de 151k tutacak elestirilere yer verilmistir. Bu
elestiriler; Padisahin dogrudan divani toplamay1 birakmasi, temlik ve
vakiflarin ¢ogalmasi, devlet gelirlerinin azalmasi, yoneticilerin gosteris
tutkunlugu, halkin iizerindeki vergi yiklerini artiracak uygulamalarin
artmasi ve kamu gorevleri tayininde liyakatten uzaklasilmasi seklinde
Ozetlenebilir.

IV. Murat, Kogi Bey’in kendisine arz ettigi risale sonrasi devlet islerinde
daha dirayetli bir tutum takindig1 gorilir. Vakif miiessesesinin iginde
bulundugu durum raporda bir¢ok yonden elestiriye konu olmustur. Kogi
Bey risalesinde padisah yakinlarinin kéy ve tarlalari kendilerine miilk ettirip
vakfa doniistiirdiiklerinden yakinmistir. Osmanli medeniyetinin yiikselme
doénemlerinde vakif miiessesesinin dini-hayri vazifelerini basariyla yapmis
oldugu, ancak devletin siyasi ve iktisadi yonlerden gerilemesinin s6z konusu
kurumu gerilettigi ifade edilmistir.
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Koc¢i Bey’'in risalelerinde sadece vakiflar konusu yer almaz. Ayni
zamanda elestirilerinin ¢ogunda toplumsal ahlakin bozulmasinin kamu
yonetiminde dogurdugu sonuglar ele alinmis ve ddénemin idaresine
¢ozimler sunulmustur. Koci Bey bu tespitleriyle her doneme 1s1k tutacak
prensipler ortaya koymustur.

Anahtar Kelimeler: Koci Bey, Vakif, Kamu Yonetimi, Liyakat, Ahlak
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THE PERSPECTIVE PRESENTED BY THE KOCI BEY TREATISE
FROM THE ASPECT OF FOUNDATION LAW WITHIN THE
FRAMEWORK OF THE RELATIONSHIP BETWEEN RELIGION-
MORALITY-LAW OF THE PERIOD

Assoc. Prof. Ahmet AKMAN

The relations between the religion-morality-law triad, especially in
Islamic societies, have been strong and balanced in the course of history.
However, in Islamic societies, there were also periods when the relationship
between these three was problematic. These problems mostly increased
during the periods when the last two had a weakened connection with the
divine source. In these periods, social internal dynamics intervened at the
point of rebuilding the disturbed balance, and they mostly succeeded in
keeping the social order alive. Kog¢i Bey is also wrote treatises emphasizing
the deteriorated balances in the state administration for Murad IV and
Sultan Ibrahim and became one of the Ottoman thinkers who made a note of
history in this direction.

Koci Bey who could the opportunity to personally observe the problems
during the state's stagnation period sent to Sultan Murad IV the report in
1631 is important. In this report, the causes of deterioration in foundations
since Kanuni are discussed and they are based on five main reasons. In the
report, Kog¢i Bey criticizes the public administration from an institutional
point of view and shows the ways of improvement. Criticisms that will shed
light on the present are also included in this document. These criticisms; It
can be summarized as the fact that the Sultan stopped directly collecting the
divan, the increase in assignments and foundations, the decrease in state
revenues, the ostentatiousness of public administrators, the increase the tax
burden on the people and failure to comply with merit in the appointment of
public officials.

It is seen that Murat IV took a more prudent attitude in state affairs after
the treatise presented to him by Kogi Bey. The situation of the foundation
institution has been the subject of criticism in many ways in the report. Kogi
Bey complained in his treatise that the relatives of the Sultan had owned the
villages and fields for them and turned them into a foundation. It has been
stated that the foundation institution successfully fulfilled its religious and
charitable duties during the rise of the Ottoman civilization, but the decline
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of the state in political and economic aspects regressed the institution in
question.

Koci Bey's treatises do not only include the subject of foundations. At the
same time, in most of his criticisms, the consequences of the deterioration of
social morality in public administration were discussed and solutions were
presented to the administration of the period. With these determinations,
Kogci Bey has set forth principles that will shed light on every period.

Keywords: Koci Bey, Foundation, Public Administration, Merit, Morality
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DOGU AKDENIZ’DE LATINLERIN DESTEGIYLE KURULAN
YONETIMLER VE GUNUMUZDEKI DURUMLARI
Do¢. Dr. Ahmet ARAS
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
arasahmet@hotmail.com

Akdeniz havzasi insanlik tarihinde en eski yerlesim yeri olarak karsimiza
cikmaktadir. Ozellikle Dogu Akdeniz kiyilar1 hem yasam alanlarinin miisait
olusu hem de Yahudilik, Hiristiyanlik ve Islamiyet icin 6nemli mekanlarin
bulundugu bir cografya olusu sebebiyle tarih boyunca bir¢ok devlet ve
medeniyetin kurulus ve yikilisina sahitlik etmistir.

Hiristiyanlik tarihine baktigimizda 11.ylizyilla kadar Roma yo6netimi
altinda bir biitiinliik vardir. 1054 yilinda Schisma denilen Katolik Ortodoks
adiyla iki biliyiik mezhebin ortaya c¢ikisi, beraberinde bir¢ok problemin de
baslangicini olusturur.

Birgok medeniyetin, dolayisiyla kiiltiiriin, ticaretin hatta ekonominin
merkezi olan Dogu Akdeniz’'in 6zellikle zenginliklerinden uzak kalan Roma
Latin Katolik Kilisesi, bu biiyiik ayriliktan kisa siire sonra eski gii¢ ve
ihtisamini tekrar elde etmek, bolgeye hakim olmak, oranin zenginligine
sahip ¢ikmak i¢in Haglh Seferlerini baslatmistir.

Hagl Seferlerinin baslangici 1095 yili olup, gerceklesen her seferden
sonra Ozellikle Latin Katolik Kilisesinin hakimiyet saglamak istedigi ve
destegi ile Dogu Akdeniz ¢evresinde bir¢ok Prenslik, Kontluk ve Kralliklar
kurulmustur. Bunlar: 1098’de Urfa Kontlugu, 1102’de Trablus Kontlugu,
1098’de Antakya Prensligi, 1099’da Kudiis Kralligi, 1192’de Kibris Kralligy,
1204 yilinda istanbul Latin Kirallig1 ve 1198’de Ermeni Klikya Kralligidur.

Son zamanlarda da Dogu Akdeniz’de sosyal, siyasi, dini baz1 problemler
sik sik glindeme gelmektedir. Problemleri anlamak ve ¢6ziim liretmek i¢in
hi¢ siiphesiz bélgenin tarihi ve dini gecmisinin iyi bilinmesi gereklidir.

Biz tebligimizde tarihi perspektifte burada hakimiyet kurmaya calisan
dini kurumlar, din semsiyesi altinda kurulan yonetimler hakkinda bilgi
vererek, giiniimiizde bunlarin durumlarini agiklayacagiz.

Anahtar Kelimeler: Dogu Akdeniz, Katolik Kilisesi, Latin Kontluklar,
Uniat Kiliseler
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GOVERNANCE ESTABLISHED WITH THE SUPPORT OF
LATINS IN THE EASTERN MEDITERRANEAN AND THEIR
CURRENT SITUATION

Assoc. Prof. Ahmet ARAS

The Mediterranean basin emerges as the oldest settlement in human
history. Especially the Eastern Mediterranean coasts have witnessed the
establishment and collapse of many states and civilizations throughout
history, due to the availability of living spaces and the geography of
important places for Judaism, Christianity and Islam.

When we look at the history of Christianity, there is a unity under Roman
rule until the 11th century. The emergence of two major sects, namely the
Catholic and Orthodox, called Schisma in 1054, constitutes the beginning of
many problems.

Far from the richness of the Eastern Mediterranean, which is the centre
of many civilizations, culture, trade and economy, the Roman Latin Catholic
Church started the Crusades in order to regain its former power and glory,
to dominate the region, and to claim the wealth of the region, shortly after
this great separation.

The beginning of the Crusades was in 1095, and after each campaign,
many principalities, counties and kingdoms were established around the
Eastern Mediterranean, especially with the support of the Latin Catholic
Church. These are: County of Edessa (Urfa) in 1098, County of Tripoli in
1102, Principality of Antioch in 1098, Kingdom of Jerusalem in 1099,
Kingdom of Cyprus in 1192, Latin Kingdom of Istanbul in 1204 and
Armenian Cilicia Kingdom in 1198.

Recently, some social, political and religious problems in the Eastern
Mediterranean are frequently on the agenda. Undoubtedly, it is necessary to
know the historical and religious background of the region well in order to
understand the problems and find solutions.

In our paper, we will give information about the religious institutions
that try to dominate here, and the governance established under the roof of
religion in historical perspective, and we will explain their situation today.

Keywords: Eastern Mediterranean, Catholic Church, Latin Counties,
Uniate Churches.
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FETRET DONEMININ OSMANLI TEZYINATINA YANSIMALARI

Do¢. Dr. Ali Fuat BAYSAL
Necmettin Erbakan Universitesi Giizel Sanatlar ve Mimarlik Fakiiltesi
afbaysal@gmail.com

Osmanli Devleti'nin kurulusundan bir miiddet sonra Timur’'un
Anadolu’yu isgali ile baslayan fetret dénemi, tarihimiz agisindan sikintili bir
donemdir. Yildirim Bayezid'in esir edilmesi ve vefatinin ardindan ogullari
arasinda taht miicadelesi bas gostermis, devlet neredeyse ¢okme tehlikesi
yasamistir. Bu siire¢ Osmanli tezyinat alaninda farkli bir yoéne dogru
evirilme siirecidir.

Timur Bursa’ya kadar geldigi zaman nakkas Ali bin ilyas Aliyi kesfetmis
ve beraberinde Semerkant’taki kurmus oldugu nakishanesine gotiirmiisttr.
Bu déonemde devletlerin 6nemli kurumlari arasinda yer alan nakishaneler,
basta devletin tezyinat baglamindaki kiltir politikalarini olusturup
yonetmislerdir. Bununla birlikte devrin idarecilerinin insa ettirdikleri 6zel
yapilarin mimari ve tezyinat programlarini da tasarlayan bir kurum olarak
gorev yapmistir. Nitekim yetenekli sanatkarlarin bolge veya cografya fark
etmeksizin yonetim kademelerinde itibar gormesi nedeniyle yer
degistirmeleri olagan bir durum olmakla birlikte, bu sahsiyetlerin
transferlerinin de devletlerarasi miinasebetlerde 6nemli olduklar tarihi bir
gercektir.

Semerkant’a goétiiriilen Nakkas Ali bu merkezde Timuri tezyinat
iislubunu iceren egitim almistir. Nakkas Ali ile birlikte baska ustalarin gidip
gitmedigi konusunda net bilgiler olmasa da Timur’'un tek kisiyi beraberinde
gotlirmesi glinlin sartlarina gére miimkiin degildir.

Celebi Mehmet'in kardeslerini bertaraf ederek yonetimi ele almasi ve
devlet otoritesini yeniden yerlestirdigi siirecte Bursa’da Hac1 Ivaz Paganin
kontroliinde Yesil Kiilliyesi insa edilmeye baslanmistir. Kiilliyenin tezyinat
programi icin Nakkas Ali'nin tecriibesinden de istifade edilmistir.
Beraberinde Tebrizli bir usta grubu ile Yesil Camiinin kalemisi nakislari,
cinileri ve ahsap gibi tezyini miimkiin birimlerin nakislarim1 Timuri islupta
tasarlamislar ve uygulamislardir. Sanatkarlarin isimleri ve imzalar1 yapinin
farkl birimlerinde yer almaktadir.
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Yesil Camii ile ortaya ¢ikan bu yeni tasarimlar ve tezyinat anlayisi Bursa
islubu olarak anilmis, Osmanlilarin bir asirlik tezyinat kiiltiiriini de
etkilemistir. Tasarimlar dikkatle incelendiginde tezyinat yogunlugu ve
motiflerdeki detaylandirmalar gbéze ¢arpar. Siiphesiz nakkaslarin
uygulamalarindaki bu ince ve detayli calismalar1 ortaya koymalari
Semerkant Gislubunun bir yansimasi olarak degerlendirebiliriz.

Bildirimizde bu dénemde ortaya ¢ikan s6z konusu tezyinat anlayisinin
glinimiize ulasan ornekler tlizerinde desen ve yazi analizleri yapilacak
gorseller tizerinden dinleyicilere aktarilacaktir.

Anahtar Kelimeler: Fetret Donemi, Tezyinat, Nakkas Ali, Timuri
Tezyinat, Yesil Cami
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REFLECTIONS OF THE INTERREGNUM (FETRET) PERIOD ON
OTTOMAN DECORATION

Assoc. Prof. Ali Fuat BAYSAL

The interregnum period, which started with Timur's occupation of
Anatolia a while after the establishment of the Ottoman Empire, is a
troubled period in terms of our history. As a result of the death of Yildirim
Bayezid after his captivity, the struggle for the throne broke out between his
sons, and the state was almost in danger of collapse. This event was a
process of evolution towards a different direction in the field of Ottoman
decoration.

When Timur came to Bursa, he discovered the nakkash Ali bin Hyas Ali
and took him with him to the embroidery house he had established in
Samarkand. Embroidery houses, which were among the important
institutions of the states in this period, created and managed the cultural
policies of the state in the context of decoration. In addition, Embroidery
Houses also served as an institution that designed the architectural and
decoration programs of the special buildings built by the administrators of
the period. As a matter of fact, it is usual for talented artists to relocate,
regardless of region or geography, because they are respected in
management levels and it is a historical fact that the transfers of artists are
also important in interstate relations.

Nakkash Ali, who was taken to Samarkand, received training in the
Timurid decoration style in this center. Although there is no clear
information about whether other masters went with Nakkash Ali, it was not
possible for Timur to take a single person with him, according to the
conditions of the day.

In the process when Celebi Mehmet took over the administration by
eliminating his brothers and re-established the state authority, the Yesil
Kulliye was started to be built in Bursa under the control of Haci Ivaz Pasha.
Nakkash Ali's experience was also utilized for the decoration program of the
complex. Together with a group of masters from Tabriz, they designed and
applied the hand-drawn embroidery of the Green Mosque, the tiles and the
embroidery of the pieces that can be decorated such as wood in the Timurid
style.
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The names and signatures of the craftsmen are located in different units
of the building. These new designs and decoration understanding that
emerged with the Green Mosque were referred to as the Bursa style and also
influenced the century-old decoration culture of the Ottomans. When the
designs are examined carefully, the intensity of the decoration and the
detailing in the motifs attract the attention. Undoubtedly, we can consider it
as a reflection of the Samarkand style that the muralists present these fine
and detailed works in their practices.

In our paper, the design and writing analyzes of the surviving examples
of the ornamentation concept in question, which emerged in this period, will
be conveyed to the audience through visuals.

Keywords: Ottoman Interregnum Period, Decoration, Nakkash Alj,
Timurid Decorations, Green Mosque
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UZAKTAN EGITiM SURECININ KUR’AN-I KERIM
OGRETIMINE YANSIMALARI
Doc. Dr. Ali OGE
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
alican_042@hotmail.com

Uzaktan egitim siirecini genel anlamda 0Ogrenme-68retme siireci,
derslerin degerlendirilmesi siireci, uzaktan egitimin avantajlar1 ve
dezavantajlari, 6gretim elemani ile 6grenci arasindaki iletisim ve uzaktan
egitime yonelik Oneriler seklinde birtakim bagsliklar cercevesinde
degerlendirmek miimkiindiir. Benzer basliklar Kur’an-1 Kerim dersleri i¢in
de ayr1 ayr1 incelenmelidir.

Bilindigi gibi Kur’an-1 Kerim dersleri biiylik o6lciide 6grenci ve
6gretmenin karsilikli etkilesim ve iletisimine bagli, uygulamaya dayali bir
mahiyet arz eder. Uzaktan egitim siirecinde derslerde cogunlukla 68retim
elemani tarafindan anlatim yéntemi, soru-cevap teknigi ve karsilikli birebir
etkilesim gibi farkli yontemler tercih edilirken, Kur’an o6gretiminde
uygulanan yontemler oldukea sinirhdir. Bu derslerde 6greticinin kendisinin
okuyup 6grencilerin dinlemesi veya 6grencilerin tek tek okutulmasi disinda
farkli bir yontem uygulanmasi pek miimkiin degildir. Buna bir de uzaktan
egitim sartlarinin etkisi ilave edildiginde Kur’an o6gretimini basarili bir
sekilde gerceklestirmek daha zor bir hal almaktadir. Zira o6gretici ile
ogrenciler arasindaki etkilesim uzaktan egitimde olduk¢a azalmaktadir.
Bununla iligkili olarak her iki taraf agisindan dikkat ve motivasyon kaybi
yasandig1 da gozlemlenmektedir.

Uzaktan egitimde degerlendirme genellikle 6devlere dayal olarak veya
sinavlar yoluyla gerceklestirilmektedir. Kur’an derslerinde ise yiiziine
okuma, ezberden okuma ve tecvid kaidelerinin uygulamali olarak
gosterilmesine yonelik anlik performanslar s6z konusu olmaktadir. Ancak
uzaktan egitim ortaminda her 6grencinin ayri1 ayr1 yasayabilecegi teknik ve
donanimsal sorunlar, canli performanslari da olumsuz etkilemektedir.
Uzaktan egitim silirecinde Ogrenme-6gretme siirecinde oldugu gibi
degerlendirme stlirecinde de o&grenci konumundaki katilimcilarinin
goriislerine yer vermek ve degerlendirme siirecini ddniitlerle iyilestirmek
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gereklidir. Bu sayede 6grenci ve dgretim elemanlar1 arasindaki etkilesimin
de gelismesine katkida bulunulabilir.

Anahtar Kelimeler: Kur’an, Pandemi, Uzaktan Egitim, Bilgisayar
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THE REFLECTIONS OF THE DISTANCE EDUCATION
PROCESS ON THE EDUCATION OF HOLY QUR’AN

Assoc. Prof. Ali OGE

It is possible to evaluate the distance education process within the
framework of some titles such as the learning-teaching process in general,
the evolution process of the courses, the advantages and disadvantages of
distance education, communication between the instructor and the student,
and proposals for distance education. The similar titles should be examined
separately for the Glorious Qur’an courses.

As it is known, the lessons of the Holy Qur’an have a nature based on
practice that depends substantially on the mutual interaction and
communication of the student and the teacher. While different methods
such as lecturing procedure, question-answer technique and mutual one-to-
one interaction are mostly preferred by the instructor in the distance
education process, the methods which is applied in Holy Qur’an teaching are
quite limited. In these lessons, its not possible to perform a different method
other than the instructor’s own reading and the students’ listening or the
students being taught one by one. When the effect of distance education
conditions is added to this, it becomes more difficult to teach the Holy
Qur’an succesfully. Because the interaction between the teacher and the
students decreases considerably in distance education. in relation to this, it
is observed that there is a lack of attention and motivation for both sides.

Evaluation in distance education is carried out as usually based on
assignments or through exams. In the Holy Qur’an courses, there are instant
performances for just reading, reciting and as practical demonstration of
the tajveed rules. But the technical and hardware problems that each
student may experience in the distance education environment affect the
live performances negatively. in the distance education process, as in the
learning-teaching process, it is necessary to give place to the opinions of the
participants in the assessment process and to improve the evalution process
with feedback. Thus, it can also contribute to the development of the
interaction between students and instructors.

Keywords: Koran, Pandemic, Distance Learning, Computer
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HUKUKI NORMLARIN AHLAKILIK SORUNU VE FIKHIN BUNA
YAKLASIMI
Dog. Dr. Fatih ORHAN
Mugla Sitk1 Kogman Universitesi Islami ilimler Fakiiltesi
fatihorhan@mu.edu.tr

Hukuki normlar fert ve toplumun menfaatlerini korumak, kisiler
arasindaki iliskileri diizenlemek, bunu yaparken de adaleti tesis etmek
gayesiyle vaz edilir. Ancak hukuki normlarin adaleti tesis gorevini her
zaman hakkiyla yerine getirdigi sdylenemez. Bu baglamda hukuki olan her
eylemin ayni1 zamanda ahlaki oldugu iddia edilmez. Bir tasarrufun hukuki
olup ahlaki olmamasi ya bizzat hukuk normundan ya da o normu kéti
amagclarina alet eden kisi unsurundan kaynaklanir. Hukuki tasarrufun gayri
ahlaki olusunun normdan kaynaklanmasi, hukukun adaleti tesis goérevinden
ziyade toplumsal diizen ve istikrar1 saglama goreviyle dogrudan ilgilidir.
Soyle ki hukuk, diizen ve istikrar1 saglamak adina belli bir usule bagh
kalmak ve objektif 6lciitleri kriter almak zorundadir. Bu durum, hukuku
sekilsellige ve bicimsellige sevk eder. Yargilamada her ne kadar nesnel
gerceklige ulasmak asil gaye olsa da bu her zaman miimkiin olmayacagindan
toplumsal diizeni saglamak adina sekilsel gerceklik yeterli bulunur. Ancak
bu sekilsel gerceklik, hiikkmiin hukuki norma uygunlugunu temine hizmet
eder, ahlaki normlara uygunlugunu ise garanti etmez. Nitekim bir hakimin
yanilan bir sahidin beyanini dikkate almasi, onun hukuki normlara sekilsel
acidan bagh kaldigini gosterse de nesnel gerceklige ulasamadig i¢in ahlaki
normlara bagh kaldigim1 gostermez. Hukuki tasarrufun gayri ahlaki
olusunun kisi unsurundan kaynaklanmasina gelince bu durum normun
tanidig1 hak ya da yetkinin suistimal edilmesi ile ilgilidir. Medeni hukukun
“diriistlik kural ve hakkin kotiiye kullanilmasi yasagl” seklinde ifade ettigi
bu suistimal islam hukukunda te‘assuf kavrami ile ifade edilmistir. Te‘assuf
olayinda norm hem nesnel hem de sekilsel bakimdan gergeklige uygundur.
Ornegin 6lmek iizere olan birisinin karisim bosamasi, kullanilan talak
lafizlar1 bakimindan sekilsel olarak norma uygundur. Kar1 koca arasindaki
ayrilifl saglamasi sebebiyle de normun konulus gayesine yani nesnel
gerceklige uygundur. Ancak normun kendisine verdigi bu yetkiyi kisinin
suistimal ederek karisin1 mirastan mahrum etmek istemesi sebebiyle ahlaki
degerlere uygun degildir. Biz bu tebligde hukuki bir tasarrufun ayni
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zamanda ahlaki olmayisinin gerekcelerini norm ve kisi unsurlarina bagh
kalarak islam hukuku acisindan ele alacagiz. Bu baglamda Islam
hukukgularinin bir hiikkmiin hukukiligi yaninda ahlakiligini de tesis etmek
maksadiyla gelistirdikleri sedd-i zeria, kazai-diyani ayrimi ve te‘assuf gibi
yontem ve esaslara, mezheplerin konuya yaklasimda sergiledikleri
farkliliklara ve bunlarin fiiruya olan yansimasina temas edecegiz.

Anahtar Kelimeler: Fikih, Ahlak, Norm, Hukukilik, Ahlakilik
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THE MORALITY PROBLEM OF LEGAL NORMS AND THE
APPROACH OF FIQH

Assoc. Prof. Fatih ORHAN

Law was established to provide two important issues such as social
order and justice. However, maintaining justice is not as easy as maintaining
social order. Because the norms prepared to ensure stability are not always
sufficient in determining the objective reality. Sometimes adherence to the
norm itself is an obstacle to achieving objective reality. sometimes the
person applying the norm can be an obstacle to the determination of
objective reality. All legal systems have taken preventive measures to
compensate for these inevitable legal weaknesses and to establish justice.
However, these measures to be taken will not offer a real solution unless the
person enforcing the norm is considered to be as effective as the norm. For
as long as a person does not adopt the supreme purpose of the law he must
obey, he will always look for and eventually find a fault that violates it. At
this point, figh differs from other human legal systems. Figh, like other legal
systems, regulated the norms, but due to its religious character, it included
the person who would apply the norm in the legal system. It did this work,
which is very important at the point of establishing justice, by adding two
dimensions to the decisions taken by the judiciary in the form of kazai-dini.
Although the legal decision is taken as the basis, figh succeeded in
incorporating conscience into law as an autocontrol mechanism by
including the thought that this legal decision will not change the truth that
the opponents know, and that the person's otherworldly responsibility will
not be lifted with this decision, in the judicial process.

Key Words: Figh, Morality, Norm, Legality,
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COVIiD-19 SALGINI BAGLAMINDA SINIRLARIN YONETIMI VE
ULUSAL AHLAKILIK SOYLEMLERI

Dog. Dr. Ferhat TEKIN
Necmettin Erbakan Universitesi Sosyal ve Beseri Bilimler Fakiiltesi
ferhadtekin@gmail.com

Devlet smirlarinin en 6nemli islevlerinden biri insan, mal, esya ve
bilginin gecisini diizenlemektir. Bu diizenleme hem gecisi hem de
engellemeyi ifade eder. Sinirlarin bir diger 6nemli islevi de “biz”i “6teki”den
ayirmak ve bir ulusal biling olusturmaktir. Kiiresellesmeyle birlikte
sinirlarin bu islevlerinin zayiflamasinin yani sira sinirlarin daha 6nceki kati
ozelliklerinin yerini gecirgen ve esnek bir hal aldi. Ulus-devlet olgusu ortaya
ciktigindan beri muhtemelen higbir giic Covid-19 salgini kadar teritoryal
sinirlar1 asarak simdiki kadar aciz hale sokmamistir. Bu durum basta
hiikiimetler olmak tizere toplumun hemen her kesiminde biiyiik bir
endiseyle karsilandi ve dikkatler sinir giivenligi ve yonetimine ¢evrildi.

Sinirlardan giris yapanlarin genellikle beraberinde hastalik tasidigina ve
bulastirdiklarina yonelik zenofobik algi ve sdylemlerle o6teden beri
karsilasilmaktadir. Bu sdylem ve algida sinirdan iceri girmekle hastalik
bulastirma arasinda kurulan o6zdeslik yabancinin neden istenmediginin
sebebi olarak one siiriilmektedir. Dolayisiyla hastaligin genellikle sinir
otesinde oldugu ve oradan geldigine dair anlayis geneldir. Bu anlayis “bize”
ait olani yani igerisini “steril” 6tekine ait olan disariy1 “kirli ve hastalikli”
olarak goriir. Bunun nedeni de “bizim” her daim negatif 6zelliklerden ari
oldugumuza yonelik kesin inangtir. Bir baska ifadeyle makro diizeydeki
sosyo-politik ve ekonomik “cemaatimiz”’in ¢ergevesini belirleyen sinirlarin
“diizenimizi” “kaostan” ayirdigr gibi hastalia ve Kkirli olana karsi da
ulusal/toplumsal bedeni korudugu diisiincesidir. Bu anlayis her ne kadar
Covid-19’la zedelenmisse de -zira belki de yabancilardan daha fazla dis
diinyayla temasta bulunan yerli is insanlarinin ve turistlerin de hastalik
tasimis olmalar1 dikkate alindiginda- yine de hastaligin bulastiriciligl so6z
konusu oldugunda “kendi kendini dogrulayan bir kehanet” olarak bakislar
disariya ve dolayisiyla yabanciya cekilebilmektedir.

Sonug olarak Covid-19’dan ¢ok daha dnce de hem cesitli soylemlerle hem
de kati sinir politikalariyla yiiriitilen gogmen karsithginin simdi salginla
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birlikte bir iist asamaya gectigi sdylenebilir. Go¢menlerin varmak istedikleri
hedef tlkelerdeki ayrimci ve dislayicit kesimler ile gé¢menlerin “yiikiinii”
tasimak istemeyen hiikiimetlerin tutumlarinin kesistigi diistintldugiinde
Covid-19 salginin sinirlar1 kapatmak icin nasil da islevsel ve séylemsel bir
aygita doniistigli gozlemlenebilmektedir. Dolayisiyla sinir ve viris
iizerinden tretilen bir ydnetimsel strateji (ulusal mekani 6tekilere kapatma)
ve “ulusal ahlakilik” (“biz temiziz otekiler kirli”) séylemi ile “istenmeyen”
insanlar olarak goriilen go¢menlerin magduriyet zincirlerine biiyiik ve belki
de asilmasi/agilmasi zor bir halkanin daha eklenmis oldugunu séylemek
miimkiindiir. Bu baglamda bu bildiride sinirlarin yonetimsellik bicimlerinin
ve ulusal ahlakilik séylemlerinin Covid-19 salgin siirecinde nasil degistigi
analiz edilecektir.

Anahtar kelimeler: Sinirlar, Yonetimsellik, Covid-19, Ulusal Ahlakilik
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BORDER MANAGEMENT AND NATIONAL MORALITY
DISCOURSES IN THE CONTEXT OF THE COVID-19 PANDEMC

Assoc. Prof. Ferhat TEKIN

One of the most important functions of state borders is to regulate the
passage of people, goods and information. This arrangement refers to both
passing and blocking. Another important function of borders is to separate
“us” from “other” and to create a national consciousness. Along with the
weakening of these functions of borders with globalization, the previously
rigid features of borders have become permeable and flexible. Since the
emergence of the nation-state phenomenon, probably no power has crossed
territorial borders as much as the Covid-19 epidemic and made it as
incapable as it is now. This situation has been met with great concern in
almost every part of society, especially governments, and attention has been
turned to border security and management.

Xenophobic perceptions and discourses that those who enter from the
borders generally carry and transmit diseases have been encountered for a
long time. In this discourse and perception, the identity established between
entering the border and infecting the disease is suggested as the reason why
the foreigner is not wanted. So the understanding that the disease is usually
beyond the border and comes from there is general. This understanding
sees what belongs to "us", that is, the inside as "sterile", and the outside as
"dirty and diseased", which belongs to the other. The reason for this is the
firm belief that "we" are always free of negative traits. In other words, it is
the idea that the borders that define the framework of our socio-political
and economic “community” at the macro level separate our “order” from
“chaos” and protect the national/social body against disease and the dirty.
Although this understanding has been damaged by Covid-19, when it comes
to the contagion of the disease, as a "self-fulfilling prophecy”, the gaze can be
drawn to the outside and therefore to the stranger.

As a result, it can be said that anti-immigration, which was carried out
with various discourses and strict border policies long before Covid-19, has
now moved to a higher stage with the epidemic. It can be said that the
discriminatory and exclusionary groups in the destination countries that the
immigrants want to reach and the attitudes of the governments that do not
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want to bear the “burden” of the immigrants intersect. In this context, it can
be observed how the Covid-19 epidemic has turned into a functional and
discursive device to close borders. Therefore, it is possible to say that a large
and perhaps difficult ring has been added to the chains of victimization of
migrants with the rhetoric of “national moralism” (“we are clean and others
are dirty”) and an administrative strategy (closing the National Space to
others) produced over the border and the virus. In this respect, this paper
will analyze how the forms of governmentality of borders and national
morality discourses have changed during the Covid-19 epidemic.

Keywords: Borders, Governmentality, Covid-19, National Morality
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GELENEK VE MODERNIZM KISKACINDA SAVRULAN INSAN

Doc¢. Dr. Hasan COSKUN
Tokat Gaziosmanpasa Universitesi Islami {limler Fakiiltesi
hasan.hcoskun@gop.edu.tr

Insan tarihten giiniimiize en ¢ok tartigilan ve lizerine en ¢ok makale ve
kitap yazilan konu olmustur. Insanlik alemi arastirma ve incelemelerini her
ne kadar madde ve tabiata yonlendirmis yani 6ncelikli olarak tabiati, canli
ve cansiz varliklar arastirma konusu yapmissa da kendisinin ne oldugu ve
nereden gelip nereye gittigi lizerine diisiiniip fikir gelistirmekten geri
durmamistir. Gelenek, bir toplulugun kendinden &nceki kusaklardan
devraldig ve cesitli yontemleri kullanarak daha sonraki kusaklara aktardigi
her tiirlii maddi ve manevi degerlerin tiimiini i¢ine alir. Her toplum sahip
oldugu gelenekten devraldig1 din, sanat, kiiltiir ve insan anlayisina sahiptir.

Yani her medeniyetin geleneksel degerlerinden beslenen bir insan ve
toplum tasavvuru vardir. Her medeniyet kendine 6zgl insan algisina
sahiptir. Bu algi medeniyetin kiiltiirel, cografi, ekonomik, siyasi yapis1 ve
birikimi ile iliskilidir. Modernizmin de kendine has bir insan anlayis: vardir.
Modernizmin insan algis1 ylizeysel ve tek boyutlu adeta tarihi
gercekliginden ve geleneginden koparilmis akilci, pozitivist bir insan
anlayisidir. Bazi1 disiintirlere goére; modern insan, kendi rasyonalist
evreninde son derece yalniz ve perisandir.

Modern insan, 6zgiirlestigini iddia ederek tanri ile bagini1 kopararak,
inancim ve irfanin1 kaybetmistir. islam, Allah’la iliskisi kopan insanin,
tabiatla da iliskisinin kopacagina, insanin insana tahakkiim edip,
yerylziinde ayrilik ve kan dokiicii yoniiniin 6ne ¢ikacagina vurgu yapar.
Gilinlimiiziin modern ve postmodern insan tipinin gelenek ve modernlik
ekseninde savruldugunu sdyleyebiliriz. Geleneksel/modern, islam/Bat1 gibi
karsitliklar tizerine kurulu insana yonelik yaklasimlar tartisiimaya devam
etmektedir.

Anahtar Kelimeler: Gelenek, Modernizm, Din, Kiiltiir, Insan
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THE SCATTERED HUMAN IN THE GRIP OF TRADITION AND
MODERNISM

Assoc. Prof. Hasan COSKUN

Human has been the most discussed topic and the most articles and
books written on it from history to the present. Although the humanity has
directed its research and studies to matter and nature, that is, primarily it
has researched nature, living and non-living beings, it also has developed an
idea of what human is and where he came from and where he is going.
Tradition includes all kinds of material and spiritual values that a
community inherited from previous generations and transferred to later
generations using various methods. Every society has an understanding of
religion, art, culture and human, which inherited from its tradition.

In other words, there is a human and society imagination that is fed from
the traditional values of every civilization. Every civilization has distinctive
human perception. This perception is related to the cultural, geographical,
economic, political structure and accumulation of civilization. Modernism
has also distinctive human perception. Human perception of modernism is
superficial and one-dimensional. In other words, it is a rational and
positivist understanding of human detached from its historical reality and
tradition. According to some thinkers, modern human is so lonely and
miserable in his rationalist universe.

Modern human has lost his faith and wisdom by claiming his freedom
and breaking his ties with God. Islam emphasizes that the relationship of
human, whose relationship with God breaks, to nature also ceases and thus,
human dominates other people and will be separatist and bloodthirsty on
earth. We can say that today’s modern and postmodern human type has
been scattered on the axis of tradition and modernity. Human-oriented
approaches based on contrasts such as traditional-modern and the Islam-
West continue to be discussed.

Keywords: Tradition, Modernism, Religion, Culture, Human
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OZGUR OLMAK KADERIMIiZ

Dog¢. Dr. Hiilya TERZIOGLU
Sakarya Universitesi {lahiyat Fakiiltesi
hulyaterzioglu@sakarya.edu.tr

Toplum bilimciler yasadigimiz yiiz y1il bilgi ¢agy, bilisim ¢agi, gec modern,
ikinci modern, akiskan ¢ag gibi isimlerle anarken merkeze aldiklar1 en
o6nemli kavramlardan birisi de “birey olmak ve bireyin 6zgiirligi” seklinde
ortaya cikiyor. Bir anlamda bu yiiz yilda insan biitiin hedeflerinin
miitemmimi olarak 6zgiirliigii 6ne ¢ikarmaktadir. Lakin bu 6zgiirliik talebi
felsefi ve ahlaki arkaplandan ziyade daha ¢ok pratik icerigiyle temayiiz
etmekte ve adeta “karismayin bana” mottosuyla ifade edilebilecek bir
keyfiyettedir ve birey icin ¢ikariyla ¢atismasi durumunda kanun, deger,
otorite, hiyerarsi ve kurallara karsi negatif bir pozisyon almak anlamina
gelmektedir. Ote yandan 6zgirliik taleplerinin kurumsallasan yiizii de
cagimizin dikkat ceken eylem alanlarindandir. insan haklar1 temel bashgi
altinda siralanan alanlar arasinda etnik ve dini gruplar, kadinlar ve ¢ocuklar,
engelliler, miilteciler, cinsel tercih gruplar:1 gibi birbirinden farkli pek ¢ok
baslik sayilabilir.

Peki ozgiirliiglin esasta keyfiyeti nedir? Nereden nereye gelmistir bu
kavram? Modern donem insanlar1 dinler, felsefeler, kiiltiirel dokular ve
hukuk sistemlerine yoOnelik elestirel tutumundan sonra artik
“prangalarindan” kurtuldugundan kendi anlam diinyasini olusturmada
yalnizdir. Bugiin insanlar mobil bir hayatin icinde “ag toplumu” kimlikleriyle
sanal bir 6zgiirliige yelken acarken gercek hayatin zorunluluklari arasinda
sikismis durumdadirlar. Peki insan gercekten dzgiir olmay: istemekte midir,
zira 0zglr olmak bastan sorumlu olmayi, bedel 6demeyi, géze almay1 ve
kendi icinde pek ¢ok paradoksu da icermiyor mu? Bugiin Bati literatiiriinde
bu sorulara cevap arayan onlarca yayinin varligini biliyoruz.

Klasik Kelam geleneginde insan 6zgiirliigli en kadim konularin basinda
gelmektedir. Insanin yaratilisi, diinyaya gelis sartlari, varolus gayesi ve
nihayet tercihleri dogrultusunda olusacak akibetiyle ilgili biitiin serencam
onun ozgirliigii cercevesinde anlam kazanan siireclerdir. Hz. Adem’in ilk
iradi eyleminin bir giinah olmasi hikmetli bir baslangi¢ anlamina
gelmektedir.
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Tebligimizde mevcut 6zgiirliikk anlayislar1 kadim kiiltiiriimiiziin kodlar:
ekseninde cek edilecek ve bir varolus problemi olarak 6zgiirliik uluhiyet ve
insan agisindan ayr1 ayri ele alinacaktir. Allah-insan iliskisi anlamindaki
kaderin aslinda 6zgiirligli tanimlayan ve tamamlayan bir inang¢ oldugu
ortaya konulmaya ¢alisilacaktir. Bunun igin birinci baslhik altinda Allah’in
tevhidi, kudreti ve iradesi, hikmeti ve rahmeti agiklanacak, ikinci bashk
altinda da acziyet ve izzet, sorumluluk ve kiilfet, 6zgiirliik ve teslimiyet
basliklari tartisilacaktir.

Anahtar kelimeler: Ozgiirliik, Kader, Tevhit, Sorumluluk, Teslimiyet
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FREEDOM IS OUR DESTINY
Assoc. Prof. Hiilya TERZIOGLU

Sociologists define the modern century in the names; the information
age, the informatic age, the late modern, the second modern, and the fluid
age. And one of the most important concepts they focus on is "being an
individual and the freedom of the individual". In this century, people
emphasize freedom as an integral part of all their goals. However, this
demand for freedom stands out with its practical content rather than the
philosophical and moral background, and it is in a state that can be
expressed with the motto "do not interfere with me" and means taking a
negative position against the law, value, authority, hierarchy and rules for
the individual in case of conflict with his interests. On the other hand, the
institutionalized face of the demands for freedom is one of the striking
action areas of our age. Among the fields listed as human rights, there are
many different topics such as ethnic and religious groups, women and
children, disabled people, refugees, and sexual preference groups.

So what is the essence of freedom? Where did this concept come from?
Modern people are alone in forming their own world of meaning as they are
freed from their "fetters" after their critical attitude towards religions,
philosophies, cultural textures, and legal systems. Today, people are stuck
between the necessities of real life while searching for virtual freedom with
their "network society” identity in mobile life. But does this individual really
want to be free, since freedom does not involve being responsible from the
outset, paying the price, risking, and many paradoxes in itself? Today, we
know that there are dozens of publications in Western literature seeking
answers to these questions.

Human freedom is one of the most prominent issues in the classical
Kalam discipline. All the consequences regarding the creation of man, the
conditions of his coming to the world, the purpose of existence, and finally
his fate in line with his preferences are processes that gain meaning within
the framework of his freedom. The fact that Prophet Adam's first willful act
was a sin signifies a wise beginning.

In our paper, the existing understandings of freedom will be checked on
the axis of the codes of our ancient culture, and freedom as an existence
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problem will be discussed separately in terms of divine power and human. It
will be tried to define that destiny, which means the relationship between
God and humans, is actually a belief that defines and completes freedom. For
this reason, in the first chapter, God's tawhid, power, and will, wisdom and
mercy will be explained, and in the second chapter, powerlessness and
dignity, responsibility and burden, freedom and submission will be
discussed.

Keywords: Freedom, Destiny, Tawhid, Responsibility, Devotion
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ISLAM AHLAK GELENEGINDE DEGERLER: IBN MISKEVEYH
ORNEGI
Dog. Dr. Ibrahim TURAN
Ondokuz May1s Universitesi Tlahiyat Fakiiltesi
i.turan@omu.edu.tr

Gilinimiiz toplumlarinda pek c¢ok kisi (ebeveyn, egitimci, politikac1 vb.)
cocuklarin ve genglerin gecmise gore daha bencil, daha c¢ikarci ve degerleri
daha az benimseyen kimseler olmasindan sikdyet etmektedir. Dolayisiyla
verilecek egitimin de bu ac¢idan yeni yetisen nesle degerleri daha etkili bir
sekilde aktarilmasinin gerekliligi tlizerinde durulmaktadir. Egitimde,
karakter ve degerler egitimine yer verilmesini gerekli kilan nedenler
iizerine yapilan arastirmalara bakildiginda; sosyal kontroliin saglanmasi ve
toplumsal gelecegin istendik bir sekilde ilerlemesinin temin edilmesi, deger
yargilarina gore insan yetistirilerek bireyin toplumun bir pargasi haline
getirilmesi, okullar1 sadece bilgiyi aktaran degil ayni zamanda temel insani
degerleri benimseten bir yer olmasi gibi hususlarin o6ne ¢ktig
gorilmektedir.!

Glinimiiz karakter ve deger egitiminde daha ¢ok Bati merkezli
yaklasimlar ve kavramlar tercih edilmektedir. Ancak deger, karakter, ahlak
gibi pratik boyutlu ve sosyal yasantiy1 da icine alan kavramlarin bireyin
hayatina yerlestirilmesi noktasinda modern yaklasimlar kadar klasik donem
Islam Ahlak gelenegini de tarihi ve kiiltiirel etkilesim baglaminda ele almak
onemlidir. Zira gelenegimizin icinde sekillenen degerlerin egitimi konusu,
gerek degerlerin bizatihi kendisi gerekse bu degerlerin nasil 6gretildiginin
anlasilmasi, Bati merkezli degerler ve ahlak egitimi yaklasimlarindan
farkliiginin genel hatlariyla ortaya konulmasi, meselenin anlasilmasi
acisinda yararh olacaktir. Bu noktada islam ahlak geleneginde 6ne ¢ikarilan
degerler ve bunlara yiiklenen anlamlar, giiniimiiz deger egitimi agisindan
onemli goriilmektedir. Ancak islam ahlak gelenegi icinde pek cok isim éne
ciksa da biz bu tebligin hacmi cercevesinde yalmzca Ibn Miskeveyh
tizerinden degerleri ele almakla yetinecegiz.

Anahtar Kelimeler: Ahlak, Deger, Egitim, ibn Miskeveyhinsan

1 Turan Akman Erkilig, “Degisim ve Degerler Egitiminin Gerekgeleri”, Karakter ve Degerler
Egitimi, Ed. Figen Ersoy ve Perihan Uniivar, Ani Yayinlari, Ankara 2019, s. 6.
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VALUES IN ISLAMIC VALUE TRADITION: THE CASE OF IBN
MISKAWAYH

Assoc. Prof. ibrahim TURAN

In today's societies, many people (parents, educators, politicians, etc.)
complain that children and young people are more selfish, more self-
interested and less adoptive of values than in the past. Therefore, it is
emphasized that the education to be given should be transferred values
more effectively to the new generation in this respect. Considering the
researches on the reasons that make it necessary to include character and
values education in education; It is seen that the issues such as ensuring
social control and ensuring the progress of the social future in a desired
way, making the individual a part of the society by educating people
according to value judgments, and schools being a place that not only
conveys knowledge but also adopts basic human values.

Today, more Western-centered approaches and concepts are preferred
in character and values education. However, it is important to consider the
classical period Islamic Moral tradition in the context of historical and
cultural interaction, as well as modern approaches, at the point of placing
concepts such as value, character and morality in the life of the individual,
which include practical dimensions and social life. Because the subject of
values education shaped in our tradition, understanding both the values
themselves and how these values are taught, revealing the difference from
Western-centered values and moral education approaches in general will be
useful in terms of understanding the issue. At this point, the values
highlighted in the Islamic moral tradition and the meanings attributed to
them are regarded as important for today's values education. However,
although many names stand out in the Islamic moral tradition, we will be
content with addressing values only through Ibn Miskawayh within the
framework of the volume of this communique.

Keywords: Morality, Value, Education, Ibn Miskawayh
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KOLEKTIF BILINC VE TOPLUMLARIN VICDANI: TURK
MODERNLESMESINDE DINI DONUSUMUN BASAT BIR
KAVRAMI OLARAK VICDAN

Dog. Dr. Mehmet BIREKUL
Necmettin Erbakan Universitesi Sosyal ve Beseri Bilimler Fakiiltesi
mbirekul@gmail.com

Bati disiincesinde sosyal bilimlerin dine yaklasimi kilisenin etkisinde
kutsalin hiikiimranligini topluma yansitan anlayisa karsi dinin kutsal
temellerini asindirma refleksi olarak gelismistir. Orta ¢ag boyunca dinde
reform hareketleri ile kilise baskisini azaltmaya calisan topluma verilen
karsilik engizisyon ile sert bir tepki seklinde tezahiir etmis, bu nedenle bati
icin belki de tek yol dinin (mesruiyetini) ortadan kaldirmak olarak
belirmistir.

Bu vasatta o0zellikle antropoloji ve sosyoloji gibi bilimlerin temel
meselelerinden birisi de dindir. Ozellikle dinin kokeni meselesi
antropolojinin ve devaminda sosyolojinin temel ilgi alanlarindan birisi
olmustur. Bu anlayisin devami olarak modern dénemin din diisiincesi ile
ilgili en temel goriislerden birisi de Durkheim’a aittir. Onun kutsal ve kutsal
dis1 ayrimi, totemizm disiincesi ve kolektif biling ile ilgili goriisleri temelde
toplumsal temelli bir dini isaret etmektedir. Durkheim kilise
hakimiyetindeki dini toplumsal alami kolektif bilincin bir triinii olarak
resmetmis ve toplumdan (ritiielden) arindirilmis mistik bir dini anlayis1 da
kilisede konumlandirmistir.

Tirk modernlesmesi silirecinde din tanimi biiyiik dlgiide Durkheimci
diislincenin bir yansimasi olarak Ziya Gokalp’in maseri vicdan anlayisi
iizerinden sekillenmis ve dini alandaki dénlistimiin basat kavrami vicdan
olarak belirmistir. Bu bildiride vicdan kavraminin modernlesme diisiincesi
ve din baglaminda bir ¢6ziimlemesi yapilacaktir.

Anahtar Kelimeler: Kolektif Biling, Vicdan, Modernlesme, Din, Sosyoloji
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COLLECTIVE CONSCIOUSNESS AND CONSCIENCE OF
SOCIETIES: CONSCIENCE AS A DOMINANT CONCEPT OF
RELIGIOUS TRANSFORMATION IN TURKISH
MODERNIZATION

Assoc. Prof. Mehmet BIREKUL

The approach of social sciences to religion in Western thought has
developed as a reflex of eroding the sacred foundations of religion against
the understanding that reflects the sovereignty of the holy to the society
under the influence of the church. During the Middle Ages, the response to
the society, which tried to reduce the pressure of the church with the
religious reform movements, manifested as a harsh reaction with the
inquisition, so perhaps the only way for the west was to abolish religion.

In this situation, one of the main issues of sciences such as anthropology
and sociology is religion. In particular, the issue of the origin of religion has
been one of the main areas of interest of anthropology and, subsequently,
sociology. As a continuation of this understanding, one of the most
fundamental views on the religious thought of the modern period belongs to
Durkheim. His distinction between the sacred and the profane, the idea of
totemism and his views on collective consciousness basically point to a
socially based religion. Durkheim depicted the religious social sphere under
church dominance as a product of collective consciousness and positioned a
mystical religious understanding purified from society (ritual) in the church.

In the process of Turkish modernization, the definition of religion was
largely shaped by Ziya Gokalp's understanding of communal conscience as a
reflection of Durkheimian thought, and the dominant concept of the
transformation in the religious field emerged as conscience. In this paper, an
analysis of the concept of conscience in the context of modernization
thought and religion will be made.

Keywords: Collective Consciousness, Conscience, Modernization,
Religion, Sociology
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KURESEL DUNYA’DA ISLAM’IN AVRUPA’DAKI YUZU

Doc¢. Dr. Metin UCAR
Hitit Universitesi Iktisadi ve idari Bilimler Fakiiltesi
metinucar@hitit.edu.tr

Avrupa ve Islam yan yana geldiginde daha c¢ok “islamafobi”
distiniilebilir. Zira go¢ dalgalar;, ekonomik ve politik sorunlar
Miisliimanlara karst bazi oOnyargilara sebep olmaktadir. Bu anlamda
Avrupa’da Miisliiman olmak bazi zorluklar barindirir. Ancak Avrupa’nin
ozglrlikcli ortami bu zorluklarin daha az hissedilmesine neden olur ve
Avrupa gogler yoluyla Misliimanlar1 kendisine ¢ekmeye devam eder. Her
gecen giin artan Miisliiman sayisi, islam’t Avrupa’min énemli bir unsuru
haline getirmistir. Almanya Basbakani Angela Merkel'in, muhalefete
ragmen, “Islam Almanya'nin bir parcasidir” demesi bu durumu
6zetlemektedir. Nerede ise tiim Avrupa lilkelerinde Miisliimanlara ait ibadet
ve kiiltiir merkezlerin bulunmasi, helal gida triinlerine ulasilabilir olmasi
Merkel’in ifadelerinin (politik karsi duruslar olsa da) pratikte yaygin bir
kabuliiniin oldugunu gostermektedir. Meselenin bir baska boyutu da
goclerin yani sira azimsanmayacak sayida Avrupalinin Misliman olmasidir.
Bu ¢alisma 6zellikle meselenin bu boyutu ile ilgilenmekte, Miisliiman olmus
olan batihlarin islam anlayisina odaklanmaktadur.

Entelektiiel seviyesi yiiksek olan yeni Miisliimanlarin, geleneksel olarak
Islam’1 yagsayan gécmenlerin gelecek nesilleri iizerinde daha etkili olacag
diisiiniilebilir. O zaman Avrupa’nin geleceginde nasil bir islam anlayisinin
yer edecegi konusunda akil ytlriitmek icin yeni Miisliimanlari incelemek iyi
bir ¢ikis noktas1 olacaktir. Bunun igin Avrupa islam’1 (Euro-islam)
kavramina bagvurulacaktir. Acaba “Euro-Islam” diger Islami anlayislardan
“farkh” bir anlayis iliretmekte midir? Uretiyor ise nasil bir anlayis
tiretmektedir?

Literatiirde “Euro-Islam” kavrami farkl sekillerde kullanilmakta, benzer
kavramlarla ¢ok sayida akademik calisma yayinlanmaktadir. Bu teblig
cercevesinde literatiirdeki tartismalar degerlendirilecek ancak teorik
tartismalar ile yetinilmeyip bir de alan arastirmasina basvurulacaktir. Alan
arastirmasi Mislimanligl secen Batililarin giindemine odaklanacak ve elde
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edilen veriler 15181nda nasil bir “Avrupalilik” ve “Islam” sentezine gidildigi
ortaya konmaya calisacaktir.

Alan arastirmasi; kesfedici ve anlamaci bir yontemi merkeze alan nitel
yaklasima uygun bir bicimde “séylem analizi” teknigi ile yapilacaktir. Bunun
icin sonradan Miisliman olan Batililarin YouTube konusmalari
cozimlenecektir. Videolar secilirken c¢esitlilii yansitmaya 0zen
gosterilecek; farkli tlkelerden ve bakis acilarindan olusan, takipgileri
nispeten fazla olan kadin ve erkekler dikkate alinacaktir.

Sonugta hem literatliir hem de alan arastirmalar verileri 15181nda; yeni
Miisliimanlarin islam’1 nasil algiladiklari, islam ve Bati degerleri arasinda bir
paralellik kurup kurmadiklari, konusma bashklar, isluplar, Islami
geleneklere bakis acilari, Islam iilkelerinde yasananlari nasil
degerlendirdikleri, vatandasi olduklar1 tilkelere yiikledikleri anlamlari,
“llmmet” distinceleri, diger Misliimanlarla iliskileri gibi konularda fikir elde
edilecegi diisiiniilmektedir.

Anahtar Kelimeler: Euro-islam, Kiiresellesme, Gelenek
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THE FACE OF ISLAM IN EUROPE IN THE GLOBAL AGE
Assoc. Prof. Metin UCAR

Since the migration waves and, economic and political problems causing
some prejudices against Muslims, to talk Islam in Europe has an
"Islamophobia” connotation more. In this sense, being a Muslim in Europe
has some difficulties. However, the libertarian environment of Europe
makes these difficulties to be felt less and Europe continues to attract
Muslims through migration. The increasing number of Muslims has made
Islam an important element of Europe. The statement of German Chancellor
Angela Merkel, despite the opposition, "Islam is a part of Germany"
summarizes this situation. The fact that there are worship and culture
centers belonging to Muslims in almost all European countries and
availability of halal food products show that Merkel's statements have a
widespread acceptance in practice. Another aspect of the subject is, besides
Muslim migrants, a considerable number of Europeans chose to become
Muslim. This study is particularly concerned with this aspect of the subject
and focuses on the understanding of Islam of the Westerners who have
converted to Islam.

It can be thought that new Muslims with strong intellectual backgrounds
will have more influence on the future generations of migrants who have
traditionally lived in Islam. So it would be a good starting point to examine
new Muslims' roles to understand how Islam will be positioned in Europe's
future. For this, the concept of European Islam (Euro-Islam) will be applied.
Does "Euro-Islam" produce a "different” understanding from other Islamic
conceptions? If so, what kind of an understanding in Islam does it produce?

The concept of "Euro-Islam" is used in different ways in the academic
literature, and many academic studies exploiting similar concepts have
published so far. In the framework of this paper, discussions in the academic
literature will be evaluated and also field research will be applied. The field
research focuses on the agenda of Westerners who chose to become
Muslims and try to understand what kind of a synthesis of "Europeanism"
and "Islam" has been made by them.

The field research; will be carried out using the "discourse analysis"
technique in accordance with the qualitative approach as a way of
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understanding. For this, YouTube channels are analyzed. To select videos,
diversity -men and women from different countries and perspectives with
relatively large followers- is considered.

As aresult, I try to get ideas about these following subjects in the light of
both literature and field research data; (i) how new Muslims perceive Islam,
(ii) whether they establish a parallelism between Islam and Western values,
(iii) their speech titles, (iv) their styles, (v) their perspectives on Islamic
traditions, (vi) how they evaluate what happened in Islamic countries, (vii)
the meanings they attribute to the countries they live or have citizenship of,
(viii) their thoughts of "ummah", and, (ix) their relations with other
Muslims.

Keywords: Euro-Islam, Globalization, Tradition
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POST-COLONIAL INDIVIDUALISM IN THE CONTEXT OF

PEIRCE’S PHILOSOPHY: AN ESSAY BASED ON HEGEL’S

TERM OF “OBJECTIVE SPIRIT” AND SEARLE’S TERM OF
“INTENTIONALITY”

Assoc. Prof. Muhammet OZDEMIR
Mersin University Faculty of Islamic Studies
muhammetozdemir2012@gmail.com

The purpose of this paper is to identify the thinking economy of Third
World individualism in the context of the analyzes of the Contemporary
American philosopher Charles Sanders Peirce. The reason for such an
intellectual iniative is some inconsistencies which are involved in
individualism in the developing societies. These inconsistencies are logically
due to the often neglect of the intellectual relations between the concept and
the fact and between the mind and the experience. Thanks to having neo-
nominalist and experiential characteristics, Peirce’s philosophy can be
useful in diagnosing both negligence. In addition, the term “objective spirit”
of the modern German philosopher G.W.F. Hegel and the term
“intentionality” of the contemporary American analytical philosopher John
R. Searle can contribute to the social determination of Peirce’s approach,
since both allow the general character of social ontology to be understood.
According to Hegel, the spirit of historical experience characterizes the basic
content of social orientation. This philosopher argues that all social
experiences can be understood with the correct identification of the
objective spirit. According to Searle, who sets out from completely different
logic and content, with a similar context, a philosophical relationship can be
established between the speech acts of a language and the social orientation.
Searle suggests that the basic factors and characteristics in the behavior of
individuals speaking the language of the society can be understood by
determining the basic linguistic habits in the language of this society. Peirce,
on the other hand, focuses on the correct location of the individual’s
experiences and concepts in such a social ontology. Individualism in post-
colonial countries such as India, Malaysia, Pakistan and Eygpt has not
served as the content of a natural human evolution as in the United States of
America, but as an opportunity where past economic and political
shortcomings can be quickly and easily compensated. In the post-colonial
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type of individualism, on the one hand the established socialization norms
are abandoned like the instance of family, on the other hand, the economic
competence of individuals themselves as a targeted product has not been
realized. This is because the social experiences and collective orientations of
post-colonial societies do not have the consciousness which contains the
disciplined work and creating the surplus value over time. This fact also
justifies the fact that thoughts are limited to individual exceptions in post-
colonial societies and that it cannot be socialized. For this reason, a stable
disconnect between the concepts and phonema, minds and experiences
draws attention in the logical habit of post-colonial thought.

Keywords: Hegel, Peirce, Searle, Individualism, Post-colonial Thinking
Economy
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PIERCE’IN FELSEFESINDE POST-KOLONYAL
BIREYSELCILIK: HEGEL’IN “NESNEL TIN” VE SEARLE’NIN
“KASITLILIK” TERIMLERINE DAYALI BIR MAKALE

Dog¢. Dr. Muhammet OZDEMIR

Bu tebligin amaci, ¢agdas Amerikan pragmatist filozof Charles Sanders
Peirce’in analizleri baglaminda iigiincii diinya bireyciliginin diisiince
ekonomisini teshis etmektir. Boyle bir girisimin gerekgesi, gelismekte olan
toplumlardaki bireyciligin icerdigi bazi tutarsizliklardir. Bu tutarsizliklar,
mantiksal olarak, kavram ile olgu ve zihin ile deneyim arasindaki
entelektiiel iliskilerin genellikle ihmal edilmesinden kaynaklanmaktadir.
Peirce felsefesi, yeni-nominalist ve deneyimci 6zellikleri nedeniyle her iki
ihmalkarlhigin teshis edilebilmesinde ise yarayabilir. Ayrica modern Alman
filozof G. W. F. Hegel'in “objektif ruh” terimi ve onunla biiytik 6l¢iide uyusan
cagdas Amerikan analitikei filozof John R. Searle’iin “yonelimsellik” terimi,
toplumsal ontolojinin genel karakterinin anlasilabilmesine olanak verdigi
icin Peirce’in yaklasiminin sosyal determinasyonuna katkida bulunabilir.
Hegel'e gore, tarihsel deneyimin ruhu toplumsal yénelimin temel igerigini
karakterize etmektedir. Bu filozof, nesnel ruhun dogru teshis edilmesi ile
biitiin toplumsal deneyimlerin anlasilabilecegini 6ne stirmektedir. Benzer
bir baglama matuf olmak {izere biitiiniiyle farkli bir mantik ve igcerikten yola
cikan Searle’e gore bir dilin s6z edimleri ile toplumsal yonelim arasinda bir
iliski kurulabilir. Searle, bir toplumun dilinde yer alan temel dilsel
aliskanliklarin ~ saptanmasi  yoluyla bu dili konusan bireylerin
davranislarindaki temel etken ve Ozelliklerin anlasilabilecegini ©ne
stirmektedir. Peirce ise, boyle bir sosyal ontolojide bireyin deneyimlerinin
ve kavramlarin dogru lokasyonuna yogunlagsmaktadir. Hindistan, Malezya,
Pakistan ve Misir gibi post-kolonyal iilkelerdeki bireycilik, Amerika Birlesik
Devletleri'ndeki gibi bir dogal insani evrimin icerigi olarak degil, ge¢mis
ekonomik ve politik eksikliklerin hizli ve kolay kapatilabilecegi bir firsat
olarak isgérmektedir. Post-kolonyal tiirden bireycilikte, bir taraftan yerlesik
toplumsallasma normlar1 -0rnegin aile- terk edilirken, diger taraftan
hedeflenen bir {riin olarak bireylerin kendi baslarima ekonomik
yeterlilikleri de gergeklesmemektedir. Bunun nedeni, post-kolonyal
toplumlarin tarihsel deneyimleri ve kolektif yonelimlerinde disiplinli
calisma ve zamanla arti deger yaratma bilincinin bulunmayisidir. Bu vakia,
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onlarda  disiincenin  bireysel istisnalarla  smirli  kalip  onun
toplumsallasamamasin1 da gerekgelendirmektedir. Bu nedenle post-
kolonyal diisiince aliskanliginda kavramlar ile olgular, zihinler ile
deneyimler arasinda istikrarl bir kopukluk dikkat cekmektedir.

Anahtar Kelimeler: Hegel, Peirce, Searle, Bireycilik, Post-kolonyal
Diisiince Ekonomisi
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KURESEL SALGIN DONEMINDE UZAKTAN EGITIMLE
ARAPCA OGRETIMI
-NEU ILAHIYAT FAKULTESI HAZIRLIK SINIFI ORNEGI-
Dog¢. Dr. Muhammet Vehbi Dereli
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
mvdereli@gmail.com

Diinya, yaklasik iki yildir kiiresel bir salgin ile bas etmenin miicadelesini
vermektedir. Bu siirecte insanlarin ve toplumlarin yasam sekillerinde birgok
onemli degisiklik olmus; vazgecilmez bir ihtiya¢ olan egitim de bundan
biiyiik 6lciide etkilenmistir. Okullarin ve {niversitelerin yliz yiize egitime
kapali olmasi, zorunlu olarak tilkemizde ve diinyada uzaktan egitim siirecine
gecilmesini de beraberinde getirmistir. ilk ve ortadgretimde televizyon ve
Egitim Bilisim Ag1 (Eba) aracilif ile verilen uzaktan egitim, liniversitelerde
de altyap1 ve imkanlar nispetinde web konferansi, sunum ve masaiistii
paylasimlara elverisli farkl yazilim paketleri araciligiyla devam etmektedir.
Son donemde bazi iniversitelerde derslerin bir kisminin yiiz yiize,
bazilarinin ise ¢evrimici yapilmasini ifade eden hibrit egitim modelinin
de uygulanmaya basladigini gérmekteyiz.

Yabanci dil 6grenimi biiyiik 6l¢ciide 6grenci ve 6gretmenin karsilikli
etkilesim ve iletisimine baghdir, pratik yapmay1 gerektirir ve uygulamaya
dayali bir mahiyet arz eder. Yiiz ylize egitimde derslerde ¢ogunlukla 6gretim
elemani tarafindan anlatim yontemi, gorsel ve isitsel sunumlar, soru-cevap
teknigi ve Ogrencinin 6rnek alistirmalara katilimi gibi farkli yontemler
tercih edilirken; bu yontemlerden son ikisini uzaktan egitim stirecinde
uygulamak kolay degildir. Bir de dersin yabanci bir dilin 6gretilmesine
yonelik bir mahiyet arz ettigi hesaba katildiginda, hem 06gretici hem de
O6grenci acisindan daha biiylik bir caba igerisine girilmesi kaginilmaz
olmaktadir. Zira 6gretici ve 6grenci arasindaki etkilesim, uzaktan egitimde
olduk¢a azalmaktadir. Buna bir de bazi égrencilerin derse aktif katilimlarinm
saglayacak materyal ve donanimdan yoksun olmalar1 eklendiginde, alic1 ve
verici konumundaki taraflarin canli bir etkilesime girmeleri iyice
zorlasacaktir. Bununla iliskili olarak her iki taraf agisindan dikkat ve
motivasyon kayiplarinin yasandigl gézlemlenmektedir. Yapilan bazi alan
arastirmalari ve anketler de bu hususu destekleyici sonuglar icermektedir.
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Bu arastirmalar 1siginda NEU AKIF Hazirhbk Simifindaki  Arapca
O0gretimine bakildiginda, uygulanan egitimin ders saati ve miifredat
acisindan yiiz yiize egitimden farksiz oldugu goriilmektedir. Ogrencilerin
almalar1 6ngoriilen icerikte uzaktan egitim nedeniyle herhangi bir
kisitlamaya gidilmemis, kirkar dakikalik canli dersler yine haftalik otuz
saatlik yogun bir program icerisine yerlestirilmistir. Sadece ders
iceriklerinin dagiliminda uzaktan egitim unsuru dikkate alinmistir. Ayrica
uzaktan egitim ortaminda her o6grencinin yasayabilecegi teknik ve
donanimsal sorunlarin olumsuz etkilerini giderme adina her dersin mutlaka
sistem iizerinde kayit altina alinmasi saglanmis ve oOgrencilerin farkl
zamanl (asenkron) olarak derse katilimlarina imkan taninmistir.

Uzaktan egitimde degerlendirmeler genellikle 6devler veya ¢evrim ici-
cevrim dis1 sinavlar yoluyla gergeklestirilmektedir. Hazirlik sinifinda on bes
giinde bir yapilan web tabanli ¢coktan secmeli (test) ve acik uclu (klasik)
cevrim i¢i sinavlar, 6grencilerin derslere ilgisinin canli tutulmasi agisindan
onemlidir. Ayrica her donem o&grencilere verilen metin okuma ve yazma,
yazl1 defteri uygulamasi, metin ¢evirileri, otobiyografi, sézliikk 6devi ve video
¢oziimleme gibi farkli proje 6devleri de onlarin Arapgay1 bir¢ok yoniiyle
6grenmelerine yonelik pratik alistirma ve performanslar icermektedir.

Uzaktan egitimin, mekandan bagimsiz olmasi, telefonla erisime miisait
olmas1 ve her icerigin tekrar izlenebilir olmas1 gibi avantajlar1 olsa da;
6grencilerin devam zorunlulugu olmadiginda, uzaktan egitimdeki basarinin
olumsuz etkilendigi goriilmektedir. Hazirlik sinifinda canl derslere devam
etme mecburiyetinin bulunmasi, 6grencinin derslerden kopmamasi ve
hedeflenen basariya ulasmasina énemli bir katki saglamaktadir.

Anahtar Kelimeler: Arapga Ogretimi, Uzaktan Egitim, Yabanci Dil
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TEACHING ARABIC THROUGH ONLINE COURSES DURING
THE GLOBAL PANDEMIC:
THE CASE OF NEU FACULTY OF THEOLOGY PREP CLASS

Assoc. Prof. Muhammet Vehbi Dereli

The world has been struggling to cope with a global epidemic for about
two years. In this process, there have been many important changes in the
lifestyles of people and societies; Education, which is an indispensable need,
has also been greatly affected by this. The fact that schools and universities
are closed to face-to-face education has brought with it the compulsory
transition to distance education in our country and in the world. Distance
education in primary and secondary education via television and
Educational Information Network (EBA) continues in universities through
different software packages suitable for web conferencing, presentations
and desktop sharing, within the framework of infrastructure and
opportunities. Recently, we see that the hybrid education model, which
expresses some of the lessons face-to-face and some of them online, has
started to be implemented in some universities.

Foreign language learning largely depends on the interaction and
communication of the student and the teacher, requires practice and has a
practice-based nature. In face-to-face education, different methods such as
lecture method, visual and auditory presentations, question-answer
technique and student participation in sample exercises are mostly
preferred by the lecturer; It is not easy to apply the last two of these
methods in the distance education process. Also, when it is taken into
account that the course is aimed at teaching a foreign language, it is
inevitable to make a greater effort for both the teacher and the student.
Because the interaction between the teacher and the student decreases
considerably in distance education. Adding to this that some students lack
the materials and equipment that will enable them to actively participate in
the lesson, it will be more difficult for the recipient and donor parties to
have a lively interaction. Related to this, it is observed that attention and
motivation losses are experienced for both parties. Some field studies and
surveys also contain results that support this issue.
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In the light of these researches, when the Arabic teaching in NEU AKIF
Preparatory Class is examined, it is seen that the education applied is no
different from face-to-face education in terms of course hours and
curriculum. There was no restriction due to distance education in the
content that students were expected to take, and live lessons of forty
minutes were placed in an intensive program of thirty hours per week. Only
the distance education element was taken into account in the distribution of
the course contents. In addition, in order to eliminate the negative effects of
technical and hardware problems that each student may experience in the
distance education environment, it has been ensured that each course is
recorded on the system and students are allowed to participate in the
course at different time (asynchronous).

Assessments in distance education are usually carried out through
homework or online-offline exams. The web-based test and classical online
exams held every fortnight in the preparatory class are important in terms
of keeping students' interest in the lessons alive. In addition, different
project assignments such as text reading and writing, writing pad
application, text translations, autobiography, dictionary assignment and
video analysis given to students each semester include practical exercises
and performances for them to learn Arabic in many aspects.

Although distance education has advantages such as being independent
from the location, being available for phone access and being able to watch
every content again; When students do not have to attend, it is seen that the
success in distance education is negatively affected. Having the obligation to
attend live classes in the preparatory class makes a significant contribution
to the student's staying in the classes and achieving the targeted success.

Keywords: Arabic Teaching, Distance Education, Foreign Language
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HUSEYIN KAZIM KADRI’NIN TURK LUGATI’NDA YER ALAN
INSAN TAVSIFLERI UZERINE
Dog¢. Dr. Murat AK

Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
muratak57 @hotmail.com

Osmanl’'nin son donemi ile Cumhuriyet’in ilk yillarinda yasamis bir
entelektiiel ve fikir adami olan Hiiseyin Kazim Kadri’'nin (6. 1934) en 6nemli
eseri dort ciltten olusan mukayeseli sozligi Tiirk Lugatr’dir. Miellifin
ifadesiyle otuz bes senelik miitemadi bir sa’yin mahsulii olan eserin ilk iki
cildi 1927-1928 yillarinda Osmanli alfabesiyle, son iki cildi ise 1943-1945
yillarinda giiniimiiz Tiirk alfabesiyle basilmistir. Miiellif s6zliigii yazmaktaki
amacinin Tirk Lehgelerinin dil bilgisi 6zellikleriyle Bati Tiirk¢esi'nin sz
dizimi kurallarini ortaya koymak oldugunu soyler. Nihai amaci ise Tiirkcge
konusan cografyalarda dil birligini saglamaktir. Sozliik Turk lehgeleriyle
birlikte icerdigi zengin Tiirkce, Arap¢a ve Farsca ilmi, edebi ve kiiltiirel
malzeme ile olduke¢a renkli bir muhtevaya sahiptir.

Osmanli'nin son déneminde yasanan sosyal ve siyasal sikintilara, istiklal
miicadelesine sahit olmus bir¢ok 6nemli karakterin eserinde oldugu gibi
Tiirk Lugati miiellifi Hiiseyin Kazim Kadri'nin eserlerinde de, sikintili
slireglerin izlerini dogrudan ya da dolayll olarak gérmek miimkiindiir.
Hiiseyin Kazim Kadri'nin en hacimli ve en 6nemli eseri olan Tiirk Lugati’'nda
insan1 tavsif eden ilmi, edebl ve kiiltlirel birgok malzeme kullanilmistir.
Ozellikle insan1 konu edinen maddelerde yer alan bu tavsiflerde yer alan
ilmi, edebi ve Kkiiltirel malzeme, telif edildikleri dénemlerin insan
tasavvurunu gostermesi agisindan dnemlidir. Lugatta 19. ve 20. yiizyillardan
secilen Tirkce edebi ve kiiltiirel malzemede insanin tabiatinda yer alan
olumsuz bircok o6zellige 6zellikle vurgu yapildigi gériilmiistiir. insanin
tabiatina iliskin yapilan bu olumsuz vurgu ve tavsifleri, esasinda ilgili
yuzyllarda Osmanli’'da yasanan sosyal ve siyasal maglubiyetlerin,
yorgunlugun ve yipranmishgin sekillendirdigini séylemek miimkiindiir. Zira
telif edilen her metin miellifin oldugu kadar metnin insa edildigi d6nemdeki
sartlarin ve dénemin genel tasavvurunun iriliniidir. Bu yonliyle Tiirk
Lugatr'nda yer alan ilmi ve edebi malzemenin, sadece ele aldigimiz insan
konusu degil, bircok konuda farkli donemlerin farkli tasavvurlarim
gostermesi agisindan da 6nemli oldugu diistiiniilmektedir.

Anahtar Kelimeler: Hiiseyin Kazim Kadri, Tiirk Lugati, insan Tavsifleri,
Osmanli Devleti, Edebiyat
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ON THE HUMAN DESCRIBTIONS IN TURK LUGATI OF
HUSEYIN KAZIM KADRI

Assoc. Prof. Murat AK

The most important work of Hiiseyin Kazim Kadri (d. 1934), an
intellectual who lived in the last period of the Ottoman Empire and the first
years of the Republic, is the Tiirk Lugati, which consists of four volumes. The
first two volumes of the work, were printed in the Ottoman alphabet in
1927-1928, and the last two volumes in the current Turkish alphabet in
1943-1945. In the words of the author, Tiirk Lugati is the product of a
continuous period of thirty-five years. The author says that his purpose in
writing the dictionary is to reveal the grammatical features of Turkish
Dialects and the syntax rules of Western Turkish. His ultimate aim is to
provide language unity in Turkish speaking geographies. The dictionary has
a very colorful content with its rich Turkish, Arabic and Persian scientific,
literary and cultural material, together with Turkish dialects.

It is possible to see the traces of the troubled processes directly or
indirectly in the works of Hiiseyin Kazim Kadri, as in the works of many
important characters who witnessed the social and political problems and
struggle for independence in the last period of the Ottoman Empire. In the
Tiirk Lugati, which is the most voluminous and most important work of
Hiiseyin Kazim Kadri, many scientific, literary and cultural materials that
describe human beings were used. The scientific, literary and cultural
materials included in these descriptions, especially the materials dealing
with the human subject, are important in terms of showing the human
imagination of the periods in which they were written. In the dictionary, it
has been observed that many negative features in human nature are
particularly emphasized in Turkish literary and cultural materials selected
from the 19th and 20th centuries. It is possible to say that these negative
emphasis and describtions regarding the nature of man were actually
shaped by the social and political defeats, fatigue and weariness of the
Ottoman Empire in the relevant centuries. Because every text written is the
product of the author's as well as the conditions of the period in which the
text was constructed and the general conception of the period. In this
respect, it is thought that the scientific and literary material in Tiirk Lugati is
important not only in terms of the human issue we deal with, but also in
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terms of showing different imaginations of different periods in many
subjects.

Keywords: Hiiseyin Kazim Kadri, Tirk Lugati, Human Describtions,
Ottoman Empire, Literature
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DEGISIM VE SUREKLILIK: YINE BIiR GULNIHAL

Doc¢. Dr. Murat AK
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
muratak57 @hotmail.com

Osmanli modernlesmesine ivme kazandiran 6énemli karakterlerden biri
olan Abdilmecid (6. 1861), Batili bir prens gibi yetistirilmis olup, Avrupa
nesriyatini yakindan takip eden, Bati musikisine ve Batili yasam tarzina
hayranligiyla bilinen bir sultan olarak 6ne ¢ikar. Babasi II. Mahmud'un vefati
iizerine 1839 yilinda 17 yasinda tahta gecen Abdiilmecid’in sultanligi
doneminde, Tanzimat Ferman’i ilan edilmis ve modernlesme yanlisi
diizenlemelere devam edilmistir.

Osmanli’daki hizli modernlesme seriiveni degisimin oldugu her alanda
farkl bir¢ok hikayenin ortaya ¢ikmasina sebep olmustur. Kaynaklarda tespit
edilemeyen muhtemelen popiiler muhayyilenin ortaya ¢ikardigi
hikayelerden biri de Yine Bir Giilnihal olarak bilinen meshur Tirk musikisi
eserinin hikayesidir. Hikdyeye gore, Sultan Abdiilmecid sarayda
miiezzinbasiik goérevinde bulunan Hammamizade Dede Efendi'den
Fransa’dan gelen bir heyeti memnun edecek sekilde bir eser bestelemesini
ister. Dede Efendi, hiinkardan aldig1 talimatla kisa siire i¢inde Yine Bir
Giilnihal isimli bestesini yapar. Yine Bir Giilnihal'in giftesi aruz vezniyle
kaleme alinmis olmakla birlikte, Dede Efendi tarafindan rast makaminda ve
vals ritmine uygun bir bicimde bestelenmistir. Dede Efendi’'nin bestesi Batili
heyeti fevkalade memnun etmis, sultan da durumdan hosnut olmustur. Bu
anlaty, gercege uygun olup olmamasi bir yana, Osmanl sarayindaki degisimi
ve modernlesme iradesini gdstermesi a¢isindan ufuk agicidir.

Rast makaminda “diim tek tek” seklindeki semai usul ile vals ritmine
uygun bir sekilde bestelenen Yine Bir Giilnihal'in Klasik Tiirk musikisi ile
Bat1 musikisi arasinda bir képri kurdugu goériilmiistiir. Yine Bir Giilnihal’'in
giiftesi de olduk¢a sade bir giiftedir. Aruzla kaleme alinmis bir metni, Tiirk
musikisi i¢cinde vals ritmine uygun bir usul secerek besteleyen Dede
Efendi'nin, sanatindaki hiineri gostermis olmasi agisindan da eser oldukca
onemlidir.

ilerleyen siirecte kendisi, Mevlevi Ayini gibi en yiiksek sanat eserlerini
besteleyen Dede Efendi yaptiklariyla ne kadar takdir gorse de sarayin
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musiki konusundaki siyasetini tasvip etmemektedir. Bat1 miizigi etkisinin
iyiden iyiye kendisini hissettirdigi devirde “Artik bu oyunun tadi kagt1”
diyen Dede Efendi, sultandan izin alarak hacca gitmis, yakalandig1 kolera
hastaligindan kurtulamayarak 1846 yilinda Mina’da vefat etmistir.

Bu tebligde, Osmanli’daki modernlesme seriiveni Dede Efendi’ye ait Yine
Bir Giilnihal uzerinden ele alinmis, degisim ve streklilik kavramlar1 bu
eserin giftesi, bestesi ve tarihi seriiveni iizerinden tahlil edilmeye
calisilmistir.

Anahtar Kelimeler: Osmanli Modernlesmesi, {smail Dede Efendi, Yine
Bir Giilnihal, Musiki, Edebiyat
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CHANGE AND CONTINUITY: YiNE BiR GULNIHAL
Assoc. Prof. Murat AK

Abdiilmecid (d. 1861), one of the important characters that accelerated
the Ottoman modernization, was brought up like a Western prince and
stood out as a sultan who closely followed European publications and was
known for his admiration for Western music and Western lifestyle. During
the reign of Abdiilmecid, who came to the throne at the age of 17 after the
death of Mahmud II, in 1839, the Tanzimat Ferman was declared and the
pro-modernization arrangements were continued.

The adventure of modernization in the Ottoman Empire led to the
emergence of many different stories in every field where change took place.
One of the stories that could not be identified in the sources, possibly
revealed by the popular imagination, is the story of the famous Turkish
music piece known as Yine Bir Giilnihal. According to the story, Sultan
Abdiilmecid asked Hammamizade Dede Efendi, who was the chief-muezzin
in the palace, to compose a piece to please a delegation from France. Dede
Efendi composed his composition called Yine Bir Giilnihal in a short time
with the instruction he received from the sultan. Although the lyrics of Yine
Bir Giilnihal were written in ariiz, it was composed by Dede Efendi in Rast
magam and waltz rhythm. Dede Efendi's composition greatly pleased the
Western delegation, and the sultan was also pleased with the situation. This
narrative, whether it is true or not, is important in terms of showing the
change and will of modernization in the Ottoman palace.

It has been seen that Yine Bir Giilnihal, which was composed in
accordance with the waltz rhythm with the semai usil in the form of "Dum
tek tek" in the Rast magam, established a bridge between Classical Turkish
music and Western music. The lyrics of Yine Bir Giilnihal are quite plain. The
work is also very important in that Dede Efendi, who composed a text
written in artiz prosody by choosing a usiil suitable for the waltz rhythm in
Turkish music, showed his skill in his art.

In the following process, Dede Efendi, who composed the highest works
of art such as the Mawlawi Ayini, was appreciated for his arts, but he did not
approve of the policy of the palace on music. Dede Efendi, who said, "This
game has lost its taste," at the time when the influence of Western music
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was well felt, went on a pilgrimage after obtaining permission from the
Sultan Abdiilmecid, and died in Mina in 1846, unable to recover from the
cholera disease he was caught.

In this presentation, the adventure of modernization in the Ottoman
Empire was handled through Dede Efendi's Yine Bir Giilnihal, and the
concepts of change and continuity were tried to be analyzed through the
lyrics, composition and historical adventure of this work.

Keywords: Ottoman Modernization, [smail Dede Efendi, Yine Bir
Giulnihal, Music, Literature
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SEKULER AHLAK’IN IMKANI VE FELSEFI TEMELLERI

Doc¢. Dr. Mustafa EREN
Kocaeli Universitesi [lahiyat Fakiiltesi
mustafaeren51@hotmail.com

Ahlak konusu her zaman giincelligini koruyan bir tartisma alani olarak
varligint devam ettirmektedir. Ahlak tartismalarinin soy Kkiitiigiine
baktigimizda din konusunda oldugu gibi insanlik tarihinin baslangicina
kadar geri gittigini bir takim antropolojik, arkolojik ve entnolojik veriler
15181inda soyleyebiliriz. Ahlak ve etik tasavvurlari insanligin gelisim ve
dontsim seyrine kosut olarak tarihsel diyalektik cercevesinde farkl
formlar kazanmistir. Genel bir perspektiften bu ahlak formasyonlarina
baktigimizda bu alanla ilgili diisiincelerin ¢esitli ahlak teorileri iizerinde
odaklandigini goriiyoruz. Bu sinirh tebligimizde oldukga zengin ve cesitlilik
arz eden ahlak teorilerinin tamamini ele almamiz olanaksizdir. Insanlik
tarihinin ikindi vakti olarak ta nitelendirilen 6zellikle son iki yiizyildaki
sosyal, siyasal bilimsel, ekolojik, ekonomik ve dinsel gelismeler diisiince,
anlam ve deger diinyasinda bir takim kriz ve paradigma degisikliklerine yol
actl. Din-bilim, din-siyaset ve din- felsefe iliskisinde oldugu gibi degerler
alaninda da hararetli tartismalarin yiikseldigine taniklik ediyoruz. Deger
alanindaki tartismalarin daha ¢ok degerlerin kaynag etrafinda dondigini
goriiyoruz. Buradan hareketle cagimizdaki, bilimsel, teknolojik, ekolojik ve
dinsel gelismeleri dikkate alarak sekiiler bir ahlakin imkanini ve onun felsefi
iz diistimlerini bir teblig sinirlari icinde tartismaya calisacagiz.

Anahtar Kelimeler: Sekiiler Etik, Dini Etik, Cagdas Etik Tasavvurlari,
Sekiiler Etik Miimkiin Mii?
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THE POSSIBILITY AND THE PHILOSOPHY FOUNDATIONS OF
SECULAR ETHICS

Assoc. Prof. Mustafa EREN

The issue of morality continues to exist as an area of discussion that is
always up-to-date. When we look at the genealogy of moral debates, we can
say that it goes back to the beginning of human history, as in the case of
religion, in the light of some anthropological, archeological and ennological
data. Moral and ethical conceptions have gained different forms within the
framework of historical dialectics in parallel with the development and
transformation of humanity. When we look at these moral formations from
a general perspective, we see that the thoughts related to this field focus on
various moral theories. In this limited paper, it is impossible to deal with all
of the very rich and diverse moral theories. Social, political, scientific,
ecological, economic and religious developments in the last two centuries,
which are also described as the afternoon of human history, have led to
some crises and paradigm changes in the world of thought, meaning and
value. We witness the rise of heated debates in the field of values as well as
in the relationship between religion-science, religion-politics and religion-
philosophy. We see that the discussions in the field of value revolve mostly
around the source of values. From this point of view, we will try to discuss
the possibility of a secular morality and its philosophical projections within
the boundaries of a paper, taking into account the scientific, technological,
ecological and religious developments in our age.

Keywords: Secular Ethics, Religious Ethics, Contemporary Ethical
Conceptions, Is Secular Ethics Possible?
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ISLAM TARIHINDE VUKU BULAN DOGAL AFETLER,
SALGINLAR, KITLIKLAR VE BUNA KARSI MUSLUMANLARIN
TUTUMU

Doc¢. Dr. Miicahit YUKSEL
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
myksl_42@hotmail.com

Kuskusuz ki insanlik tarihi birgok afet, salgin ve kitlikla karsilagsmistir. Bu
sikintili siireglerde gosterilen tavirlar ise, toplumlarin inang ve kiiltiirel alt
yapilar istikametinde olmustur. Oyle ki ilkel paganist toplumlarda bu tiir
afetler, tanrilarin 6fkesine yorulmus ve is, tanrilarin 6fkesini dindirmek i¢in
insanlar1 kurban etmeye kadar vardirilmistir. islim tarihi boyunca
Miisliman toplumlar da s6z konusu trajik olaylara maruz kalmislar ve
mevcut din anlayiglan istikametinde bu olaylar1 yorumlamiglardir. islami
bilgilerin ve anlayisin zayif oldugu kimi dénemlerde felaketlerin, zahiri
yorumlarla sadece bir musibet seklinde yorumlandigina da taniklik
edilmistir. Kur’an ve sahih hadisler incelendigi takdirde afet tarzi olaylara
deginildigi ve bunlarin nasil anlasilmasi gerektigi hususunda irsad edici
malumatin zikredildigi goriilmektedir. Zira Yiice Allah, Kur’an’da bir¢ok
peygamberin hayati baglaminda, baslarina gelen sikintili olaylardan
bahsetmektedir. Hz. Eyylb, Hz. Yisuf ve Hz. Nih gibi peygamberlerin yam
sira Hz. Muhammed'’in yasadiklar1 da bu baglamda zikredilmistir. Ayet ve
hadislerde afet vb. olaylar zikredildikten sonra bunlari okuma ydntemleri de
Miisliimanlara 6gretilmektedir. Ornegin Allah Teal4, bu olaylarin bir sebebi
olarak kullarini imtihan etme muradini dile getirmektedir. Yine bir baska
sebep olarak, bazen basa gelen felaketlerin, yaptigimiz hatalarin sonuglari
olduguna vurgu yapmaktadir. Bu konuda ayet ve hadislerden anladigimiz
bir bagka hikmet de afetlerin, kullarin olgunlastirilmasina ve giinahlarinin
affina vesile kilinmasidir. islam tarihinde Miisliimanlar bircok afet seklini
tatmistir. Zira Mekke’den Medine’'ye hicret edildigi zaman Medine’nin
havasindan dolay1 bir¢ok sahabi hastalanmistir. Salgin hastaliklar karsisinda
Hz. Peygamber'in dua ettigi ve karantina uygulamasina 6nem verdigi
goriilmektedir. Yine Amvas Vebast daha sonraki donemlerde yasanmis bir
diger afettir. Ayrica Miislimanlar, davet siirecinde maruz kaldiklar1 boykot
neticesinde achkla karsi karsiya kalmislardir. Bunun disinda deprem
olaylar1 da yasanan baska bir afet olmustur. Sonug itibariyle Islam tarihinin
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degisik donemlerinde salgin hastaliklar, kitlik ve deprem tarzinda iiziicli
olagantistii haller bircok kez yasanmistir. Yasanan afetler karsisinda
Miislimanlarin tavr ise 6zetle; sabir, dua, 6zelestiri, tedbir ve dayanisma
seklinde olmustur. Bu calismada, s6z konusu iiziicli olaylar, érnekleriyle
birlikte ele alinacaktir. Ayrica Misliimanlarin, bu olaylar karsisinda
sergiledikleri tavirlara temas edilecektir. Zira bu 6rnekler, giintimiizde ve
gelecekte yasanacak benzer durumlar icin yol gosterici olacaktir. Konuya
uygun olarak calismada tasvir ve analiz metotlar1 kullanilacaktir.

Anahtar Kelimeler: islam Tarihi, Afet, Salgin, Kitlik, Deprem
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NATURAL DISASTERS, EPIDEMICS, FAMINES IN ISLAMIC
HISTORY AND MUSLIM’S ATTITUDE TOWARDS IT

Assoc. Prof. Miicahit YUKSEL

Undoubtedly, human history has encountered many disasters, epidemics
and famines. The attitudes shown in these troubled processes were in the
direction of the belief and cultural infrastructure of the societies. So much so
that in primitive paganist societies, such disasters were interpreted as the
anger of the gods, and the situation was reached as far as sacrificing people
to relieve the anger of the gods. Throughout the history of Islam, Muslim
societies have been subjected to these tragic events and interpreted these
events in line with their current religious understanding. It has also been
witnessed that in some periods when Islamic knowledge and understanding
were weak, disasters were interpreted only as a calamity with superficial
interpretations. If the Quran and authentic hadiths are examined, it is seen
that disaster-style events are mentioned and instructive information on how
to understand them is mentioned. For, Almighty Allah mentions in the
Qur'an the troublesome events that happened to them in the context of the
lives of many prophets. The experiences of Hazrat Muhammad as well as
prophets such as Hazrat Ayyiib, Hazrat Yasuf and Hazrat Niih are mentioned
in this context. After disasters and similar events are mentioned in verses
and hadiths, the methods of reading them are also taught to Muslims. For
example, Allah states the reason for testing His servants as a reason for
these events. As another reason, he emphasizes that sometimes disasters
are the results of the mistakes we make. Another wisdom we understand
from verses and hadiths on this subject is that disasters are made a means
of maturing servants and forgiveness of their sins. In the history of Islam,
Muslims have experienced many forms of disaster. Because when he
migrated from Mecca to Medina, many Companions fell ill due to the
weather of Medina. It is seen that the Hazrat Prophet prayed in the face of
epidemic diseases and gave importance to quarantine. Again, the ‘Amvas
Plague is another disaster experienced in later periods. In addition, Muslims
also faced starvation as a result of the boycott they were subjected to during
the invitation process. Apart from that, earthquake events have also been
another disaster experienced. As a result, sad extraordinary situations in the
form of epidemics, famine and earthquakes have been experienced many
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times in different periods of Islamic history. In summary, the attitude of
Muslims in the face of disasters experienced; It has been in the form of
patience, prayer, self-criticism, precaution and solidarity. In this study, these
sad events will be discussed together with their examples. In addition, the
attitudes of Muslims in the face of these events will be discussed. Because
these examples will be guiding for similar situations that will be
experienced today and in the future. Depiction and analysis methods will be
used in the study in accordance with the subject.

Keywords: Islamic History, Disaster, Epidemic, Famine, Earthquake
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GELENEK VE MODERNIZM EKSENINDE DEGISEN FIKHI
YAPININ SON DONEM OSMANLI MEDRESE GENCLIGINE
ETKiSi

Dr. Ogr. Uyesi Abdullah AKIN
Canakkale Onsekiz Mart Universitesi [lahiyat Fakiiltesi
omerfaruk7974@hotmail.com

Fikhi literatiirde, Taknin (Kanunlastirma) Ddénemi 1839 Tanzimat
Fermani ile baslayip giiniimiize devam eder. Bu dénemde hukuki ve adli
sahada Avrupalilasma hareketleri adina yapilan 1slahat ve yenilik
tesebbiislerinin biiyiik oranda dis amillerin tesiri ile meydana geldigi
hipotezi problemin ana ciimlesini olusturur. Arastirmanin temel problemi,
modernizmin etkisiyle Tanzimat doneminde baslayan ve hizla devam eden
bu degisim siirecinin, bugiinkii mevcut hukuk sisteminin zeminini
hazirladig1 6ngorisiidiir. Arastirmanin ikincil sorunsali ise bu degisimin, o
giinden bugiine gengligin var oldugu bilinen, felsefi, ictimai, egitim
problemlerinin ¢gogunun da kékenini olusturdugu hipotezidir.

Taknin dénemine kadar Osmanlilarda devletin ruhunu, hak ve adalete
dayanan Millet Sistemi olusturmustur. Sistemin sekillenmesinde ve
isleyisinde ana rolii ise ilmiye teskilatinin egitim kurumu olarak medrese
istlenmistir. Bu anlamda Osmanlida medreseler, bir ilahiyat okulu
niteliginden ¢ok Fikih (jurisprudence) egitimi merkezi 6zelligi tasimistir.
Tanzimat’'tan sonra kendini yeniden tanimlayan devlet, eski sistemde olusan
bosluklari, Avrupa medeniyetinin tiriinii kurum ve kuruluslarla doldurmaya
baslamistir. Bu kurumlar Bati'nin teknigi yaninda, zihniyetini, ideolojisini,
felsefesini, bilimini, kiltiriini de tasiyan bir 6zellige sahip olmuslardir.
Neticede yoneticilerin devlete yeni bir yon vermesi ile degisen ve yenilesen
devletin ihtiyac¢larina cevap veremez hale gelen medrese, dnemini hizla
kaybetmeye baslamistir. Medrese gengliginin ana 6zelligini olusturan
arastirmaci, tartismali serbest ilim ve fikir ortami da giderek kaybolmaya
yliz tutmustur. Medreseli gengleri zor durumda birakan bir baska husus da
bu kurumlar hakkinda, Tanzimat'tan beri, bilhassa mektep c¢evrelerinde
yayllan olumsuz goriis ve yargilar olmustur. Medreselere devam eden
gencler biitiin bu psikolojik baskilar1 goéze almak mecburiyetinde
kalmiglardir. Boylece Medrese talebelerinin, kiyafetleri, zihniyet ve
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ideolojileri, giicii ve iktidar1 elinde bulunduranlarin yaninda ve yeni sistem
icerisinde ahengi bozan bir goriintii arz eder hale gelmistir. Bugiin hala din
egitimi kurumlarina karst bu tutumun c¢ok degismediginin goriilmesi
arastirmanin temel problemini destekler mahiyettedir.

Arastirmanin amaci, degiskenler neticesinde gelinen noktada su
sorularin cevaplarin1 aramaktir. Medreseli genglerin bu gerileyisinin ve
itibar kaybinin sebebini, devlet icin arz ettigi fonksiyonda mi aramak
gerekir? Yoksa iddia edildigi ve zannedildigi gibi kendi biinyesi i¢ine giren,
yavas yavas biitlin organlari kemiren ve nihayet 6liime gotiiren hastalik gibi
bir iflas siireci midir? Medreseli genclerin uzun ugraslar1 ve calismalari
neticesinde, ¢agin gereklerine uygun gercgeklestirilmeye ¢alisilan
modernlestirilme c¢abalar1 bir ihya hareketi miydi? Yoksa yoneticilerin
devleti ve toplumu Batililastirmaya ve sekiilerlestirmeye karar vermeleriyle
birlikte, devletin yeni sekiiler yapisina uymayan medresenin 6liim fermani,
coktan yazilmis miydi? Arastirmada dokiiman incelemesi yoluyla toplanan
veriler, “tarihi arastirma yontemi” ile elestirel bir gozle incelenmis, analiz ve
sentezi yapilarak bilgi iliretme ve konuyu anlamli hale getirme yoluna
gidilmistir.

Anahtar Kelimeler: Modernizm, Medrese, Hukuk
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THE EFFECT OF THE CHANGING FIKHI STRUCTURE ON THE
AXIS OF TRADITION AND MODERNISM ON THE YOUTH OF
THE LAST PERIOD OTTOMAN MADRAS

Dr. Abdullah AKIN

In the fighi literature, Taknin (Law) Period begins with the Tanzimat
Edict of 1839 and continues to the present day. He hypothesis that the
reform and innovation initiatives made in the name of Europeanization
movements in the legal and judicial field in this period occurred largely with
the influence of external factors constitutes the main sentence of the
problem. The main problem of the research is the prediction that this
change process, which started in the Tanzimat period with the influence of
modernism and continued rapidly, prepared the ground for the current legal
system. The secondary problematic of the research is the hypothesis that
this change constitutes the root of most of the philosophical, social and
educational problems that are known to exist in the youth since then.

Until the Taknin period, the spirit of the state in the Ottomans was the
Millet System based on rights and justice. The main role in the formation
and functioning of the system was assumed by the madrasa as the
educational institution of the ilmiye organization. In this sense, madrasahs
in the Ottoman Empire had the characteristics of a center for jurisprudence
rather than a theology school. The state, which redefined itself after the
Tanzimat, started to fill the gaps in the old system with institutions and
organizations that are the product of European civilization. These
institutions have a feature that carries the mentality, ideology, philosophy,
science and culture of the West as well as the technique. As a result, the
madrasa, which became unable to respond to the needs of the changing and
renewing state with the administrators giving a new direction to the state,
started to lose its importance rapidly. The researcher, controversial free
science and idea environment, which constitutes the main feature of the
madrasa youth, is also on the verge of was disappearing. Another issue that
put the madrasah youth in a difficult situation has been the negative
opinions and judgments about these institutions, especially in school circles,
since the Tanzimat. Young people attending madrasahs had to take all these
psychological pressures into account. Thus, the clothes, mentality and
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ideologies of the madrasah students turned into an image that disrupted the
harmony in the new system alongside those in power and power. The fact
that this attitude towards religious education institutions has not changed
much today supports the main problem of the research.

The aim of the research is to seek answers to the following questions at
the point reached as a result of the variables. Is it necessary to look for the
reason for the decline and loss of reputation of the madrasah youth in the
function it offers they serve for the state? Or is it a bankruptcy process like a
disease that enters into its own body as it is claimed and thought, slowly
gnaws at all organs and finally leads to death? As a result of the long efforts
and studies of the madrasah youth, was the modernization effort, which was
tried to be carried out in accordance with the requirements of the age, a
revival movement? Or was the death warrant of the madrasah, which did
not fit into the new secular structure of the state, already written, as the
managers decided to Westernize and secularize the state and society? In the
research, the data collected through document analysis were critically
examined with the "historical research method", analysis and synthesis
were made to produce information and make the subject meaningful.

Keywords: Modernism, Madrasa, Law
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NIETZSCHE’NIN INSAN, DOGA VE DEGER ANLAYISININ
GUNUMUZ DUNYASINA YANSIMALARI: NIETZSCHECI BiR
YAKLASIM

Dr. Ogr. Uyesi Abdulhan UNLUSOY
Inonii Universitesi Ilahiyat Fakiiltesi
abdulhan.unlusoy@inonu.edu.tr

Nietzsche, diisiince tarihinde etkileri gilinimiize kadar gelmis,
kendisinden sonraki bir¢ok biiyiik diisiiniir tizerinde dogrudan ya da dolayli
biiyiik etkileri olmus bir dusiiniirdiir. Bu anlamiyla Nietzsche, diisiince
tarihinde pek az diisiiniire ait olan “askinlik” ve “zorlayic1”lik sifatlarina
sahip bir diisliniir olarak ele alinmalidir. Nietzsche, kendinden 6nceki
disiintirleri asan, kendinden sonraki dusiiniirleri de zorlayan “biiyik” bir
diistiniirdiir. Bu anlamiyla kendi ¢aginda etkili oldugu gibi giiniimiizde de
Nietzsche, etkisini arttirarak devam ettirmektedir.

Nietzsche, her seyden o6nce yasadigl ¢agin ve bu ¢agin kiltiiriiniin
elestirel bir ¢oziimleyicisi olarak alinmalidir. Biitlin eserlerinde elestirip
analiz etmeye calistig1 insan tipinin ve deger anlayislarinin ait oldugu yer,
Nietzsche’'nin de ait oldugu cagin deger ve insan anlayislaridir. Bu yiizden
Nietzsche’'nin yasadigl ¢agin kiltiir ve insani, Nietzsche diislincesinin
elestirilerinin de odak noktasi olarak alinmalidir. Bu ¢agin kiiltiir, deger ve
insan anlayislar tlizerindeki Nietzscheci bir elestirinin, yasadigimiz ¢agin
kiltir, deger ve insan anlayislarina doénik bir yo6niiniin olmasi, bu
elestirileri bilme ve onlarin yansimalarini giiniimiizde de gorebilme
acisindan son derece 6nemlidir.

Nietzsche, toplumu belirlemede daha dogru bir ifade ile yasadig
toplumu ifade etmede “hastalik”, “siirii” hakimiyeti, dekadans, giiriime,
bozulma gibi kavramlar1 kullanir. Ona goére toplumun her tarafinda bir
¢cokis ve tiikkenis gozlenmekte ve bu; rahipler, ahlakgeilar, filozoflar gibi
toplumda siiri ahlakini yayginlastirmaya c¢alisanlar eliyle olmaktadir.
Dolayisiyla Nietzsche, kendi toplumu ve yasadig1 ¢agdaki Avrupa insani i¢in
koétiimser bir tablo ¢izmektedir.

Nietzsche, bu agidan kendi yasadigi toplumu “dekadans” yani bozuk,
bozulmus bir toplum olarak belirler. Bu toplumun insanlarinin, bu dénemin
toplumsal bilincine bagh olarak, ahlaki anlamda bir ¢6kiis durumunu
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yasadiklarin ifade eder. Bu isin en ironik yani da bu dénemde ortaya ¢ikan
biitlin ahlaksizlik durumlarinin, kendilerini ahlak adina sunuyor olmalaridir.
Yani bu dénem, ahlak adina ortaya ¢ikmis ahlaksiz durumlarin etkin ve
yaygin olarak yasandig1 bir dénemdir. Dolayisiyla Nietzsche kendi yasadig:
doénemin toplumu ve insanini acimasizca kendi perspektifinden elestirmis
insan, deger, ahlak ve vicdan gibi kavramlarin igerigine yonelik bir takim
tespit ve tahlillerde bulunmustur. Nietzsche, ahlaki, arkeolojik bir tarzda
kokensel olarak tahlil ederken insan dogasi, tabiat ve toplum hakkinda
gliniimiiz dinyasini ve yasam alanini da belirleyen olgulara ve bu olgularin
onemine dikkatlerimizi ¢ekmistir. Nietzsche’'nin, bu hususlardaki
belirlemelerinin bu giin, icinde yasadigimiz zaman dilimi icin de gecerli
olabilecegini soyleyebilecegimiz bir takim sonuglara ulastifi tespitini
yapmak miimkiindir. Bu sonuglar, giinimiiz felsefesinin de takip ettigi
sonuglar olarak bu giiniin felsefi diisiincesi iizerinde Onemli etki ve
belirlemeleri olan sonuglar olarak karsimiza ¢ikmaktadir.

Bu bildiri, Nietzsche’'nin insan, doga, deger ve ahlak tlizerindeki belirleme,
elestiri ve tespitlerinden hareketle giiniimiz toplumunun bu alanlarla
iliskisini analiz etmeyi konu edinir. Konu, bildiride, karsilastirma mantigi
icinde ele alinmaya c¢alisilarak giiniimiiz toplumu merkezli bir takim
belirleme ve ¢ikarimlar yapmay1 deneme amaci giider.

Anahtar Kelimeler: Nietzsche, insan, Deger, Doga, Ahlak
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REFLECTIONS OF NIETZSCHE’S UNDERSTANDING OF
HUMAN, NATURE AND VALUES ON TODAY’S WORLD: A
NIETZSCHEAN APPROACH

Dr. Abdulhan UNLUSOY

Nietzsche, whose effects on thinking history have reached today, is a
great philosopher affecting the other philosophers directly or indirectly. So
Nietzsche must be treated as having ‘ transcendency’ and ‘ compulsiveness’
which belong to a few philosophers in thinking history. Nietzsche ,exceeding
the philosophers before him and compelling the philosophers after him, is a
great philosopher. So he is so effective not only in his era but also today.

First of all, Nietzsche must be treated as a critical analyst of his era and
today. The ground which all human types and value percepts are criticized
and analysed by him in his all works is the ground in percepts of values and
humanity in his era. So culture and human in his era must be treated as
focus of critics of his thoughts. Having intercourse of Nietzschean critic upon
culture , value, and human percepts in his era with today is so important in
terms of knowing these critics and evaluating their reflects in our era.

Nietzsche uses some concepts such as disase, regiment domination,
decadence, corruption, deteriotation in defining society which he is living in.
According to him a collapse and exhaustion are observed in every part of
society because of priests, ethicists, philosophers trying to popularize the
regiment ethichs. So Nietzsche draws a pessimistic picture about his own
society and european humanity.

From this standpoint he evaluates his own society as decadence. He
expresses that people in this society are in moral collapse as depending
upon social consciousness of their society.

The most ironic part of this is that all immoralities present themselves as
moralities. So this era is a era that immoral situations are common and
effective under the name of morality. Hence Nietzsche criticizes his own
society and people in that society from his point of view unmercifully and
makes evaluations about contents of some concepts such as value, ethics,
conscience.

99



While he is evaluating ethics in an archeological way and originally, he
draws our attentions about nature of human, nature and society to
importance of facts defining todays world and living space. It is possible that
Nietzsche’s determinations are valid for some results today. These results
have some important effects are followed by today’s philosophy.

This notice is about analyzing the relationship between society and some
areas by starting from Nietzsche’s critics and determinations upon human,
nature, value, ethics. The issue has the aim of determining and making
today’ society-based inferences in copmarision method.

Keywords: Nietzsche, Human, Value, Nature, Ethics
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NATURALISTIK ACIDAN AHLAK VE NORMATIFLIK

Dr. Ogr. Uyesi Abdulkadir TANIS
Hitit Universitesi [lahiyat Fakiiltesi
abdulkadirtanis@bhitit.edu.tr

Bilimsel bir bakis agisim1 kendisine dayanak kabul eden natiiralizm,
evrende var olan her seyin dogal olgulardan olustugunu, bunun 6tesinde
herhangi bir seyin gergeklige sahip olmadigini iddia eder. Bu iddianin bir
geregi olarak, o, var olan seylerin biitiinii icin dogal olgular1 temel alarak bir
aciklama sunmaya ¢alisir. Ontolojik olarak yalnizca dogal varlik ve olgularin
gercekligi kabul edildigi i¢in, bu anlayis1 savunanlara gore,
arastirmalarimizda takip etmemiz gereken yol emprik yontemlere dayanan
bilimin yoludur. Stiphesiz giiniimiiz felsefesinde, basta epistemoloji, zihin
felsefesi olmak tizere felsefenin bir¢ok alaninda bu natiiralistik bakis
acgisinin ciddi etkileri olmus, s6z konusu alanlarin konular1 dogal olgulara
referansla ortaya konulmaya ¢alisiimis ve bu sekilde bunlarin
dogallastirilmasi adina yogun bir ¢aba harcanmistir. Natiiralizmin etkiledigi
bu alanlardan biri de, “ahlaki natiiralizm” yaklasimiyla kendisini ortaya
koydugu, etik alamdir. Ahlaki natiiralizm, ahlak konusunda ortaya
konulacak felsefi bir agiklamanin dogal olgulara referansla yapilabilecegini
ileri siirer. Buna gore, ahlaki nitelikleri dogal olgulara indirgeyerek veya bu
tlir olgularla bir sekilde iliskilendirerek a¢iklamak mimkiindiir. Bu sekilde,
psikoloji, antropoloji, sosyoloji gibi c¢esitli alanlarin verilerinden
yararlanilarak, “mutlulugu maksimize etme, maksimum sekilde insan
refahina katkida bulunma” seklindeki dogal niteliklere referansla ahlaki
kavram ve niteliklerin agiklanmasi amaglanmaktadir. Ahlaki natiiralizm
yaklasimi, bilindigi tizere, basta G. E. Moore olmak iizere bircok diisiinir
tarafindan ciddi elestirilere maruz kalmistir. Bu bildiride de, ahlaki
natliralizme yoneltilen ve ahlaki niteliklerin deger yoniine isaret eden
normatiflik itirazi ele alinacaktir. Kisacas, itiraza gore, ahlaki ve dogal
olgular biri digerine indirgenemeyecek veya biri digeriyle a¢iklanamayacak
kadar birbirinden farkli olgulardir. Ciinkii ahlaki olgular iyinin ne oldugu
veya yiikiimliiliiklerimizle ya da 6devlerimizle ilgiliyken; bunun tam aksine,
dogal olgular, fiziksel evren ve onun isleyisiyle ilgilidir. Dolayisiyla,
karsimizda agikga birbirinden farkl iki olgu bulunmaktadir ve natiiralizmin
bunlart birbirine indirgemesi veya birini digeriyle ac¢iklamasi mesru
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gorinmemektedir. Bu bildiride, ahlaki natiiralizme yoneltilen normatiflik
itiraz1 miizakere edilecek ve onun hakl bir itiraz oldugu temellendirilmeye

calisilacaktir.
Anahtar Kelimeler: Ahlak, Etik, Natiiralizm, Normatiflik, Olgu-Deger
Ayrimi
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MORALITY AND NORMATIVITY FROM A NATURALISTIC
PERSPECTIVE

Dr. Abdulkadir TANLS

Considering a scientific method as its basis, naturalism is the idea or
claim that everything that exists consists of natural facts in the universe and
that nothing beyond that has reality. As a result of this idea, naturalists try
to provide an explanation for any being, idea, or quality with reference to
natural facts. Since only natural beings and facts are ontologically
acknowledged, according to naturalists, the approach we should adopt in
our research is the scientific method, which is based on empirical method.
Evidently, this naturalistic perspective has had serious implications or
effects in various fields of contemporary philosophy, especially
epistemology and philosophy of mind. Naturalists have tried to treat the
subjects of these fields with reference to natural facts and -as a result- to
naturalize them. Naturalism, with the name of “moral naturalism”, has also
affected the moral philosophy. According to the proponents of moral
naturalism, a philosophical explanation of morality or moral facts can be
made with reference to the natural facts. Accordingly, it is possible to
explain moral ideas by reducing or relating them to natural facts in some
way. So, by applying the studies of various fields of social sciences such as
psychology, anthropology, and sociology, naturalists aim to elucidate moral
concepts and ideas referring to some natural facts such as “maximizing
happiness, maximally conducing to human welfare”. As is known, moral
naturalism has been severely criticized by many philosophers, especially G.
E. Moore. In this study, I will discuss the normativity objection, which is the
one of the serious criticisms of moral naturalism. According to the
proponents of the objection, moral and natural facts are too different from
each other that one cannot be reduced to the other. For while moral ideas or
facts are about what is good or our obligations or duties, natural facts are
about the physical universe and its functioning. Thus, moral and natural
facts are explicitly different, and it does not seem valid for naturalism to
reduce them to each other or explain one with the other. In this study, I will
discuss the normativity objection and try to show that it is a robust
argument against moral naturalism.

Keywords: Morality, Ethics, Naturalism, Normativity, Fact-Value Distinction
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ARAP EDEBIYATINDA INSAN VE AHLAK: SALIH B.
ABDULKUDDUS’UN DiVANI ORNEGI
Dr. Ogr. Uyesi Ahmet YILDIZ
Necmettin Erbakan Universitesi Ahmet Kelesoglu Egitim Fakiiltesi
ayildiztr@gmail.com

Arapcga hulk kokiinden tiireyen ahlak; din, tabiat, huy ve karakter gibi
anlamlara gelmektedir. Terim olarak ahlak; insan hareketlerini idare eden
ideal kanunlarin ilmi ve bunlar1 hayatin ¢esitli durumlarina en iyi sekilde
uygulayabilme sanatidir. Tim toplumlar, kendi degerlerine uygun olarak,
ahlaki prensiplerin toplumda yayginlasmasini isterler. Arap edebiyatinda
onemli bir yeri olan siir bu amagla da kullanilmis, hikem tiirii siirler nasihat
ve 0zlii sozlerin yaninda ahldki da konu aldig1 icin toplumda ahlakin
gelismesine katki saglamistir. Insana diinya ve ahirete yonelik bakis agis1 ve
ahlak kazandirmayir amaglayan bu tiir siirler, pek ¢ok sairin siirinde
gorilmektedir. Ancak tiim siirlerinin atasozlerinden, o6zdeyislerden,
hikmetli soézlerden, adab ve ahlaka dair vecizelerden olusmasi nedeniyle
Salih b. Abdulkuddiis (6. 167 /783) diger sairlerden farklilik gostermektedir.
Aslen iranli olup Basra’da muhtemelen 77/696 yilinda dogan Sdlih b.
Abdulkuddiis’in hayatina dair fazla bilgi bulunmamaktadir. Yasadigi
doénemde ¢esitli mezhep ve akimlarin siddetli tartismalari ve gelisen fikirleri
nedeniyle islam dininden ayrilip diinya nimetlerinden uzaklasmay ve ziihde
sarilmay1 esas alan atalariin dini Maniheizm’e inandig1 iddia edilmektedir.
Basra mescidinde vaaz ettigi de bilinen Salih, Abbasi halifesi tarafindan
Bagdat'ta 6ldirilmiistiir. Filozof, bilgin, sair ve kelama sifatlariyla anilmas,
siirlerinde 6limii, faniligi, giizel ahlaka tesviki, diinyadan ve diinya malindan
uzaklasmay1 cokca islemistir. Kasidelerinin tiim beyitleri atasozlerinden,
6zdeyislerden, hikmetli sozlerden, adab ve ahldka dair vecizelerden
olusmasi nedeniyle Salih elestirilmis ve bu tiir beyitlerin, gazel ve fahr gibi
diger temalar: igeren beyitlerin arasina serpistirilmesi durumunda daha
etkileyici olacag ifade edilmistir. Salih’in gilinimiize ulasan siirlerinde
Maniheizm inancina dair izler gériilmemektedir. Merzubani, (6. 384/994)
Salih’i, sdirlerin hakimi olarak lakaplandirmaktadir. Bessar b. Biird (6.
167/783-84) ile dostluk kuran Salih b. Abdulkuddiis’iin Kdfiye ve Bdiye
isimli iki kasidesi de meshurdur. Siirleri Abdullah el-Hatib tarafindan
toplanmis, tahkik edilmis ve saire ait bilgiler de eklenerek 1967 yilinda

104



Bagdat'ta Daru Mens(rati’l-Basri yayinevi tarafindan Sdlih b. Abdulkuddiis
el-Basri adiyla yayimlanmistir. Calismamizda 2./8. yiizy1ll Abbasi dénemi
sairlerinden, hikmet sairi olarak bilinen, Salih b. Abdulkuddis’iin
divanindaki insanin nefsiyle, rabbiyle, toplumla ve Kkainatla olan
ilisiklerindeki ahlaki degerleri ele alan siirleri incelenecektir. inceleme
muhteva ag¢isindan yapilacak olup ¢alismanin sinirlarinin zorlanmamasi i¢in
islup oOzelliklerine deginilmeyecektir. Calismada ahldkin toplumda
yayginlasmasinda sairin ve siirin tstlendigi gorevin o6nemini ortaya
cikarmak amaclanmaktadir. Silih b. Abdulkuddiis'un siirlerinin tlkemizde
ele alinmamis olmasi konunun 6zgiinliigii agisindan 6nem arz etmektedir.

Anahtar Kelimeler: Arap Dili ve Belagati, Abbasiler, Siir, Hikmet, Salih b.
Abdulkuddiis
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HUMAN AND MORALITY IN ARABIC LITERATURE: THE CASE
OF SALIH B. ‘ABD AL-KUDDUS'S DIVAN

Dr. Ahmet YILDIZ

Morality derived from the Arabic root khulk; 1t means religion, nature,
temperament and character. Morality as a term is the science of ideal laws
that govern human movements and the art of best applying them to various
situations of life. All societies want moral principles to become widespread
in society in accordance with their own values. Poetry, which has an
important place in Arabic literature, has also been used for this purpose, and
since the poems of the wisdom type include morality as well as advice and
concise words, they have contributed to the development of morality in
society. Such poems, which aim to give Man perspective and morality
towards the world and the hereafter, are seen in the poetry of many poets.
However, Salih b. ‘Abd al-Kuddis (d. 167/783) differs from other poets in
that all his poems consist of proverbs, maxims, wise words, aphorisms about
manners and morality. There is not much information about the life of Salih
b. ‘Abd al-Kuddis, who was originally from Iran and was born in Basra,
probably in the year 77. It is claimed that he believed in Manichaeism, the
religion of his ancestors, which was based on avoiding the blessings of the
world and clinging to asceticism due to the violent debates and conflicting
ideas of various sects and movements during his lifetime. Salih, also known
for preaching at the Basra Mosque, was killed in Baghdad by the Abbasid
caliph. He is remembered as a philosopher, scholar, poet and theologian, and
in his poems he committed death, mortality, promotion of beautiful
morality, and separation from the world and World property. Salih has been
criticized because all couplets of his sayings consist of Proverbs, maxims,
wise words, aphorisms about manners and morality, and it has been stated
that such couplets would be more impressive if they were interspersed
between couplets containing other themes such as ghazal and self-praise. In
Salih's poems, which have survived to this day, there are no traces of his
belief in Manichaeism. al-Merzubani (d. 384/994) nicknamed Salih as the
wise of the poets. Two odes of Salih, who made friends with Bashshar b.
Burd (6. 167/783), named Kafiye and Baiye are also famous. His poems
were collected and investigated by °‘Abdullah al-Khatib, and with the
addition of information about the poet, Dar Manshirat al-Basri publishing

106



house was published under the name Salih b. ‘Abd al-Kuddiis al-Basri in
Baghdad in 1967. In our study, the poems of Salih b. ‘Abd al-Kuddas, one of
the poets of the 2nd/8th century Abbasid period, known as the poet of
wisdom, which deal with the moral values in the relationship of man with
himself, his lord, society and the universe, will be examined. The
examination will be made in terms of content and stylistic features will not
be mentioned in order not to force the limits of the study. In the study, it is
aimed to reveal the importance of the task undertaken by poetry and poet in
the spread of morality in society. The fact that Salih b. ‘Abd al-Kuddus's
poems have not been discussed in our country is important in terms of the
originality of the subject.

Keywords: Arabic Language and Rhetoric, Abbasids, Poetry, Wisdom,
Salih b. ‘Abd al-Kuddiis
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AMVAS VEBASI VE ISLAM TOPLUMUNDA YAPTIGI ETKILER

Dr. Ogr. Uyesi Ali DADAN
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
alidadan@gmail.com

Amvas Vebasi, Kudiis'iin fethinden sonra Hz. Omer’in halifeligi esnasinda
18/639 yilinda Biladii’s-Sam’da baslayan bir veba salginidir. Her ne kadar
Miisliimanlarin bu boyutta karsilastig1 ilk salgin olsa da Amvas salgininin
Justinyen Vebasinin bir devami olarak da kabul edilir. Veba, Kudis
yakinlarindaki bir koy olan eski adi Emmaus olan Amvas (Amevas,
Imvas)’da basladi. Amvas, Kudiis ile Remle arasinda yer alan ve Kudiis'iin 33
km. kuzeybatisinda, denizden 375 metre yiikseklikteki bir tepenin
eteklerinde kurulmus bir sehirdir. Eski adina atfen bu veba salginina
Emmaus Vebasi da denilmektedir. Kisa siire icerisinde tiim Sam bdlgesine
yayllmistir. Amvas Vebasi olarak bilinen bu salginin sonucunda, basta Sam
bolgesi ordular1 baskomutan1 Eb(i Ubeyde olmak iizere Muaz b. Cebel ve
oglu Abdurrahman, Stirahbil b. Hasene, Siiheyl b. Amr, Fazl b. Abbas ve Yezid
b. Ebl Siifyan gibi bircok sahabi’nin de iginde bulundugu 25.000 insanin
hayatini kaybetmesine sebep olmustur.

Amvas Vebasinin zirve yaptigi sirada Hz. Omer sam bélgesine bir heyetle
birlikte gitmisti. Serg denilen yere vardiginda, Hz. Omer’i Eb(i Ubeyde b.
Cerrah ve arkadaslar1 karsiladi. Ona Sam’da salgin hastaligin bas
gosterdigini haber verdiler. Bunun iizerine Hz. Omer yaptig istisareler
sonucunda Sam bolgesine girmeden geri donme karari almistir. Bunun
iizerie Ebli Ubeyde b. Cerrah “Sen Allah’'in kaderinden mi kaciyorsun?”
diyerek icinde bulunduklari durumun vehametini sitem ederek dile getirdi.
Hz. Omer ise “Keske bunu senden baskasi sdylemis olsaydi Eb(i Ubeyde”
demistir. Ciinkii Hz. Omer Ebl Ubeyde’'nin gériislerine ¢ok itibar eden
biriydi. Hz. Omer sézlerine soyle devam etti: “Allah’in kaderinden yine
Allah’in kaderine kagiyoruz. S6ylesene, senin develerin olsa da iki tarafl bir
vadiye inseler, bu vadinin bir tarafi verimli, digeri de c¢orak olsa, sen
develerini verimli tarafta da otlatsan, ¢orak tarafta da otlatsan yine Allah’in
kaderiyle otlatmis olmaz misin?” Eb{i Ubeyde’nin bu sorusu onu ¢ok tizmiis
olacak ki o sirada, ihtiya¢larini gérmek icin uzaklasan Abdurrahman b. Avf
cikagelerek “Hz. Peygamber’in soyle buyurdugunu isitmistim: Bir yerde
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veba oldugunu isittiginiz zaman oraya girmeyin. Siz oradayken veba bas
gosterecek olursa hastaliktan kagmak i¢in oradan ¢ikmayin.” demesi onu
¢ok rahatlatmistir.

Yermiik Savasi sonrasinda vebanin korkun¢ bir sekilde yayildigi
soylenmektedir. Bu denli yayilmasinin sebebi olarak Miisliimanlar
sehitlerini gémmelerine ragmen, maglup olan Bizans ordusu oliilerini
gommek icin firsat bulamamistir. Bizansli askerlerin cesetleri topraga
gomiilmeden savas meydanlarinda kalmasi bu salginin daha da
derinlesmesine sebep olmustur. Ayrica Bu salgin sirasinda sehit diisenler
arsinda Eb{i Ubeyde b. Cerrah eger yasamis olsaydi. Muhtemelen Hz. Omer
kendisinden sonra halife olmak i¢in onu tayin edecekti. Nitekim Hz. Omer’in
son sozlerin bu net bir sekilde anlasilmaktadir. Eger boyle olmus olsayd: su
an biz ¢ok baska bir Islam Tarihinden séz ediyor olurduk. Her ne kadar bu
bolgede bu salgin sebebiyle Miisliimanlar ¢ok kayip vermelerine karsi
Bizans ordularinin yeniden hiicuma gecip Yermiik Savasi'ndaki kayiplarini
bertaraf etmemeye c¢alismamalarinin en biiyik sebeplerinden biri de
muhtemelen yasanan Veba salginindan dolay: bolgeye sefer diizenlemek
istememeleridir.

Anahtar Kelimeler: islam Tarihi, Salgin Hastalik, Amvas Vebasi, Sam,
Omer b. Hattib
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THE PLAGUE OF AMVAS AND ITS EFFECTS ON ISLAMIC
SOCIETY

Dr. Ali DADAN

The Plague of Amvas was a plague epidemic that began in Bilad al-Sham
on 18/639 during the Caliph Omar after the conquest of Jerusalem.
Although it is the first epidemic faced by Muslims on this scale, it is also
considered a continuation of The Plague of Justinian or Justinianic Plague
(541-549 AD). The plague began in Amvads (Amevas, Imvas), formerly
Emmaus, a village near Jerusalem. Amvas is located between Jerusalem and
Ramle, 20 miles from Jerusalem. it is a city located at the foot of a hill 375
meters above sea level. In reference to its former name, this plague
epidemic is also called the Plague of Emmaus. It soon spread throughout the
Levant region. As a result of this plague, 25,000 people died including the
chief commander of the armies of Levant Abu Ubaidah ibn al-Jarrah, Muadh
ibn Jabal and his son Abdurrahman, Shurahbel ibn Hasene, Suhayl ibn Amr,
Fadl ibn Abbas and Yezid b. Abu Sufyan and many others.

At the height of the Plague of Amvas, Omar ibn al-Khattab had gone to
Bilad al-Sham with a delegation. When he arrived at the so-called Serg, he
found Omar in Abu Ubaidah ibn al-Jarrah and his friends welcomed him.
They informed him that an epidemic was on the way in Damascus. As a
result of his consultations, Omar ibn al-Khattab decided to return without
entering the al-Sham region. On top of this, Abu Ubaidah ibn al-Jarrah said,
“Are you fleeing the fate of God?” Omar said, “I wish anyone else had said
this, Abu Ubaidah.” Because he was a man who Omar respected the views of
Abu Ubaidah ibn al-Jarrah. He continued: “We are fleeing the fate of God
again. Tell me, even if you had camels, if they descended into a valley, if one
side of this valley was fertile and the other was barren, if you grazed your
camels on the fertile side, and if you grazed them on the barren side, would
you not graze with the fate of God?”. Abu Ubeyde's question will have upset
him so much that at that time, Abdurrahman b. Avf came out and said that I
heard the Prophet say, “When you hear the plague in one place, do not enter
it. If the plague arises while you are there, do not leave it to escape the
disease.”
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It is said that the plague spread horribly after the Battle of Yermuk.
Although Muslims buried their martyrs as the reason for its spread, the
defeated Byzantine army did not have the opportunity to bury its dead. The
fact that Byzantine soldiers remained on the battlefields before their bodies
were buried in the ground caused this epidemic to deepen. In addition, Abu
Ubaidah ibn al-Jarrah had lived. Omar would probably appoint him to
become caliph after him. As a matter of fact, the last words of Omar ibn al-
Khattab are clearly understood. If that had happened, we'd be talking about
a very different Islamic History right now. Although Muslims have suffered a
lot of losses due to this epidemic in this region, one of the biggest reasons
why the Byzantine armies did not try to attack again and not to eliminate
their losses in the Battle of Yermuk is that they probably did not want to
organize expeditions to the region due to the Plague outbreak.

Keywords: Islamic History, Epidemic Disease, Amvas Plague, Levant,
Omar ibn al-Khattab
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ISLAM HUKUK KITAPLARINDA IBADET-AHLAK ILISKIiSi
BAGLAMINDA IBADETLERIN KAZANDIRMAK ISTEDIGI
AHLAKI DEGERLER

Dr. Ogr. Uyesi Ali Haydar BOLUKBAS
Recep Tayyip Erdogan Universitesi Hukuk Fakiiltesi
alihaydar.bolukbas@erdogan.edu.tr

Ahlak konusu, Hz. Peygamberimiz tarafindan giizel ahlak dini olarak
tanimlanmis olan islam dininde 6nem arz etmektir. Hz peygamber, insanlara
peygamber olarak goénderilisinin gayesinin giizel ahlaki tamamlamak
oldugunu belirtmistir. Bircok ayette de iman edip giizel isler yapanlardan
soz edilmistir. Ahlakin inangla ilgisi oldugu gibi ibadetler de derin iliskisi
vardir.

[slam’in emir buyurdugu ibadetlerin kisinin ve toplumun ahlak ve
karakter sekillenmesinde onemli etkileri bulunmaktadir. Ibadet ahlak
iliskisine dair yapilmis birka¢ calisma bulunmaktadir. Bunlarda, ayet ve
hadisler 1s1ginda ibadetlerin kazandirmak istedigi ahlaki degerler ¢alisma
konusu yapilmistir. Bizim calismamizi bunlardan farkhh kilan husus ise
ibadetlerin kazandirmay1 amag¢ edindigi ilkelerin fakihlerce neler oldugu,
bunlarin fikih kitaplarinda nasil degerlendirildigi seklindedir.

Anahtar Kelimeler: islam Hukuku, ibadetler, Ahlak
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IN THE CONTEXT OF WORSHIP AND MORALITY THE MORAL
VALUES THAT WORSHIP WANTS TO BRING TO THE PERSON

Dr. Ali Haydar BOLUKBAS

The issue of morality is very important in the religion of Islam, which is
defined by Prophet Mohammad as a religion of good morals. The Prophet
Muhammad states that, the purpose of him being sent to people as a prophet
was to complete good morals. In many verses, those who believe and do
good deeds are mentioned. Just as morality is related to faith, worship also
has a deep relationship.

Worship commanded by Islam has important effects in shaping the
moral and character of the person and society. There are several studies on
the relationship between worship and ethics. In the studies concerned the
moral values that worshipers want to gain in the light of verses and hadiths
have been studied. What makes our study different from these is what are
the principles that the worshiping aims to bring about by Islamic jurists and
how they are evaluated in figh books.

Keywords: Islamic Law, Morality, Worship
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MISIR MEMLUKLER DONEMINDE ULEMANIN SALGIN
VE KRIZLERLE MUCADELEDEKI ROLU

Dr. Osman Ali Atta
Dr. Ogr. Uyesi Eid Fathi Abdellatif Abdelaziz

Misir Memliikler dénemi pek cok salgin hastaliga ve iktisadi krize tanik
olmustur. Halkin buyiik bir kismini1 olumsuz olarak etkileyen bu krizlerle
basa ¢ikmada ulemanin 6nemli bir rolii olmustur. Ulemay: -rollerine gore-
fakihler hukukgular ve tarihciler olmak tizere iki kategoride degerlendirmek
miimkiindiir. Fakihler ve kadilar, sézkonusu kriz dénemlerinde, psikolojik
olarak destek olma, hayat1 kolaylastiran fetvalar verme, danismalik yapma
ve yoneticilere halkin lehine muhalefet yapma gibi hususlarda, Misir
ahalisine yardimci olmaya g¢alismislardir. Misir halkiyla birlikte yasayan
tarihgiler ise, halkin seving ve hiizniini paylasarak, Misir't felakete
striikleyen hususlar1 elestirmislerdir. Tarihgiler, kitaplarinda Kkrizleri
anlattiktan sonra sebepleriyle ilgili yorumlar yapmislardir. Bazen de
krizlerin ¢6zliiminde Oneriler getirmislerdir. Bu calismada fakihler ve
tarihgilerin  krizler karsisindaki miicadeleleri bahsetmis oldugumuz
cercevede incelenmistir.

Anahtar kelimeler: Krizler, Fakihler, Tarihg¢iler, Memliikler Donemi
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INSANIN AHLAKI YAPISINA KUR’AN’I YAKLASIM

Dr. Ogr. Uyesi Faima ISRAFILOVA
Erzincan Binali Y1ldirim Universitesi {lahiyat Fakiiltesi
faimai@erzincan.edu.tr

Kiiresellesen diinya i¢cinde giinimiiz insani, bir¢ok sorun iginde gitgide
yalnizlasma, yabancilasma ve kendini kaybetmeye dogru ilerlemektedir.
Batida, bu modernizm kiskacindan insanligin kurtulmasina yonelik
Varolusculuk gibi ¢esitli anlayislar ortaya ¢ikmistir. Sunu soylemek gerekir
ki hizla gelismeye devam eden ve buna bagh olarak ta kiiresel iletisimin
etkin oldugu bu siire¢te insanin anlam arayislar1 ve geleneksel toplumsal
kurumlarin yeniden yorumlanmasi ihtiya¢ haline gelmektedir. insanin
ahlaki yapisi ise yeniden yorumlanmasi gereken konularin basinda yer
almaktadir. Ciinkil insanlik tarihi icinde ahlakin toplumsal boyutuna yapilan
vurgu hep 6n plana cikmistir. insanin ahlaki olgunlagmasi ise Allah-insan
arasinda kurulan iliskisine dayahdir. Bu da Insanin éncelikle kendisine
yonelmesi, kendi degerinin farkina vardiktan sonra yasadigi topluma déniik
degerlerin bilincine varmasiyla gerceklesir. Bu degerlere ulasamayan bir
insanin kendi Yaraticisina ulasmasi da miimkiin degildir. Dolayisiyla
calismamizi Kur’an ayetleri 1s181nda insanin ahlaki yapisi, sosyal ahlak yapisi
gibi konu bagliklari ¢ergevesinde ele aldik.

Anahtar Kelimeler: Kur’an, insan, Toplum, Ahlak
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QUR’ANIC PERSPECTIVE ON HUMAN’S MORAL STRUCTURE
Dr. Faima ISRAFILOVA

In the globalizing a world, today's people are progressing towards
loneliness, alienation, and losing themselves in many problems. Various
understandings like Existentialism have emerged within the West for the
liberation of a humanity from this grip of a modernism. It should be said
that during this rapidly developed the method, during which a worldwide
communication is effective counting on this development, a person's look
for the meaning, and therefore the reinterpretation of traditional social
institutions become necessary. The moral structure of a human’s is one of
the issues that need to be reinterpreted. Because the stress on the social
dimension of morality has always been come to the fore within the history
of a humanity. The moral maturation of a human is predicated on the
connection established between God and Human. This, in a turn, takes an
area when an individual turns to himself first, becomes conscious of the
values of the society he lives in after realizing his own value. it's impossible
for an individual who cannot reach these values to succeed in his own
Creator. Therefore, we discussed our study within the framework of topics
like the moral structure of human and social moral structure within the light
of the verses of the Quran.

Keywords: Qur'an, Human, Social, Morality
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GARAUDY’E GORE EVRENSEL AHLAKIN TEMELLERI

Dr. Ogr. Uyesi Fatih KAYA
Bayburt Universitesi ilahiyat Fakiiltesi
fkaya@bayburt.edu.tr

Yusuf OKUMUS
MEB Bayburt Sehitler Ortaokulu Ogretmeni
selimiye.696153@gmail.com

Cagimizin dnemli filozoflarindan biri kabul edilen Garaudy, evrensel
ahlaka ulasmak icin toplumlarin siyasi, hukuki, iktisadi ve sosyal a¢idan
ahlaki  donlsiimiinii gerekli goériir. Bu arastirma, Garaudy’in
diistincelerinden yola c¢ikarak evrensel ahlaki olusumun sacayaklarini
ortaya koymay1 amag¢lamaktadir. Garaudy’e gore evrensel ahlakin dayandigi
prensiplerin incelendigi bu c¢alisma; O’nun eserlerinden genel tarama
teknigi ve icerik ¢oziimlemesi ile elde edilen bilgilerin yorumlanmasiyla
yapilmistir. Garaudy, evrensel ahlaki miimkiin kilmak adina; evrensel iimmet
anlayisina ihtiya¢ duyuldugu soéyler. Diislinliriimiiz bunun yaninda ahlaki
ilkeleri barindiran evrensel ydnetim anlayisini da tiniversal ahlaki doniisiim
icin gerekli gormektedir. Yine Garaudy’in eserlerinde, evrensel miilkiyet
anlayisinin ahlaki doéniigimiin bir diger temel mottosu oldugu tespit
edilmistir. Ayrica evrensel ahlaki hakim kilmak ve devamliligini saglamak
icin gercek anlamda kanun koyucunun kim olmasi gerektigine de
deginilmistir. Garaudy, evrensel ahlakin sacayaklarina ekseriyetle tevhit
merkezli yaklasmaktadir. O, miilkiyetin sahibinin yalmzca Allah oldugunu
kabul etmeyi ahlaki ekonominin temellerinden biri saymistir. Aym sekilde
tek kanun koyucu ve hakimiyet kaynaginin Allah olmasi gerektigini de
vurgulamaktadir. Bununla birlikte egemenligin kaynaginin bir sahis degil
Allah oldugunu belirtmistir. Garaudy nihai olarak herkesin inancina,
diistincelerine ve kiiltiirine hos bakan iman eksenli evrensel limmet
anlayisini, cihangtimul ahlaki doniisimiin 6nemli bir kosulu olarak
gormektedir.

Anahtar Kelimeler: Garaudy, Ahlak, Evrensel Ahlak
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BASIS OF UNIVERSAL ETHICS ACCORDING TO GARAUDY
Dr. Fatih KAYA
Yusuf OKUMUS

Garaudy, who is cosidered as an important philosopher at present day,
sees essential moral alteration of societies aspects of political, juristical,
financial and social aspects in order to reach universal morality. This
research aims to reveal the basics of universal moral formation based on
Garaudy's thoughts. In this study that examines the principles on which
universal morality is based according to Garaudy, was performed by using
interpreting of the information which was obtained by general scanning
method and content analysis from his works. Garaudy thinks that it is
necessary to have a universal ummah understanding in order to make the
universal morality happened. In addittion to this, the thinker sees essential
the universal governance understanding to get the universal moral
transformation. And, in Garaudy's works, it has been detected that the
concept of universal ownership is another basic motto of moral
transformation. Furthermore, it is also mentioned who should be the real
legislator to make a universal morality prevail and secure its permanence.
Garaudy mostly approaches the basis of universal morality centered on
tawhid. He espouses admitting that the real and only owner of property is
the God, as one of the foundations of moral economics. Likewise, he
emphasizes that the sole legislator and source of sovereignty should be the
God. Finally, Garaudy sees the belief-based universal understanding of the
ummah, which tolerates everyone's beliefs, thoughts and culture, as an
important condition for world-wide moral transformation.

Keywords: Garaudy, Ethics, Universal Ethics

119



EGITIM TEKNOLOJISINDEN TEKNOLOJININ EGITIMINE:
YAPAY ZEKA, NESNELERIN INTERNETI VE MAKINE
OGRENMESINE ETIK BIR BAKIS

Dr. Ogr. Uyesi M. Fatih TURANALP
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
f.turanalp@gmail.com

Tanri-insan o6zdesliginde insanlik tarihi geleneksel, modern ve
postmodern donemler etrafinda sekillenirken, Nietzsche’nin “Tanri’nin
6liimil” diisiincesi ile paralel olarak modern zamanlarda “Ustiin insan”
diinyay1 sekillendirmis, postmodern zamanlarda da “insanin o6limi” ile
canlilik yoksunu ve robotlasan yeni insan modeli giindeme gelmistir.
Hiimanizmden transhiimanizme dogru yapilabilecek bu okuma iizerinden;
yapay zeka, nesnelerin interneti ve makine o6grenmesi gibi alanlar,
postmodern diinyadaki teknolojik doéniisiimiin farkli evreleri olarak
degerlendirilebilecektir. “Egitim teknolojisi” kavrami lizerinden teknolojinin
egitimde kullanim1 gibi paradigmanin goériinen yiiziinden ziyade artik
“teknolojinin egitimi” baglaminda makinelerin de 6grendigi ve nesnelerin
interneti lizerinden diger nesnelerle etkilesime gectigi farkli bir agidan da
bakma ihtiyact ortaya ¢ikmaktadir. Bunun yaninda makinelerin neler
6grendigi, bu bilgilerin nerelerde kullanildig1 ve makinelere y6n veren
gliclerin onlar1 ne yénde kullanacaklar1 gibi “yapay zeka ve ahlaki biling”
odakli sorular etrafinda konunun etik boyutlar1 da incelenmeye deger
bulunmaktadir. Bu ¢alismada; makine 6grenmesi, yapay zeka ve nesnelerin
interneti gibi kavramsallagtirmalar etrafinda postmodern diinyaya egitimsel
ve etik bir bakis ortaya konulmaya ¢alisilacaktir.

Anahtar Kelimeler: Yapay Zeka, Nesnelerin Interneti, Makine
Ogrenmesi, Egitim, Etik
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FROM EDUCATIONAL TECHNOLOGY TO EDUCATION OF
TECHNOLOGY:
AN ETHICAL OVERVIEW OF ARTIFICIAL INTELLIGENCE,
INTERNET OF THINGS AND MACHINE LEARNING

Dr. M. Fatih TURANALP

While the history of mankind is shaped around traditional, modern and
postmodern periods in God-human identity, in parallel with Nietzsche’s idea
of “death of God”, the “Ubermensch” shaped the world in modern times, and
in postmodern times, the “death of man” and the new The human model has
come to the fore. Through this reading that can be done from humanism to
transhumanism; Fields such as artificial intelligence, internet of things and
machine learning can be evaluated as different stages of technological
transformation in the postmodern world. Instead of the apparent face of the
paradigm such as the use of technology in education over the concept of
“educational technology”, it is now necessary to look from a different
perspective where machines learn and interact with other objects through
the Internet of things in the context of “education of technology”. In
addition, the ethical dimensions of the issue are worth examining around
questions focused on “artificial intelligence and moral consciousness” such
as what the machines have learned, where this information is used, and how
the forces that direct the machines will use them. In this study; an
educational and ethical view of the postmodern world will be introduced
around conceptualizations such as machine learning, artificial intelligence,
and the internet of things.

Keywords: Artificial Intelligence, Internet Of Things, Machine
Learning, Education, Ethics
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AHLAKIN KAYNAGI OLARAK AKIL: IBN MISKEVEYH ORNEGI

Dr. Ogr. Uyesi Hakan HEMSINLI
Van Yiiziincii Y1l Universitesi {lahiyat Fakiiltesi
hakanhemsinli@hotmail.com

Insanin  varolussal amaci olan ahldk, tarih boyunca farkli
temellendirmelerle sekillenmistir. Bazi ahlak nazariyeleri dinle, bazilari
akilla, bazilar1 da fayda ile temellendirilmistir. Bazen de din ve akil birlikte
ahlakin temelini olusturmustur. IslAm diisiince geleneginde akilla
temellendirilen ahlak nazariyeleri arasinda hem kelami hem de felsefl
gelenekten érnekler bulmak miimkiindiir. islim ahlak felsefesi geleneginde,
sistematik ve kapsamli ilk felsefi ahldk eserinin sahibi olan ibn Miskeveyh,
ahlaki akilla temellendiren ve kendinden sonraki ahldk diistintirlerine
yonlendirici bir etki eden en 6nemli filozoflardan biridir. Ortak insani
mutlulugun bizim icin verilmis ve fitratimizda yerlestirilmis oldugunu
savunan ibn Miskeveyh, ahlakin akli temellerinin diisiinme ve temyiz
giciini kullanmak suretiyle belirlendigini ileri siirmektedir. Ayrica o,
disiinme ve temyiz giicliniln, iyi fiilleri koti fiillerden ayirt ettigimiz gii¢
oldugunu, dolayisiyla iyi ahlakin kendisinde bulunmadigini anlayan insanin,
bu gicle iyi ahlaki elde etmeyi basaracagina inanmaktadir. Eger koti
davranislara sahip bir insan ise hem aklini hem de iradesini kullanarak koti
tutum ve davranislarini diizeltmeye, sonrasinda ise diizelttigi davranisini
aliskanlik haline getirerek bu tutumunu karakteri haline getirinceye kadar
eylemlerini stirekli tekrar etmeye c¢abalar. Sonucta insan, aklin1 kullanarak
insan-1 kamil olma y6niinde biiyiik bir ilerleme kaydetmektedir. Bu tebligde,
ahlakin temeli olarak aklin nasil bir isleve sahip oldugu ibn Miskeveyh’in
ahlak anlayisi cercevesinde ele alinacaktir. Tebligin amaci, ahlakin temeli
olarak kullanilan aklin, dinle ¢elismedigini ortaya koymak ve dini ahlak ile
akli (rasyonel) ahldkin catismadigini Ibn Miskeveyh'in diigiinceleri
cercevesinde gostermeye calismaktir. Ancak, bu amag¢ gergeklestirilmeye
calisilirken, dini ahlak ve akli ahlakin mahiyetleri ve ayrimlari lizerinden
hareket edilmeyecektir. Aksine, ibn Miskeveyh’in ¢izdigi cercevede sorunun
tespiti yapilacak, boylece ortiik olan amacimiz belirgin hale getirilmeye
calisilacaktir.

Anahtar Kelimeler: ibn Miskeveyh, Ahlak Felsefesi, Ahlak, Akil
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REASON AS A SOURCE OF MORALITY: THE CASE OF IBN
MISKAWAYH

Dr. Hakan HEMSINLI

Morality, which is human’s existential purpose, has been shaped by
different grounds throughout history. Some of moral theories are based on
religion, some on reason, and some on benefit. Sometimes, reason and
religion together established basis of morality.
In the traditional Islamic thought, it is possible to find examples from both
theological and philosophical traditions among the moral theories which is
based on reason. In the tradition of Islamic moral philosophy, Ibn
Miskawayh who is the owner of the first systematic and comprehensive
work of philosophical ethics, is one of the most important philosophers who
grounded morality with reason and had a directive effect on following moral
thinkers. Ibn Miskawayh who argues that common human happiness is
given for us and placed in our nature, suggesting that the rational
foundations of morality are determined by using the power of thinking and
discerning. In addition, he believes that a person who understands that the
power of thinking and discerning is a power that helps to distinguish good
actions from bad actions will achieve good morals with this power when he
realize that he does not have good morals. If he is a person with bad
behavior, he tries to correct his bad attitudes and behaviors by using both
his reason and will, and then he tries to repeat his actions constantly until
he makes this attitude his character by making his behavior a habit. As a
result, human makes great progress towards becoming a perfect human
being by using his reason. In this presentation, the function of reason as the
basis of morality will be discussed within the framework of Ibn Miskawayh'’s
moral understanding. The aim of the presentation is, within the framework
of Ibn Miskawayh'’s thoughts, to exhibit that reason, which is used as the
basis of morality, does not contradict with religion and trying to show that
religious morality and rational morality do not conflict each other. However,
while trying to achieve this aim, the nature and distinctions of religious
morality and rational morality will not be based on. On the contrary, the
problem will be determined in the framework which is drawn by Ibn
Miskawayh, therefore our implicit purpose will be tried to be made clear.

Key Words: Ibn Miskawayh, Moral Philosophy, Morality, Reason
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ISLAM’DA FAKIRLIK-ZENGINLIK OLGUSUNU TUKETIM
CAGINDA YENIDEN OKUMAK VE OGRETMENIN SOSYOLOG
ROLU

Dr. Ogr. Uyesi Hasan CETINEL
Nevsehir Hac1 Bektas Veli Universitesi Ilahiyat Fakiiltesi
hasancetinel@gmail.com

Insan-kainat iliskisinde insana daha c¢ok efendi rolii bigilmektedir.
Yerkiirenin sundugu imkanlar1 kullanma, fayda temin edecegi kaynaklari
kesfetme, elde etme ve tiikketim noktasindaki onceligi, sinir tanimazligi
insanin bu rolini glglendirse de ayni durumu farkli okumak da
mimkiindiir. Clinkii insanin yasamas1 i¢in havaya, suya, topraga ve
yerkiirenin diger kaynaklarina ihtiyact bulunmaktadir. Bu muhtaglk ve
yerkiirenin bahsi gecen kaynaklarinin sonsuz olmadig1 gercekligi, kendisini
yerylziiniin efendisi addeden insanin ayni zamanda aciz bir varlik olusuna
da isaret etmektedir. S6z konusu acziyet karsisinda insan, farkl psikolojik
ve sosyolojik dinamiklerle ihtiyacindan fazlasini elde etmeye ve tiiketmeye
yonelik bir tutum takinabilmektedir. Ozellikle insan sermaye iliskisi
baglaminda son ylizyillara damgasini vuran, Bati orijinli kapitalist ekonomi
ve toplum modelj, tiiketimi ve rekabeti 6n plana ¢ikarirken, farkl kesimler
arasindaki gelir ve kaynak dagilimindaki adaletsizligi giinbegiin
derinlestirmektedir. Diinyanin efendisi olmakla onun bagimlis1 olmak
arasinda kalan insan, ayniézell sekilde sermayenin efendisi olmakla kolesi
olmak arasinda sinanmaktadir. Birlesmis Milletler verilerine gore yerkiirede
alt1 yliz doksan milyon insan a¢ durumda. Yasanan savaslar, gé¢ olgusu,
salgin hastaliklar, etnik ¢atismalar, kimlik buhranlari vb. sorunlar yumagiyla
tiiketimi ve rekabeti besleyen bu tiir bir diinya modeli, kendisine eslik eden
kalkinma, kiiresellesme, bireysel hak ve ozglrliikler, insan haklar1 vb.
bircok kavramla birlikte insan ve toplum iizerinde kokli doniisiimlere
sebep olmaktadir. Bilisim teknolojilerinde yasanan hizl degisimler, tiiketim
aliskanliklarindaki benzerlikler ve miizik, moda, sinema gibi popiiler kiiltiir
Ogelerinin etkisiyle, bireyin icine dogdugu kiiltiiriin ve mensubu oldugu
dinin, ahlaki-dini gelisim alanlar1 tizerindeki etkisinin kirildigi, buna dayal
olarak kimlik problemlerinin, deger yitimlerinin (anomi) ortaya c¢iktig,
etnik ve dini aidiyet duygularinin zayifladig1 gézlemlenmektedir. islam’in
dogdugu ve kisa zamanda etkin bir dini-kiiltiirel gii¢ olarak hakimiyetini
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hissettirdigi Bizans, Sasani hiikiimranlig1 altindaki Mezopotamya ile komsu
Yunan, Hint ve Cin kiiltiirel havzasinda da bu anlamda manzara bugiinden
farkli degildi. Bu noktada; “Islam’in etkin oldugu kiiltiirel havzada yarattigi
koklii dini-kiltlirel doniisiime ve doénemin insan yaklasimina katkilarini
dogru okumak ve anlamak; giic egemen, sinifsal ve etnik farkliliklarin
derinlestigi, insan-insan, insan-devlet ve insan-sermaye ilisiklerinin
imtiyazlar ve gii¢ lizerinden okundugu tarihin diger déonenmelerini dogru
okuma noktasinda bizlere katki sunabilir mi?” sorusu, arastirmanin cikis
noktasini olusturmaktadir. ilk bagllar1 arasinda daha ok fakirlerin ve
sinifsal anlamda alt tabakadan insanlarin yer aldigi, Mekke'nin soylusu,
yetim Muhammed’in (as) ilk gorevinin tevhit inanci dogrultusunda Allah1
birleme ve bu sayede sinifsal farkliliklar1 besleyen panteist yapiy1 kirmak
oldugu bilinmektedir. Onun fizerinde durdugu bir diger husus ise
miiminlerin diinya ve sermayeyle, inanglarinin geregi saghkli bir bag
kurmalariydi. islam’in ilk baghlarinda yarattig1 etkinin arka planinda mutlak
anlamda, diinya ve ahiret dengesini kurmaya yonelik yaklasimi, zenginlik-
fakirlik olgularina bakisi, insanlar arasindaki iistlinliigii takvada aramasi
gibi kokli disiince degisimlerinin etkisi bulunmaktadir. Bu dogrultuda
[slam’in zenginlik-fakirlik olgularina yaklasimina dair Kur'an ve Siinnet
merkezli bir okumada bulunarak, modern zamanlarda gitgide tehditkar bir
hiiviyet kazanan tiiketim toplumu ve onun dayattif; tiiketebildigi kadar
kiymet ifade eden, deger asinmasi boyutunu asmis ¢oktan deger yikimi
boyutuna ulasmis insan modeline dair analizlerde bulunmak, arastirmanin
oncelikli amacidir. Tiiketim ¢aginda, toplumu ve bireyi doéniistiiren tiiketim
kiltiiriine karsi en etkili ¢6zlimiin karsit bir kiiltiirel bakis a¢is1 gelistirmek
oldugu gercekliginden hareketle bu kiltirel hareketin temel
dinamiklerinden bir tanesinin egitim oldugu agiktir. Ogrencisi icin bir rol
model olmanin yani sira onun gelisimine liderlik eden 6gretmenlerin,
tiikketim ¢aginda yasanan degisimleri dogru okumasi ve anlamasi, egitim
strecini bu dogrultuda sekillendirmesi de ona adeta bir sosyolog roli
bigmektedir. Egitim sistemimiz icerisinde Zekat, Sadaka gibi ibadete dair bir
takim konu bagliklar ile yardimseverlik, paylasim gibi bir kisim ahlaki
degerleri iceren konularda islam’in zenginlik ve fakirlige bakisina deginme
firsati bulunmaktadir. Bu anlatimlarda tiiketim kiiltiiriine ve onun tiiketimi
ululayan, rekabetgi, israfa dayali vb. olumsuz yonlerine deginmek de din
egitimcilerin bahsi gegen sosyolog yoniiyle ilgili goriilmelidir.

Anahtar Kelimeler: Din Egitimi, Zenginlik, Fakirlik, Tiiketim, Tiiketim
Kiltiirti, Ogretmen

125



RE-READING THE POVERTY-RICH IN ISLAM IN THE AGE OF
CONSUMPTION AND THE TEACHER'S ROLE AS A
SOCIOLOGIST

Dr. Hasan CETINEL

In the human-universe relationship, humans are assigned a more master
role. It is also possible to interpret the same situation differently, although
the priority of using the opportunities offered by the earth, discovering the
resources that it will benefit from, obtaining and consuming, and the
unlimitedness of human beings strengthen this role. Because human needs
air, water, soil and other resources of the earth to live. This neediness and
the fact that the resources of the earth are not infinite indicate that the
person who considers himself the master of the earth is also a helpless
being. In the face of this impotence, people can adopt an attitude towards
obtaining and consuming more than they need, with different psychological
and sociological dynamics. The Western-origin capitalist economy and
society model, which has left its mark in the last centuries, especially in the
context of human capital relations, brings consumption and competition to
the fore while deepening the injustice in the distribution of income and
resources among different segments day by day. Man, who is between being
the master of the world and being dependent on it, is tested in the same way
between being the master of capital and being a slave. Six hundred and
ninety million people are starving, according to the data of the United
Nations. The wars, immigration phenomenon, epidemics, ethnic conflicts,
identity crisis, and so on. This kind of world model, which feeds
consumption and competition with a bundle of problems, is accompanied by
development, globalization, individual rights and freedoms, human rights,
etc. together with many concepts, it causes radical transformations in
people and society. With the effect of rapid changes in information
technologies, similarities in consumption habits and popular culture
elements such as music, fashion, and cinema, the influence of the culture
into which the individual is born and the religion he belongs to on moral-
religious development areas is broken and based on this, identity problems,
loss of values (anomie) It is observed that the feeling of ethnic and religious
belonging weakens. In this sense, the scene was not different from today in
Byzantium, Mesopotamia under the Sassanid rule, and in the neighboring
Greek, Indian, and Chinese cultural basins, where Islam was born and soon
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felt its dominance as an effective religious-cultural power. At this point; “To
read and understand the deep-rooted religious-cultural transformation that
Islam has created in the cultural basin in which it is active, and its
contributions to the human approach of the period; Can power contribute to
us in the correct reading of other revolutions in history where class and
ethnic differences deepen, human-human, human-state, and human-capital
relations are read through privileges and power? This question constitutes
the starting point of the research. It is known that among his first adherents
there were mostly the poor and people from the lower class, and the first
duty of the orphan Muhammad, the nobleman of Mecca, was to unite Allah
in line with the belief of tawhid, and thus to break the pantheist structure
that feeds class differences. Another issue he focused on was that believers
should establish a healthy bond with the world and capital as a requirement
of their beliefs. In the background of the effect of Islam on its first adherents,
there are the effects of radical changes in thought, such as its approach to
establishing the balance of the world and the hereafter, its view on the
phenomena of wealth-poverty, and its search for supremacy among people
in piety. In this direction, by making a Qur'an and Sunnah-centered reading
on the approach of Islam to the phenomenon of wealth-poverty, the
consumer society, which has become increasingly threatening in modern
times, and its imposed; The primary aim of the research is to analyze the
human model, which has as much value as it can consume, has exceeded the
level of value erosion and has already reached the level of value destruction.
Education is one of the main dynamics of this cultural movement, based on
the fact that the most effective solution against the consumption culture that
transforms the society and the individual in the age of consumption is to
develop an opposite cultural perspective. In addition to being a role model
for his student, the fact that the teachers who lead his development
correctly read and understand the changes in the age of consumption and
shape the education process in this direction gives him the role of a
sociologist. In our education system, there are some topics related to
worship such as Zakat, Sadaqah, and the opportunity to mention Islam's
view of wealth and poverty on some moral values such as benevolence and
sharing. In these narratives, the consumption culture and its consumption
are glorified, competitive, waste-based, etc. Addressing the negative aspects
of religious educators should also be seen as related to the aforementioned
sociologist aspect.

Keywords: Religious Education, Wealth, Poverty, Consumption,
Consumer culture, Teacher
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NEOLIBERAL SOYLEMDE BIREY, BEDEN VE AHLAK: “BIYO-
VATANDAS” UZERINE BiR INCELEME
Dr. Ogr. Uyesi Hiiseyin CIL
Selguk Universitesi Edebiyat Fakiiltesi
hcil_07@hotmail.com

Icinden gectigimiz pandemi siirecinin her seyden énce bir saglik sorunu
olarak ortaya c¢ikmast dikkatleri ilk olarak insan bedenine
yonlendirmektedir. Zira insan i¢in bu diinyadaki varliginin ve deneyiminin
merkezi olan beden tehdit altinda bulunmaktadir. Insan bedeninin tehdit
altinda olmasi sadece bireyin kendi saglik sorunu olarak goériilmemektedir.
Devletler icin saglik sistemlerinin stirdiiriilebilir kilinmasi ve ekonomik
dongiiniin saglanmasi, neoliberal ekonomiler i¢in varolusunun devami, her
seyden once saglikli bir insan bedenine baglidir. Bu durumda 6ziinde bireye
yonelikmis gibi goriinen tehdidi bertaraf etmek icin hem bireyin kendisi
hem devletler hem de piyasa birtakim tedbirler almakta ve hayata
gecirmektedir. Bireysel sagliklar1 korumaya ve bdéylece hayatin rutinini
devam ettirmeye yonelik bu tedbirler, yeni toplumsal sorunlar1 da
beraberinde getirmektedir.

Bu c¢alisma, pandemi siirecinin ortaya koydugu birey, beden ve ahlak
iliskisine odaklanmaktadir. Salgin siiresince hem ulus-devletler hem de
neoliberal piyasa doéngiisii birbirine kimi zaman uyan kimi zaman da
birbiriyle celisen cesitli taleplerle bireyin karsisina ¢ikmaktadir. Her ikisi de
saglhikli bir bedene sahip olmasi noktasinda bireye ortak telkinlerde
bulunmaktadir. Bu durumun muhatab1 olan bireyler siirekli yeni
yukiimliiliklerle karsi karsiya kalmaktadir. Sadece kendisi icin degil,
mensubu bulundugu ulusun ¢ikarlar1 ve ayni zamanda igine dogdugu
neoliberal toplumsal diizenin saghkli isleyisi i¢in kendisini stirekli gozetmek
durumunda olan bu bireye “biyo-vatandas” denilebilir. Biyo-vatandas
hayatin her aninda bedensel yiikiimliliiklerle karsi karsiya olmasiyla
karakterize edilir. Calismanin ana problemini “biyo-vatandasin bu
yukiimliiliiklerinin nasil bir siiregle ‘ahlaki buyruk’ haline doniistigii ve bu
durumun sonuglarinin neler oldugu” seklinde birbirine bagh iki soru
olusturmaktadir. Bu dogrultuda bireyler i¢in neoliberal ahlaki séylemin
iiretildigi medya mecralari lizerinde bir séylem analizi ytriiten ¢alismanin
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6zet sonuclar ise su sekilde ifade edilebilir: 1) Ulus-devletler ve piyasa
bireylerden bu siirecte kendilerine bagliliklarini siirdiirmelerini ve bu
dogrultudaki taleplerini yerine getirmelerini beklemektedir. 2) Bu baghlik
slireci yalnizca disaridan dayatmalar yoluyla degil bireylerin kendilerini
ahlaken toplumun diger fertlerine, devlete ve piyasaya karsi sorumlu
hissetmeleri ile saglanmaya calisiilmaktadir ki “biyo-vatandas” bu
sorumlulugu yerine getirmekle yiikimli birey demektir. 3) Ulus-devletler
ile neoliberal toplumsal diizenin talepleri birbiriyle cogu kez ortiisse de kimi
zaman ortaya c¢ikan uyusmazlik bireyi tercih yapmaya zorlamakta ve bu
durum, birey i¢in sekiiler bir ahlaki krizin 6niinii agmaktadir.

Anahtar Kelimeler: Biyo-vatandas, Neoliberalizm, Beden, Ahlak

129



INDIVIDUAL, BODY AND MORALITY IN NEOLIBERAL
DISCOURSE: A STUDY ON “BIO-CITIZEN”

Dr. Ogr. Uyesi Hiiseyin CIL

The emergence of the pandemic process we are going through as a
health problem first of all, directs attention to the human body. Because the
body that is the center of human existence and experience in this world is
under threat. The threat of the human body is not only seen as an
individual's own health problem. Making health systems sustainable for
states and ensuring the economic cycle, and the continuation of existence
for neoliberal economies depend, primarily on a healthy human body. In this
case, both the individual himself, the states and the market take and
implement some measures in order to eliminate the threat that seems to be
aimed at the individual in essence. These measures aimed at protecting
individual health and thus maintaining the routine of life bring along new
social problems.

This study focuses on the relationship between individual, body and
morality revealed by the pandemic process. During the epidemic, both
nation-states and the neoliberal market cycle confront the individual with
various demands that sometimes match and sometimes contradict each
other. Both have common suggestions to the individual to have a healthy
body. Individuals dealing with this situation are constantly faced with new
obligations. This individual, who has to constantly watch himself not only
for himself, but also for the interests of the nation he belongs to, and the
healthy functioning of the neoliberal social order in which he was born, can
be called a "bio-citizen". The bio-citizen is characterized by facing bodily
obligations at every moment of life. The main problem of the study consists
of two interconnected questions: "How do these obligations of the bio-
citizen turn into a 'moral imperative' and what are the consequences of this
situation". In this direction, the summary results of the study, which carries
out a discourse analysis on the media channels where neoliberal moral
discourse is produced for individuals, can be expressed as the following: 1)
Nation-states and the market expect individuals to maintain their loyalty to
them in this process and to fulfill their demands in this direction. 2) This
commitment process is tried to be provided not only by external
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impositions, but also by making individuals feel morally responsible to
other members of the society, the state and the market, in fact “Bio-citizen”
means the individual who is obliged to fulfill this responsibility. 3) Although
the demands of the nation-states and the neoliberal social order often
overlap with each other, the conflict that sometimes arises forces the
individual to make a choice and this opens the way for a secular moral crisis
for the individual.

Key words: Bio-citizen, Neoliberalism, Body, Morality
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MODERNITE SURECINDE AILE PROBLEMLERI VE HZ.
PEYGAMBER’IN HAYATINDA “BES S” ORNEKLIGI
Dr. Ogr. Uyesi Murat KAYA
Bingél Universite Tlahiyat Fakiiltesi
muratkaya@bingol.edu.tr

Bilimsel ve teknolojik gelismeler, bas dondiiriici hizla ilerleme
kaydederek olumlu yénde hayata bir takim katkilar sunarken; yasamin
akisinda kaginilmaz bir takim olumsuz degisim ve dontisiimlere de neden
olmuslardir.

Kur'an, insam1 Allah’in yeryliziindeki halifesi olarak tanimlar ve
kendisinden imar ve insa bekler. Yeryiiziinde yasanilabilir bir hayatin
devamliligini saglamak, birey ve toplum hukukunu muhafaza edip evrenin
mahremiyetini koruyarak nimetlerinden istifade etmek ve sahip olunan
temel degerleri koruyarak sonraki nesillere aktarmak insanligin
mecburiyetidir.

Modern ¢agda degisim ve donilisiimlerin yogun yasandigi yapilardan biri
siphesiz aile miiessesesidir. Bireysel yasam tercih edildiginden aile
olmaktan o6zellikle kaginilmakta, insanligin devamini saglamaya degil, kisisel
haz almaya ragbet artmakta ve giinliik bosanma oranlari evlilik oranlar ile
yarigir hale gelmektedir. Bu tiir ailelerde sevgi, saygl ve samimiyet kisa
soluklu olmakta, sadakat silirekli karsidan beklenmekte, sabir ise akla
gelmeyen en yitik deger olarak itibar kayb1 yasamaktadir.

Geleceklerini imar etmeyi arzulayan, varliklarini siirdiirmek isteyen ve
gelecege dair iddia sahibi olan toplumlar, hedeflerine ancak aile kurumu
iizerinden erisebilirler. Aileye sahip ¢ikmak, ailenin devamhiligini saglamak,
ailede bireysel iligkileri diizene sokmak, zamanin ihtiyac¢larina gore aile
huzurunu temin etmek ve esler arasi sayginligi muhafaza etmek toplumlar
icin beka meselesidir.

Hz. Peygamber’in aile yasantisi incelendiginde, Res(l-i Ekrem’in “Bes S”
olarak adlandirabilecegimiz bir takim degerler lizerine 6zel hayatini insa
ettigi goriilecektir. “Sevgi”, “saygl”, “samimiyet”, “sadakat” ve “sabir” Allah
Restli'niin hem sosyal hem de ailevi yasantisinda stirekli goze carpan
degerler silsilesidir. O, hosnutluk anlarinda sevgi ve samimiyeti; zor

zamanlarinda da saygl ve sabri ilke edinmistir. Kur’an tiim inananlar igin
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Allah Resili'nii en miikemmel o6rnek olarak takdim ettiginden
kaybettiklerimizi veya aradiklarimizi Hz. Peygamber’in ahlakinda aramak
miisliiman toplumlar i¢cin hayati 6nemi haizdir.

Arastirmamiz iki konu etrafinda sekillenecektir. Birincisi modernite
slirecinde aile kiiltliriinii zayiflatan nedenleri dikkatlere sunmak, ikincisi
ilgili problemlere Hz. Peygamber’in aile hayatinda ‘Bes S’nin izlerini siirerek
¢ozim arayisinda bulunmaktir.

Anahtar Kelimeler: Hz. Peygamber, Modernite, Aile, “Bes S”
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DOMESTIC PROBLEMS IN THE PROCESS OF MODERNITY
AND “THE FIVE VALUES” IN THE LIFE OF THE PROPHET
MUHAMMED

Dr. Murat KAYA

As scientific and technological developments have been progressing with
overwhelming speed and contributing to everyday life in a positive way,
they have also caused a set of inevitable, negative changes and
transformations in life.

The Qur'an defines man as the caliph of Allah on earth and expects
development and progress from him. It is the obligation of humanity to
ensure the sustainability of a livable life on earth, protect individual and
social law, benefit from the blessings of the universe by preserving its
secrecy, conserve fundamental values and pass them down to future
generations.

In the modern age, one of the areas where changes and transformations
densely occur is, undoubtedly, the institution of family. Due to the tendency
to favor individual life, establishment of family is avoided, individual
pleasure is preferred over sustaining the continuity of mankind, and daily
divorce rates are competing with marriage rates. In such families, love,
respect and affection is short-lived, loyalty is constantly expected from the
other person, and patience loses its importance as the most widely missing
value.

Societies who desire to build their future, sustain their existence and
have a claim regarding the future can reach their goals only through the
institution of family. Protecting the family, ensuring its continuity,
regulating individual relationships within the family, establishing peace in
the family based on the needs of the time and preserving respect between
spouses are matters of survival for societies.

When the domestic life of The Prophet Muhammed is examined, it can be
observed that the Messenger of Allah built his private life on a set of values,
which can be categorized into five. "Love", "respect”, "affection”, "loyalty”
and "patience” are the set of values that constantly stand out in both the
social and domestic life of the Messenger of Allah. He adopted love and
affection as principles in moments of contentment, and respect and patient
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in difficult times. Since the Qur'an points to the Messenger of Allah as the
most perfect examples for all believers, seeking what we have lost in the
morality of The Prophet Muhammed is of vital importance for Muslim
societies.

The present study will be based on two subjects. The first is to
emphasize the reasons that weaken the family culture in the process of
modernity, and the other is to seek solutions to the related problems based
on the five values in the domestic life of The Prophet Muhammed.

Keywords: The Prophet Muhammed, Modernity, Family, Five Values
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ESKIDEN YENIYE GECISTE GUNCELLENEN INSAN ALGISI

Dr. Ogr. Uyesi Nihat DURMAZ
Bartin Universitesi Islami ilimler Fakiiltesi
ndurmaz@bartin.edu.tr

Yirminci yizyilin sonlari ile yirmi birinci ylizyilin baslarinda insanlik
acisindan en énemli soru, yeni bir insana ihtiya¢ olup olmadigidir. Insanlik
durumunun yeniden degerlendirilmesi, insan ve insan-dis1 arasindaki
iliskinin muglakligi, anlam probleminin varlifini devam ettirmesi aslinda
yeni bir insana ihtiya¢ oldugunu gosterir. Ancak bu anlayisin eski insandan
hangi noktalardan ayrildig1 veya hangi hususlari paylastig1 ortaya konulmasi
gereken bir problem olarak karsimizda durmaktadir. Boylesi bir ¢abada eski
insan anlayisindan kaynakli bir belirsizligin yeni insani insa ederken de
karsimiza ¢iktig1 belirtilmelidir. Clinkii yeni insan kavramy, salt bir alana ait
degildir, her alanin hatta her filozofun kendisine gore bir ¢6ziim Onerisi
sundugu goriiliir. Bu ¢alismada 6zellikle ikinci diinya savasindan sonra ciddi
bir deger kaybina ugrayan eski insan algisinin terk edilmeye baslandig1 ve
onun yerine insa edilmeye ¢alisilan yeni insanin hangi icerige sahip olmasi
gerektigi hususu tzerinde durulacaktir. Nitekim bu hususun gerceklesmesi
icin yeni insan diislincesinin ge¢misten gelen dért 6nemli problemi ¢oziime
kavusturmasi gerekmektedir. Bu problemler, sirasiyla 6zne kavraminin
yeniden tanimlanmasi, hiimanizmin kag¢inilmaz bir diisiince olup
olmadiginin belirlenmesi, sosyolojinin ne tiir bir katki saglayacagi ve
insancil bakis acisiyla sosyolojinin amaglarinin ne diizeyde Ortiisecegi
seklinde ifade edilebilir.

Anahtar Kelimeler: Felsefe Tarihi, Himanizm, insan, Yeni insan, Algi

136



UPDATED HUMAN PERCEPTION IN TRANSITION FROM OLD
TO NEW

Dr. Nihat DURMAZ

The most important question for humanity in the late twentieth century
and the beginning of the twenty-first century is whether a new person is
needed. The re-evaluation of the human condition, the ambiguity of the
relationship between human and non-human, and the continuation of the
problem of meaning show that a new person is needed. However, it is a
problem that needs to be revealed, from which points this understanding
differs from the old person or what points it shares. It should be noted that
in such an effort, an uncertainty originating from the old human
understanding also arises while constructing the new human being. Because
the new concept of man does not belong to a mere field, it is seen that every
field, even every philosopher, offers a solution according to himself. In this
study, it will be emphasized that the old human perception, which suffered a
serious loss of value after the second world war, has begun to be abandoned
and the content of the new person who is trying to be built instead of it will
be emphasized. As a matter of fact, for the realization of this issue, the new
human thought has to solve four important problems from the past. These
problems, in turn, can be expressed as redefining the concept of subject,
determining whether humanism is an inevitable thought, what kind of
contribution sociology will make, and to what extent the aims of sociology
from a humanistic point of view will overlap.

Keywords: History of Philosophy, Humanism, Human, New Human,
Perception
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TANRI’NIN SESI VICDAN: HAVATIR KAVRAMI BAGLAMINDA
BIR INCELEME

Dr. Ogr. Uyesi Osman Nuri DEMIR
Ege Universitesi Birgivi Islami Ilimler Fakiiltesi
osmannuridemir@hotmail.com

Islami ilimlerin tedvin edilmeye baslandigi IIl. yy. dan itibaren
kaynaklarda yer alan “havatir” kavrami bazen miifret haliyle “hatir” seklinde
kullanilmis bazen de kelimenin ifade ettigi anlami karsilamak iizere
“huturat” terimine yer verilmistir. Havatir “Aklina gelmek, hatirlamak, icine
dogmak” anlamindaki “hutur” kékiinden tiireyen “hatir” kelimesinin ¢ogulu
olup insanin iradesi disinda zihnine gelen iyi veya kotii diisiinceleri ifade
eder. Kelime Kur'dn-1 Kerim’'de yer almamakta, hadislerde ise sadece
insanin disiinemeyecegi nimetler hazirlandig1 (Buhari, “Tevhid”, 35) ve
seytanin insanin kalbine vesvese biraktig1 (Miisned, II, 313) ifade edilirken
“hutlir” kokiinden tiireyen fiil kullanilmistir. Diger yandan seytanin insana
telkin ettigi duygu ve disiinceler Kur'an’da ve hadislerde “vesvese”
kavramiyla karsilanmistir.

Ik islam filozofu Ya‘’kib b. ishak el-Kindi (6. 252/866 [?]) kelimenin
tekili olan hatirdan bahsetmekte ve onu “kalbe dogan seylerin sebep oldugu
gelip gecici duygu ve dusiinceler” diye tanimlamaktadir. Ayn1 dénemde
Mu'‘tezile kelamcilar1 da insanin Allah'in varhigiyla ilgili akil yiiriitme
faaliyetinde havatirin biiyiik bir rol oynadigini ifade ederek bu terimi
kullanmiglardir. Mu‘tezili miitekellimlere benzer sekilde imam Matiiridi de
(6. 333/944) havatir kavramini kullanmis ve bunun karsisina ise seytanin
vesvesesini yerlestirmistir. Abdiilkahir el-Bagdadi (6. 429/1037-38) ise
havatir kavraminin Islam’dan énceki inang ve felsefi sistemlerde de yer
aldigini ifade etmis bu baglamda meseld bilginin tesekkiiliinde havatirin
etkili oldugu diislincesinin Brahmanizm sisteminde bulundugunu
belirtmistir. Ayrica Bagdadi Mu'‘tezile alimlerinin bu konuda Beradhime’ye
benzer bir goriisii paylastigini ileri sirmiistir.

Mu‘tezile alimleri, havatirin nitelikleri konusunda birbirinden az ¢ok
farkl olan goriisler benimsemislerdir. Nazzam’a (6. 231/845) gore Allah,
akil yiriitebilen insanin kalbinde hem itaat hatir1 hem de isyan hatir
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yaratir. Zira insan, iki alternatiften birini kendi iradesiyle seg¢ebilmesi ve
imtihana tabi tutulabilmesi i¢in iki farkh diisiinceyi zihninde bulabilmelidir.
Ebii’'l-Hiizeyl el-Allaf (6. 235/849-50 [?]) ise Allah’in insanin kalbinde, onu
disiinmeye sevk eden ve kendisine itaat etmeye cagiran bir hatir yarattigi
kanaatindedir. Buna karsilik seytan da Kkisiyi itaatten saptirmaya c¢alisan
ikinci bir hatir1 ona telkin etmektedir. Insan, akil yiiriitmeyi terk ettigi
takdirde bunun kendi aleyhine olacagina dair fitrl bir korku ic¢inde
birakildigi icin tefekkiire yonelir. Eb( Ali el-Ciibbati (6. 303/916) ve oglu Ebi
Hasim (6. 321/933), Ebi’'l-Hiizeyl el-Allafin bu gorisiinii benimsemekle
birlikte Eb{i Hasim, Allah’tan gelen hatirin dogrudan dogruya veya bir melek
vasitasiyla kalbe atilmis emir niteliginde bir s6z oldugunu, seytandan gelen
hatirin da bizzat seytanin telkin ettigi ayn1 mahiyetteki bir s6zden ibaret
bulundugunu ileri siirmiistiir. Ancak EbG Hasim havatir1 kalpteki pasif mana
veya bilgi olarak niteleyen Ebii'l-Hiizeyl el-Allaf ve EbG Ali el-Ciibbai'nin
goriislerini tasvip etmemistir. Kadi Abdiilcebbar da (6. 415/1025) Ebi’l-
Hiizeyl el-Allaf ve Ebi Ali el-Clibbai’ye yakin goriisler benimsemistir.

Insana um@mi bir tevhid anlayisi verildigini ve dogustan insanin iginden
gelen bir sesin onu kendi varligi iizerinde diisiinmeye sevk ettigini belirten
Imam Matiiridi bu baglamda rahmani ve seytani havatirin insanin diisiinme
eylemine yonelmesinde veya bunu terk etmesinde etkili oldugunu belirterek
havatirin varligini kabul etmistir. ibn Firek'in (6. 406/1015) aktardiina
gore Es‘arl de (6. 324/935-36) havatir1 kalpte ve nefiste bulunan s6z olarak
degerlendirip onu, “bir isi yapmasi veya bir seyden sakinmasi yahut bir
konuda uyarilmasi i¢in kalbe atilan mana” diye tanimlamaistir.

Anlagilan o ki “Tanrrnin sesinin insan vicdaninda yanki bulmast”
seklinde tarif edebilecegimiz “havatir” kavrami bu sekliyle hem mu‘tezili
hem de siinni kelam geleneginde kabul gérmiistiir. “Tanr1’nin Sesi Vicdan:
Havatir Kavrami Baglaminda Bir inceleme” bashigini tasiyan bu tebligde
“havatir” kavrami ekseninde insan vicdanina Tanrr’'nin ¢agrisi, bu ¢agrinin
hemen karsisinda yer alan seytanin vesvesesi, insan vicdaninda rahmani ve
seytani davetlerin ne sekilde karsilik buldugu gibi hususlar arastirilacaktir.
Insanin  verili dogasiyla havatirin ortaya cikisi arasindaki iliski
incelenecektir. Sonu¢ olarak yaratilis itibariyle insanin tab’i, vicdani ve
imtihani diizleminde nasil bir sistemin tesis edildigi tespit edilmeye
calisilacaktir.

Anahtar Kelimeler: Kelam, Tanri, Vicdan, Havatir, imtihan, Adalet
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CONCSIOUS AS THE VOICE OF GOD: AN ESSAY IN THE
CONTEXT OF TERM HAVATIR

Dr. Osman Nuri DEMIR

The concept “thoughts into heart” (havatir), which has been in the
sources since the 3rd century, when Islamic sciences began to be codified,
was sometimes used in the form of “thought into heart” (hatir) in its
curriculum, and was sometimes used in the term “thoughts into heart”
(huturat) to correspond the meaning of the word. “Thoughts into heart”
(havatir) is the plural of the word “thought into heart” (hatir), which derives
from the root “thoughts into heart” (hutiir) meaning “to come to mind,
remember, have a hunch”, and expresses good or bad thoughts that come to
one's mind involuntarily. The word is not included in the Quran, but in the
hadiths it is only used in the verb form from which it is derived. For
example, in some narrations, when it is stated that blessings that people
cannot think of are prepared for righteous people (Bukhari, "Tawhid", 35)
and that the devil leaves devilish whispers in people's hearts (Musnad, 1],
313), the verb derived from the root " thoughts into heart " (hutiir) is used.
On the other hand, the feelings and thoughts inculcated by the devil are
corresponded with the concept of "devilish whispers" in the Qur'an and
hadiths.

The first Islamic philosopher Ya‘'kib b. Ishaq al-Kindi1 (d. 252/866 [?])
speaks of the word'’s singular “thought into heart” (hatir) and describes it as
“temporary feelings and thoughts caused by things having a hunch”. In the
same period, Mu'tazilah theologians also used this term by expressing that
the thoughts into heart play a major role in the reasoning activity of man
about the existence of God. Similar to Mu'tazilite mutakallims, Imam
Maturidi (d. 333/944) used the concept of the thoughts into heart (havatir)
and placed the devil's whispers against it. Abdulkahir al-Baghdadi (d.
429/1037-38) stated that the concept “havatir” was also included in the
belief and philosophical systems before Islam, and in this context, for
example, he stated that the idea that havatir was effective in the formation
of knowledge was found in the Brahmanism system. In addition, Baghdadi
claimed that Mu’tazilah scholars shared a similar view to Barahima on this
issue.
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Mu’tazilah scholars adopted slightly different views on the qualities of
thoughts into heart (havatir). According to Nazzam (d. 231/845), God
creates both thoughts into heart of obedience and rebellion in the heart of a
person who can reason. Because a person must be able to find two different
thoughts in his mind so that he can choose one of the two alternatives
voluntarily and be tested.

Abu'l-Huzeyl al-Allaff (d. 235/849-50 [?]) is of the opinion that Allah has
created thought into heart (hdtir) in the heart of man that prompts him to
think and invites him to obey. On the other hand, the devil inculcates a
second memory that tries to divert a person from obedience. If a person
abandons reasoning, he turns to contemplation because he is left with an
innate fear that it will be against him. Although Abu Ali al-Jubbai (d.
303/916) and his son Abu Hashim (d. 321/933) adopted this view of Abu'l-
Huzeyl al-Allaff, Abu Hashim believed that the thought into heart (hatir) of
Allah directly or as a part of it. He argued that it was an imperative word
thrown into the heart by an angel, and that the thought into heart (hatir)
coming from Satan consists of a word of the same nature that Satan himself
suggests. However, Abu Hashim did not approve of the views of Abu'l-
Huzeyl al-Allaf and Abu Ali al-Jubbai, who described thoughts into heart as
passive meaning or knowledge in the heart. Qadi Abdulcebbar (d.
415/1025) also adopted close views to Abu'l-Huzeyl al-Allaf and Abu Ali al-
Jubbai.

Imam Maturidi, who states that a general understanding of tawhid is
given to man and that a voice coming from the innate prompts him to think
about his own existence, Imam Maturidi, in this context, accepted the
existence of thoughts into heart (havatir) by stating that satanic and
thoughts into heart (havatir) coming from God is effective in man's
inclination to thinking action or abandoning it. According to what Ibn Furak
(d. 406/1015) narrates, Ash'ari (d. 324/935-36) evaluated thoughts into
heart (havatir) as a word in the heart and soul (nafs), he defined it as the
meaning thrown into the heart, saying it "to do something or avoid
something or avoid something, be warned about something”

As it turns out, the concept of thoughts into heart "havatir”, which we
can describe as "the echo of God's voice in the human conscience", has been
accepted in this form in both the mu‘tezili and Sunni theological traditions.
In this paper titled “The Voice of God, Conscience: A Study in the Context of
the Concept of “thoughts into heart” (Havatir), the issues such as God's call
to the human conscience on the axis of the concept of “thoughts into heart”
(Havatir), the whisper of the devil, which is just opposite to this call, and
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how the divine and satanic invitations are answered in the human
conscience will be investigated. The relationship between the innate nature
of man and the emergence of “thoughts into heart” (havatir) will be
examined. As a result, it will be tried to determine what kind of a system

was established on the level of human nature, conscience and test as of
creation.

Keywords: Kalam, God, Conscious, Havatir, Evaluation, Justice
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AHLAKIN DEGISKENLIGI VE INSAN IRADESININ AHLAKI
DAVRANISLAR UZERINDEKI ETKISi

Dr. Ogr. Uyesi Omer Faruk ERDEM
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
omferdem@hotmail.com

Ahlak felsefesinin en temel sorunlarindan biri olan ahlakin degisebilirligi
veya degismezligi meselesi felsefi glindemdeki yerini daima stirdiirmiistiir.
Genel olarak degismez bir ahlakin varligini iddia etmek ahlak hakkinda
konusulabilirligi ortadan kaldiracagi icin ¢ok sayida diisinir ahlakin
degisebilirligi tarafinda yerini almistir. Ancak bunlar arasinda da farklilik
arz etmis oran ve mahiyet baglaminda tartismalar siiregelmistir.

Ahlakin degismeyecegini ileri siirenler insanin dogustan getirdigi
tabiatindan yola ¢ikarak, bu tabiatin degisemeyecegini savunmuslardir. Bu
gorlisii savunan diistinlirlere gore bazi insanlar dogustan yiice bir ahlak
iizeredir, bazilar1 dogduktan sonra bu ahlaki edinebilirler ve bazilar1 da kotii
bir 6ze sahip olmalar1 sebebiyle iyi ahlaka sahip olamazlar. Yine bu goris
sahiplerinden bazilarina gére de insanlarin biiyiik ¢ogunlugu kotii bir ahlaka
egilimli bicimde yaratilmislardir. Bu insanlar basi bos birakilmalar: halinde
kotiilik eden ve giivenilmez bir karaktere sahiptirler.

Her ne kadar disiiniirlerin biiyiik ¢ogunlugu ahlakin degisebilirligini
ifade etseler de dogustan gelen bazi ahlaki o6zellikleri de reddetmezler.
Ornegin Platon nefste bulunan akil, sehvet ve gazap kuvvetlerinin insani
dogustan itibaren etkilediklerini savunur. Benzer bigimde Aristo da bitkisel,
hayvani ve insani olmak tizere dogustan gelen farkl nefs tiirlerinden ve
bunlarin insan iizerindeki etkisinden bahseder. Epiktetos’ta da insan
tabiatinda hayvani ve tanrisal olmak tlizere iki yon bulunmaktadir. Nefsin
egilimleri yaninda ahlaki etkileyen dogustan gelen bazi fiziki etkiler de
ahlaki etkileyen faktorler igerisinde gosterilmistir. Ornegin Galen, insanin
fiillerinin diisiinme ve dogustan gelen karaktere dayandigini iddia eder. Ona
gore insanin dusiinmesi sonucu gerceklesen hatalar1 tespit edilip
diizeltilebilirler ancak tabiatindan kaynaklanan yanlislarin diizeltilmesi
imkansiza yakindir. iste bu tabiati belirleyen ise insanda bulunan dért
swidir. Bu swvilar oranlarina gore insanin tabiatini belirlerler. Biitiin bunlar
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yaninda 1rk, cinsiyet, genetik, gok cisimleri ve iklimlerin de insanin tabiatini
belirleyen unsurlar olduklarini ifade eden ¢ok sayida goriis vardir.

Din felsefesi agisindan dogustan gelen bazi ahlaki nitelikler farkl
problemlerin ortaya ¢ikmasina sebep olmaktadirlar. Dogustan sahip olunan
bu nitelikler acaba insan ve iradesi lizerinde ne kadar etkindir? Allah
tarafindan yaratilmis insanin bu dogustan halleri onun sorumluluklarini
ortadan kaldirabilir mi? Dogustan tstiin ahlaki egilimlerle yaratilmis birine
bahsedilen bu durum Allah’in adaleti konusunda bir problem teskil eder mi?
Insanin basina gelen olagan ve olaganiistii durumlarda takinacag: ahlaki
tavir onun iradesinden mi yoksa Allah'in iradesinden mi kaynaklanacaktir?
Insan boylesine olagan ve olaganiistii durumlar bir kader olarak kargilamal
ve teslimiyetci bir tavir mi sergilemelidir, yoksa bu durumun iistesinden
gelmek icin miicadele mi etmelidir?

Bu noktadan itibaren ahlakin degisebilirligini iddia eden diistiniirlerin
ifadeleri dikkat ¢ekmektedir. Bu diisiiniirler her ne kadar dogustan gelen
bir¢ok niteligin ahlak iizerinde etkili olabilecegini kabul etseler de bu
etkinin smirli olacagi kamisindadirlar. insanin iradesi ve bu iradesi
sayesinde tekrarlayarak pekistirecegi davramslar ahlaki meydana
getirecektir. Nitekim asil erdemler bu davranislarin neticesinde ortaya
¢ikanlardir.

Ahlak her ne kadar bir¢ok diisiiniir tarafindan pekistirilmis ve
tekrarlanan davranis bi¢imi olarak olagan stireclerdeki davranislar seklinde
tanimlansa da, insanin karsi karsiya kaldigi olagantistii durumlarda
sergiledigi her ahlaki degisim insan ac¢isindan olagandisi bir degisimdir. Bu
calismada insanin ahlaki davranislari, davranislarina etki eden faktorler, bu
faktorlerin ahlaki degisimdeki rolleri ve bu faktorler karsisinda insan
iradesinin durumu iizerinde durulacaktir.

Anahtar Kelimeler: Etik, Insan iradesi, Ahlaki Davranislar, Felsefe, Din
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THE MUTABILITY OF MORALITY AND THE EFFECT OF
HUMAN WILL ON MORAL BEHAVIORS

Dr. Omer Faruk ERDEM

The issue of mutability of morality is one of the most fundamental
problems of moral philosophy and has always remained on the
philosophical agenda. Since claiming the existence of an immutable morality
will eliminate any possible discussions regarding morality, many thinkers
have taken their place on the side of mutability. However, there were also
matters of dispute among them, and discussions continued in the context of
ratio and nature.

Those who claim that morality will not change have argued for this
based on the innate nature of man. According to the thinkers who support
this view, some people are born with a high morality, some can acquire this
morality after they are born, and some cannot have good morals due to their
bad nature. Again, according to some of those who hold this view, the vast
majority of people are created with a bad moral tendency. These people
have an evil and unreliable character if left unattended.

Although the majority of thinkers express the mutability of morality,
they do not reject some innate moral characteristics. For example, Plato
argues that the forces of reason, lust and wrath in the soul affect people
from birth. Similarly, Aristotle speaks of different innate types of souls as
vegetative, animal and human, and their effects on humans. In Epictetus,
there are two aspects in human nature, animal and divine. In addition to the
tendencies of the soul, some innate physical effects that affect morality are
also shown among the factors affecting morality. For example, Galen claims
that human actions are based on thinking and innate character. According to
him, mistakes that occur due to human thinking can be detected and
corrected, but it is close to impossible to correct the mistakes that arise
from their nature. What determines this nature are the four fluids found in
man. These fluids determine the nature of man according to their
proportions. In addition to all these, there are many opinions expressing
that race, gender, genetics, celestial bodies and climates are factors that
determine human nature.
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In terms of philosophy of religion, some innate moral qualities cause
different problems. How effective are these innate qualities on man and his
will? Can these innate states of man, created by God, absolve him of his
responsibilities? Does this situation bestowed on someone who was born
with superior moral inclinations pose a problem for God's justice? Will the
moral attitude that a person adopt in ordinary and extraordinary situations
arise from his will or from Allah's will? Should one face such ordinary and
extraordinary situations as a destiny and display a resignation attitude, or
should he struggle to overcome this situation?

From this point on, the statements of thinkers who claim that morality is
mutable draw attention. Although these thinkers accept that many innate
qualities can be effective on morality, they believe that this effect will be
limited. The will of man and the resulting behaviors that are reinforced by
repetition will create morality. Actually, the real virtues are those that
emerge as the result of these behaviors.

Although morality is defined by many thinkers as ‘repeated and
reinforced behaviors in ordinary situations’, every moral change that a
person exhibits in extraordinary situations is an extraordinary change. This
study will focus on the moral behavior of people, the factors affecting
human behavior, the role of these factors in moral change and the state of
human will in the face of these factors.

Keywords: Ethic, Human Will, Moral Behaviors, Philosophy, Religion
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ILAHIYAT FAKULTESI OGRENCILERINDE COVID-19 SALGINI
KORKUSU VE SOSYO-KULTUREL YANSIMALARI (TOKAT
ORNEG]I)

Dr. Ogr. Uyesi Selcuk KIRTEPE
Tokat Gaziosmanpaga Universitesi [lahiyat Fakiiltesi
selcuk.kirtepe@gop.edu.tr

Salgin hastaliklar degisik zaman dilimlerinde ortaya c¢ikar ve bireylerin
sagliklarin1 tehdit eder. Toplumu olusturan bireyleri bircok a¢idan
etkileyerek olagandisi bir dénemin yasanmasina neden olur. Salginlar
oncelikle bireylerin saglik durumu ve psikolojisi lizerinde etkisini gosterir.
Ancak salgin hastaliklarin etkisini sadece bireyin sagligi ve psikolojisi ile
sinirli tutmanin saglikl bir yaklasim oldugu séylenemez. Zira birey iizerinde
meydana gelen etkilenme bireylerin olusturdugu topluma da yansir. Boylece
sosyal yasanti ve iliskilerde salgin nedeniyle degisimler yasanabilmektedir.
Aile, akrabalik, komsuluk iliskilerinde bu sosyal degisimin izleri goriilebilir.
Bir yildan uzun bir siiredir biitiin insanlar1 tehdit eden ve covid-19 olarak
isimlendirilen bu salgin Cin’in Wuhan bélgesinde ortaya ¢ikarak toplumsal
dizeni etki altina almistir. Salginlarin  ortaya c¢ikislarinin = ve
yayginlagsmalarinin farkli gerekgeleri vardir. Ancak salginin ortaya cikisi,
yayginlik kazanmasi ve tibbi boyutlar ile ilgili yaklasimlarin bu ¢alismanin
simrlarim astigl belirtilmelidir. Bu nedenle ¢alismanin odagini ilahiyat
Fakiiltesi 6grencilerinde salginin toplumsal yansimalar1 olusturmaktadir.
Olagandisi bir ddnemin yasanmasina neden olan covid-19 salgini bireysel ve
toplumsal yagami neredeyse yeniden diizenlemeye baslamistir. Gergeklesen
sosyal degisimin bireysel ve toplumsal yasamdaki izlerinin tespit edilmesine
ihtiya¢ oldugu disiiniilmektedir. Bu ¢alismanin amaci covid-19 salgininin
llahiyat Fakiiltesi 6grencilerinde olusturdugu korku diizeyini ve onlarin
sosyo-kiiltirel hayatina etkisini ele almaktir. Calismanin evrenini
Tirkiye'nin farkli bdlgelerinde yasayip {tniversite egitimini Tokat
Gaziosmanpaga Universitesinde alan 6grenciler olustururken érneklemini
Islami ilimler Fakiiltesi égrencileri olusturmaktadir. Covid-19 korkusuyla
ogrencilerde meydana gelen degisimlerin belirlenmesinin arastirmanin
evreni ve toplumun genelindeki sosyo-kiiltiirel degisimlerin anlasilmasina
katkida bulunacagi varsayilmaktadir. Bu maksatla igerisinde Covid-19 korku
olcegi ve sosyo-kiiltiirel hayata yonelik sorularin bulundugu anket formu
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google formlarda olusturularak o6grencilerden veriler toplanmistir.
Arastirmada 325 kadin 252 erkek katilimci yer almistir. Covid-19 salgininin
aile ici, akrabalik, komsuluk ve din ile toplum iliskilerine sosyo-kiiltiirel
acidan  etkilerinin  farkli  degiskenlere  gore  degerlendirilmesi
hedeflenmektedir. Bu degisimlerin ahlaki ve vicdani yansimalarinin olmasi
beklenir. Neticede salgin nedeniyle bireysel ve sosyal yasantida énemli
degisikliklerin meydana gelecegi 6ngoriilmektedir.

Anahtar Kkelimeler: Covid-19 Salgini, Sosyal Degisme, Aile, Akrabalik,
Komsuluk
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THE FEAR OF THE COVID-19 PANDEMIC AND ITS SOCIO-
CULTURAL REFLECTIONS IN THE STUDENTS OF THE
FACULTY OF THEOLOGY (TOKAT EXAMPLE)

Dr. Selcuk KIRTEPE

Epidemics occur in different time periods and threaten the health of
individuals. It causes an experiencing extraordinary period by affecting the
individuals who make up the society in many ways. Outbreaks primarily
shows the impact on the health status of individuals and their psychology.
However, it cannot be said that it is a healthy approach to limit the effects of
epidemic diseases only to the health and psychology of the individual.
Because the interaction that occurs on the individual is reflected in the
society formed by the individuals. Thus, changes may occur in social life and
relationships due to the epidemic. The traces of this social change can be
seen in family, kinship and neighborly relations. This epidemic, which has
threatened all people for more than a year and is called covid-19, emerged
in the Wuhan region of China and affected the social order. There are
different reasons for the emergence and spread of epidemics. However, it
should be noted that the approaches regarding the emergence, prevalence
and medical dimensions of the epidemic exceed the limits of this study.
Therefore, the focus of the study is the social reflections of the epidemic on
the students of the Faculty of Theology. The covid-19 pandemic, which
caused an extraordinary period, has almost started to rearrange individual
and social life. It is thought that there is a need to determine the traces of
the social change taking place in individual and social life. The aim of this
study is to examine the level of fear created by the covid-19 pandemic
among the students of the Faculty of Theology and its impact on their socio-
cultural life. While the universe of the study is composed of the students
who live in different regions of Turkey and receive their university
education at Tokat Gaziosmanpasa University, the sample consists of the
students of the Faculty of Islamic Sciences. It is assumed that determining
the changes that occur in students due to the fear of Covid-19 will
contribute to the understanding of the universe of research and socio-
cultural changes in society in general. For this purpose, the questionnaire
form, which includes the Covid-19 fear scale and questions about socio-
cultural life, was created in google forms and data were collected from the
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students. It is aimed to evaluate the socio-cultural effects of the Covid-19
pandemic on family, kinship, neighborhood and religion and society
relations according to different variables. These changes are expected to
have moral and conscientious reflections. As a result, it is predicted that
significant changes will occur in individual and social life due to the
epidemic.

Keywords: Social Change, Family, Kinship, Neighborly, Covid-19
Pandemic
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ACURRI’NIN AHLAKU’L-ULEMA’SINDA AHLAKA ILISKIN
DEGERLENDIRMELER VE KUTUB-i SITTE’YE ZIYADE AHLAK
HADISLERI

Dr. Ogr. Uyesi Taha CELIK
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
celik.taha@hotmail.com

Kaynaklarda muteber bir muhaddis olarak kaydedilen Ebu Bekir el-
Acurri (360/970), hicri dérdiincii asir Bagdat'imin énemli alimlerindendir.
Hadis ve fikih alanlarinda ¢ok sayida telifi bulunan Acurri’nin en meshur
eserlerinden birisi konumuzu tegkil eden Ahldku’l-Ulemd’sidir. Eserde
yuzden fazla hadis yer almaktadir ve rivayetlerden kahir ekseriyeti Kiitiib-i
Sitte’de yer almayan hadislerdir. Hadis tarihinde muteberligi ve sohreti
sebebiyle Kiitiib-i Sitte mihenk kabul edilmis ve herhangi bir konuya iliskin
bu kaynaklarda bulunmayan hadislerin nakledildigi eserlerin miistakil
olarak incelenmesi icap etmistir. Bu ¢ercevede alimlerin ahlakin1 konu
edinen Ahldku’l-Ulemd@’da yer alan ziyade rivayetlere de temas edilmis
sonraki siirecte telif edilen eserlerde bu rivayetlere yer verilmistir. Ahldku’l-
Ulemd'nin dikkat ceken diger bir vasfi da Acurri’nin eserde rivayetleri
siralamakla yetinmeyip, alimlerin fazileti, onlarla oturup kalkmanin
faydalari, halkin, iimerdnin ve kadilarin onlara ihtiyaci, ilmin fazileti,
miinazara ve fetva adabi, alimlerin emirlerle miinasebetleri, halkla iliskileri,
ibadetleri ve sorumluluklar: gibi konulari ele almistir. Tebligde s6z konusu
meseleler cercevesinde Acurri’nin, ahlaka iliskin degerlendirmeleri ele
alinacak ve eserde yer alan rivayetlerin otantik degeri tespit ve tahlil
edilecektir.

Anahtar Kelimeler: Hadis, Acurri, Ahlaku’l-Ulema, Ahlak, Ahlak
Hadisleri
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EVALUATIONS ABOUT ETHICS IN AL-AJURRY’S AKHLAQ AL-
‘ULAMA AND ETHICAL HADITHS IN ADDITION TO AL-KUTUB
AL-SITTAH

Dr. Taha CELIK

Abu Bakr al-Ajurri, who is mentioned as a credible hadith scholar in the
worKks, is one of the important scholars of Baghdad in the fourth century of
hijri. One of the most famous works of al-Ajurri, who has many books in the
sciences of hadith and figh, is Akhlaq al-‘Ulama, which constitutes our
subject. There are more than a hundred hadiths in the work, and most of the
narrations are hadiths that are not mentioned in al-Kutub al-Sittah. In the
history of hadith, it was accepted as a measure in al-Kutub al-Sittah due to
its reliability and fame. And it is necessary to examine the works in which
the hadiths that are not found in these works on any subject are reported
separately. In this context, the surplus narrations in al-Akhlaq al-‘Ulama,
which are the subject of the morality of scholars, were also touched upon,
and these narrations were included in the published works in the following
period. Another remarkable characteristic of al-Akhlaq al-‘Ulama is that al-
Ajurri did not only list the narrations in the work. He talked about the virtue
of scholars, the benefits of sitting with them, and the need for scholars by
the people, administrators and judges. In addition, he focused on issues such
as the virtue of science, the literary debates and fatwa, the relations of
scholars with the rulers and the public, the worship and responsibilities of
scholars. In this paper, al-Ajurri’s evaluations on morality will be discussed
within the framework of these issues, and the authentic value of the
narrations in the work will be determined and analyzed.

Keywords: Hadith, al-Ajurri, al-Akhlaq al-‘Ulama, Ethics, Ethical Hadiths
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AFIFUDDIN TILIMSANI’DE INSANIN HILAFETI

Dr. Ogr. Uyesi Tugba GORGUN
Artvin Coruh Universitesi Ilahiyat Fakiiltesi
tugbagorgun@artvin.edu.tr

Genel itibariyle tasavvuf kiiltiiriinde ahlak ve manevi hayat cercevesinde
ele alinan konular, tasavvufun olgunluk ve zirve dénemini temsil eden
ibnii’l-Arabi ve Sadreddin Konevi tarafindan genel bir varlik sorununa
dontstiiriilerek genis ¢cercevede yorumlanmistir. Dolayisiyla ilk dénemlerde
batin fikhi seklinde anlasilan ve daha ¢ok kelam, fikih, hadis gibi geleneksel
Islam ilimleri icinde ve onlara gére olusan tasavvuf anlayisi, geleneksel
tasavvufun ahlak ve amel merkezine bagl kalmanin yani sira, felsefi ve
kelam1 miras1 yoluyla gelistirilen, sistematik diisiince gelenegiyle metafizik
zemine tasinmistir. ibnii’'l-Arabf ve Sadreddin Konevi tarafindan tasavvufun
genel ilkesi, “Varlik olmak bakimindan varlik Hak’tir” énermesi ile ifade
edilmistir. Sadreddin Konevi'nin dgrencilerinden olan Afifiddin Tilimsani
varligin Hak’tan, var oldugu zannedilen biitiin varliklarin ise Hakk’'in mutlak
varliginin goriinlimlerinden ibaret bulundugunu savunan vahdet-i viicid
anlayisina bagh muhakkik bir stfidir. Tilimsani'nin tasavvuf diislincesi Allah
ve Allah'in masiva ile taalluku tizerine kuruludur. Tilimsani tasavvufi
tecriibenin hakikate ulasmada nihal mertebesini vakfe kavrami, vakfe
mertebesine erisen stflyi ise “vakif’ olarak adlandirmistir. Bu ¢alisma,
Afifiddin Tilimsani'nin vahdet-i viicid diistincesi baglaminda Allah’in insan
ile irtibati, Allah'in Hz. Peygamberin hakikati vasitasiyla bilinmek istemesi
sonucu insani yarattiklar ile kendi arasina konumlandirarak halife kilmasi
ve insanin hakikati telakki etme siireci konularini ortaya koymayi
hedeflemektedir.

Anahtar Kelimeler: Tasavvuf, Afifiiddin Tilimsani, Halife, insan-1 Kimil,
Vakfe
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THE KHALIFAH OF MAN IN AFFIDDIN TILIMSANI
Dr. Tugba GORGUN

In general, the subjects discussed within the framework of moral and
spiritual life in Sufism culture were transformed into a general existence
problem by ibnii 'l-Arabi and Sadreddin Konevi, who represent the maturity
and peak period of Sufism. Therefore, the concept of Sufism, which was
understood as the figh of bat in the early periods and formed mostly within
and according to traditional Islamic sciences such as kalam, figh and hadith,
was carried to the metaphysical ground with the tradition of systematic
thought developed through the heritage of philosophy and words as well as
adherence to the morality and action centre of traditional Sufism. The
general principle of Sufism was expressed by Ibnii 'l-Arabi and Sadreddin
Konevi with the thesis of “Being is God in terms of being an entity”.
Afifiiddin Tilimsani, one of Sadreddin Konevi's students, is a truthful Sufi
based on the unity of existence understanding, which argues that the
existence of God is composed of the appearances of all beings thought to
exist. Tilimsani's idea of Sufism is based on the connection of Allah and the
universe. Tilimsani called the ultimate level of Sufi experience in reaching
the truth the concept of waqfa and the Sufi reaching the level of wagfa as
"waqif”. In this study, in the context of Afifiiddin Tilimsani's idea of unity of
existence, the relationship of Allah with human beings, as a result of wanting
to be known through the Prophet, it is aimed to reveal the issues of placing
man among himself and his creations and making him caliph and the
process of predicting the truth of man.

Keywords: Sufism, Afifiiddin Tilimsani, Caliph, The Perfect Human
Being, Waqfa
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DELEUZE’UN FARK FELSEFESI CERCEVESINDE iBRAHIM B.
EDHEM MENKIBELERINI YENIDEN OKUMAK
Dr. Ogr. Uyesi Vedat TEZCAN
Siileyman Demirel Universitesi iletisim Fakiiltesi
vedattezcanx@gmail.com

ibrahim b. Edhem tarihsel sahsiyeti ve manevi Kkisiligiyle Islam
kiiltlirtiniin segkin karakterlerinden biridir. Sohreti heniiz gen¢ yaslarda
genis bir cevreye yayilan ibrahim b. Edhem, bugiin de islam kiiltiiriinde
sayginhgini stirdiiriir. ibrahim b. Edhem diisiince ve manevi sahsiyeti kadar
sira dis1 hayatiyla da dikkat ceker. Séz konusu hayat iizerine Islam
kiiltlirtintin degisik cografyalarinda menkibeler iiretilmis, sayisiz destanlar
yazilmistir. Bu calisma Ibrahim b. Edhem’in hayati hakkinda iiretilen
menkibelerden en meshurlar lizerine odaklanarak, s6z konusu menkibeleri
yeni bir yéntem ve bakis a¢isiyla okumanin imkanin arastirir.

ibrahim b. Edhem’in hayati hakkindaki menkibelerde diinya hayati
olumsuz sifatlarla vasiflandirilir. insan1 iman yolundan saptiran sayisiz
ozelligiyle diinya, bahsi gecen menkibelerde seytanin aldatma aygiti gibi
resmedilmektedir. Bu menkibelere gére Ibrahim b. Edhem, yasadigi baz
farkl tiirden karsilasmalar ve dini tecriibeler neticesinde diinya hayatina
yliz cevirir ve onun ayarticiligindan kagar.

Ozellikle tasavvuf literatiiriindeki destan ve menkibe tiirii anlatilarda
yaygin bir tema olarak kullanilan “diinyanin olumsuzlugu” disiincesini farkl
bir yontem ve bakis acisiyla degerlendirmek miimkiin miidiir? Tasavvuf
kiiltiirtine ait bir anlati, diinya hayati kavramina olumsuzlama yiiklemeden
okunabilir mi? Bu diisiincenin somut bir géstergesi olarak Ibrahim b.
Edhem’in menkibe ve destanlarda gecen yasam hikdyesi yeniden nasil
okunabilir? Calisma bu sorulara Din Felsefesi disiplinin yontem ve o6l¢iileri
cercevesinde cevap verebilmeyi amaglar.

Calisma, ibrahim b. Edhem’in yasam hikayesini yeniden okuma amacini
gerceklestirmek icin, cagdas Fransiz filozoflarindan Gillies Deleuze’iin fark
ontolojisinden yararlanir. Deleuze’e gore varligi olumsuzlukla iliski i¢cinde
diistinmek askinci felsefelerin varlik tasarimlariyla iligkilidir. Bu felsefelere
gore varlik, temelde ideal bir diizlem ile goriiniisler diizlemi olarak ikiye
béliiniir. idealarin zayif kopyalari olan gériiniisler, maddesel karakterleriyle
idea karsisinda yoksunlugu temsil ederler. Boyle bir yoksunluktan kurtulus
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ancak goriinisler diizleminin olumsuzlanip, gériiniisiin ardinda gizli 6zlere
dogru hareketlilikle miimkiindiir. Deleuze bu varlik tasarimini tiimiyle
reddeder.

Deleuze bir olumlama filozofudur. Deleuze’'un olumlama felsefesine gore
hayatin hi¢bir 6gesi daha yiiksek bir idea karsisinda olumsuz nitelikte
degildir. Bu felsefeye gore ibrahim b. Edhem menkibelerinde kendisine
olumsuzluk yiiklenen diinya hayati, yasamsal atilimin kendi iginde
gerceklestigi, her aninda yeniye ve gelismislige dogru agilan varlik sahasinin
bir ogesidir. Bu c¢alisma, Deleuze’iin s6z konusu olumlama felsefesi
cercevesinde ibrahim b. Edhem menkibelerini yeniden okumay1 dener.

Anahtar Kelimeler: ibrahim b. Edhem, Deleuze, Fark, Virtiiel, Yasamsal
Atilim
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WITHIN THE FRAMEWORK OF DELEUZE'S PHILOSOPHY OF
DIFFERENCE, IBRAHIM B. RE-READING THE LEGENDS OF
EDHEM

Dr. Vedat TEZCAN

Abraham b. Edhem is one of the distinguished characters of Islamic
culture with its historical personality and spiritual personality. ibrahim b.
Edhem maintains its respectability in Islamic culture today. Ibrahim b.
Edhem draws attention with his extraordinary life as well as his thought and
spiritual personality. Legends have been produced and countless epics have
been written on the life in question in different geographies of Islamic
culture. This work was carried out by Ibrahim b. Focusing on the most
famous of the legends produced about Edhem's life, it explores the
possibility of reading the aforementioned legends with a new method and
perspective.

Abraham b. In the legends about Edhem's life, the life of the world is
characterized by negative attributes. The world, with its countless features
that divert people from the path of faith, is portrayed as the devil's deceitful
device in the aforementioned legends. According to these legends, Ibrahim
b. Edhem turns away from the life of the world as a result of some different
kinds of encounters and religious experiences and escapes from his
seduction.

Is it possible to evaluate the idea of "negativity of the world", which is
used as a common theme especially in epic and epic narratives in Sufi
literature, from a different method and perspective? Can a narrative of Sufi
culture be read without attributing negation to the concept of worldly life?
As a concrete indicator of this thought, Ibrahim b. How can Edhem's life
story in the legends and epics be re-read? The study aims to answer these
questions within the framework of the methods and measures of the
Philosophy of Religion discipline.

Study, Ibrahim b. In order to realize Edhem's aim of rereading his life
story, he draws on the difference ontology of Gillies Deleuze, one of the
contemporary French philosophers. According to Deleuze, thinking of
existence in relation to negativity is related to the conceptions of being of
transcendental philosophies. According to these philosophies, existence is
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basically divided into two as an ideal plane and the plane of appearances.
Appearances, which are weak copies of ideals, represent the lack of ideas
with their material characters. Liberation from such privation is possible
only by negating the plane of appearances and moving towards the hidden
essences behind the appearance. Deleuze rejects this entity design outright.

Deleuze is an affirmation philosopher. According to Deleuze's philosophy
of affirmation, no element of life is negative in the face of a higher idea.
According to this philosophy, Ibrahim b. The worldly life, which is loaded
with negativity in the legends of Edhem, is an element of the field of
existence, where the vital leap takes place within itself, and which opens
towards the new and the development at every moment. This study, within
the framework of Deleuze's philosophy of affirmation, is based on ibrahim b.
Edhem tries to reread his legends.

Keywords: Ibrahim b. Edhem, Deleuze, Difference, Virtual, Vital Leap
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VICDAN AZABI VE DINI YAPTIRIM ARASINDA AHLAKI
IKILIMLER

Dr. Fadil Hiiseyin

Bu arastirma ana fikrini, dizginlenmez nefsi saglam bir iradeyle kontrol
altina alip ona egemen olan ve bdylece nefsin itaatkar davranmasini
saglayan asil giiclii kimseden almaktadir. O, Peygamber’in, hakkinda “Asil
gliclii giireste rakibini alt eden degil 6fke aninda nefsine hakim olandir”
buyurdugu bu giizel 6vgiiye mazhar olan kisidir. Giicliyle 6viinen sahsin bu
glicini smamasi gerekmektedir. Sinayacagi gii¢ fiziki olan degil aksine
nefsinde bulunan igsel giic olmahdir. i¢sel gii¢ kisinin kendi nefsinden
cikmaktadir. Nefsin kaynagi ise ahlakin kirmizi cizgileri ihlal edilecegi
esnada ortaya ¢ikan vicdan azabidir. Sayet vicdanin sesi susacak olsa bu kez
sinirlari ihlal eden bu kisiyi durdurmak icin dini engel ortaya ¢ikmaktadir.
Bundan dolay1 Kur’an ayetlerinde Miisliimanin giizel ahlaka tesvik edildigini
buluruz. Allah, Hz. Muhammed’e hitaben sdyle buyurmaktadir; “Kolayligi
seg, iyi olan1 emret ve cahillere aldirma. Eger sana seytandan bir vesvese
gelirse hemen Allah’a sigin! Allah her seyi isitir, her seyi bilir. Takva
sahipleri, iclerine seytandan gelen saptirici bir fikir dogdugunda O’nu
diistinlip hemen gercegi goriirler.” (Araf, 199-201)

Kisaca, Ahlak ortadan kaldirilmak istendiginde bu boslugu
doldurmak icin vicdan kendisini gosterir. Vicdan basarisiz oldugunda yahut
tam basarisiz olacagi esnada boslugu doldurmak adina bu kez dini miieyyide
ortaya cikar.

Arastirmada betimleyici yontem takip edilmis, gerekli gorildigi
durumlarda analizlere yer verilmistir.

Calismada cesitli kavram ve terimlerin agiklandigl giris béliimiinden
sonra ahlakin yerlesmesinde vicdanin ve dinin roliinden bahsedildigi iki
boliim vardir. Calismanin sonunda tavsiye, oneri ve neticeleri iceren sonu¢
boliimi ve kaynakga yer almaktadir.

Anahtar Kelimeler: Ahlak, Vicdan, Din, Rol, ikilem
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VAROLUSU KESFE KURESEL CAGRI

Dr. Kemal Yavuz ATAMAN
Danigment Danigmanlik
kyataman@superonline.com

Korona salgini yerytliziinin her noktasinda en genis anlamda
yasanmaktadir. Her insani, toplumu, devleti etkisi altina alan, hayati
durduran, degistiren salgin karsisinda devasa yapilar, merkezler aciz ve
caresiz kalmaktadir. [lmin, teknigin, teknolojinin, iletisimin en ileri safhalara
ulastigy, iletisimin, etkilesimin en yogun yasandigl ¢agda insanlar infiale,
endiseye, korkuya kapilmis, ciddi bir diisiince, sorgulama icerisindedirler.
Zira salgin, tehlike sadece sagligi, toplumsal ve kisisel yasami degil, akil ve
zihinleri de kilitlemis, askiya almistir. En biiylik salgin, sorun gelecek
kaygisiyla kafalarda, goniillerde, ruhlarda yasanmaktadir. Esasen bir yonden
bakildiginda, sorunlar sorulari artmakta olsa da, bu siire¢ insanliga yeni
arayislar, yeni ufuklar, yeni alanlar agmakta, yeni firsatlar sunmaktadir. Bu
vesileyle insanlar 6nce varlik, sonra hayatla birlikte diinyay1 yoéneten,
etkileyen sistemler, yapilar, giicler, iliskiler, degerler sorgulamali, cevaplar
aramalidir. Alem, insan neden vardir, ni¢in yaratilmistir, insanlik neyi, nasil,
ni¢in yapmistir, ne yapmaktadir, neyi, ne zaman, nigin ve nasil yapmalidir?
Soru yumaginin biiytimesi gelismenin mihveri olmalidir.

Sormak bulmaktir, kesif sorularla baslar, sebepleri diisiinmek,
arastirmak ise hakikati ortaya c¢ikarir. Varolosu kesfetmek bir seriivendir.
Bu siireg, kimi insan i¢in bir an, kimi insan ve toplum i¢in dmriin, ddnemin
yetmedigi bir zaman dilimidir. Bir s6z, bir ses, bir bakis, bir sahife veya
ciltler dolusu kitap ve bir hatirlatma, varolusun sirlarina insanligl
ulagtiracaktir. Insan kendi iradesi disinda vardir. insani var eden, Yaratan
sekillendirmistir. insanin varlig), yasadig1 cevre, soludugu hava, kullandig
toprak, ictigi su, canli ve cansiz varliklar var edene, Yaratan’a aittir. insan
aklini kullanarak gergekleri goriir, varligini, idrak eder, insanlarla isbirligi
yapar, hayati siirdiiriir, diinyanin nimetlerinden faydalanir. Korona
volkaninin patlamasi bir kriz, bunalimdir ve varolusu kesfetmek icin aym
zamanda firsattir. Bu durum gostermektedir ki, insanligin varolus gergegine,
sebeplerine, hikmetine, esrarina ulasmasi zorunluy, tek yol, tek care, tek ¢ikis,
tek kurtulus ve huzura kavusmanin anahtaridir.
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Cagimizda karmasaya ragmen, tarihin baslagicindan bu tarafa varolusu
kesfetme, yeryiiziiniin her noktasini, her insan, toplulugu, degerleri tanima,
irdeleme, inceleme imkanlar1 gelismistir ve coktur. Iletisim teknolojisi,
araclari, etkilesim alanlari, bilgi edinmeye, diisiinmeye ve degerlendirmeye
kapsamli bir alan1 agmaktadir, miisaittir.

Varolusu kesfetmek var edenin varligini bilmeye, kendini, 6z varligini
anlamaya, sorgulamaya, yaratilis ama¢ ve hedeflerini tanimaya,
tanimlamaya giden bir siirectir. Bilmek anlamaktir, anlamak farkina varmak,
idrak etmek ve yasamaktir. insanoglu aklimm kullanmali, akl-1 selimle,
hikmetle diistinmeli, Hak’ki bulmali, haktan yana olmali, hukuka riayet
etmeli, yeryiiziini insaf, adalet, vicdan, sevgi zemininde, iyi insanlarin
isbirligi ile yoneterek imar etmelidir. Insan bu seriivenin yolcusudur. Yolun,
yolcunun haritaya, kilavuza, rehbere, pusulaya, donanima, plan ve programa
ihtiyaci vardir. Tarihte yolunu sasiran, ¢igirindan ¢ikan, zulm eden, zulme
ugrayan toplumlar, devletler, akimlar, olaylar karsisinda 06ncelikle
Peygamberler ve hikmet sahibi sahsiyetler insanliga ¢agrida bulunmuslar,
tarihin akisini degistirmislerdir. Korona siireci vesilesiyle siyasi, ekonomik,
sosyal, kiiltlirel bunalimlari, buhranlar1 yasayan insanlifi varolusu
kesfetmeye cagirmak, davet etmek, miisliimanlarin asli, insani ve tarihi
gorevidir.

Anahtar Kelimeler: Varolus, Akil, Cagri
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THE GLOBAL CALL TO THE EXPLORATION OF EXISTENCE
Dr. Kemal Yavuz ATAMAN

Corona epidemic has been experienced in all of the points of the earth in
the broadest sense. The huge structures and centers have remained
desperate and helpless against this epidemic which has affected every
human being, society and state, has stopped and changed the life. In the era
where science, technology and communication have reached the most
advanced stage and communication and interaction have been experienced
most intensely, people have been taken with indignation, anxiety, fear and
they have been in a serious thought and questioning. The epidemic danger
has not only locked and suspended the health, social and personal life but
also the minds and intelligence. The biggest epidemic problem is
experienced in the minds, hearts and souls because of the future anxiety. In
fact, on the other hand, this process has opened new quests, new horizons,
new areas and submitted new opportunities to the humanity even though it
has increased the problems. By the way, people should question the
systems, structures, powers, relationships and values that affect and govern
the world with firstly existence then life and they should seek the answers.
Why do the universe and human being exist? Why are they created? What,
how, why do the humanity do and what are they doing? What, when, why
and how should they do? The growth of the ball of questions should be the
axis of development.

To ask is to find; the exploration begins with the questions. To think and
research the reasons reveals the reality. To explore the existence is an
adventure. For some people, this process is a moment; for some people and
society, it is a time slice in which a lifespan, a period is not enough. A word, a
voice, a look, a page or a book full of volumes and a reminding will convey
the humanity to the secrets of existence. Human exists out of his willpower.
The Creator shapes the human. The existence of human, the environment
where he lives, the air that he breathes, the soil that he uses, the water that
he drinks, living and inanimate beings belong to the Creator. Human sees
the reality by using his mind; he realizes his existence, collaborates with
people, maintains the life, and gets benefits from blessings of the world. The
eruption of corona volcano is a crisis, a depression and it is also an
opportunity to explore the existence. This situation shows that to reach the
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reality, reasons, wisdom and mystery of the existence is the only way, only
remedy, only exit, only salvation and it is the key of peace for the humanity.

Despite the chaos in our age, the opportunities to know, investigate, and
scrutinize the every point of the earth, every human being, society and
values and to explore the existence have developed since the beginning of
the history and they are many. Communication technology, tools, areas of
interaction open up a comprehensive area for obtaining information,
thinking and evaluating.

To explore the existence is a process that leads to knowing the existence
of the Creator, to understand the self and self-existence, to question, to
recognize and define the goals and objectives of creation. To know is to
understand; to understand is to recognize, to comprehend and to live.
Human being should use his mind, he should think with wisdom and good
sense, he should find the Right, he should support the right, he should obey
the law, he should build the earth on the basis of fairness, justice, conscience
and love by managing it with the cooperation of good people. Human being
is a passenger of this adventure. The road, the passenger needs a map, a
guide, a compass, equipment, a plan and a program. Against the societies,
states, movements and events that went astray, got out of hand, persecuted
in history, primarily Prophets and wise personalities called humanity and
changed the flow of history. It is the fundamental, humanitarian and
historical duty of Muslims to call and invite the humanity that has
experienced political, economic, social and cultural crises and depressions
to discover existence on the occasion of the Corona process.

Keywords: Existence, Mind, Call
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QURANIC TEACHERS’ EXPERIENCE OF INTEGRATION WITH
PUBLIC EDUCATION IN NORTH WEST, NIGERIA: ANOTE ON
METHODOLOGY AND SOURCES

Dr. Nasir M. Baba
Usmanu Danfodiyo University, Faculty of Education & Extension
Services
nasir.baba@udusok.edu.ng

Nura Bawa
Usmanu Danfodiyo University, Faculty of Education & Extension
Services

This paper presents the results of a preliminary study on the experience
of proprietors/teachers of Quranic schools in three states in North West,
Nigeria with attempts at non-formal integration of contents and processes
of public education into their ‘minimalist’ curriculum focused on Quranic
recitation and memorisation. While efforts like these targeting Quranic
schools and the many learners they enrol who are officially ‘out-of-school’
have a long history in Northern Nigeria, there are assumptions (pedagogical,
epistemological, & organisational) that accompany the integrated curricula
that are implicated in the internecine struggles for control over the
authority to define and disseminate legitimate knowledge between forces
advocating for and resisting modernisation tendencies in Islam. The study,
therefore, argues that an investigation into the integrated curriculum within
the context of Quranic schools must discern the ideological and doctrinal
undertones (and implications) implicit in everyday curriculum realities and
determine their place within the larger framework of the struggle for
knowledge control. The trajectories of this struggle are multiple but this
study focuses on those that are internal (doctrinal differences between
different strands of Islamic education providers) and those involving them
as non-state education providers and the state.

The study involved a preliminary stage which is nearing completion. The
preliminary stage addressed two research objectives centred around
constructing the profiles of (i) integrated Quranic curricula implemented in
the three states (Katsina, Sokoto, & Zamfara) and (ii) non-state providers of
Islamic education in the states. Both objectives were achieved mainly
through content analysis of policy documents, a desk review of literature,
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and visitations to & validation meetings with key government agencies
involved in the implementation of the curricula. The target of the first
objective was to, among other things, identify the implemented curricula;
their assumptions; what and who they targeted; and the curriculum
materials and processes they developed. The second objective sought to
know the range of actors involved in the provision of Islamic education
outside of the state bureaucracy and their distribution across the states; the
integrated curricula they embraced or avoided; and, the schools they own
and their influence and social power base. The overall aim of the
preliminary stage was to ground the study on the existing situation in the
states, source curriculum materials to study and analyse and develop a more
grounded sampling frame. However, beyond that, some interesting patterns
have begun to emerge regarding the ownership and sponsorship of the
integrated curriculum, social mobilization strategies, and agency of the state
in the implementation of the curriculum. This paper presents these
preliminary findings and draws implications for the design of the study.
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KURAN EGITMENLERININ KUZEY NIJERYA’DA HALK
EGITIMINE ENTEGRASYON DENEYIMI: METODOLOJI VE
KAYNAKLAR UZERINE BIR INCELEME

Dr. Nasir M. Baba
Nura Bawa

Bu c¢alisma, Kuzey Bati Nijerya’da ii¢ eyaletteki Kuran Okullar
Ogretmenlerinin, halk egitiminin siire¢ ve igeriklerinin, Kur’an okuma ve
ezberleme dayali minimalist miifredatlarina entegre edilmesi siireci ile ilgili
yapilan 6n c¢alismalarin sonuglarini sunmaktadir. Kur'an kurslarin1 ve
onlarin resmiyette okulu birakmis olarak goriinen 6grencilerini hedef alan
bu tiir girisimler Kuzey Nijerya’da uzun bir ge¢cmise sahip olmakla birlikte,
Islam’daki modernlesme egilimlerini destekleyen ve ona karsi olan gruplar
arasindaki, mesru bilgiyi tanimlama ve yayma otoritesi lizerinde kontrol
sahibi olmak i¢in 6liimciil miicadelelerin var oldugunu ima eden entegre
miifredati destekleyen pedagojik, epistemolojik ve orgiitsel varsayimlar da
mevcuttur. Bu sebeple ¢calismamiz, entegre miifredat {izerine Kuran kurslari
baglaminda yapilacak bir incelemenin, giinliik miifredatlardaki ideolojik ve
doktrinel unsurlarin/imalarin ortaya ¢ikarilmasinda ve bunlarin bilginin
kontrolii iizerine gerceklesen cekismelerde nasil bir rol oynadigini
belirlemekte yararli olacagini savunmaktadir. Bu ¢ekismelerin birden fazla
yonii olmakla birlikte calismamizda, i¢ isleri(islami egitim saglayan farkh
mezheplerin doktrinel farkliliklar ile ilgili) ve devletle ilgili olan ve kuran
kurslarini sivil egitim merkezleri olarak lanse eden yonii ele alinmstir.

Calisma, sona yaklasmakta olan bir 6n ¢alisma agsamasini icermektedir.
Bu 6n ¢alismanin, birinci olarak ii¢ eyalette (Katsina, Sokoto&Zamfara)
uygulanan entegre Kur'an miifredatlarinin ve ikinci olarak bu eyaletlerde
Islami egitimin maddi destekgisi olan sivil kuruluslarinin profillerini
olusturmak seklinde iki arastirma amaci bulunmaktadur. iki amacta, politika
belgeleri lizerine gergeklestirilen icerik analizi yontemi ve miifredatlarin
uygulanmasinda rol alan sorumlu devlet kurumlarina yapilan dogrulama
ziyaretleri araciligiyla gerceklestirilmistir. Calismanin ilk amaci ile ulasilmak
istenen, diger seylerin yaninda, Uygulana miifredati tanimlama;
varsayimlarini, kimi ve neyi hedeflediklerini, miifredat materyallerini ve
siireclerini tanimlamakti. Ikinci amag ise, Islami egitimin saglanmasinda
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devlet disinda rol alan gergek veya tiizel kisiliklerin yelpazesini, bunlarin
eyaletlerdeki yayilimlarini, kabul ettikleri ya da kac¢indiklar1 entegre
miifredatlari, sahip olduklar1 okullar1 ve etkileri ve sosyal gii¢ temellerini
ortaya koymay1 hedeflemistir. On calisma asamasinin genel amac ise bu
calismay1 bu 1ii¢ eyaletteki mevcut duruma oturtmak, miifredat
materyallerini ¢alismak ve analiz etmek suretiyle daha oturmus bir 6érnek
cerceveci olusturmaktir. Ancak bunun da otesinde, entegre miifredatin
sahipligi, sponsorlugu, sosyal mobilize stratejileri ve bu miifredatlarin
uygulanmasindan sorumlu devlet organ ile ilgili ilging oriintiiler de ortaya
cikmistir.
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DOGAL AHLAK VE EVRENSEL AHLAKIN IMKANI

Dr. Semsettin KARCI
Diyanet Isleri Bagkanlig1
semseettinkarci44@hotmail.com

Kur’an insanlarin fitrat izere yaratildigini séyler. Fitrat, yaratilis, tabiat,
karakter ve insandaki dogal o6zellikler anlamina gelmektedir (Elmali, 6:
3822). Buna gore Allah, tiim insanlar1 yerylziniin halifesi olacak bir
ozellikle mucehhez kilmistir. Yine Kur’dn bunun i¢in “Ahsen-i Takvim”
ifadesini kullanmaktadir. Literatiirimiizde bu manay1 ifade i¢in “esrefi
mahlikat” ifadesi gelistirilmistir. Yani insan yeryiiziiniin halifesi olarak,
yeryiziini imar etmek ve nesli i1slah edebilmek i¢in peygamberler ve
kitaplarla desteklenmistir. Tiim insanlik Allah’in kuludur ve teklife muhatap
kihnmistir. Bu noktada insanlar arasinda hi¢bir ayirim gozetilmemis ve
“insanlar bir taragin disleri gibi esit” olduklar1 “lstiinliigiin ancak takva ile

“ .

olabildigi” ifade edilmistir.

Kur’'an'da “ey insanlar” hitab1 23 defa tekrarlanmaktadir. Bu ayetlerin
12’sinin Mekki surelerde, 11 ayetin ise Medeni surelerde oldugunu
gormekteyiz. Yani Mekki sureler daha ¢ok insana hitap ederek insan olma
serefine vurgu yapmaktadir. Buna karsin 89 ayette gecen “ey iman edenler”
hitabinin tamami ise Medeni surelerde ge¢mekte, insan olma serefine ek
olarak iman etmis olma serefini de vurgulamaktadir. Kur’an’in Fatiha’dan
sonraki ilk ve en uzun suresi olan Bakara suresinde insanlar {i¢ grup olarak
ele alinmaktadir: Miminler 5 ayetle, Kafirler 2 ayetle, Miinafiklar ise 13
ayetle ozetlenmesinin akabinde hitap, “ey insanlar sizleri ve sizlerden
6ncekileri de yaratan rabbinize kulluk ediniz.” (Bakara, 2/21) seklinde hem
inanan hem de inanmayanlara tesmil edilmektedir.

“Xulq” kelimesinin ¢ogulu olan axlaq kavrami, huy, karakter, mizag,
tabiat, yapi, yaratilis, 6zellik anlamlarina gelmektedir. Ahlakin yaratilisla
iliskilendirilmesi, fitri olana yani dogustan miispet 6zelliklerin kendisine
verilmis olmasina isaret etmektedir. Ahlak, din, tabiat, seciyye, fitrat
anlamina gelmektedir. Ahlakin hakikati insanin iyi veya koti i¢ alemini,
insanin batinini ifade etmektedir. (Lisanu’l-Arab, 10: 76, X L Q Maddesi).
Ahlak ile ilgili yapilmis bir¢cok tanimdan su ikisini zikredebiliriz: “Nefiste
iyice yerlesmis bulunan bir ozelliktir ki bu 6zellik sebebiyle davranislar
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herhangi bir zorlama olmadan kendiliginden ve kolayca ortaya ¢ikar” (Gazali,
thya, 111, 125). Ahlak; “Kétii huylardan arinmak, iyi huylarla bezenmektir.”
Insanin dis suretine ek olarak i¢ alemi onun ahlakini gésterir. Bu manada Hz.
Peygamber: “istiin  Ahldki tamamlamak icin génderildim” diye
buyurmaktadir.

Ahlakin fitri oldugunu gosteren su ifade manidardir: “ (v ol 3
cwa/Insanlara giizel Ahldkla muamelede bulun.” Yiice Allah’m “O halde sen
hanif olarak biitiin varliginla dine, Allah’in insanlari yarattigi fitrata yénel.
Allah’in yaratmasinda bir degisme bulamazsin. Iste dosdogru din budur; fakat
insanlarin ¢ogu bilmezler.”(Rlim, 30/30-31) Ayette gecen Allah’in yarattig
fitrat lizere ifadesini “din” ve “hanif’ kelimeleri agiklamaktadir. Fitrat
kelimesi Kur’an’da sadece burada gegmektedir. “Ilk yaratihis hali, temiz ve
asli tabiat, saf ve asli halini” ifade eden ahlak ve psikoloji ile ilgili bir
terimdir.

Buna gore yaratilistan gelen dogal bir ahlak vardir. Bu istiinliik insan
olmanin fazileti nedeniyle dogal olan ahlaktir. Akrebin 1sirmasi nasil ki
kendi fitratinin geregi ise, insanin merhamet, iyilik, yardimlasma, fazilet gibi
duygular da kendi fitratinin yani yaratilisinin geregidir. Hz. Peygamberin su
hadisi, ahlak, erdem ve inancin fitrl oldugunu ancak basta aile olmak tizere
kisiyi yetistiren ¢evrenin duygunun olumlu veya olumsuz olarak
sekillenmesinde etken oldugunu gostermektedir. "Her cocuk fitrat iizere
dogar. Sonra anne babasi onu Yahudi, Hristiyan veya Mecist yapar.” (Buhari,
“Cenaiz, 80, 93; Miislim, “Kader”,, 22-25).

Insan kelimesi alismak, uyum saglamak anlamina gelen “iins”
koékiinden veya unutmak anlamina gelen “nesy” koékiinden tiiremistir. Ayrica
Kur’an'in “insan” kavraminin yaninda “beser” kavramini kullanmasi da tiir
olarak insan ile misyon olarak insan arasindaki farka isaret gibi
yorumlanmaktadir. Bu manada “Siiphesiz biz ona (insana) dogru yolu
gbsterdik, ister siikreder, isterse nankérliik eder” (insan, 76/3) ifadesinin
yaninda “ Biz insani en giizel bicimde yarattik. Sonra da onu asagilarin
asagisina indirdik.” (Tin,95/4-5) ifadeleri ile insanoglunun ézgiirliigiine ve
tercihlerine vurgu yapilmaktadir.

Anahtar Kelimeler: insan, Ahlak, Fitrat/Dogal, Evrensel
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THE POSSIBLITY OF NATURAL AND UNIVERSAL MORALITY
Dr. Semsettin KARCI

The Qur’an says that, all of human beings (mankind) have been created
in accordence with Allah’s Fitrat. It means Islamic monotheism and
suitablity for living in the world and with its contents. On the other hand, in
the Tafsir of Elmali, V: 6 P: 3822 description of fitrat has been mentioned
like this, “fitrat means; creation, nature, character and natural features.

According to this, Allah has made all people equipped with a feature that
will be the caliph of the earth. Again, the Quran uses the expression "Ahsen-i
takvim" so, he is perfect in the most beautiful shape, the best stature, the
best conformation, the best mold and the most suitable form for it. In our
literature, the expression "eshref-i maxluq” (the most honorable of the
creations.) It has been developed to express this meaning. In other words, as
the caliph of the earth, human being was supported by the prophets and the
books in order to reconstruct the earth and rehabilitate the generations. All
humanity is the servant of God and has been subjected to orders and
prohibitions. At this point, Islam has declared that there is no discrimination
was made between human being and it was stated that "people are equal
like the teeth of a comb" and "superiority can only be achieved by tagwa".
(tagwa: Being conscious of his servanthood and humanity to Allah.)

In the Quran, the address "O people"” is repeated 23 times. We see that 12
of these verses in the suras which have been sent down in Meccan period
and 11 verses in suras which have been sent down in Madina period. This
means, the Meccan suras address more people and emphasize the honor of
being human. On the other hand, all of the "O believers" speech in 89 verses
is mentioned in the civilized chapters, emphasizing the honor of believing in
addition to the honor of being a human. In the first and longest chapter of
the Qur'an after al-Fatiha, the Surah of al-Baqara, people are discussed in
three groups, these are: Believers in 5 verses, disbelievers in 2 verses, and
hypocrites in 13 verses. After that, Qoran as saying: “O mankind! Worship
your Lord (Allah), Who created you and those who were before you, so that
you may become Al-Muttaqun." (Sura Bakara, 2/21), address its appeal to:
Surrounded both believers (or non- believers) and that is all people
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together. (al-Muttequn: Those who are aware and conscious ones of their
servitude and humanity to Allah.)

The concept of morality “axlaq”, which is the plural of the word
"xulq", means temperament, character, nature, structure, creation, and
feature. The association of morality with creation points out to the innate,
that is, the innate positive qualities given to him. It means morality, religion,
nature, character and creation. The truth of morality expresses the inner
realm of human, the inner world of human, good or bad (see Lisanu'l-Arab,
10: 76, Xa Le Qa article).

We can mention the following two of the many definitions related to
morality: “It is a feature that is well-established in the nafs (essential
nature) and behaviors emerge spontaneously and easily without any
coercion because of this feature” (Gazali, ihya, III, 125). Morality; "To be
cleansed of bad habits, to be adorned with good habits.” In addition to the
external image of human, his inner realm shows his morality. In this sense,
The Prophet (peace be upon him) said: "I was sent to complete the superior
and the best morality". The following statement showing that morality is
inherent, is meaningful: "gwa Sy Wl G5 / Treat people with good,
(beautiful, pleasant and nice) morals."

Almighty Allah says: “So set your whole being upon the Religion (Islam)
as hanif one (pure and monoteist faith; free from unbelief, polytheism, and
hypocrisy). This is Allah’s fitrat (Allah’s nature, the original pattern be-
longing to Allah) on which He has originated humankind. No change can
there be in Allah’s creation. This is the upright, ever-true Religion, but most
of the people do not know.”

Turn to Allah as those who repent, be conscious of your servanthood
towards Him, and beware of opposing Him. Perform the prayer (salawat)
straightly and do not be one of those who associate with Him in worship and
prayer.” (Surat Rtim, 30; 30-31)

The words "religion" and "hanif" (pure and monoteist faith; free from
unbelief, polytheism, and hypocrisy) explain the expression of the nature
created by Allah in the verse. The word “fitrat” is only mentioned here in the
Quran. It is a term related to "the first state and originated of creation, the
clean and essential nature, the pure and essential state” and related to
morality and psychology. Accordingly, there is a natural morality that comes
from creation. This superiority is the natural morality because of the virtue
of being human. Just as the biting of the scorpion is a requirement of its own
nature, the feelings of a person such as mercy, goodness, solidarity and
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virtue are also a requirement of his own nature that is his creation. The
following hadith of the Prophet (peace be upon him) shows that morality,
virtue and belief are inherent, but the environment that raises the person,
especially the family, is a factor in shaping the emotion positively or
negatively. He (peace be upon him) says: “Every child is born with own pure
nature. Then his parents make him a Jew, a Christian or a Zoroastrian. "
(Bukhari, “Cenaiz, -Funeral- 80, 93; Muslim,”“ Kader-Fate ”,, 22-25).

The word “human” (human being and mankind) derives from the root
or infinitive "U N S" which means to adapt, to be friendly, to be sociable and
companionable or from the root or infinitive "N S Y" which means to forget.
In addition, the Quran's use of the concept of "humanbeing, humanity and
mankind" in addition to the concept of "human" is interpreted as a sign of
the difference between humanbeing, humanity and mankind as a species
and human as a mission. In this sense, in addition to the expression;
"absolutely we have shown him (the human) the right way, whether he will
be thankful or he will be ungrateful” (Surat Man, 76/3).

“We created man in the "Ahsen-i takvim" that is in the best way,
perfectfull, in the most beautiful shape, the best stature, the best
conformation, the best mold and the most suitable form. Then we reduced
him down below (that is to sayt there is a no degree below of it and the
begining of everything). " (Surat Tin, 95 / 4-5)

These expressions which used by Allah in the Quran emphasize the
freedom and preferences of human beings.

Keywords: Human, Morality, Fitrat/Natural, Universal
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KURESEL KAPITALIZM VE ETIK DEGERLER EROZYONU

Dr. Tunahan DUR
Viyana 16. Bolge Teknik Lisesi Islam Din Dersi
tunahan.duer@htlwienwest.at

insan ve toplum farkliliklarinin ortadan kaldirilarak tek tip insan ve
toplum icat etmek icin cabalayan kiireselci sermaye ve goniillileri bu
amaclarina ulasabilmek icin her yolu deniyorlar. Iki yiizy1l éncesi insanlari
zorla kolelestirerek basladiklart bu miicadeleleri simdilerde insanlar ve
toplumlarin zaaflarini kullanarak bir elinde sopa bir elinde havug¢ misali
onlarin diinya diizenlerine uymamaizi istiyorlar. Toplumlara kendi i¢lerinden
¢ikardiklar1 pop ve moda yildizlariyla zihinlerimizi esir alarak ¢ilgin tiikketim
sektortiiniin goniillii kéleleri olmamizi bekliyorlar. Para ve giiciin her seyi
satin alabilecegini diisiinerek en ahlaksiz teklifleri bile yapabiliyorlar. Hig
bir ahlaki ve etik degerin olmadig1 bir diinya hayal ediyorlar. Bdylece
sermaye ve maddi kazamimlarini ilah edinerek mutlu olabileceklerini
zannediyorlar.

Halbuki doéktiikleri kanlarin, akittiklar1 géz yasinin, yiktiklari yuvalarin
kendilerini ne denli bir felakete gotiirdiiklerini gérmiiyorlar. Savaslar ve
dikta rejimleri lizerine kurmus olduklar: elbet bir giin yikilacak insanlik
onuru galip gelecektir.
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GLOBAL CAPITALISM AND THE EROSION OF ETHICAL
VALUES

Dr. Tunahan DUR

Global capitalists and its volunteers striving to invent a single type of
human and one kind of society by eliminating human and society
differences. The process of eliminating human differences they started two
centuries ago by forcibly enslaving people. Now global capitalists use the
weaknesses of people and societies to make anyone to comply with their
new world order and leading the way for consumers to become voluntary
slaves of their highly addictive consumer sector by capturing the minds of
anyone with new idols, the fashion industry and movies preaching new
values according the new order. Thinking that money and power can buy
anything, they can make even the most immoral offers. They imagine a
world without any moral and ethical values. Also preaching that anyone can
be happy by accepting capital.

However, they do not see where capitalism leads them and how
disastrous the blood is they shed, the tears they shed and the nests they
destroyed in order to establish the new world order. The human dignity that
they construct on wars and dictatorial regimes will surely be overthrown
one day.
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KAOS ve KRiZ DONEMINDE ILMI HAYAT “EBU YA‘LA ElI-
MEVSILI ORNEGI”
Ogr. Gér. Dr. Kahraman BULGURCU
Selcuk Universitesi Islami Ilimler Fakiiltesi
kbulgurcu@gmail.com.tr

Bir alimin iyi taninabilmesi i¢in onun yasadigi sosyal, siyasi ve kiiltiirel
ortami bilmek olduk¢a 6nemlidir. Insanlar yasadigl cevrenin her tiirli
ortamindan olumlu ya da olumsuz etkilenirler. Bu sebeple ilim ehlinin
toplumda hakim olan diisiince ekollerinden, kiiltiirden, siyasi otoritenin
hikim goriisiinden etkilenmesinin yaninda, toplumu sarsan siyasi
miicadeleler -taht kavgalari-, savas, isyan, i¢ karisiklik, kitlik gibi olumsuz
faktorlerden etkilenmeleri de kacinilmazdir.

Ebl Ya‘la el-Mevsili hicri 210-307 yillar1 arasinda émriinii gegirmis ve
doksan yedi y1l yasamis bir alimdir. O, hayatinin ¢ogunu, yani 90 yilin1 hicri
iiclincii asirda, kalan 7 yilin1 da dérdiincii hicri asrin baslarinda yasamistir.
O, ilim olarak hadisle istigal etmis bir muhaddis olup hadis ilmiyle ilgili
eserler telif etmistir. el-Miisnediil-Kebir, el-Miisnedii's-Sagir ve
kendilerinden rivayette bulundugu hocalarinin ismi altinda, onlardan
naklettigi bir ya da birkag rivayeti bir araya getirdigi el-Mu‘cem onun 6nemli
eserlerinden bazilaridir. Ebi  Ya‘lanin  yasadigi dénemde islam
Cografyasinda Abbasiler hakimdi. O, halife Me’'m@in’'un hilafetinin 198-
218/813-833 son doneminden halife Muktedir’in hilafetinin 295-320/908-
932 on ikinci yilina kadar yasamistir. Onun yasadigl zaman olan 210-
307/826-919 yillar arasinda tam on iki Abbasi halifesi lilkeyi yonetmistir.

Ebl Ya‘la el-Mevsili'nin yasadigi donemde Abbasi Devleti'nde hilafete
gecmek icin hanedan tiyeleri arasinda sik¢a taht kavgalarinin olustugu ve bu
kavgalara bazen vezirlerin bazen de iist diizey komutanlarin katildig1 da
gorilmektedir. Bunun sonucunda iilkede bazi zamanlarda siyasi kaos hakim
olmustur. Yine ayni zaman diliminde iilkede siklikla i¢ isyanlar ortaya
cikmistir. Onun genglik ve ilk yetiskinlik caginda iilkede bazi halifeler
doneminde etkili olan ve ilmi hayati olumsuz sekilde etkileyen mihne olay:
da yasanmustir. Ulkeyi olumsuz sekilde etkileyen bu menfi gelismelerin
iilkedeki ilmi hayata etkileri Ebi Ya‘la el-Mevsili 6rneginde ele alinmistir.

Anahtar Kelimeler: Hadis, Eb(i Ya‘la el-Mevsili, Misned, Mihne, Taht
Kavgalari
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THE SCIENCE LIFE IN THE PERIOD OF CHAOS AND CRISIS
“THE EXAMPLE OF AL-ABU YA’LA AL-MAWSILI’’

Dr. Kahraman BULGURCU

To know a scholar thoroughly, it is important to know the social, political
and cultural environment in which he/she lives. People are affected
positively or negatively by all kinds of components of environment in which
they live. Therefore, in addition to the scholars’ being affected by schools of
thought that are dominant in society, culture and dominant thoughts of
political autherity, it is inevitable to be affected by negative factors like
politicals fights- fights for the thrones - war, revolt, internal disturbance,
famine.

Abl Ya‘la al-Mawsili was a scholar who lived between Hijr 210- 307,
having 97 years lifespan. He spent most of his life, 90 years, in Hijr 3rd
century and the rest,7 years, in early of 4th century. He was a muhaddith
engaging in Hadith as a science and wrote works which were related to the
science of hadith. Al - Musnad Al-Kabir, Al-Musnad Al-Saghir and Al-Mu’jam
in which he gathered one or several narrations under the names of the
teachers from whom he narrated were some of his works. In the period in
wihch Abd Ya‘ld al-Mawsili lived, Abbasids were ruling over the Islamic
geography. He lived from the late of Khalifa Me’mun era (198-218/813-833)
to the 12th years of Khalifa Muktedir era (295-320/908-932). Between the
years 210-307/826-919 when he lived 12 Abbasids khalifas ruled over the
country.

At the era in which Abi Ya‘la al-Mawsili lived it is seen that there were
frequently fights for the thrones amongst the members of dynasty to rule
the caliphate and senior commanders and viziers sometimes attended to
these fights, in Abbasids. As a result of these fights, political chaos
sometimes dominated the country. In the same period, interior revolts
frequently came out in the country. In the youth and early adulthood period
of al-Mawsili, the mihna event that was effective in the era of some khalifas
and affected negatively the science life existed. The effects of these negative
improvements, which affected the country negatively, to the science life in
the country are handled in the example of Abi{i Ya‘la al-Mawsili.

Keywords: Hadith, Abii Ya‘la al-Mawsili, Musnad, Mihna, Fights for
Throne
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HAYATI DAHA YASANILABILIR HALE GETIRMEK ICIN UC
MESELE -MAGARA HADIiSI ORNEGI-

Ogr. Gor. Dr. Muhammet Ali TEKIN
Tekirdag Namik Kemal Universitesi {lahiyat Fakiiltesi
muhammetalitekin@gmail.com

Alemlere rahmet olarak génderilmis bir Peygamber’in, kendisinden
sonra gelenler i¢in de bir seyler sdylemeden ve bir seyleri gostermeden O’'nu
gonderen tarafindan caninin alinmasi diisiiniilemez. Aksi takdirde ‘dlemlere’
ifadesinin  hiilkmii  kalmayacak; ‘rahmet olmas’'nin anlami ise
buharlasacaktir. Bu a¢idan bakildiginda basta kendisiyle ayn1 donemi ve
ayn1 mekanlar1 paylasan insanlara hayata dair en azindan genel ilkeleri
Ogretmesi ve muhtesem ahlaki ile bunlari1 gostermesi miisellem bir haldir.
Bu halin gelecek nesiller tarafindan takibi de ilgili durumun bilgilerini elde
etmemize yarayan belgeler diyebilecegimiz daha ¢ok hadisler bu agidan
kiymetlidir. Bu hadislerin bir kismi dogrudan hiikiim igerirken bir kismi da
ahlaki olarak irsadi vasfi daha agir basar mahiyettedir. Bunlar icerisinden de
bir kismi vardir ki ge¢misten haberler icerirken aslinda dikkatle
bakildiginda gelecege 1sik tutar hiiviyettedir. Bunlar arasinda ‘Magara
Hadisi’ olarak bilinen ‘sizden oOncekiler icerisinde’, ‘insanlarin ge¢miste
yasayanlar1 igerisinde’, ‘Isrilogullarindan’ gibi kayitlarla ifade edilen
‘ailelerine rzik temini’ yahut ‘kendi ihtiyaglarini karsilamak’ iizere yola
¢ikan ii¢ insanin bir vakit sonra ve bir sebeple girdikleri magarada mahsur
kalmalari ve buradan c¢ikabilmenin ancak énceden yaptiklari isler icerisinde
sadece Allah’a 6zge kildiklar1 salih amelleri zikrederek Allah’a dua etmek
suretiyle kurtulmalarinin anlatildigi hadis dikkat gekicidir. Burada olayin
oldugu gibi yasanmishginin gercekte olup olmamasi bir tarafa Hz.
Peygamber’in bunu tmmetine anlatmasinin, ge¢misten bir kissa olarak
zikrinden ziyade gelecege yonelik bir hisse olarak degerlendirilebilecegi
kanaatindeyiz. Bu agidan kissadaki li¢ insan bir cemiyeti, bir toplulugu
temsilen ifade edilmis olmalidir. Bu insanlar (toplulugu) hayat
yolculuklarinda zorunlu olarak dar bir alana girmisler ve burada ne
yapacaklarini  bilemez durumda aynm1 zamanda  Kkarsilastiklar
hadiseler/mesakkatlar karsisinda bir sikismishk halinde mahsr
kalmislardir. Hadiste bu durumda kalmis insanlarin Rablerine niyazlarinda
sadece O’'nun icin yaptiklarini zikrettikleri ii¢ salih amel dikkat cekmektedir.
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Burada zikredilenler bugiin insanligin olagandisi dénemler diyebilecegimiz
kriz zamanlarini daha emin ve seldmetli adimlarla atlatabilmesine ve
bunlara dikkat edildigi oranda bu dénemlerin bir daha yasanmamasina
katki saglayabilecegi aciktir. Bunlar kisaca anne-babaya hizmet, nefse
hakimiyet ve insan hakki ve emegine hiirmettir. Bunlardan birincisiyle
toplumun ortak hafizas1 korunacak ve gelenekle bagi kopartilamayacak,
ikincisiyle helal iliskilerle muhkemlestirilen mahremiyet alani olan aile tesis
edilecek ve bugiin daha giivenle yasanabilecektir. Uciinciisiiyle de insanin
kendisiyle hayatini ikdme ve idame edilecegi maiset temininde helalin
gozetilmesi ve kul hakki gerceginin muhafazasi ile emege saygi
gerceklesecek ve gelecege daha saglam adimlarla ilerlenecektir.

Anahtar Kelimeler: Hadis, Magara Hadisi, Kissalar, Salih Amel, Dua
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THREE ISSUES TO MAKE LIFE MORE LIVEABLE
-CAVE HISTORY / MAGARA HADISI SAMPLE-
Dr. Muhammet Ali TEKIN

It is unthinkable that a Prophet sent as a mercy to the worlds be killed by
the one who sent him without saying and showing something for those who
came after him. Otherwise, the statement 'to the realms' will not be valid;
The meaning of "mercy” will evaporate. From this point of view, it is a
mystical state that he teaches at least the general principles of life to people
who share the same period and the same places with him and show them
with his magnificent morality. The follow-up of this situation by future
generations and more hadiths, which we can call documents that help us
obtain information about the relevant situation, are valuable in this respect.
While some of these hadiths contain direct decrees, some of them morally
predominate. There are also some of them that contain news from the past,
and when looked carefully, they actually shed light on the future. Among
these, the 'cave hadith’, 'among those before you', 'among the people who
lived in the past’, 'Israelites’, 'to provide sustenance to their families' or 'to
meet their own needs', after a while and for a reason. The hadith, in which
they were stuck in the cave they entered and that they were able to get out
only by praying to Allah by mentioning the righteous deeds that they had
made the subject of their previous deeds, is remarkable. Aside from whether
the incident was actually experienced here or not, Hz. We are of the opinion
that the Prophet's telling of this to his ummah can be regarded as a future
story rather than a story from the past. In this respect, the three people in
the story must have been expressed to represent a community, a
community. These people (the community) have necessarily entered a
narrow area in their life journeys, not knowing what to do here, and at the
same time being stuck in the face of the events / troubles they encountered.
In the hadith, three righteous deeds that people who remained in this
situation mention in their prayers to their Lord only what they did for Him.
It is clear that what is mentioned here can contribute to humanity's ability
to overcome the crisis times, which we can call extraordinary periods, with
more confident and sound steps, and to prevent these periods from
happening again as long as attention is paid to them. These are, in short,
service to parents, domination of the soul and respect for human rights and
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labor. With the first of these, the common memory of the society will be
preserved and the bond with tradition will not be broken, with the second,
the family, which is the area of privacy strengthened by halal relations, will
be established and can be lived more safely today. Thirdly, with the
observance of halal and conserving the reality of the right of servant, respect
for labor will be realized in the provision of salaries by which people will
live and maintain their lives with them, and we will proceed to the future
with stronger steps.

Keywords: Hadith, Cave Hadith, Stories, Good Deed, Prayer
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SOZUN DINAMIZMINI YAZININ DURAGANLIGINI SAVUNAN
GORUS UZERINE BAZI DEGERLENDIRMELER: ARAP DILi
ORNEGI
Ogr. Gor. Dr. Muhammed EFIL
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
muhammed.efil@gmail.com

insanlik tarihi boyunca en 6nemli iletisim araci olan dil, dilbilimciler
tarafindan sozli ve yazili olarak ikiye ayrilmistir. Bu baglamda sifahi olanin
anlik bir beceri olmasi beraberinde dinamizmi getirirken, yazinin ise planh
bir aktivite olmasi statikliginin bir gostergesidir. Bu iki unsuru mukayese
eden dilcilerin bir boliimii dilin temel islevinin insanlar arasinda anlatim
sanati oldugunu ve klasik beseri bilimlerde insanin “natik” olarak
nitelendigini dikkate alarak soziin Ustiinliigline vurgu yapmislardir. Diger
yandan “s0z ugar, yazi kalir” 6zdeyisinden de hareketle dilin gostergelerden
olustugunu savunan ve yaziyl Onceleyen bir gruptan da bahsetmek
miimkiindiir. Bu ¢alismada her iki aracin kullanim alanlarin dikkate alarak
birbirlerine karsi tstiinliiklerine dikkat ¢cekmek ve iletisimdeki tahrifati en
aza indirmek igin ikisi arasindaki tercihin daha dikkatli yapilmasini saglama
amaclanmistir. Arastirmanin hacmi dikkate alinarak biitiin dillerde inceleme
yapma yerine spesifik diizeyde konuya dair 6rneklem Arap kiiltiiriindeki
sozli ve yazilhi rivayet geleneginin gecirdigi evreler {zerinden
olusturulmustur.

Anahtar Kelimeler: S6z, Yazi, Arap Edebiyati
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SOME EVALUATIONS ON THE OPINION DEFENDING THE
DYNAMISM OF THE SPEECH AND THE STAGNATION OF THE
WRITING: THE EXAMPLE OF ARABIC LANGUAGE

Dr. Muhammed EFIL

Language, which is the most important communication tool throughout
the history of humanity, has been divided by linguists into two as speach
and written. In this context, speach is a instantaneous skill which brings
dynamism while writing is a planned activity that an indicator of its
stagnation. Some of the linguists, who compared these two factors, taking
into account that the basic function of language is the art of expression
among people and that human beings are described as "talker" in classical
human sciences, emphasized the superiority of the written. On the other
hand, from the point of the wiev on the proverb "spoken words fly away,
written words remain”, it is also possible to talk about a group that
defending that language consists of signs and prioritizes writing. In this
study, it is aimed to make the choice between the two tools more carefully in
order to draw attention to their advantages over each other and to minimize
the distortion in communication, taking into account the usage areas of both
tools. Considering the volume of the research, instead of examining in all
languages, the sampling on the subject at a specific level was created over
the stages of the oral and written rumor tradition in Arabic culture.

Keywords: Word, Writing, Arabic Literature
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EZBER BIR “MAHREMIYETTEN” MUTLAK BiR “ALENIYETE”

Ogr. Gor. Saadet IDER
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
sciftkat@erbakan.edu.tr

Gelisen teknolojik imkanlarin doniistiirdiigii iletisim anlayisiyla teshir ve
seyir lizerine kurgulanmis yasamlarda mahremiyeti konumlandiracak bir
yer bulmak miimkiin gériinmemektedir. Modern yasamin zorunlu bir
unsuru halini alan sosyal medya hesaplari, Kkisilerin ‘paylasim’ adiyla
kendisini ifsa ettigi ve ‘erisim’ adiyla merak duygusunu tatmin ettigi sézde
bir 6zgiirlik alan1 durumundadir. Bu yoniiyle sosyal medya paylasimlari,
kisilerin tasidigi mahremiyet duyarliligini ya da duyarsizligini en agik
bicimde disa vurmaktadir.

Yaptigimiz bu ¢alismada kisilerin sosyal medya paylasimlar: tizerinden,
mahremiyet duyarliligi ve onlar1 bu paylasimlari yapmaya iten sebepler
cesitli degiskenler acisindan yorumlanmaya c¢alisiimistir. Bu amagla
arastirmada sekiz kisinin Instagram paylasimlari on bes giin siireyle
gozlenmistir. Arastirma sonucunda, ilgili paylasimlarin “beden, aile ve is
hayat1” iizerine yogunlastif1 ortaya ¢ikmistir. Paylasim igerigi ve sikhig ile
yas, medeni durum, cinsiyet vb. degiskenler arasinda anlamli bir iligki
bulunmustur. Arastirma bulgulari, kisilerin goériiniir kildig1 durum ya da
tecriibelerin geleneksel anlayisa ters distiigiinii gostermektedir. Dolayisiyla
sosyal ezberlerle sunulan bir mahremiyet, muhatap tarafindan
anlamlandirilmadigr ve igsellestirilmedigi siirece egitsel bir deger
tasimamaktadir. Kisaca diretilen bir mahremiyet ancak aleniyet
getirmektedir.

Anahtar Kelimeler: Mahremiyet, Sosyal Medya, Aleniyet
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FROM A MEMORIZED “PRIVACY” TO AN ABSOLUTE
“PUBLICITY”

Lect. Saadet IDER

The sense of communication shaped by the technological progress
makes it impossible to include the privacy in the lives based on watching
and exposing. The compulsory elements of the modern life, the accounts of
social media offer a so-called freedom in which the one exposes
himself/herself through sharing and satisfy his/her curiosity thrugh
accessing. By this way, the accounts of social media reveal the sensitivity or
insensitivity of privacy clearly.

In this study, the privacy sensitivity of the people and the reasons of
social media sharings are discussed in terms of some variables. For that
reason, the social media sharings of 8 adults were recorded during 15 days.
The results of the research make it clear that the ones mostly share the
photos of their body, family and ocuupational experinces. There is a
significiant relationship between the content and the frequency of the
sharing and the variables such as the age, the sexuality, the marial status.
The research findings reveal that the exposed experinces and situations are
contrary to the traditional sense. Therefore, the privacy attained by the
social memorization is valuable pedagogically only if it’s internalized by the
one. Shortly, the forced privacy only leads an absolute publicity.

Keywords: The Privacy, The Social Media, The Publicity
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17. ASIR OSMANLI COZULMESINI EDEBI BIR ESER
UZERINDEN OKUMAK

Ars. Gor. Dr. Ayse PARLAKKILIC MUCAN
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
ayseparlakkilic@windowslive.com

17. asir, Osmanli Devleti'nde biiylik degisim ve donilisiimlerin yasandigi
bir ylizyll olarak karsimiza ¢ikar. Osmanli miinevverleri bu asri, “nizdm-1
aleme ihtildl, redya ve berayaya infial geldigi bir donem” olarak tarif ederler.
Bu buhranli dénemde devlet; siyaset basta olmak iizere askeri, iktisadi ve
ictimai alanlarda da duraklamayasamistir.

17. asir sairlerinden Kadiri Hiiseyin'e ait Miftdh-1 Cennet, bir diger adu ile
Bdb-1 Addlet, bu donemi carpict bir sekilde aksettiren edebi eserlerden
biridir. Eserin yazimi, heniiz on bir yasinda tahta gecen Sultan IV. Murad’'in
saltanatinin ilk yillarina rastlar. 1036/1626 yilinda yazimina baslanan ve
1037/1628 yilinda tamamlanan bu eserde; devlet yonetiminde yasanan
istikrarsizlik, askeri nizamin bozulmasi, adalet teskilatinda yasanan
usulsiizlikler, ilmiye sinifnda meydana gelen yozlasma, toplum hayatinda
degisen ahlak anlayis1 gibi devleti ¢oziilmeye siiriikleyen pek ¢ok durum
gozler 6niine serilmeketdir.

Bu ¢alismanin amaci, 17. asirda baslayan Osmanl ¢6ziilmesini; degisen
diizen, adalet ve ahlak anlayisim1 ayni ytlizyillda kaleme alinmis edebi bir
deger lizerinden okumaya ve anlamaya c¢alismaktir. Bu baglamdaMiftdh-1
Cennet, tarihi bir vesika 0zelligi gostermekte, edebiyat ve tarih disiplinleri
arasindaki yakin temasa bir kez daha dikkat cekmektedir.

Anahtar Kelimeler: 17. asir, Osmanli, Miftdh-1 Cennet, Kadiri Hiiseyin,
IV. Murad
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READING THE DISSOLVEMENT OF 17th OTTOMANS
THROUGH A LITERARY TEXT

Res. Asst. Dr. Ayse PARLAKKILIC MUCAN

The 17th century appears as a century in which great changes and
transformations were experienced in the Ottoman Empire. Ottoman
intellectuals describe this century as "a period in which the order of the
world was disturbed and the reaya and beraya were infuriated”. In this
depressive period, the state experienced a pause in military, economic and
social fields, especially in politics. Also known as Bab-1 Adalet, Miftah-1
Cennet written by Qadiri Huseyin, one of the 17th century poets, is one of
the literary works that reflect this period strikingly. The work was written
in the first years of the reign of Murad IV who came to the throne at the age
of eleven. Started to be written in 1036/1626 and completed in 1037/1628,
this work reveals many situations moving the state to disintegration such as
the instability in the state administration, the deterioration of the military
order, the irregularities in the justice organization, the corruption in the
ilmiye class, the changing moral understanding in social life. The aim of this
study is to read and understand the dissolution of the Ottoman Empire and
the changing understanding of order, justice and morality in the 17th
century through a literary text written in the same century. In this context,
Miftah-1 Cennet has the characteristics of a historical document and once
again draws attention to the close contact between the disciplines of
literature and history.

Keywords: 17th Century, Ottoman, Miftah-1 Cennet, Qadiri Huseyin,
Murad IV
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GECMISTEN BUGUNE REAKSIYONER BiR HAREKET OLARAK
ARIF YABANCILASMASI

Ars. Gor. Dr. Betiil IZMIRLI
Manisa Celal Bayar Universitesi [lahiyat Fakiiltesi
izmiribetul@gmail.com

Arif, literal manasiyla bilen, taniyan kisi demektir. Tasavvuf semantik
alanina dair bir terim olarak ise Allah hakkinda marifet ve irfan sahibi
kisidir. Ehl-i tasavvufa gore marifet, vasitasiz elde edilen bir bilgidir ve
dolayisiyla Allah’la ickin ve yakin irtibatin da vesilesidir. Ne var ki bu bilgi
genele bahsedilmeyen, sinirll bir niteligi haizdir. Marifete muhatap olan
arifin vasiflar1 hakkinda ilk sfllerden itibaren mubhtelif tanimlar
gelistirilmistir. Zamanla, Hoca Ahmed Yesevi, Muhyiddin ibnii’l-Arabi,
Mevlana Celdleddin Rami, YGnus Emre, Haci Bektis-1 Veli, Erzurumlu
ibrahim Hakki gibi mutasavviflar da marifet (irfan) ve arif konusunda kendi
devirlerinin bakis agisiyla diisiinceler sunmuslardir. Biitiin bunlarda arif;
filozof-sGfl karisimi1 metafizik bir figiir olarak karsimiza ¢ikar. Bahsi gecen
bu tipoloji, Allah’1t tanima ve O’na ulasma yolunda yalnizligs, bilingli olarak
tercih eder. 'Arif, reaksiyoner bir saikle bazen de irfani ve entelektiiel bir
tavir olarak, yasadig topluma, kendine ve/ya her seye yabancilasir. Bu olgu
arif yabancilasmasi olarak kavramsallastirilabilir. Aslinda o, farkindalik
sahibi bireyin bir takim nedenlerle yabancilasmay: tecriibe etmesinin
ifadesidir. Bu tebligde, 6ncelikle arifin 6zellikleri ve onun evren tasavvuru
ele alinacaktir. Calisma ge¢mis devirlerden bugiine bir takim nedenlerle
kisinin bilingli ve irfani bir tepki olarak sigindig1 yabancilasma olgusunu, arif
yabancilasmasinin farkli bi¢imlerini, felsefi ve tasavvufi bir okuma
iizerinden degerlendirmeyi amaglamaktadir. Bunun i¢in betimsel yontem ve
kavram analizi yonteminden istifade edilecektir.

Anahtar Kelimeler: Felsefe, Tasavvuf, Marifet (irfan), Arif,
Yabancilasma, Arif Yabancilagmasi
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'ARIF’S ALIENATION AS A REACTIONARY MOVEMENT FROM
PAST TO PRESENT

Res. Asst. Dr. Betiil IZMIRLI

Arif (gnostic or safi knower) literally means a person who knows. As a
term related to the semantic field of Siifism, he/she is a person who has
ma'rifah (gnosis) and knowledge about Allah. According to Ahl-i
Sufism/Tasawwuf, ma'rifah is knowledge obtained without a medium.
Therefore it is also a means of immanent and close contact with Allah.
However, this knowledge has a limited quality that is not bestowed on the
general public. Various definitions have been developed since the first sifis
about the qualifications of the 'arif who is the addressee of the ma'rifah.
Over time, mystics such as Khoca Ahmed Yasawi, Muhyiddin Ibn al-'Arabi,
Mawlana Jalal al-Din Rimi, Yinus Emre, Haji Bektash Wali, Erzurumlu
Ibrahim Hakki also presented their thoughts on the subject of the ma'rifah
and the 'arif from the point of view of their own time. 'Arif appears as a
metaphysical figure who is a mixture of philosopher-sifi in all these
thoughts. The aforementioned typology consciously prefers solitude in the
way of knowing Allah and reaching Him. 'Arif is alienated from the society
he/she lives in, himself/herself or everything else with a reactionary and
sometimes as a gnostic or intellectual attitude. This phenomenon can be
conceptualized as ‘arif’s (gnostic’s) alienation. In fact, it is an expression of
the awareness of the individual experiencing alienation some reasons. In
this paper, first of all, the properties of the ‘arif and his/her vision about the
universe will be discussed. The study aims to evaluate the phenomenon of
alienation, in which a person has taken refuge as a conscious and gnostic
reaction for a number of reasons from the past to the present, and different
forms of ‘arif’s alienation through a philosophical and mystical reading. For
this, descriptive method and concept analysis method will be used.

Keywords: Philosophy, Tasawwuf, Ma'rifah (Irfan), 'Arif (Gnostic),
Alienation, 'Arif’s Alienation
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IBN CUZEYY EL-GIRNATI’NIN KAVANINU’L-FIKHIYYE ISIMLI
ESERINDE FIKHI HUKUMLER ILE AHLAKI HUKUMLERIN
ICICELIGI
Ars. Gor. Dr. Fatma HAZAR
Eskisehir Osmangazi Universitesi [lahiyat Fakiiltesi
fhhazar@gmail.com

Maliki mezhebinin yaygin oldugu Endiiliis bolgesinde, Magrip'te
dogudaki alimlere oranla kelam, fikih ve tasavvuf ilimleri arasinda ayirim
yerine bir birliktelik bulunmaktadir. Burada yetisen alimlerin mutasavvif,
miitekellim ve fakih olduklarimi ve bu ilimleri icice gececek sekilde
ogrendikleri ve ogrettikleri bilinmektedir. ibn Ciizeyy de béyle bir
gelenekten gelen bir sufi fakihtir.

Tam adi Muhammed b. Ahmed b. Ciizeyy el-Kelbi el-Girnati (v. 741) olan
ibn Ciizeyy, Girnata’da dogmus ve hayati orada ge¢mis, Maliki mezhebine
mensup bir fakihtir. Fikih, tefsir, hadis ve kelam gibi farkli alanlarda eserleri
olan Ibn Ciizeyy'in en bilinen kitab1 el-Kavdninu’l-Fikhiyye adli eseridir.
Mukayeseli bir fikih kitabi niteliginde olan bu eserinde ibn Ciizeyy, iman,
ibadetler, namaz, cendze, zekat, orug ve itikaf, hac, cihdd, yemin ve nezirler,
yeme-icme avlanma, kurbandan olusan birinci kitap ile nikah, talak, buyu’,
hadler, hibe, kélelik, ferdiz ve vasiyetler b6limlerinden olusan ikinci kitap
seklinde iki kisimdan miitesekkildir. fkinci kitabin son kisminda “ilim ve
amel” bashg1 altinda ahlaki konulari ele almistir. Fakih olarak ibn Ciizeyy’in
eserinde fikhl hiikiimlere yer verirken, ahlaki ilkeleri beraberinde
zikretmesi, onu diger fakihlerden ayirmaktadir.

Tasavvuf ve fikhin birbirine mesafeli iki alan oldugu 6teden beri
bilinen bir vakiadir. Fikih ibadetlere, adetlere ve muamelata iliskin zahiri
hiikiimlerle mesgul olurken, tasavvuf; ruh terbiyesi, kalp egitimi gibi i¢
diinyay: ilgilendiren hallerin ilmidir. ibn Ciizeyy, tasavvufun fikihla yakin bir
iliski icerisinde oldugunu, birbirini sekillendirdigini, bu ylizden tasavvufun
fikihtan sayilmasi gerektigini séylemektedir. Ona gore fiirGi-1 fikhi ifade eden
ahkam fikh-1 zahir iken, tasavvuf; fikh-1 batindir. Hicri 8. asirda boyle bir
ifade, fikih ve tasavvufu ayrilmaz bir biitiin olarak géren bir yaklasimin
irtiniidir. Bu yaklasimin sonucudur ki, Girnati, fikih eserinin bir kismini
tasavvufi ilke ve 6gelere ayirmistir.
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Eserde bilinen fikih konu sistematigine ilaveten ayr1 bir b6liimde tevbe,
takva, kalbin halleri ve adaba iliskin hiikiimlere yer veren Ibn Ciizeyy, fikih
egitiminin ibadet-ahlak birlikteligini vurgulamak istemistir. Nitekim ibn
Clizeyy, ilim ve bununla amel etmenin gerekliligine ayr1 bir bolim
ayirmistir. Bu boliimde ilim ve amel icerisinde 20 baba yer vermistir. Mesela
eserinde takvanin tamimina yer veren ibn Ciizeyy, “Allah’in velayetini
muhabbetini kazanmak, giinahlarin bagislanmasi, tefricu’l-kulilb, hesapsiz
yerden gelecek rizik, hak ve bdtilin arasini ayirdetmek, diinyada ve ahirette
miijdelenmek, cennete girmek ve cehennemden kurtulmak, istik@met”
seklinde takva cesitlerine yer verir. Eserdeki fikih-ahlak birlikteligi adaba
iliskin bolimde de goriilmektedir. Bu kisimda kalbe yonelen emirler ve
nehiylerden, mala yonelik emir ve nehiyler ile yeme-igme ile ilgili olanlara
deginir. Burada fakihin yaptigi, fikhi hiikiimlerin tamamlayicis1 olarak
gordigii adab ile ilgili hususlara deginmektir. Aslinda klasik fikih sistematigi
icerisinde fikhin konular1 arasinda yer almayan bu gibi ahlaki tavsiye ve
ilkeleri fikhin icerisine yerlestirmeye ¢alismistir.

Bu calismamiz ile, fikih ve tasavvufun birbirini tamamlayan iki ilim
oldugunu diistinen Ciizeyy'in bu fikrini, fikih eserine de yansittigini
gostermis olduk. Eserde bilinen fikih konu sistematigine ilaveten ayri bir
boliimde tevbe, takvi, kalbin halleri ve adaba iliskin hiikiimlere yer veren
ibn Ciizeyy, fikih egitiminin ibadet-ahladk birlikteligine verdigi 6nemi
gostermektedir.

Anahtar Kelimeler: ibn Ciizeyy, Endiiliis, Fikih Egitimi, Ahlak, Tasavvuf
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THE INTEGRITY OF JURISPRUDENCE AND MORAL
PRINCIPLES IN IBN JUZEYY AL-GHIRNATI'S WORK
ENTITLED AL-KAVANINU'L-FIQHIYYA

Res. Asst. Dr. Fatma HAZAR

In Andalusia, where the Maliki sect is widespread, there is a integrity
rather than a distinction between the sciences of kalam, figh and mysticism
in the Maghreb compared to the scholars in the east. It is known that the
scholars who grew up here were sufis, mutakallims and faqihs and that they
learned and taught these sciences in a way that was intertwined. Ibn Juzeyy
is also a Sufi jurist who comes from such a tradition.

His full name is Muhammad b. Ahmed b. Ibn Juzeyy, who was Juzeyy al-
Kalbi al-Ghirnati (d. 741), was a scholar of the Maliki sect, who was born in
Granada and lived there. The most well-known book of Ibn Juzeyy, who has
works in different fields such as figh, tafsir, hadith and kalam, is his work al-
Kavaninu'l-Fighiyya. In this work, which is a comparative book of figh, Ibn
Juzeyy, the first book consisting of belief, worship, prayer, funeral, zakat,
fasting and iqaf, pilgrimage, jihad, oath and nizards, eating and drinking,
hunting, sacrifice and marriage, talaq, buyu', It consists of two parts in the
form of the second book, which consists of chapters of punishment, grant,
slavery, sacrifice and testaments. In the last part of the second book, he dealt
with moral issues under the title of "science and practise". While Ibn Juzeyy,
as a jurist, includes figh rules in his work, his mention of moral principles
distinguishes him from other jurists.

It is a known fact that Sufism and figh are two areas that are at a distance
from each other. While Figh deals with the outward provisions regarding
worship, customs and transactions, Sufism; It is the science of situations
that concern the inner world such as spiritual training and heart training.
Ibn Juzeyy says that Sufism is in a close relationship with figh and shapes
each other, so Sufism should be counted as figh. According to him, while the
ahkam that expresses the furu-i figh is figh-i zahir, Sufism; figh-i batin. The
result of this approach is that Ghirnati devoted a part of his figh work to
mystical principles and elements.

In addition to the systematic of figh, which is known in the work, Ibn
Juzeyy, who included provisions on repentance, tawbabh, states of heart and
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manners in a separate section, wanted to emphasize the unity of worship
and morality in figh education. As a matter of fact, Ibn Juzeyy devoted a
separate chapter to knowledge and the necessity of acting on it. In this
section, 20 subjects are included in science and practise. For example, Ibn
Juzeyy, who included the definition of taqwa in his work, said, "To gain the
love of God's guardianship, forgiveness of sins, taqwa, sustenance that will
come from an incalculable place, to distinguish between right and wrong, to
be given good news in this world and in the hereafter, to enter Paradise and
get rid of Hell, the direction". It includes types of tagwa in the form of taqwa.
The coexistence of figh and morality in the work is also seen in the section
on adab. In this section, he mentions the orders and prohibitions directed to
the heart, the orders and prohibitions for goods, and those related to eating
and drinking. Here, what the jurist does is to touch upon the issues related
to adab, which he sees as complementary to the figh decrees. In fact, she
tried to place such moral advice and principles, which are not among the
subjects of figh in the classical figh systematic, into figh. This study shows
the importance that Ibn Juzeyy gives to the unity of worship and morality in
figh education.

Keywords: Ibn Juzeyy, Andalusia, Figh Education, Morality, Mysticism
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MIMARI FONKSIYONLARI VE SAGLIK HIZMETLERI
BAKIMINDAN ANADOLU DARUSSIFALARI
Ars. Gor. Dr. Fatma Seyma BOYDAK
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
seymaboydak@outlook.com

Uzm. Siimeyra BOYDAK
suboydak@gmail.com

Dariissifa, giiniimiiz hastahanelerine karsilik gelen bir terimdir. Mimari
tasarimlarinin  mensei, Tirk [slam medreselerine dayanmaktadir.
Anadolu’da sifihdne, bimaristan, maristan, darii’s-sithha, dari’l-afiye,
me’'menii’l-istirahe, dari’t-tib gibi isimlerle anilan baska saglik kurumlari da
bulunmaktaydi. Hekimlik egitiminin verildigi tip medreseleri ile birlikte
sifahaneler, glinimiiz Tip Fakiiltesi hastaneleri gibi fonksiyon
gostermekteydi. Anadolu cografyasinda Tiirkler, gelismis mimari birikimleri
ve tibbi sahada ilerlemeleri sayesinde topluma dizenli saglik hizmeti
sunabilen donanimli ve mimari agidan ¢ok fonksiyonlu dariissifalar insa
edebilmislerdir. Dariissifalarin 6ne ¢ikan 6nemli o6rnekleri, 12. yiizyil
itibariyle goriilmeye baslanmistir. 602/1205-1206 tarihli Kayseri Gevher
Nesibe Dariissifas1 ve Giyaseddin Tip Medresesi, Anadolu Sel¢uklularinin en
eski saglik kurumlarindandir. Sivas I. izzeddin Keykavus Dariissifas1 ise
Anadolu Selguklunun en biiyiik sifahanesi olma 6zelligine sahiptir. Osmanh
Devleti'nin ilk hastanesinin ise Bursa Yildirnm Dariissifas1 oldugu
bilinmektedir. Sifahaneler, genellikle acik avlulu plan tipine sahiptirler. Avlu
etrafinda, zamaninda cerrahi miidahalelerin yapildigi odalar ve hasta
koguslar1 yer almaktadir. Bu saghk kurumlarinda gerek Selguklu gerekse
Osmanli doéneminde poliklinik hizmetlerinden cerrahi miidahalelere,
miizikle tedaviden ruhi telkinlere kadar cok cesitli saglik hizmetlerinin
verildigi bilinmektedir. Ayrica hastalara, bizzat hekimler tarafindan
hazirlanan ilaglarin iicretsiz olarak verildigi de belgelerden 6grenilmektedir.
Dariigsifalarin fonksiyon, saglik hizmetleri ve yonetim sartlarinin beyan
edildigi vakfiyeleri ise, giinlimiz saghk kurumlarinin isleyisi hakkindaki
yonetmeliklere drneklik teskil etmis olmalar1 bakimindan ayrica énem arz
etmektedir.

Anahtar Kelimeler: Dariissifa, Mimari, Saglik Hizmeti
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ANATOLIAN DARUSSIFAS (HOSPITALS) IN TERMS OF
ARCHITECTURAL FUNCTIONS AND HEALTH SERVICES

Res. Asst. Dr. Fatma Seyma BOYDAK
Spec. Siimeyra BOYDAK

Darussifa is a term that corresponds to today’s hospitals. The origin of
their architectural designs is based on Turkish Islamic madrasahs. There
were other health institutions in Anatolia, which were known by names
such as sifahane, bimaristan, maristan, darii’s-sihha, dari’l-afiye, me’menii’l-
istirahe, dart’t-tib. Along with the medical madrasas where medical
education was given, darussifas (hospitals) functioned like the hospitals of
today’s Faculty of Medicine. In the Anatolian geography, Turks were able to
build well-equipped and architecturally multi-functional hospitals that
could provide regular health services to the society, thanks to their
advanced architectural knowledge and advances in the medical field. The
prominent examples of darussifas (hospitals) started to be seen as of the
12th century. Kayseri Gevher Nesibe Darussifa and Giyaseddin Medicine
Madrasa dated 602/1205-1206 are among the oldest health institutions of
the Anatolian Seljuk. Sivas 1st Izzeddin Keykavus Darussifa has the
distinction of being the largest hospital of the Anatolian Seljuk. It is known
that the first hospital of the Ottoman Empire was Bursa Yildirim Darussifa.
Darussifas generally have an open courtyard plan type. Around the
courtyard, there are patient wards and rooms where surgical interventions
were made on time. It is known that a wide variety of health services were
provided in these health institutions, from polyclinic services to surgical
interventions, from music therapy to spiritual suggestions, both in the
Seljuk and Ottoman periods. In addition, it is learned from the documents
that the medicines prepared by the physicians are given free of charge to the
patients. The foundation charters, in which the functions, health services
and management conditions of the darussifas are declared, are also
important in that they set an example for regulations on functioning today’s
health institutions.

Keywords: Darussifas (Hospitals), Architecture, Health Care
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COVID-19 PANDEMISI SURECINDE UZAKTAN EGITIM VE
ILAHIYAT FAKULTESI OGRENCILERINDE AKADEMIK
DURUSTLUK

Ars. Gor. Dr. Irfan ERDOGAN
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
irfanerdogan87@gmail.com

Arastirmanin amaci, Covid-19 pandemisi sonrasinda uygulanmaya
baslayan wuzaktan egitim silirecinde ilahiyat Ogrencilerinin akademik
dirtstlik egilim dizeylerini tespit etmek, deneyimledikleri ve
gozlemledikleri akademik diristliikk ihlallerinin neler oldugunu, bu
davranislara yonelme sebeplerini, akademik diiriistliik ihlallerini azaltmak
ve akademik duriistlik diizeyini artirmak icin yapilmasi gerekenleri
ogrencilerin bakis acisiyla tespit etmeye ¢alismaktir.

Bu amaci1 gerceklestirmek iizere yakinsayan paralel karma yoéntem
deseni benimsenmis, bu kapsamda nicel ve nitel veriler birlikte
toplanmistir. Arastirmanin nicel boyutunda “Akademik Sahtekarlik Egilimi
Olgegi” kullanilmistir. Akademik diiriistliigii ihlal eden durumlar, akademik
sahtekarlik olarak nitelendirilmekte olup, dlgcekten alinan diisiik puanlar
akademik diirtstlik egiliminin yiiksek oldugu seklinde yorumlanmistir.
Calisma grubunu, Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat
Fakiiltesi 3. ve 4. sinif 6grencileri olusturmaktadir. Veriler 2020-2021
egitim-6gretim yili bahar déneminde online olarak toplanmistir.

Elde edilen bulgulara gore, sinavlar (kopya ¢ekme) konusunda akademik
diristlik egiliminin cok yiiksek (%X=1.65), 6dev ve projeler konusunda
akademik diristlik egiliminin ylksek (%=1.82), arastirma yapma ve
raporlastirma siireclerinde akademik diristlik egiliminin ¢ok ytliksek
(x=1.70), atiflara yonelik akademik diriistlik egiliminin ise yiiksek
(%=1.89) oldugu tespit edilmistir. Genel akademik diiriistliik egilimi diizeyi
de ¢ok yiiksek (%=1.78) bulunmustur. Olcek alt boyutlarinda ve akademik
diristlik egilimi toplam puaninda cinsiyete gore anlamli bir farklhilik
olusmadigr gorilmistir. “Covid-19 pandemisi Oncesi yiiz yiize egitim ve
pandemi sonrasi uzaktan egitim siirecini kiyasladiginizda, akademik
diristlik anlaminda ilahiyat o6grencilerinde bir farklihik gozlemliyor
musunuz?” sorusuna katilimcilarin %62’si “Evet, uzaktan egitim siirecinde
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akademik diiriistliik azald1.” cevabini, %33.1'i “Hayir, herhangi bir degisiklik
olmadi.” cevabini verirken %1.8’i “Evet, uzaktan egitim stirecinde akademik
diirtistlik artti.” cevabimi vermistir. Katilimcilarin %3.2’si de bu soruyu
cevapsiz birakmistir.

Arastirmanin nitel boyutunda elde edilen veriler, NVIVO 10 nitel veri
analiz programi kullanilarak icerik analizine tabi tutulmus, kodlamalar
yapilarak temalar a¢iga cikarilmistir. Katiimcilarin akademik duristliik
ihlalleri ile ilgili deneyim ve gozlemlerine goére, baskasinin ddevini kullanma,
O0devini yapmada baskasindan yardim alma ya da baskasina yaptirma,
odevleri kopyala-yapistir yaparak hazirlama ve yaptigi alintilarda kaynak
gostermeme, sinavda bireysel kopya cekme, sinavda yardimlasma, online
olarak Kur’an ezberini verirken Kur’an’a bakarak okuma, dersi ac¢ik birakip
baska islerle ilgilenme gibi durumlar katilimcilar tarafindan gézlemlendigi
ve bu durumlarin akademik diiriistliige aykir1 durumlar olarak
degerlendirildigi gorilmiistiir.

Akademik diiriistliik ihlallerinin ortaya ¢ikmasinin nedenlerine iliskin
olarak katilimci goriisleri dort temada toplanmistir. Bunlar1 68renciden
kaynakli nedenler, 6gretim elemanindan kaynakli nedenler, pandemi siireci
ve uzaktan egitim kosullarindan kaynakli nedenler ile genel egitim
anlayisindan kaynakli nedenler seklinde siralamak miimkiindiir.

Akademik dirtstliik ihlallerini 6nlemek ve akademik diristligi
arttirmak i¢in yapilmasi gerekenler konusunda katilimcilar cesitli 6neriler
sunmugslardir. Elde edilen bulgulara gore ortaya ¢ikan temalar, 6grencilere
dontk oOneriler, 6gretim elemanlarina donik oneriler, ddevlerle ilgili
oneriler, sinavlarla ilgili 6neriler ve yonetimle ilgili 6neriler seklindedir.

Anahtar Kelimeler: Din Egitimi, ilahiyat Ogrencileri, Covid-19, Uzaktan
Egitim, Akademik Diirtistliik, Akademik Sahtekarlik
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DISTANCE EDUCATION IN THE PROCESS OF COVID-19
PANDEMIC AND ACADEMIC INTEGRITY AMONG THEOLOGY
STUDENTS

Res. Asst. Dr. irfan ERDOGAN

This research aims to determine the academic integrity levels of the
theology students in the distance education process that started to be
implemented after the Covid-19 pandemic. It is trying to determine what are
academic integrity violations they experienced and observed, the reasons
for these violations, how to reduce academic integrity violations from
students' perspectives.

To achieve this aim, the convergent parallel design was adopted as a
mixed research method. In this context, quantitative and qualitative data
were collected together. The "Academic Dishonesty Tendency Scale" was
used in the quantitative dimension of the study. Situations that violate
academic integrity are described as academic dishonesty, and low scores
from the scale are interpreted as high academic integrity tendencies. The
study group consists of 3rd and 4th-grade students of Necmettin Erbakan
University Ahmet Kelesoglu Faculty of Theology. The data were collected
online in the spring term of the 2020-2021 academic year.

According to the findings, academic integrity tendency in the exams
(avoiding cheating) is very high (¥=1.65), academic integrity tendency in the
homework and projects is high (%=1.82), academic integrity tendency in
research and reporting processes is very high (k=. 1.70), and the tendency
for academic integrity towards citations was found to be high (k=1.89). The
general level of academic integrity tendency was also found to be very high
(%=1.78). It was observed that there was no significant difference according
to gender in the sub-dimensions of the scale and the total score of academic
integrity tendency. On the other hand, “When you compare the face-to-face
education process before the Covid-19 pandemic and the distance education
process after the pandemic, do you observe a difference in theology
students in terms of academic integrity?” question asked. 62% of the
participants answered “Yes, academic honesty decreased during the
distance education process.”, 33.1% of the participants answered “No, there
was no change.”, 1.8% of participants answered “Yes, academic honesty
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increased during the distance education process.”. 3.2% of the participants
left this question unanswered.

The data obtained in the qualitative dimension of the research were
subjected to content analysis using the NVIVO 10 qualitative data analysis
program, and the themes were revealed by coding. According to the
findings, using someone else's homework, getting help from someone else,
preparing the homework by copy-pasting and not citing the references,
individual cheating behaviour in the exam, helping each other in the exam,
Qur'an recitation by looking to the Qur’an, and attending to the online
course but dealing with other things were observed or experienced by the
participants and these situations were considered as academic integrity
violations.

According to results obtained from the qualitative dimension of the
research, reasons for the emergence of academic integrity violations were
collected under four themes. These themes are reasons originating from the
student, reasons originating from the instructor, reasons arising from the
pandemic process and distance education conditions, and reasons arising
from the general education understanding.

Participants offered various suggestions about what should be done to
prevent academic integrity violations and increase academic integrity. The
themes that emerged according to the findings are suggestions for students,
suggestions for instructors, suggestions about the homeworks, suggestions
about the exams, and suggestions about the administration.

Keywords: Religious Education, Theology Students, Covid-19, Distance
Education, Academic Integrity, Academic Dishonesty
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ENDULUS “RECONQUISTA” HAREKETLERI KARSISINDA
SAIRLERIN TUTUMU: ISTIGASE SIIRLERI
Ars. Gor. Dr. Mahmut USTUN
Kafkas Universitesi [lahiyat Fakiiltesi
mhmtstn@hotmail.com

710 yilinda Kuzey Afrika’nin fethini tamamlayan Miisliimanlar, irsad ve
teblig vazifesine ek olarak bulundugu konum, sahip oldugu dogal giizellikler
ve bir¢ok farkli zenginligin yani sira yarimadadan gelen yarim ¢ighklari
lizerine Iber yarimadasina yonelmislerdir. Nitekim 711 yilinda baslayan ve
lic y1l siiren fetih faaliyetleri neticesinde Iber yarimadasinin sadece kuzey
cizgisi hari¢ geri kalan kismi Miislimanlarin hakimiyetine ge¢mistir.
Fetih’ten sonra baslayan ve 756 yilina kadar devam Valiler doneminde daha
onceden farkl isimlerle anilan iber yarimadasinin ismi el-Endelus seklinde
degistirilmistir. Bu donemde kuzeyde kalan Hristiyalar ise “reconquista”
(Endilis’t Miislimanlar’dan geri alma) hareketinin temellerini atmistir.

Dogu’da Abbasi ihtilalinden kacan Emevi hanedani, Endiiliis’e gelmis ve
burada yeni bir devletin temellerini atmistir. Endiiliis Emevileri Emirlik
donemi olarak adlandirilan bu dénem III. Abdurrahman’in 929 yilinda
hilafeti ilan etmesiyle son bulmustur. Endiiliis Emevileri devleti yikilinca her
sehrin kendisini devlet ilan etmis oldugu Miildkii't-Tavaif (1031-1090)
donemi baslamistir. Bu donemde Miisliimanlar'in daha ¢ok kendi aralarinda
vermis olduklar1 {istiinliik miicadelesi ve yapmis olduklar1 savaslar,
Miisliimanlar'in zayiflamasina, Hiristiyanlarin giiclenmesine sebep olmus ve
reconquista hareketi i¢in bir firsat dogmustur. 1057-1062 ve 1085 yillarinda
Batalyevs Tuleytula, Isbiliye ve Kurtuba gibi énemli sehirler, Hiristiyanlar
tarafindan isgal edilmis, haraca baglanmis ve ele gecirilmistir. Bu durum
karsisinda caresiz kalan Endiiliislii Miisliimanlar, diger islim devletlerinden
yardim istemislerdir. Bu yardim istekleri karsilik bulmus ve Endiiliis’te
Magrib’te kurulan Murabitlar dénemi (1090-1147) baslamistir. ilk
donemlerde Hiristiyanlara karsi parlak zaferler elde eden Murabaitlar,
Magrib ve Endiiliis’te bas gosteren gelismeler neticesinde bozguna ugramis
ve bircok Endiiliis sehri kaybedilmistir. Endiiliisliler'in bu dénemdeki
yardim ¢igliklarina ise yine bir Kuzey Afrika devleti olan Muvahhidler cevap
vermis ve 1147-1229 yillar1 arasinda Endiiliis’te hiikiim stirmiislerdir.
Muvahhidler de Murabitlar gibi ilk dénemlerde Hiristiyanlara karsi basari
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elde etmis olsalar da 1kab (1212) yenilgisinden sonra kendilerini
toparlayamamislardir. Bu durum neticesinde reconquista hareketi hiz
kazanmis ve 1230 yilinda Kastilya, Leon ve Aragon kralliklar1 birlesip
Endiiliis’in glney sahil kesimi hari¢ geri kalan biitiin yerleri ele
gecirmislerdir. 1238 yilinda kurulan Beni Ahmer devleti ise yarimadada
Miislimanlarin bekasini saglayamasa da 1492 yilina kadar orada kalici
olmalarina imkan saglamistir.

Valiler doneminde temelleri atilan, Muldki't-Tavaif doneminde ilki
gerceklestirilen, Muvahhidler déneminde hiz kazanan ve Benl Ahmer
déneminde ardi arkasi kesilmeyen reconquista hareketi, Miislimanlarin iber
yarimadasindan ayrilmasiyla son bulmustur. Bu harekete karsi sairler de
kayitsiz kalmamis ve farkli kaynaklarda istigase, istincad, istisrah veya
istinfair bashgl altinda ele alinan “yardim veya destek isteme/dileme”
anlamina gelen yeni bir siir tiirli icat etmislerdir. Bu tiir siirlerde Endiiliis’te
Hiristiyanlar'in Miisliimanlar’a ve kutsal degerlerine yaptiklar1 ziilim ele
alinmistir. Dolayisiyla bu tiir siirler Endiiliis tarihi agisindan resmi vesikalar
niteligindedir. ilk dénemlerde komsu devletlerden yardim istemek igin
nazmedilen ve daha ¢ok hamasi duygularin hakim oldugu bu tiir siirler,
sonraki dénemlerde Islam devletlerine ek olarak yalnizlik veya caresizlik
hissinden olsa gerek daha ¢ok tevekkiil ve duay1 telkin eden bir tarza
biiriinmiis ve evliyalar, Hz. Peygamber ve Allah’tan yardim istemek amaciyla
nazmedilmislerdir. Fakat bu tiir siirler, her kime yazilirsa yazilsin amacinin
disina cikmamistir. Bu siirler neticesinde bazi devletler Endiliis’e yardim
etmis, bazilar1 yardim hususunda gecikmis, bazilari ise bu duruma kayitsiz
kalmuistir.

Anahtar Kelimeler: Endiiliis, Reconquista, Siir, istigése
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THE ATTITUDE OF THE POETS AGAINST ANDULUSIAN
“RECONQUISTA” MOVEMENT: POEMS OF ISTHIGHASAH
Res. Asst. Dr. Mahmut USTUN

Muslims completing the conquest of North Africa in 710, headed to the
Iberian peninsula upon its location, natural beauties and many different
riches, as well as cries for help from the peninsula, in addition to the duty of
guidance and preaching. As a result of the conquest activities that started in
711 and lasted for three years, the rest of the Iberian peninsula, excluding
only the northern line, fell under the rule of Muslims. The name of the
Iberian peninsula, which was previously known with different names, was
changed to el-Endelus during the Governors Period, which started after the
Conquest and continued until 756. Christians staying in the north during
this period laid the foundations of the "reconquista” (taking Andalusia back
from the Muslims) movement.

The Umayyad dynasty, who escaped from the Abbasid revolution in the
East, came to Andalusia and laid the foundations of a new state here. This
period, which is called the Andalusian Umayyads Emirate period, was ended
with III. Abdurrahman’s declaration of in 929. When the Andalusian
Umayyad state collapsed, Muliku't-Tawaif (1031-1090) period began, in
which each city declared itself a state. In this period, the struggle for
superiority among Muslims and the wars they fought caused the weakening
of the Muslims and the strengthening of the Christians and an opportunity
arose for the reconquista movement. In 1057-1062 and 1085, important
cities such as Batalyevs Tuleytula, Isbiliye and Cordoba were occupied,
extorted and captured by Christians. Andalusian Muslims, desperates in the
face of this situation, has reguested from other Islamic states. These
requests for help were answered and in Andalusia (1090-1147), established
in Maghrib, started. Almovarids, who achieved brilliant victories against
Christians in the early periods, were defeated as a result of the
developments in Maghrib and Andalusia and many Andalusian cities were
lost. Almohads, also a North African state, responded to the cries of the
Andalusians for help in this period and and ruled in Andalusia between
1147-1229. Even though Almovarids had success against Christians in the
early periods like Almohads, they could not recover after the defeat of Iqab
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(1212). As a result of this situation, the reconquista movement gained
momentum and in 1230 the kingdoms of Castile, Leon and Aragon united
and captured all the rest except the southern coast of Andalusia. Although
the Bani al-Ahmer state, which was established in 1238, could not ensure
the survival of the Muslims in the peninsula, it enabled them to stay there
until 1492.

The reconquista movement, the foundations of which were laid during
the Governors Period, the first of which was realized in the period of
Muléiku't-Tawaif, that gained momentum during the period of Almohads and
which was not interrupted during the Bani al-Ahmer period, ended with the
separation of the Muslims from the Iberian peninsula. Poets did not remain
indifferent to this movement, and invented a new type of poetry, which
means "asking for / asking for help or support”, which is discussed under
the heading of Isthighdsah, istincad, istisrah or istinfar in different sources.
In such poems, the persecution of Christians against Muslims and their
sacred values in Andalusia is discussed. Therefore, such poems are official
documents in terms of Andalusian history. Such poems, which were inspired
by neighboring states to ask for help in the early periods and were mostly
dominated by patronizing feelings, in the later periods, in addition to the
feeling of loneliness or despair, were more of a style of submission and they
were sent down to ask help from, holy men, Prophet and Allah. However,
such poems did not go beyond their purpose regardless of who they were
written. As a result of these poems, some states helped Andalusia, some
were delayed in terms of aid, and some were indifferent to this situation.

Keywords: Andalusia, Reconquista, Poem, Isthighasah
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HZ. OMER’IN HARAC KONUSUNDAKI ICTIHADI
BAGLAMINDA EKONOMI AHLAK ILiSKIiSI

Ars. Gor. Dr. Oznur OZDEMIR
Sakarya Universitesi Ilahiyat Fakiiltesi
oznurozdemir@sakarya.edu.tr

Hz. Eblibekir ve ardindan Hz. Omer’in bagkanlik ettigi islam toplumunun
bugiin asagi Irak olarak adlandirilabilecek Sevad bdlgesini tamamen
fethetmeleri uzun yillar almis ve 21 (642) yilindaki Nihdvend savasi ile
bolgenin fethi tamamlanmistl. Islam ordusunun eline gecen bu verimli
topraklarin 6nemi kadar, topraklar ve bolge halki hakkinda dénemin
Halifesi Hz. Omer’in verdigi karar da éne cikan bir ayrintidir. Topraklarin
Miislimanlar arasinda ganimet olarak taksim edilmeyip, yerli halkin elinde
birakilmas1 ve dolayisiyla da gayr-i miislim halkin kolelestirilmeyerek
kendilerinden cizye, sahip olduklari topraklardan da hara¢ alinmak suretiyle
I[slam devletinin korumasi altina alinmasi karar1 énemli bir déniim
noktasidir. Bu karar, Miislimanlarin, haklari oldugu halde dinin ana
gayelerini gozeterek daha iyiyi arayislarina 6nemli bir 6rnek tegkil etmistir.
Islamiyet’in insana verdigi deger acisindan béyle bir ictihada gidilmesi ile, o
giin orada bulunanlardan haklar1 olan ganimetten fedakarlik yapmasi
isteniyor ancak Islam devletinin her noktasinda yagayanlar ve onlarin
neslinden gelecek olanlardan ihtiya¢ sahiplerinin haklar1 giivence altina
alinmis oluyordu. Diger taraftan giicleri nispetinde vergiye baglanmak
suretiyle, yenilmis olan halklarin islam toplumuna baglanmasi
amaglaniyordu. Bu ahlaki tutum, merkezinde insan olan anlayis1 asirlar
boyu siirecek bir sistemle islam toplumunda oturtmay1 hedefliyordu. ilk
Islam fetihlerinin ardindan ortaya konulan bu sistem, islam ekonomisinin
temelini  olusturmasi  beklenen  makasidii’s-seria  anlayis1  ile
iliskilendirilmistir. Nefsin, neslin, aklin, malin ve dinin korunmasini dinin
ana gayesi olarak tanimlayan bu anlayis, Miislimanlarin verdigi biitiin
kararlarda ve kurdugu biitlin sosyal veya iktisadi yapilarda buna uygun
hareket edilmesi gerektigini gostermektedir. Bu dogrultuda ilk dénem islam
tarihini, Hz. Peygamberin en yakininda olarak islam’in temel ruhunu
benimsemis isimlerin hiikiimlerinde okumak, modern déonemde yapilan
bircok tartismaya da farkli gozle bakmamizi saglayacaktir. Diger taraftan,
ahlakin “tutum ve davranislarinda baskalarinin da iyiligini ve esenligini
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gozetmek” seklindeki kapsayici tanimi goéz oniinde bulundurulursa ilk
Miislimanlarin baskalarinin da faydasi adina kendi haklarindan fedakarlik
yapmay1 kabul edisleri 6nem kazanacaktir. Hz. Omer, Sevad fatihlerinden
haklarini bagkalar1 ile paylasmalarini saglayan bir yapmn Islam
toplumunun iktisadi diizeninde sistemlesmesi arzusunda oldugunu ifade
etmis, onlar da bunu kabul etmislerdir. Bu ahlaki bir durumdur ve islam
ahlak ekonomisi teorisi kapsaminda tartisilmasi gereken bir mesele
olmalidir. Fakat ekonomi-ahlak iliskisi daha c¢ok piyasa {tizerinden
degerlendirildigi icin vergiyi kurumsallastiran bir sistem simdiye kadar bu
gozle incelenmemistir. Oysa, daha hicri 2. ylizyilda ortaya koydugu eseriyle
Hz. Omer’in yaptig1 bu ictihada dikkat cekmis olan Eb{ Ydisuf, eseri Kitdbii'l-
Hardc Abbasi halifesi HarGniirresid’e sunarken ilgili b6limde “Siiphesiz
Allah, bu kararinda Omer’e basar1 ihsan eylemistir’ diyerek kurulacak
iktisadi diizenlerde adaletin ve ahlakin 6nemine isaret etmis ve halifeye de
bunu 6giitlemistir. Nitekim Hz. Omer’den sonra vergi sisteminde ortaya
¢ikan bozulmalar ve adaletsiz uygulamalar, toplumda hosnutsuzluk, kaos ve
isyana yol acmustir. Bu calismada Hz. Omerin hara¢ vergisinin
sistemlestirilmesi konusunda yaptig1 ictihat, ekonomi-ahlak iliskisi
baglaminda incelenecektir. Basta Eb( Y@sufun eseri olmak tiizere Hz.
Omer’in Sevad bélgesinin fethinin ardindan ortaya koydugu yeni sistem
lizerinden nakledilen bilgiler ve yorumlar 1s1ginda islam tarihinde énemli
bulunan bu ekonomik hamle ile ahlak-ekonomi iliskisinin énemine dikkat
cekilecektir. Konu modern ddnemde ahlak ekonomisi alaninda ortaya
konulmus olan teoriler baglaminda tartisilacak, iktisadi ahlak tizerinden
yapilan yorumlarla iliskilendirilecek ve sonugta Islamiyet’in temelini
olusturmasi beklenen gayelerin ilk Mislimanlarca nasil anlasilip
uygulandig1 ahlak-ekonomi iliskisi tizerinden ele alinacaktir.

Anahtar Kelimeler: Hz. Omer, Harag, Islam Ahlak Ekonomisi,
Makasidii’s-seria
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THE RELATIONSHIP BETWEEN ECONOMICS AND MORALITY
IN THE CONTEXT OF CALIPH UMAR'S JURISPRUDENCE ON
KHARAJ

Res. Asst. Dr. Oznur OZDEMIR

The first Islamic conquests by the Muslims led by Caliphs Abu Bakr and
then Umar had maintained many years to capture the Sawad region (lower
Iraq today) and finally, the conquest of the region was completed with the
Battle of Nihawand in 21 (642). Caliph Umar's decision on these lands and
the people of the region had importance as well as the value of lands
conquered by Islamic army. The decision of not dividing the lands as booty
among Muslims but leaving them in the hands of the local people and thus
supporting the non-Muslim people under the protection of the Islamic state
by not enslaving them and taking tribute from their lands is a significant
turning point. This decision should be seen as an essential example of
Muslims' pursuit of the better, considering the main objectives of religion,
although they have rights on these lands. With such a decision highlighting
the value given by Islam to the human, Muslim conquerors were asked to
sacrifice the booty for the sake of those living in all regions of the Islamic
State and their descendants. On the other hand, it was aimed to include the
defeated peoples to the Islamic society by demanding tax from them
considering their economic situation. This moral attitude sought to place the
human-centered understanding with a system that would last for centuries
in Islamic society. This new system after the first Islamic conquests has been
associated with the concept of magqasid al-shariah, which is supposed to
form the basis of the Islamic economy. This understanding, which was
defined as the protection of the soul, generation, mind, property, and
religion, is supposed to be the primary purpose of religion. Thus, it is
necessary to act according to this view in all decisions made by Muslims and
in all social and economic structures established. In this direction, the first
period of Islamic history, by observing the provisions of the names that have
adopted the fundamental spirit of Islam as the close friends of the Prophet,
will enable us to look at many debates in the modern period from a different
perspective. On the other hand, considering the overarching definition of
morality as "protecting the rights of others in their attitudes and behaviors",
it will gain high importance for the first Muslims to sacrifice their rights for
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the benefit of others. Caliph Umar expressed his wish to systematize the
land tax of the Islamic society. This structure enables the Sawad conquerors
to share their rights with others, and they accepted this offer. This is a moral
issue and should have a place to discuss in Islamic moral economy.
However, the system that institutionalizes the tax has not been examined in
this way until now, since the economy-morality relationship is mostly
evaluated through the market economy. Yet, with his book in the second
century of Islam, Abi Yusuf drew attention to Umar's jurisprudence. He
presented his work Kitab al-Kharaj to his Abbasid Caliph Harun al-Rashid,
saying, “Surely, Allah has bestowed success Umar in this decision” in the
related chapter and pointed the importance of justice and morality in the
fiscal system to be established and also advised this to the caliph. As a
matter of fact, after Caliph Umar’s period, disruption and unfair practices in
the tax system caused discontent, chaos, and rebellion in the society. In this
study, Caliph Umar's jurisprudence on the systematization of the tribute will
be examined in the context of the economy-morality relationship. The
importance of this relationship will be highlighted with this jurisprudence in
Islamic history in the light of the information and comments on this new
system revealed by Caliph Umar after the conquest of the Sawad region. The
subject will be discussed in the context of the theories of moral economy in
the modern period. It will also be associated with the interpretations made
on the Islamic moral economy. And finally, the objectives, which are
expected to form the basis of Islam and were understood and applied by the
first Muslims, will be discussed through the relationship between morals
and economics.

Keywords: Caliph Umar, Kharaj, Islamic Moral Economy, Maqasid al-
Shariah
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SOSYAL MEDYADA DIN OLGUSU: SUNUM VE ICERIK
UZERINE BIR DEGERLENDIRME
Ars. Gor. Esra ERMIS VURAL
Ondokuz May1s Universitesi Tlahiyat Fakiiltesi
esra.ermisvural@omu.edu.tr

Medya, birey ve toplumun hayatin1 kolaylastiran bir ara¢ olarak genis
kitlelere es zamanl bir bicimde ulasma kabiliyetine sahiptir. Bu a¢idan
geleneksel Kkitle iletisim araglarina oranla ¢ok daha hizhi ve etkilidir.
Diinyaya agilan bir pencere islevi géoren medya araglari, diinya genelinde
yasanan tiim olaylar1 kamuoyuna anlik olarak bildirmek suretiyle toplumsal
yasam agcisindan hayati bir fonksiyon icra etmektedir. Medya araglari
iizerine yapilan ¢alismalarda bu araglarin; bilgilendirme, toplumsallastirma
ve egitme gibi hayatimizin pek ¢ok alanina etki eden fonksiyonlarinin
bulundugu goriilmektedir.

Tim diinyada etkisini gésteren COVID-19 Pandemisi siirecinde
medya araglar1 haber vermek islevinin ¢ok daha oOtesine gecerek giinliik
hayatimizin neredeyse her alanini bicimlendirme ve yonlendirme islevini de
iistlenmis goriinmektedir. Bu kapsamda sosyallesmeden egitime, bilgi
edinmeden oyuna kadar c¢ok farkli mecralarda bu etkileri gérmek
miimkiindiir. Ozellikle evden calisma ve evde kalma siirelerinin artmasiyla
birlikte, bireylerin hizli ve kolay yoldan bilgi arayisina paralel olarak medya
araglarinin bilgi aktarim o6zelliklerinin yeniden sorgulanmasi kag¢inilmaz
hale gelmistir. Zira bireylerin edindikleri bilgiyi kontrol etme sanslarinin
neredeyse olmamasi hemen her konuda bir bilgi kirliligini beraberinde
getirmektedir. Bu noktada bilgi kirliginin yasandig1 sorunlu alanlardan biri
de din konusudur.

Medyada, dinin yer alma bigiminden sunumuna kadar farkl alan ve
durumlarda toplumu nasil etkilediginin ve bireylerin dini duygu ve
yasantilarinda ne tiir izler biraktiginin da anlasilmasi énemlidir. Zira din
hakkinda sosyal medya platformlarinda yapilan dogru veya yanlis sunumlar,
bireylerin dinle irtibati agisindan olumlu veya olumsuz etkiler meydana
getirmektedir.

Bu tebligde medyanin egitme, bilgi aktarma ve yonlendirme gibi
temel islevlerinden hareketle dinl hayat iizerinde nasil etki ettigi ele
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alinmistir. Bu kapsamda ilk olarak medyanin temel bazi islevlerine
deginilmis ve ardindan dini hayati yonlendirme noktasinda medyanin
olumlu ve olumsuz bazi 6zellikleri ortaya konulmustur.

Anahtar Kelimeler: Medya, Din, Egitim, Din Egitimi
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RELIGION IN SOCIAL MEDIA: AN EVALUATION OF
PRESENTATION AND CONTENT

Res. Asst. Esra ERMIS VURAL

As a tool that facilitates the life of the individual and society, the media
has the ability to reach large masses simultaneously. In this respect, it is
much faster and more effective than traditional mass media. Media tools,
which function as a window to the world, perform a vital function in terms
of social life by instantly informing the public of all events taking place
around the world. In studies on media tools, these tools; It is seen that it has
functions that affect many areas of our lives such as informing, socializing
and educating.

In the process of the COVID-19 Pandemic, which has had an impact
all over the world, media tools seem to have taken on the function of
shaping and directing almost every aspect of our daily life by going far
beyond the function of reporting. In this context, it is very different from
socialization to education, from acquiring knowledge to play. It is possible to
see these effects in the media. Especially with the increase in the duration of
working from home and staying at home, in parallel with individuals' search
for information in a fast and easy way, information transfer by media tools.
re-examination of its properties has become inevitable. Because the fact that
individuals have almost no chance to control the information they have
acquired brings about an information pollution in almost every subject. At
this point, one of the problematic areas where information pollution is
experienced is religion.

It is also important to understand how religion affects the society in
different fields and situations, from the way it takes place in the media to its
presentation, and what kind of traces it leaves on the religious feelings and
lives of individuals. Because the right or wrong presentations about religion
on social media platforms create positive or negative effects in terms of
individuals' contact with religion.

In this paper, it is discussed how the media affects religious life
based on its basic functions such as educating, transferring information and
directing. In this context, firstly, some of the basic functions of the media
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were mentioned, and then some positive and negative features of the media
at the point of directing the religious life were revealed.

Keywords: Media, Religion, Education, Religious Education
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KRiZ DONEMI HADIS SERHCILIGI
(IBN MERZUK EL-HAFID ORNEGINDE)
Ars. Gor. Furkan CAKIR
Selcuk Universitesi Islami Ilimler Fakiiltesi
ahmedfurkan@selcuk.edu.tr

[slam medeniyeti tarih sahnesinde olduk¢a bilyiikk krizlerle
karsilasmigtir. Bu krizler Islam medeniyetinin sosyal, siyasi, ekonomik ve
ilm1 olmak tizere biiyiik yaralar almasina sebep olmustur. Ancak bu krizleri
bertaraf etmek i¢in gosterilen gayretler, ayni sahalarda biiyiik déntisiimler
yasanmasina yol agmistir. Nitekim Siffin, Kerbeld, Mogol istilas1 ve hagh
seferleri gibi 6nemli krizlerin akabinde yeni arayislara gidilmistir. Bu tiir
krizlerden sonra ortaya ¢ikan ilmi arayislarin 6nemli bir kismi
kendilerinden 6nceki birikimi tahlil ve tenkit ettigi gibi, sonraki calismalara
da yon veren nitelikte olmustur. Buradan hareketle ilk ii¢ asirda ilmi
doygunluga ulagan Islam ilim birikiminin Bakillani (6. 403/1013), Ciiveyni
(6. 478/1085) ve Gazzali (505/1111) onciliigiinde zirveye tasindigini;
besinci asirdan sonraki tikanmanin iz b. Abdiisselam (6. 660/1262) ve
Karafl (6. 684/1285) ile acilmaya calisildigimi ve bunlarin akabinde ibn
Teymiyye (6. 728/1328) ve ibn Kayyim el-Cevziyye'nin (6. 751/1350) 6ze
doniis arzusuyla arayislarda bulundugunu séyleyebiliriz. Tiim bu arayislar
incelendiginde, biiyiik bir kisminin insan tabiatinin da bir geregi olarak
sosyal ve siyasi pek ¢ok krizlerin akabinde gerceklestigi ve dinle hayat
arasinda ortaya ¢cikan mesafeyi kapatmaya yonelik oldugu goriilecektir. Tam
da bu noktada Allah ve Res{liinliin maksat ve gayelerine vurgu yapan bir
arayis Satibi (6. 790/1388) ve ibn Merzik el-Hafid (6. 842/1439) gibi ilim
adamlariin dnciligiinde gergeklesmistir. S6zii edilen ilmi ve igtimai kriz
dénemleri sonrasindaki calismalardan olan Ibn Merzik el-Hafid'in el-
Metcerii’r-rabth ve’l-mes‘a’r-racth ve’l-merhabii’l-fasth ve’l-vechii’s-sabth ve’l-
hulhu’s-semih fi serhi’l-Cdmi‘i’s-sahth eseri, isminden de anlasilacag: iizere
Buhari'nin (6. 256/870) el-Cadmi‘u’s-sahih’inin serhidir. Tamamlanamadigi
ifade edilen bu eserin bir kismi modern dénemde doktora tezi gerekcesiyle
yayimlanmistir. S6zi edilen eserin Buhari'nin el-Cami‘u’s-sahih’inde yer alan
rivayetleri makasid zaviyesinden degerlendirmesi ile tebariiz ettigi
bilinmektedir. Bu teblig mezkiir miiellif ve eserini ilim diinyasina tanitmay1
ve olaganiistii donemlerde hadis serhciliginin gértilmesini hedeflemektedir.

Anahtar Kelimeler: Hadis, Stinnet, Makasid, Buhari, ibn Merz{ik el-Hafid
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HADITH INTERPRETATIVENESS OF CRISES AGE (IN THE
EXAMPLE OF IBN MARZUQ AL-HAFID)

Res. Asst. Furkan CAKIR

Islamic civilization has faced quite big crises on the stage of history.
These crises caused Islamic civilization to suffer great social, political,
economic and scientific wounds. However, efforts made to overcome these
crises have led to great transformations in the same fields. As a matter of
fact, after important crises such as Siffin, Karbala, the Mongol invasion and
the crusades, new searches arose. A significant part of the scientific pursuits
that emerged after such crises analyzed and criticized the previous
experience as well as have guided future studies. Based on this, we can say
that the knowledge of Islam, which reached scientific satisfaction in the first
three centuries, reached its peak under the leadership of al-Bagillani (d.
403/1013), al-Juwayni (d. 478/1085) and al-Ghazzali (d. 505/1111); the
blockage after the fifth century was tried to be opened by ‘I1zz Ibn Abd as-
Salam (d. 660/1262) and al-Qarafi (d. 684/1285); and afterwards, Ibn
Taymiyya (d. 728/1328) and Ibn Qayyim al-Jawziyya (d. 751/1350) sought
to return to the essence. When all these pursuits are examined, it will be
seen that most of them have taken place after many social and political
crises as a requirement of human nature and have been aimed at closing the
gap between religion and life. At this point, a search that emphasizes
magqasid and the purposes of Allah and His Messenger was led by scholars
such as al-Shatibi (d.790/1388) and Ibn Marzugq al-Hafid (d. 842/1439). The
work of Ibn Marziiq al-Hafid al-Matjar al-Rabih wa-al-Mas‘a al-Rajth wa-al-
Marhab al-Fasth wa-al-Vajh al-Sabih wa-al-Khulf al-Samih fi Sharh al-Jami’
al-Sahih, one of the studies after the mentioned scientific and social crisis
periods, is the gloss of al-Jdmi‘ al-Sahth of Bukhari (d. 256/870), as the name
suggests. Some parts of this work, which was stated to be incomplete, was
published as a doctoral dissertation lately. It is known that the mentioned
work is distinguished by the evaluation of the narrations in al-Jdmi‘ al-Sahth
of Bukhari from the maqasid perspective. This paper aims to introduce the
aforementioned author and his work to the academic world and to observe
hadith commentary in crises ages.

Keywords: Hadith, Sunnah, Makasid, Bukhari, Ibn Merz{ik al-Hafid
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MEKKI SURELERDE MUSRIKLERIN EKONOMIK KAYNAKLI
AHLAKI ZAAFLARINA YONELIK ELESTIREL SOYLEM

Ars. Gor. Hasan KILIC
Canakkale Onsekiz Mart Universitesi {lahiyat Fakiiltesi
hkilic@comu.edu.tr

Kur’an-1 Kerim néazil olan ilk sirelerden itibaren insanin mala
digkiinliigliini, servet biriktirme egilimini siddetli bir sekilde
elestirmektedir. Bu elestiriler mal ve servetin kendisinden ziyade 6zellikle
Mekke'nin idaresini elinde tutan varlikli ve yonetici esrafin ekonomik
temelli ahlak dis1 tutum ve davraniglariyla yakindan ilgilidir. Mekki
strelerde imandan yoksun kalan zihniyetin maddiyatla iliskisi, gayri ahlaki
tavir ve davranislar iizerinden tanimlanmakta ve tavsif edilmektedir. Bu
yontem ayni zamanda miminlerin mal ve servetle iliskilerinde uzak
durmalar1 gereken hususlar1 tembihleme maksadina matuftur. Kur’an
insanin fitrat geregi bolluk ve refaha kavustugunda tavir ve tutumlarinda
olumsuz bir degisimin goézlenebilecegini belirtmekle birlikte bu hususta bazi
sebeplere de isaret etmektedir. Tarih boyunca fakir ve fakirlige ytiklenen
menfi algl bu sebeplerin basinda gelmektedir. S6yle ki bu alginin hiikkiim
stirdiigli ortam, fakir ve muhtag¢ kesime her tiirlii hakaret ve eziyetin reva
gorildigi, zenginlerin ise haksiz hukuksuz biitiin s6z ve uygulamalarinin
dahi mesru karsilandigi toplumsal bir mutabakati beraberinde getirmistir.
Oteki diinya inancinda yoksunluk da Kur’an’da ekonomik kaynakh davranis
sapmalarini ortaya c¢ikaran bir diger sebep olarak goze carpmaktadir.
Sergiledigi davranislardan hesaba cekilecegine inanmayan bir zihniyet
biitiin hedefini bu diinyadan azami 6l¢iide zevk almaya hasredecektir. Boyle
bir anlayis dogal olarak s6z konusu hedefe ulastiran gayri ahlaki
davranislarin dahi 6ziimsenmesine, mal ve servetin de bu amaca hizmet
eden bir vasita haline donlismesine neden olacaktir. Dolayisiyla miisriklerin
mal ve refahinin artisi ayn1 zamanda azginliklarinin artmasi anlamina
gelmektedir. Mekki siireler diinya mal ve metainin miisrikler elinde sahibine
zarar veren bir objeye doniisecegini c¢arpici somut orneklerle tasvir
etmektedir. Kibir, cimrilik-savurganlik, hile, simariklik gibi belli bash ahlaki
zafiyetler, Mekki silirelerde refah ve serveti sahibi miisrik karakterleri
betimleyen en belirgin davranislar olarak giindeme getirilmektedir.
Miifessirlerin konuyla ilgili ayetleri izah baglaminda Mekke’'nin zengin esraf
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kesimine atifta bulunmalari, mal ve servetin insani yoldan ¢ikaran zehirli
cazibesine isaret eder mahiyettedir. Dolayisiyla Mekki ayetlerde servet ve
servet sahiplerine karsi olusan menfi sdylem, miisriklerin maddi refah ve
zenginliklerinden aldig1 giicle kendilerine teblig eden ilahi hakikatleri bir
cirpida reddetmeleri, sahip olduklarini toplum menfaati i¢in degil de
insanlara zulim araci haline getirmeleriyle iligkilidir. Diger bir deyisle
servet ozii itibar1 degil, miisrikler elinde kotii amaclara alet edilmesi
sebebiyle kinama ve azara konu olmaktadir. Servetin birbirini nakzeden bu
¢ift boyutlu yapisi itibariyla Kur’an’in 6zellikle Mekki ayetlerinde imana
yonelisi ve kullugu simgeleyen ibadetler esliginde bolluk ve bereket ¢agrisi
yapilir, bu minvalde evrensel gecerliligi hdiz manevi yasalar hatirlatilir.
Miimin olmanin, Islim’1 kabul etmenin sadece refah ve servetin insam
bastan c¢ikaran, azginlastiran aldatici cazibesinden korumakla kalmadigi,
ayni zamanda diinyevi refah kapilarini ardina kadar agan bolluk ve bereket
miijjdesi anlamina geldigi dillendirilir. Bu sebeple olsa gerek Kur’an-1
Kerim'’in hi¢bir ayetinde insana dogrudan mal ve servetini arttirma cagrisi
yapilmamaktadir.

Anahtar Kelimeler: Tefsir, Mekki Sitre, Servet, Maddi Refah, Ahlaki
Zaafiyet
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THE CRITICAL DISCOURSE ON POLYTHEISTS’
ECONOMICALLY SOURCED MORAL WEAKNESSES IN THE
MECCAN SURAHS

Res. Asst. Hasan KILIC

The Qur'an severely criticizes the tendency of human beings to be fond
of wealth and to accumulate wealth since the first surahs that were
revealed. These criticisms are closely related to the economically based
immoral attitudes and behaviors of the wealthy and ruling notables who are
in charge of the administration of Mecca rather than the property and
wealth itself. The relationship between the mentality deprived of faith, and
materiality is defined and described through immoral attitudes and
behaviors in the Meccan Surahs. This method is also aimed at advising
believers about the issues they should stay away from in their relations with
property and wealth. While the Qur'an states that a negative change can be
observed in a person's attitudes as a requirement of his nature, when he
attains abundance and prosperity, it also points to some other reasons. The
negative perception attributed to the poor and poverty throughout history
is one of these reasons. That is to say, the environment in which this
perception prevails has brought along a social consensus that all kinds of
insults and oppression are deemed worthy of the poor and needy, and that
even all the unjust and unlawful words and practices of the rich are
considered as legitimate. The lack of belief in the afterlife also stands out in
the Qur'an as another reason that reveals economic-based behavioral
deviations. A mindset that does not believe that it will be taken into account
for its actions will devote its entire goal to enjoy this world to the maximum
extent possible. Such an understanding will naturally cause even immoral
behaviors that lead to the aforementioned goal to become reasonable, and
goods and wealth to become a means serving this purpose. Therefore, the
increase in the wealth and welfare of the polytheists also means an increase
in their deviance. The Meccan Surahs describe with striking concrete
examples that possessions will turn into an object that harms its owner in
the hands of the polytheists. Certain moral weaknesses such as arrogance,
stinginess-extravagance, cheating, and spoiledness are brought to the
agenda as the most prominent behaviors describing the characters of the
polytheists who have prosperity and wealth in the Meccan surahs. The
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reference of the commentators to the rich notables of Mecca in the context
of explaining the verses on the subject points to the poisonous attraction of
goods and wealth that drives people astray. Therefore, the negative
discourse against the wealthy in the Meccan verses is related to the
polytheists' rejection of the divine truths that were communicated to them
with the power they received from their material wealth, and the fact that
they turned what they possessed into a tool of oppression to people, not for
the benefit of society. In other words, wealth is the subject of condemnation
and punishment, not because of its essence, but because it was used by the
polytheists for malicious purposes. Due to this inconsistent double-
dimensional nature of wealth, in the Meccan verses of the Qur'an in
particular, a call for abundance and fertility is made under the leadership of
worship symbolizing servitude, and spiritual laws with universal validity
are reminded. Due to this incompatible double-dimensional structure of
wealth, the Qur'an's orientation to faith, especially in the Meccan verses,
accompanied by worships symbolizing servitude, calls for abundance and
fertility, and in this way, spiritual laws with universal validity are reminded.
It is said that being a believer and accepting Islam means not only to protect
people from the delusional appeal of prosperity and wealth, but also the
good news of abundance that opens the doors of possessions. For this
reason, no verse of the Qur'an directly calls upon people to increase their
wealth and wealth.

Keywords: Tafsir, Meccan Surah, Wealth, Material Well-Being, Moral
Weakness
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IBN HALDUN’DA UMRAN, AHLAK VE DINDARLIK ILISKISI

Ars. Gor. Sefa ALTAY
Kilis 7 Aralik Universitesi Fen Edebiyat Fakiiltesi
iam.sefaaltay@gmail.com

ibn Haldun; Islam diisiince tarihi icerisinde insan topluluklarin
arastirma nesnesi olarak kabul etmesi bakimindan farkli bir yerde
durmaktadir. ibn Haldun’un insan topluluklarini incelemesi; insan
topluluklarina dair arastirmaya deger bir¢ok alt alanin meydana gelmesini
saglamistir. Bunlar arasinda, insan topluluklarinin sosyal organizasyonu
olarak tanimlayabilecegimiz “umran”, ¢calismamizda ahlak ve dindarlik ile
olan iligkisi acisindan ele alinmistir. Calismamiz; umran, ahlak ve dindarhk
baglaminda; ahlakin ve dindarligin umran tipleri (“Bedevi Umran” ve
“Hadari Umran”) cergevesinde degisen anlamlarini ve goériiniimlerini
aciklamaylr amaclamaktadir. Bedevi Umran ve Hadari Umran tipolojileri,
sosyal bilimler literatiirii incelendiginde kendisinden sonra gelen Tonnies’in
“Cemaat ve Cemiyet” ve Durkheim’in “Organik Dayanismali Toplum ve
Mekanik Dayanismali Toplum” tipolojileriyle benzerlikler barindirmaktadir.
Bu baglamda calismanin ortaya koyacagi teorik miilahazalar, giiniimiiz
sosyal bilimlerinde konu edilen toplumlarin degismesi ve doéniismesinin
ahlakiligi ve dindarhigi etkileyen yonlerinin incelenmesine de katki
saglayacaktir. Ibn Haldun; ahlaki ve dindarhg Bedevi Umran’in yasam
kiiltiirii olan Bedevilik ve Hadari Umran'in yasam kiiltiirii olan Hadarilik
perspektifinden karsilastirmali olarak aciklamaktadir. O’'na gére Bedevilik,
insanlarin ahlakiligini temin eden basat faktordiir. Ciinkii Bedevilik; diinya
nimetlerine dalmamayi, gerektigi kadar iiretip-tiiketmeye, nefslerine hakim
olmaya, biiyiiklerine saygili olmaya, her tiirden ictimai iliskilerde hileye
basvurmamaya ve halka zulmetmemeye Kkarsilik gelmektedir. ibn Haldun’un
Bedeviligin karsisinda konumlandirdig1 Hadarilik ise ahlakiligin zayifladigi
ve hatta son noktada ahlakiligin ortadan kalktigi bir yasam kiiltiiriine
karsilik gelmektedir. Bu baglamda Hadarilik; zevk ve sefa igerisinde diinyevi
nimetlere dalmayi, insanlarin nefslerinin hizmetinde hareket ettiklerini,
biiyiiklerine karsi saygisizligl, her tirden ictimai iliskilerde hileye
basvurmay1 ve halka zulmetmeyi ifade etmektedir. Bedevilik ve Hadarilik
perspektifinden konuyu aciklayan ibn Haldun; ahlak ve dindarlik arasinda
da bir bag kurmaktadir. Bedevilik'te dindarlik daha yaygin iken, Hadarilik’te
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ise dindarliga rastlamak giiclesmektedir. Yani Bedevilik, insanin Islam
fitratina uygun iken, Hadarilik ise insanin fitratinin bozulmusluguna isaret
etmektedir. Bu noktada ibn Haldun dinin, ahlakiligin teminati olup olmadig1
konusu agiklamamistir. Ancak bizim gériisiimiiz sudur ki; ibn Haldun,
dindarligin ve ayni zamanda takva sahibi olmanin ahlakiligi beraberinde
getirdigini diisiinmektedir. Sonug olarak ibn Haldun’un ahlak ve dindarhiga
dair anlayisinin Bedevi Umran ve Hadari Umran perspektifinden hareketle
meydana geldigini ifade edebiliriz. Bu ahlak ve dindarlik anlayisi, ahlakin ve
dindarligin Bedevi Umran’da olumlu, Hadari Umran’da olumsuz yonleriyle
varlik buldugunu anlatmaktadir. Bedevilik ve Hadarilik yasam kiiltiirlerinin
meydana getirmis oldugu bu ahlakilik, bu yasam kiiltiirlerinde yasayan
insanlarin dindarliklarin belirlemektedir. Yani ibn Haldun; umran, ahlak ve
dindarligr birbirleriyle diyalektik bir zorunluluk iliskisi icerisinde ele
almaktadir.

Anahtar Kelimeler: ibn Haldun, Umran, Bedevilik, Hadarilik, Ahlak ve
Dindarhk
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RELATIONSHIP OF UMRAN, MORALITY AND RELIGIOSITY IN
IBN KHALDUN

Res. Asst. Sefa ALTAY

Ibn Khaldun; it stands in a different place in the history of Islamic
thought in that it accepts human societies as an object of research. Ibn
Khaldun's study of human societies; it has led to the creation of many
subfields of human societies worth researching. Among these, "umran",
which we can define as the social organization of human societies, has been
discussed in terms of its relation with morality and religiosity in our study.
Our work; in the context of hope, morality and piety; it aims to explain the
changing meanings and appearances of morality and religiosity within the
framework of umran types ("Bedouin Umran" and "Hadari Umran").
Bedouin Umran and Hadari Umran typologies have similarities with the
typologies of Tonnies "Community and Society" and Durkheim's "Organic
Solidarity Society and Mechanically Solidarity Society" when the social
sciences literature is examined. In this context, the theoretical
considerations to be put forward by the study will also contribute to the
examination of aspects affecting morality and religiosity in the change and
transformation of societies that are subject to today's social sciences. Ibn
Khaldun explains morality and piety comparatively from the perspective of
Bedouinism, which is the life culture of Bedouin Umran, and Hadarism,
which is the life culture of Hadari Umran. According to him, Bedouinism is
the dominant factor that ensures the morality of people. Because
Bedouinism; it means not plunging into the blessings of the world, to
produce and consume as much as necessary, to dominate their nafs, to
respect their elders, not to cheat in all kinds of social relations and not to
persecute the people. Hadarism, which Ibn Khaldun positioned against
Bedouinism, corresponds to a life culture where morality is weakened and
even morality disappears at the last point. In this context, Hadarism; it
means plunging into worldly blessings with pleasure and delight, that
people act in the service of their souls, disrespect towards their elders,
resort to deception in all kinds of social relations and cruelty to the people.
Explaining the subject from the perspective of Bedouinism and Hadarism,
Ibn Khaldun; it also establishes a link between morality and piety. While
religiosity is more common in Bedouinism, it is difficult to come across
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religiousness in Hadarism. In other words, while Bedouinism is in
accordance with the nature of Islam, Hadarism indicates the degeneration of
human nature. At this point, Ibn Khaldun did not explain whether religion is
the guarantee of morality or not. However, our opinion is that; Ibn Khaldun
thinks that piety and also having piety bring morality with it. As a result, we
can state that Ibn Khaldun's understanding of morality and religiosity
originated from the perspective of Bedouin Umran and Hadari Umran. This
understanding of morality and religiosity explains that morality and
religiosity have positive aspects in Bedouin Umran and negative aspects in
Hadari Umran. This morality created by Bedouinism and Hadarism life
cultures determines the religiosity of people living in these cultures. So Ibn
Khaldun discusses umran, morality and religiosity in a dialectical necessity
relation with each other.

Keywords: Ibn Khaldun, Umran, Bedouinism, Hadarism, Morality and
Religiosity
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KRIiZ DONEMLERINDE FIKIH: II. MESRUTIYET DONEMI
ICTIMA-I USUL-I FIKIH SOYLEMI
Ars. Gor. Siileyman SAHIN
Selcuk Universitesi Islami Ilimler Fakiiltesi
suleymansahin@selcuk.edu.tr

Osmanli devletinde Tanzimat'in ilaniyla birlikte siyasi, askeri ve iktisadi
alanlarda reforma gidildigi gibi hukuk sahasinda da reform hareketleri
meydana gelmistir. Diinyada modern devlet telakkisine bagh olarak reform
hareketlerinin s6z konusu olmas1 Osmanli devletini de etkilemistir. Mesela
1804 yilinda Fransa medeni kanunu code civil, 1811’de Avusturya medeni
kanunu, 1908'de ise Isvicre medeni kanunu yiiriirlige konulmustur.
Osmanli devletinde de bu yondeki reformlar 19. yiizyilin ortalarinda
giindeme gelen kodifikasyon hareketleriyle baslamis ve Cumhuriyet
donemine kadar devam etmistir. Cumhuriyete gecis oncesi II. Mesrutiyet
doneminde bu reform hareketliligi siirdiirilmiis ayrica Osmanl devletinin
siyasi ve sosyal biitiinliigiiniin korunabilmesi i¢in yogun fikri faaliyetler
gliindeme gelmistir. II. Mesrutiyet donemi ayni zamanda devletin askeri
olarak zor zamanlar yasadigl, Balkan savaslarinin ve Birinci Diinya savasinin
gerceklestigi bir donem olmustur. Bdyle bir zaman diliminde fikih
sahasinda da yeni sdylemler giindeme gelmis ve bu hususlar tartisma
konusu olmugtur. Bu séylemlerden birisi Ziya Gékalp’in ortaya attigi Ictimai
usul-i fikih anlayisidir. Ictimai usulii fikih, I1slam hukuk usuliine yeni bir
misyon ¢izme faaliyetidir. Bu sdylemi Ziya Gokalp’in yani sira Halim Sabit
Sibay ve Mustafa Seref de benimseyip desteklemislerdir. 1914-1918
yillarinda yayin hayatinda olan islam Mecmuasi’'nda bu yéntem yogun bir
sekilde giindeme tasinmis ve agirhikli olarak Gokalp ile Halim Sabit
tarafindan makaleler etrafinda ele alinmistir. Gokalp, devletin iginde
bulundugu buhrandan kurtulusu Batida 6nemli bir yeri olan sosyoloji
ilminde aramis ve giindeme tasidigi bu séylemle islam hukuk usuliinii
sosyolojik bir zemine oturtma c¢abasina girmistir. Nitekim Gokalp, ortaya
koydugu ictimai usul-i fikih anlayisinda deliller hiyerarsisini nas ve orf
olmak iizere iki ana unsur iizerine kurmustur. O, klasik fikih usuliinde
deliller hiyerarsisinde yer almayan orfi nas ile esit bir konuma getirerek
orfiin epistemik degerini nasla ayni konumda kabul etmistir. Bu durumu
ifade eden sozlerinden birisi soyledir: “Ser’, amellerin hiistin ve kubhunu iki
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mi’yara miiracaatla takdir eder. Bu miyarlardan birincisi nas, ikincisi érftiir.
Nas kitap ve stinnetteki delillerdir. Orf ise cemaatin ameli siret ve maisetinde
tecelli eden igtimai vicdandir.” Orfi, hiistin-kubuh meselesi, icma ve istihsan
delilleriyle iliskilendiren Gokalp, kurmus oldugu bu iliskilerden hareketle
orfiin nasla es deger konumda oldugunu temellendirmeye c¢alismistir.
Bununla birlikte bazi naslardan destek almis ve Ebu Hanefi ile Ebu Yusuf'un
spesifik konulardaki goriislerini kendi anlayisin1 destekler nitelikte
aktarmistir. Ayrica Gokalp klasik fikih ve usuliiniin kavramlarina ¢ok yer
vermemis, az miktarda referansta bulunmustur. Bu ac¢idan Halim Sabit,
Gokalp’in goriislerini klasik fikih ve usuliiniin kavramlari ile desteklemistir.
Bu tebligde, Ictimai usul-i fikih anlayisinin ne oldugu ortaya konulacak ve
orfe yiikklenen misyon ele alinacaktir. Gokalp ve arkadaslarinin bu anlayisi
savunmalarinin arka planindaki sebeplere temas edilecek ve orfiin mahiyeti
iizerine birtakim degerlendirmelerde bulunulacaktir.

Anahtar Kelimeler: Fikih Usulii, ictimai Usul-I Fikih, Ziya Gékalp, Orf,
Sosyoloji
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FIGH IN TIMES OF CRISIS: IJTIMAI USUL AL-FIQH
DISCOURSE IN SECOND CONSTITUTIONAL ERA

Res. Asst. Siileyman SAHIN

With the declaration of the Tanzimat in the Ottoman state, reform
movements took place in the political, military and economic fields as weel
as in the field of law. The fact that reform movements were discussed
depending on the modern state perception in the world also affected the
Ottoman state. For example, the French civil law code civil in 1804, The
Austrian civil law in 1811 and the Swiss civil law in 1908 were enacted.
Reforms in this direction in the Ottoman state started with the codification
movements that came to the agenda in the middle of the 19th century and
continued until the Republic period. Before the transition to the Republic,
this reform movement continued during the Second Constitutional
Monarchy, and there were intense intellectual activities in order to protect
the political and social integrity of the Ottoman state. Second Constitutional
Monarchy was also a period when the state had a hard time militarily, as the
Balkan wars and the First World War took place. In such a period of time,
new discourses in the field of figh have also been brought to the agenda and
these issues have been the subject of discussion. One of these discourses is
Ijtimai Usul al-Figh (The Social Method of Figh) that Ziya Gokalp put
forward. ljtimdi Usul al-Figh is an activity to establish a new mission to the
Islamic legal methodology. Besides Ziya Gokalp, Halim Sabit Sibay and
Mustafa Seref adopted and supported this discourse. In Islam journal, which
was published in 1914-1918, this method was heavily brought to the agenda
and was mainly discussed in articles by Gokalp and Halim Sabit. Gékalp
sought relief from the crisis of the state in the science of sociology, which
has an important place in the West, and with this discourse he tried to bring
the Islamic legal procedure to a sociological ground. As a matter of fact,
Gokalp established the hierarchy of evidence on two main elements, namely
nass and custom, in his understanding of Ijtimaf Usul al-Figh. By bringing the
custom, which is not included in the hierarchy of evidence in classical figh
methodology, to a position equal to the nass, he accepted the epistemic value
of that custom in the same position as the nass. One of his words expressing
this situation is as follows: “Shariah evaluates the goodness and the badness
(Husn-Qubh) of actions according to two criteria. The first of these measures is
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nass and the second is custom. Nass is the evidences in the book and sunnah.
The custom is the social conscience manifested in the practical life and living
conditions of the community”. Gokalp, who associates the customs with the
discussion of Husn-Qubh and the evidences of ijma and istihsan, tried to
justify the fact that custom is in the same position with the nass, based on
these relations he established. However, he received support from some
nass and referred to the views of Abu Hanafi and Abu Yusuf on specific
issues in a way that supports his understanding. In addition, Gékalp did not
give much space to the concepts of classical figh and its methodology and
made few references to these. In this respect, Halim Sabit supported
Gokalp’s views with the concepts of classical figh and its methodology. In
this paper, the understanding of Ijtimaf Usul al-Fiqgh will be revealed and the
mission attributed to the custom will be discussed. The reasons behind
Gokalp’s and his friends’ defense of this understanding will be mentioned
and some evaluations will be made on the nature of the custom.

Keywords: Islamic Jurisprudence, [jtimdi Usul Al-Figh, Ziya Gokalp,
Custom, Sociology
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BAKARA SURESI 155-157. AYETLER BAGLAMINDA
IMTIHANLAR KARSISINDA MUMININ TUTUMU
Ars. Gor. Siimeyye SAYGIN
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
sumeyyesaygn@gmail.com

Kur’an-1 Kerim’de hem insanlarin bu diinyada sinanacaklari haber
verilmekte hem de karsilastiklar1 belalar, musibetler, afetler, hastaliklar gibi
zor durumlar karsisinda Kkendilerinden nelerin beklendigi tasvir
edilmektedir. Bu tasvirlerden bir kismi da bilindigi iizere iman eden
kimseler hakkindadir. Bakara Suresi 155-157. ayetlerde de miiminlere
korkuyla, acglikla, mallarinin ve canlarinin eksiltilmesiyle, meyvelerinin,
ekinlerinin azaltilmasiyla sinanacaklar1 haber verilmektedir. Ve tarih
boyunca, her zaman ve mekanda insanlarin benzer konularda siirekli olarak
sinandiklar bir gergektir. Nitekim i¢cinde bulundugumuz zaman diliminde
diinya insanlig1 olarak koronaviriis (COVID19) salgini ile karsi karsiya
kalmis bulunmaktayiz. Kiiresel salgin ile birlikte insanlik hastalik, ac1 cekme,
6liim, sevdiklerini kaybetme, yalnizlik, kimsesizlik, is ve para kaybi, tarimin
ve diger iliretimlerin sekteye ugramasi, yiyecek-iceceklere ulasamama ve
dolayisiyla a¢ kalma gibi pek ¢ok zorluk ve korkuyu derinden hissetmistir.
Bunlar nedensellik ilkesine uygun olarak ortaya ¢ikmakla birlikte 6ziinde
Allah Teald'nin insanlara gondermis oldugu birer imtihandir. Kur’an-1 Kerim
ve bilhassa konu edindigimiz bu ayetler oncelikle Hz. Peygamber ve
ashabina bir yol gosterme, teselli ve miijde olsa da esasen tiim miiminlere,
boylesi sinavlara tabi tutulduklarinda nasil bir tavir takinmalar1 gerektigini
haber vermektedir.

Ayetlerde, miiminlerin imtihanlar karsisinda benimsemesi gereken iki
tutuma yer verilmektedir: sabir ve istircd. Sabir, her tiirlii felaket, afet,
zorluk ve kayip sirasinda bireyin kendi iradesi ile dayanma, direnme ve
sonucu bekleme egilimidir. Bununla birlikte sabir, duygusal, psikolojik ve
bilissel boyutlar1 olan ¢o6zlimleyici bir siirectir. Bilinmelidir ki sabir
imtihanlar karsisinda her seyden elini ¢ekip pasif bir sekilde sonucu
beklemek degil, aksine direnmeyi, ¢abalamayi icerisinde barindiran aktif bir
davrams bicimidir. Istirca ise miimin bireyin sabrinin dil ile ifadesi olarak
anlasilabilir. S6yle ki miimin, musibetlere diicar oldugunda bunlarin ancak
Allah’in izniyle kendisine isabet ettigini bilmeli, istirca ederek yani Bakara
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2/156. ayetin "5:45-;\/} 44l L[5 4b L. “..Muhakkak biz Allah’a aitiz ve stiphesiz
ona dénecegiz.” kismini okuyarak dili ve kalbiyle Allah’a teslim olmalidir.
Ciimlenin ilk boliimii tevhidi ve insanin tiim varliginin Allah’a ait oldugunun
bilincinde olmasini ikrar etmektir. ikinci kisimda ise kul, 6ldiikten sonra
muhakkak diriltilecegini itiraf etmektedir. Oliimiin ardindan diriltilip
hesaba ¢ekilmenin bilincinde olan insan bdylelikle Allah’tan gelen her
hiitkme riza gosterir. Gayret gostermesi gereken durumlarda gayretini eksik
etmez; ancak giiciiniin degistirmeye yetemeyecegi hususlarda da asi
gelmeden dirayetle, mutlak bir teslimiyetle Rabbine dayanir ve miikafatini
ondan bekler.

Bu ¢alismada 6nce imtihan hakkinda bilgi verilmekte ardindan da Bakara
Suresi 155, 156 ve 157. ayetler tefsir edilmektedir. Daha sonra ise
miiminlerden imtihanlar sirasinda gostermeleri beklenen tavirlardan olan
ve bu ayetlerde o6zellikle vurgulanan sabir ve istircd’'nin mahiyeti, ilgili
konular ve kavramlar cergevesinde ortaya konulmaktadir.

Anahtar Kelimeler: Tefsir, Bakara Suresi, Imtihan, Istirca, Sabir
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IN THE CONTEXT OF THE VERSES 155-157 OF SURAT AL-
BAQARA THE ATTITUDE OF THE BELIEVER IN THE FACE OF
TESTS

Res. Asst. Siimeyye SAYGIN

In the Qur'an, it is informed that people will be tested in this world, and
what is expected from them in the face of difficult situations such as
troubles, calamities, disasters and diseases are described. As it is known,
some of these descriptions are about believers. In verses 155-157 of Surat
al-Bagara, believers are informed that they will be tested with fear, hunger,
loss of wealth and lives, and decrease in their fruits and crops. And it is a
fact that throughout history, at all times and places, people have been
constantly tested on similar issues. As a matter of fact, in the time period we
are in, as the world humanity, we have been faced with the coronavirus
(COVID19) epidemic. With the global epidemic, humanity has deeply felt
many difficulties and fears such as disease, suffering, death, loss of loved
ones, loneliness, desolation, loss of work and money, interruption of
agriculture and other productions, inability to reach food and beverages and
therefore starvation. Although these emerge in accordance with the
principle of causality, they are essentially a test that Allah has sent to
people. Although the Qur'an and especially these verses we are talking
about are primarily guiding, comforting and good news for the Prophet and
his Companions, they essentially inform all believers how they should
behave when they are subjected to such tests.

In the verses, two attitudes that believers should adopt in the face of
tests are given place: patience and istircd. Patience, all kinds of disasters,
calamities, difficulties and losses during the rest of the individual by his own
will, resistance, and the result is a tendency to wait. However, patience is an
analytical process with emotional, psychological and cognitive dimensions.
It should be known that patience is not a passive waiting for the result in the
face of tests, but rather an active behavior that includes resistance and
effort. Istirca can be understood as the expression of the patience of the
believer through language. That is, when a believer is faced with calamities,
he should know that they only hit him by Allah's leave and he should
surrender to Allah with his tongue and heart by makmg istircd that is by
reading the part of 156th verse of Surat al-Baqara "uyéb <l U5 .
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We certainly belong to Allah and we will return to him without a doubt.” The
first part of the sentence is to acknowledge tawhid and the awareness that
man's entire existence belongs to Allah. In the second part, the servant
confesses that he will definitely be resurrected after he dies. A person who
is conscious of being resurrected and brought to account after death thus
consents to every decree from Allah. In situations where he needs to make
an effort, he does not lack his effort; but in matters that he cannot change, he
relies on his Lord with acumen, with absolute submission and expects his
reward from him, without rebelling.

In this study, firstly, information about the test is given and then verses
155, 156 and 157 of Surat al-Bagara are interpreted. Next, the nature of
patience and istircd, which are among the attitudes that believers are
expected to show during the tests and which are especially emphasized in
these verses, are presented within the framework of the relevant subjects
and concepts.

Keywords: Tafsir, Surat al-Baqara, Test, Istirca, Patience
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ASISI BULUNMAYAN BIR IDEOLOJI; ISLAMAFOBI

Ali Cihan OZENSEL
Selguk Universitesi Edebiyat Fakiiltesi
ozenselalicihan@gmail.com

Islamafobi, “Miisliimanlara veya Miisliiman olarak algilananlara yonelik
korku, nefret ve ayrimcilig1 dogrulayan sistematik ve ideolojik bir ényargi
liretim” ideolojisidir. islamafobi’nin amaci, Miisliimanlara karsi korkuyu
yaymak ve Islam adina karsit bir diisiince iiretmektir.

Covid 19’un insanlig1 tehdit ettigi glinlimiizde biitiin iilkeler bu virtisiin
olumsuz etkilerini azaltmak adina is birligi yapma c¢abasi icinde oldugunu
goriiyoruz. Asinin bulunmasi sosyal yasamin normale dénmesi konusunda
insanliga umut vaat ediyor. Tiim diinyada yasanan ve insanlik adina bu tiir
olumlu gelismeler saglamirken Bati, Islam karsithgmmi ve bunun yikici
uygulamalarimi arttirarak devam ettirmektedir. Sonuc¢ta Bat1 iilkelerinin
sahip oldugu modernist/postmodernist ideolojisinin Islamafobi iizerine
kurgulandigini goriiyoruz.

Birinci Diinya Savasi sonrasi Bati miicadele alanin1 komiinizme
yoneltirken, soguk savasin sona ermesiyle birlikte hedefini Miisliimanlara
yonlendirdi ve Islamafobi Bati'min ortak ideolojisi haline déniistii. Son
yillarda basta Fransa olmak iizere birgok Bati iilkesi, islam ve Miisliimanlara
kars1 bu tavrini yasallastirma girisimlerine basladu.

Tarihsel siirecte Batinin islamla hesaplasmasi daha ¢ok din aracihgiyla
gerceklesirken giiniimiizde sekiiler bir ideolojiye dontismiistiir. 11 Eyliil
saldirilaniyla birlikte terdrle miicadele sdylemi temelinde Islamiyet terérle
0zdeslestirilmis ve tiim Mislimanlar adeta bir “terorist” olarak
damgalanmistir.

Islamafobi ideolojisinin Batida bu kadar yayginlasmasinin, modernitenin
insan ve ideal toplum 6ngorilerinde aramak pek de zor bir ugras olmasa
gerek. Fakat bugiinlerde Avrupa’nin dis politikada baz1 Miisliiman devletlere
veremedikleri dersi, o6zellikle Bati iilkelerinde yasayan Miislimanlar
iizerinden verme gayreti icinde olduklarini goriiyoruz.

Anahtar Kelimeler: islamafobi, Covid 19, ideoloji, As1
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AN IDEOLOGY WITHOUT VACCINE; ISLAMOPHOBIA
Ali Cihan OZENSEL

Islamophobia is an ideology of "systematic and ideological production of
prejudice that confirms fear, hatred and discrimination against Muslims or
those perceived as such". The goal of Islamophobia is to spread fear against
Muslims and generate opposing thought in the name of Islam.

Today, as Covid 19 threatens humanity, we see all countries working
together to reduce the negative effects of this virus. The discovery of the
vaccine promises humanity a return to normal social life. While such
positive developments are being made on behalf of humanity all over the
world, the West continues to increase its anti-Islamism and destructive
practices. Therefore, we find that the modernist/postmodernist ideology of
Western countries is based on Islamophobia.

After the First World War, when the West directed its battlefield against
communism, with the end of the Cold War, it changed its target towards
Muslims and Islamophobia became the common ideology of the West. In
recent years, many Western countries, including France, have begun trying
to legalize this attitude towards Islam and Muslims.

While the West's confrontation with Islam was mainly through religion
in the historical process, it has turned into a secular ideology today. With the
9/11 attacks, Islam has been identified with terrorism on the basis of anti-
terrorism discourse and all Muslims have been labeled as "terrorists".

It should not be difficult to investigate how the Islamophobia as ideology
could have spread to such an extent in the West in the predictions of
modernity for the human and ideal society. But today we see that Europe is
trying to teach a lesson to some Muslim states through Muslims living in
Western countries as Europe failed to do it through foreign policy.

Keywords: Islamophobia, Covid 19, Ideology, Vaccine
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NAZAN BEKIROGLU ROMANLARINDA DIN OLGUSU

Aysun KUTBAY
Ondokuz Mayis Universitesi Lisansiistii Egitim Enstitiisii
akutbay55@hotmail.com

Sekiilerlesen diinyada bireysel yasamin yayginlasmasi, Kkitle iletisim
araclarinin bazi olumsuz etkileri ve aile yapisindaki hizli degisimler, bireysel
oldugu kadar toplumsal deger degisimlerini de beraberinde getirmektedir.
Bu noktada genglik donemi ahlaki sorunlarini minimize etme konusunda din
ve ahlak egitiminin yaninda farkli bazi ¢abalar da ortaya konulmaktadir. Bu
cabalardan birisi de genclige yonelik dini ve ahlaki deger ihtiva eden
romanlardir. Postmodern tarzda yazilan ve farkl sekillerde tanimlanan bu
romanlarda din ve degerler de hedef Kkitlenin ilgisine goére yeniden bir
okumaya tabi kilinmaktadir.

Giliniimiizde kendisini gorece muhafazakar ve/veya dindar olarak ifade
eden genglerin daha sik okudugu roman yazarlarindan birisi olan Nazan
Bekiroglu'nun eserlerinde din, ahlak, deger gibi unsurlar farkh bir dil ve
icerikle okuyucunun karsina ¢ikmaktadir. Bu anlamda yazari farkli kilan bu
ozellikler onun romanlarina verdigi isimlerde de kendini géstermektedir.

Iste bu tebligde Nazan Bekiroglu'nun, eserlerinde yer verdigi din, ahlak
ve deger gibi genis perspektiften ele alinabilecek kavramlar bu tebligin
hacmini asacagindan onun eserlerinde yalnizca din olgusu ele alinacaktir.
Yine bu noktada ¢alismanin sinirliliklar: agisindan onun eserlerinden 6ne
¢ikan; La Sonsuzluk Hecesi, Nar Agaci, Nun Masallari, Cam Irmagi, Yusuf ile
Zilleyha, Isimle Ates Arasinda, Miicella adhh romanlari incelemeye
alinacaktir. Sayilan eserlerin betimsel ve icerik analizleriyle, eserlerde gecen
din olgusu ve dini kavramlarin din egitimsel bir analizi yapilacaktir.

Anahtar Kelimeler: Nazan Bekiroglu, Din, Ahlak, Deger
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RELIGION IN THE NOVELS OF NAZAN BEKIROGLU
Aysun KUTBAY

The spread of individual life in the secularizing world, some negative
effects of mass media and rapid changes in family structure bring along
social value changes as well as individual ones. At this point, in addition to
religious and moral education, some different efforts are made to minimize
the moral problems of youth. One of these efforts is novels that contain
religious and moral values for youth. In these novels, which are written in a
postmodern style and defined in different ways, religion and values are also
subject to a re-reading according to the interest of the target audience.

In the works of Nazan Bekiroglu, who is one of the novelists read more
frequently by young people who express themselves as relatively
conservative and/or religious today, elements such as religion, morality and
value appear before the reader with a different language and content. In this
sense, these features that make the author different are also evident in the
names he gives to his novels.

In this paper, since the concepts that can be handled from a broad
perspective such as religion, morality and value in Nazan Bekiroglu's works
will exceed the volume of this paper, only the phenomenon of religion will
be discussed in his works. Again at this point, in terms of the limitations of
the study, his works stand out; His novels La Infinity Syllable, Pomegranate
Tree, Tales of Nun, Glass River, Yusuf and Ziileyha, Between Name and Fire,
Miicella will be examined. With the descriptive and content analyzes of the
cited works, a religious educational analysis of the religion phenomenon
and religious concepts in the works will be made.

Keywords: Nazan Bekiroglu, Religion, Morality, Value
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KAOS, KRiZ VE DONUSUM DONEMINDE AHLAKIN
SURDURULEBILIRLIGI
Fatma Nur BAHADIR
Selcuk Universitesi Sosyal Bilimler Enstitiitiisii
f.nur_20@hotmail.com

Ahlak konusu ve problemi yillar boyunca siiregelen bir tartisma
konusudur. Toplumun bir geregi olarak goriilen ahlak, tizerinde hassasiyetle
durulan bir ilim olmustur. Bu hassasiyet ahldk ilmine bir¢cok tanim ve
calisma kazandirmistir. Tanimlar ve tartismalar ahldka yonelik sorulara
cevap luretmeye calisarak gilinlimiize kadar gelmistir. Tim bu felsefi
tartismalar pek ¢ok soru isaretinin beraberinde bu disipline karsi metod
arayislarinl da giindeme getirmistir. Ahlak konusunu ele alirken tizerinde
hassasiyetle durmamiz gereken problem teorik ve pratik ahlakin arasindaki
ucurumdur. Ugurumu ortadan kaldirarak bir senteze gidilmeli ve ahlaki,
toplumun davranislarinda aliskanliga ve yasam bi¢imine doniistiiriilmelidir.
Teorik ve pratik ahldka yeni bir sentez arayisi da toplumda ahlakin
konumunu temellendrilmekten geg¢mektedir. Yakin donemde ahldkin
durumuna baktigimizda Modern dénemin epistemolojik enkazi, Postmodern
donemin hakikatsizlikten ve erdemden uzaklasarak catismay1 ve krizi
beraberinde getirmesi en ¢ok ahlak konusunu etkilemektedir. Dénemin
krizini en iyi yonetecek unsur da degerlerimize yon veren ivmeye yeni bir
metodoloji ve felsefi zemin olusturarak kavramlarimiza ve degerlerimize
sahip ¢ikmaktir. Kiirsellesen diinyanin anlam ve kavram savaslari i¢inde
ahlaki kavramlar1 korumak ve konumlandirmak oldukga zor olsa da ahlakin
bu c¢agda saglam bir yapiyla temellenmesi gerekmektedir. Ahlaki
temellendirme de yeni bir metodoloji ve felsefi bir alt yapi ile
olusturulmalidir.  Elimizde olan  birikimlerimizi yeni toplumsal
bakislarimizla yeniden sekllendirmemiz gerekir c¢iinkii 100 yil onceki
toplumsal bilgi ve birikimlerimizle bugiinkii birikimlerimiz  bir
olmadigindan dolay1 ahlaki temellendirmenin saglam bir zeminde ele alarak
sekillendirilmesi lazimdir. Sekillendirme ve dénlisme gidilmedigi siirece
kavramlari baskalar1 déniistiirecektir, doniistiiriilen kavramlarda bize ait
olmadig1 icin yabancilasma ve ahldki yozlasma siirecine siiriiklenme
durumuyla karsilasilacaktir. Ahlaki degerlerin anlasilmasinda
temellendirme yontemleri toplumdan topluma, insansan insana degisen bir
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tesekkil siirecinden ge¢mistir. Ahlaki temellendirme ve metod haricinde
iizerinde hassasiyetle durulmasi gereken bir {li¢lincii bir konu ise ahlaki
degerlerin, kavramlarin olusum ve anlamlandirma stiregleridir. Dil, diisiince
ve mantik kaideleri ahlaki degerler ve kavramlarin anlamlandirilmasinda
cok onemlidir. Degisim ve doniisiim zeminine en buyiik katkiy: dil, diisiince
ve mantik verecektir. Anlamlandirma zihinsel bir eylemdir. Kavramlar insan
zihnindeki Kkategorilere yerlesir. Insamin dogustan getirdigi bir takim
kategoriler oldugu gibi tecriibesiyle edindigi kategoriler de vardir. Ahlaki
kavramlarin anlamlandirilma sirasinda zihinsel slirecte yasanan
catismalarin ve Kkrizlerin olusumuna engel olmak i¢in kavramlara yonelik
arglimanlarin saglam alt yapida olmasi gerekmektedir. Ahlak bir déneme ve
bir tahakkuma indirgenmeden siirdiriilebilir ve yeni toplumsal ihtiyaclara
gore doniistiiriilebilir olmalidir. insan zihnindeki ¢catismalara ve olabilecek
krizlere engel olabilecek ayni zamanda toplumsal kaos ortamini avantaja
cevirecek ilk yollardan biri strdiiriilebilir ve ihtiyaclara yonelik ahlakin
dontsimiinii 6ngérmek ardindan metodoloji ve fikir savasi vermektir.

Anahtar kelimeler: Kriz, Doniisiim, Strdiirtilebilirlik, Ahlak Metodu,
Kavram, Deger
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THE SUSTAINABILITY OF MORALITY DURING CHAOS, CRISIS
AND TRANSITION

Fatma Nur BAHADIR

The case of and problem of morality has been a content of controversy
over the years. Morality, which is glimpsed as a necessity of society, has
become a science that is emphasized with sensitivity. This sensitivity has
given rise to many definitions and studies to the science of ethics.
Explanations and discussions have survived to the current day by pursuing
to answer questions about morality. All these philosophical discussions
have brought up the search for methods against this discipline, along with
many question dents. When dealing with the issue of morality, the problem
we need to dwell on sensitively is the chasm between theoretical and
practical ethics. A synthesis must be made by eliminating the chasm and
morality must be transformed into habits and lifestyle in the behavior of
society. The search for a new synthesis of theoretical and practical ethics
passes through grounding the position of morality in society. When we look
at the state of morality in the recent period, the epistemological wreckage of
the Modern period and the fact that the Postmodern period moves away
from untruth and virtue and brings conflict and crisis affect the moral issue
the most. The element that will best manage the crisis of the period is to
protect our concepts and values by creating a new methodology and
philosophical basis to the momentum that guides our values. Although it is
very difficult to preserve and position moral concepts in the wars of
meaning and concepts of the globalizing world, morality must be based on a
solid structure in this age. Moral grounding should be established with a
new methodology and philosophical proficiency. We need to reshape our
understanding with our new social viewpoint and, because our social
understanding and experience of 100 years ago are not the same, so moral
justification must be shaped on a solid basis. unless shaping and
transformation are done, the concepts will be transformed by others. Since
the transformed concepts do not belong to us, there will be a situation of
alienation and being dragged into the process of moral degeneration.
Justification methods in understanding moral values have passed through a
formation process that changes from society to society, human to human.
Apart from the moral justification and method, a third case that needs to be

236



focused on sensitively is the formation and understanding processes of
moral values and concepts. Language, thought and logic rules are very
important in making sense of moral values and concepts. Language, thought
and logic will make the greatest contribution to the ground of change and
transformation. Understanding is a mental action. Concepts settle down to
categories in the human mind. As there are some categories that people are
born with, there are also categories that taht they acqurie through
experience. To prevent the formation of conflicts and crises in the mental
process during the interpretation of moral concepts, the arguments for the
concepts should have a solid infrastructure. Morality should be sustainable
and transformable according to new social needs without being reduced to a
period and domination. One of the first ways that can prevent conflicts and
possible crises in the human mind and also turn the social chaos
environment into an advantage is to foresee the transformation of
sustainable and needs-oriented morality, and then to fight methodology and
belief.

Keywords: Crisis, Transformation, Sustainability, Moral Method,
Concept, Value
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NURETTIN TOPCU’DA AHLAK VE DEGER

Zeynep BELMEN
Ondokuz May1s Universitesi Tlahiyat Fakiiltesi
belmenzynp@gmail.com

Nurettin Topgu, 20. yy. Tiirk diisiince diinyasinin yetistirdigi en 6nemli
miitefekkirlerimizden birisidir. Avrupa’da egitim gorebilmek icin 1928
yilinda imtihanlara girerek felsefe, ahlak ve san’at tarihi alaninda Strasbourg
Universitesi'nde egitim almak iizere Fransa'ya gitmistir. 1934 yilinda
Conformisme et Révolt (Isyan Ahldki) bashgiyla yazdig teziyle, Sorbonne’da
doktora veren ilk Tiirk unvanini almanin yaninda Avrupa’da ahlak felsefesi
calisan ilk 68renci de o olmustur.

Yasadigi donemin egitimi hakkinda diisiincelerini siralayan, egitim
zihniyeti ve uygulamalarini tenkit eden Topcu, ¢éziimler ileri siirerek dinf ve
milll bir egitimi savunmus, Ulkemizdeki egitim felsefesinin pragmatist
yapisini reddetmis, onun yerine idealist bir egitim sistemini 6ne stirmiistr.
Ayn1 zamanda ahlak iizerine ¢alismalarindan dolay1 hakli bir iine kavusan
Topgu, 1974 yilinda Tiirkiye’de orgilin egitim kurumlarinda zorunlu olarak
okutulma karari verilen “Ahlak Bilgisi” derslerinin kitaplarinin yazimini da
Ustlenmistir.

Nurettin Topgu, biitiin yasami boyunca egitimden ekonomiye, siyasetten
ahlaka, edebiyattan felsefeye kadar bir¢ok alanda eserler vermis ve bu
konularda 6nemli fikirler ortaya koymus bir ilim adamidir. Topcu'nun en
dikkat ceken yani ise, tiim bu alanlarda fikir beyan ederken “ahlak felsefesi
diisiincesi gercevesi icerisinde hareket etmesidir. Dolayisiyla ona gore ahlak,
konunun bir parcast degil, tamamin ilgilendirdiginden, ele aldig
sorunlarinda temel vurgusu ahlak lizerine oldugunu sdyleyebiliriz. Zira tim
problemlerin ana sebebi, ahlak eksikligidir.

Giintimiizde 6zellikle gengligin ahlakla olan imtihaninda Topgu’'nun ahlak
ve deger lizerine yaptig1 vurgu ¢ok dnemli goriilmektedir. Bu nedenle biz bu
tebligimizde Nurettin Top¢u'nun ahlak anlayisini kavramsal cercevede ele
alacagiz. Bu noktada ilk olarak ahlak ve degerin literatiirdeki karsiliginin
tespiti yapilacak ardindan da Top¢u'nun bu kavramlara yiikledigi
anlamlarin karsilastirmali bir analizi yapilacaktir.

Anahtar Kelimeler: Nurettin Topgu, Ahlak, Deger
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MORALITY AND VALUE IN NURETTIN TOPCU
Zeynep BELMEN

Nurettin Topgu, who is one of the most important thinkers of the Turkish
thought world in 20th century. In 1928, he took the tests to study in Europe
and went to France to study philosophy, morality and History of Art at the
University of Strasbourg. In 1934, with his thesis titled Conformisme et
Révolt (Rebel Morality), he became the first Student to study moral
philosophy in Europe, in addition to receiving the title of the first Turk to
receive a Doctorate in the Sorbonne.

He listed his thoughts on the education of his time, criticized the
educational mentality and practices, defended a religious and national
education by suggesting solutions, rejected the pragmatist structure of the
educational philosophy in our country, and instead proposed an idealistic
education system. At the same time, Topcu, who gained a just reputation for
his work on morality, also took over the writing of the books of "Moral
Knowledge" courses, which were decided to be compulsory in formal
educational institutions in Turkey in 1974.

Nurettin Topgu is a scholar who has given works in many fields from
education to economics, politics to morality, literature and philosophy
throughout his life and has come up with important ideas on these issues.
The most striking aspect of Topgu is that it acts within the framework of
"moral philosophy thinking" when expressing opinions in all these areas.
Therefore, according to him, since morality is not part of the subject, but all
of it, we can say that the main emphasis on the problems he addresses is on
morality. Because the main cause of all problems is a lack of morality.

Today, especially in the test of youth with morality, The emphasis on the
ethic and value of the Topgu is very important. Therefore, in this
communiqué, we will consider nurettin artillery's morality in a conceptual
framework. At this point, first, the value of morality and value in the
literature will be determined and then a comparative analysis of the
meanings that Artillery imposes on these concepts will be made.

Keywords: Nurettin Topgu, Ethic, Value
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