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VAKIF, MEDENIYET VE SANAT
Prof. Dr. Ahmet CAYCI
Necmettin Erbakan Universitesi AK Ilahiyat Fakiiltesi Tirk-Islam Sanatlart Tarihi ABD

acayci@konya.edu.tr

Vakiflar, maddi ve manevi kiiltiiriin birlikteliginin tezahiiriidiir. Meselenin bu boyutuna
etik ve estetik degerler lizerinden yaklasmak gerektigini bu ¢alismanin kisith sinirlar1 dahilinde
vurgulamakta yarar vardir. Ozellikle vakiflarin dini kapsamindaki ihsan/etik ile cemal/estetik
boyutunun ortaya konulmasi elzemdir. Bu noktadan olmak iizere mevcut ¢calisma, etik ve estetigin
teolojik ve felsefi boyutuyla anlam kazanacaktir. Thsan/etigin islami boyutuyla sevap kazanmak ne
kadar teorik bir uygulama ise cemal/estetigin mekana sirayet etmesi ise meselenin diger
tarafindaki pratik/ameli boyutunu teskil etmektedir. Ozellikle islam filozoflarinin ortaya koydugu
metodolojik yaklasimlar ve tasavvuf erbabinin temayiilleri; etik ve estetigin bir birini tamamlayan
degerler oldugu hatta gelenegin biiylik oranda ikilinin birlikteligi seklinde cereyan ettigini
gostermektedir. iste bu calismayla vakiflarin ¢ok fazla dikkate alinmayan yénlerinin tespiti
hedeflenmektedir.

Gayrimenkullerden olusan mimari yapilar zamana meydan okumasiyla iilkenin aidiyet
belgeleri durumuna gelmistir. Vakif miiesseseleri, mimari ile miicessem vaziyet almis ve
dolayisiyla medeniyete katki saglamistir. Bu noktadan olmak iizere islam medeniyetinin olusum
sirecinde en 6nemli itici glici durumundaki vakiflar, ortaya koyduklari mimari yapilar ile
medeniyetin somut boyutunu tegkil etmislerdir. Vakiflar araciligiyla insa edilen binalar kadar
onlarin bakim ve onarim siireci sayesinde yapilar ayakta kalabilmis ve giiniimiize kadar intikal
edebilmislerdir. Bu tiir miidahaleler vakiflardaki siirekliligin en 6nemli amilleri olmustur.
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FOUNDATION, CIVILIZATION, AND ART
Prof. Dr. Ahmet CAYCI

The foundations are an appearing of the unity of material and spiritual culture. It is useful
to emphasize in the limited borders of this work that it is necessary to approach this dimension
through ethical and aesthetic values. Particularly, it is essential to detect the philanthropic /
ethical and artistic / aesthetic dimension of the foundations within the scope of religion. From this
point, the present work will gain meaning with the theological and philosophical dimension of
ethics and aesthetics. How the acquiring merit for the Islamic dimension of philanthropic / ethical
is a theoretical practice, the presence of aesthetics in the space constitutes the dimension of
practical of the other side of the case. Especially the methodological approaches of Islamic
philosophers and tendencies of Competents of Sufism shows that ethics and aesthetics
complement each other, even as well as the fact that the tradition takes place in the form of a
combination of the two great proportions. With this work, it is aimed to determine the often-
ignored aspects of foundations.

The architectural structures consisting of real estates has become the belonging
documents of the state by challenging time. The foundation associations have a solid formed with
architecture, thus it contributed to the civilization. From this point, the most important motivation
force in the formation process of the Islamic civilization, the foundations constitutes the concrete
aspect of civilization with architectural constructions the revealed. Through the maintenance and
repair process, the buildings were able to survive and were able to reach the day-to-day as much
as the buildings built through the foundations. Such interventions have been the most important
factors of continuity in the foundations.



MEDENIYETIN BANILERI VE MEDENIYET SEHRININ KALBI
Prof. Dr. Ali AKPINAR
Necmettin Erbakan Universitesi AK Ilahiyat Fakiiltesi Tefsir ABD

lakpinarl@gmail.com

Yiice Yaratic, ellerimle yarattim!, canimdan can kattim? buyurarak niteledigi insani, sinav i¢in
diinyaya gonderirken onu basibos birakmamistir. Ona dogruyu yanlistan ayiran akil nimeti bahsettigi,
onun i¢in kainat sayfalarini uyarici ayetlerle donattigi gibi, hemcinslerinin en segkinlerinden
peygamberler gondererek ona seslenmis ve onun yolunu aydinlatmistir. Medeniyetin banileri
peygamberler, insanlarin diinya ve ahiret mutlulugu icin kosturmuslardir. Kendileri de sehirli olan
Peygamberler, insanligin medeni bir hayat yasamasi i¢in onlarin yasadiklar: yerleri medeniyet merkezi
haline getirmeyi amag¢ edinmislerdir. Kur’an, Hz. Yunus’un yiiz bin hatta daha fazla niifusa sahip metropol
sehirlerinden bahseder.3 Sehirlerin niifus yogunlugu kadar degerler yogunluguna sahip olmasi da énem
arz eder. Son Peygamberin insan1 egitmeye basladign yer de Sehirlerin Merkezi/Ummii’l-Kur'd olan
Mekke’dir. O'nun hicret sonrasi yeniden insa ettigi sehir de Medine’dir. Onun gelisiyle Mekke, miikerrem
olmus, Yesrib 6nce Medine’ye donlismiis, sonra da miinevver sehir olmustur.

Islam sehirleri, Medine 6rnekli olarak kurulmuslardir. Medine/medeniyet din kokiinden
tiremistir. Niifusu, cografi konumu ne olursa olsun bir yerlesim yerinin giindemine degerler mecmuasi din
geldiginde orasi sehir statlisiine doniisecek ve o yerlesim yeri geliserek medeniyet merkezi olacaktir.
Onun i¢in Yasin suresinde kissalar1 anlatilan elgiler, bir Karye'ye gelirler, orada tevhid miicadelesi
baslatirlar, orada tevhid giindeme geldiginde artik orasi Karye iken Medine olmustur.* Elgilerin Karyeye
gelme amaci, Ashab-1 karyenin hidayete ermesi ve medeni bir hayati yagsamalaridir.

Sunmay1 diisiindiigiimiiz teblide Islam’in yerlesim yerlerini nasil medeniyet merkezi model
sehirlere doniistiirdiiglinii tarihteki drnekleriyle anlatmaya calisacagiz.

Anahtar Kelimeler: Din, Medine, Medeniyet, Peygamberler

138 Sad 75.

2 Hicr 15/29, Sad 38/72
% Saffat 37/147.

4 Bkz. Yasin 36,13, 20.
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FOUNDERS OF CIVILIZATION AND HEART OF THE CIVILIZATION CITY
Prof. Dr. Ali AKPINAR

Almighty Creator did not leave the person who referred to as "I have created him with my
hands and made him live from my life" alone, when he sent him to the world for the examination.
Human beings, who have bestowed the blessing that separates the righteous from the wrong and
endowed the pages of the universe with warning signs for them, sent mankind among the most
elite of his fellow men and called to him and enlightened his way. Prophets who were founder of
civilizations ran for the people’s happiness of the world and the hereafter. The Prophets, who are
also urban people, have aimed to make humanity the place where they live for a civilized life, to
become a center of civilization. The Qur'an refers to metropolitan cities with more than a hundred
inhabitants where is Hz. Yunus lived. It is also important that the cities have as much density as
the population density. The place where the last Prophet began to educate people is Mecca, which
is the center of the cities / Umm al-Qur'a. Medina was the city that he rebuilt after migration. By
his advent, Mecca became a miracle, Yasrib first turned into Medina, and then he became a
municipality.

Islamic cities were established as examples of the Medina. Medina / civilization derives
from the root of religion. Regardless of the population or geographical position, the value of a
settlement will change into the status of the city when the religion reaches its agenda and that
settlement will develop and become a center of civilization. Therefore, the envoys who are
described in short in Yasin come to a Qaryah (village), where they initiate a struggle for tawhid,
when there has been a day of unity, it is not Qaryah but Medina. The purpose of the messengers is
to come to the Qaryabh, the life of the Qaryah people is a life-threatening and civilized life.

In this paper, we will try to explain how Islam transforms the settlements into civilized
center model cities with historical examples.

Keywords: Religion, Medina, Civilization, Prophets
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THE QUEST FOR ILM AND HIKMAH AS AN AGENT OF ISLAMIC CIVILIZATION
Prof. Dr. Bilal KUSPINAR
Necmettin Erbakan Universitesi Felsefe Tarihi Anabilim Dali

bkuspinar@konya.edu.tr

From the very beginning of Islam, the Qur'an and the Prophet have set for Muslims,
among others, at least two fundamental goals to pursue: the quest for ilm (knowledge) and the
quest for hikma (wisdom). Muslims then regarded these two goals as their religious duties and
even “their lost properties” and, as a result, began undertaking journeys beyond their
geographical, religious and ethnic boundaries in searching for knowledge and wisdom. All of these
efforts of Muslims eventually led to the miraculous flowering of Islamic civilization, which in turn
supplied substantial -intellectual, philosophical and scientific- materials for the development and
advancement of the Western civilization. Needless to say, Muslims’ overall accomplishments in all
aspects of human endeavors and the flourishing of their civilization thereof stemmed from the
above-mentioned two remarkable features of Islam, i.e. the quest for knowledge and the quest for
wisdom. For they not only afforded a progressive worldview for Muslims with a holistic vision of
life, but also served for them as an agent or a driving force to expand their understanding of the
world and create an open civilization by freely interacting with other cultures and civilizations.
Philosophical traditions in Islamic civilization, along with other intellectual, theological and
mystical schools, though they had essentially originated within the primary sources of Islam, owed
their further proliferations and developments to the traditions of the other civilizations, as a
consequence of Muslims’ search for knowledge and wisdom.



MEDENIYETLERIN INSASINDA PEYGAMBERLERIN ROLU
Prof. Dr. Ibrahim Coskun
Necmettin Erbakan Universitesi AK Ilahiyat Fakiiltesi IDKAB Ogretmenligi ABD

ibrahimcoskun@hotmail.com

Kur’an kissalarinda, ge¢miste yasayan medeniyetler; bunlarin ortaya ¢ikisi, ylikselisi ve ¢okiislersi,
bunun nedenleri, sonradan gelenlere dengeli ve kalict medeniyetler kurma noktasinda yol gdstermektedir.
Ik peygamber Hz.Adem’den son peygamber Hz.Muhammed’e kadar biitiin peygamberler vahyin
kilavuzlugunda, insana yeryilizii hilafetinin gerektirdigi dogrultuda medeniyetler kurabilme yollarini
gostermislerdir. Bu sebeple biitiin peygamberler, insanlik tarihinde énemli medeniyetlerin temsilcileri
olmuslardir.

Peygamberlik sadece diinyevi bilgiler acisindan liizumlu degildir. Belki de insan diinyevi agidan
duydugu ihtiyacin kat kat fazlasim dini agidan hisseder. Ciinkii insanin akil ve duyulardan baska bir bilgi
kaynag1 yoktur. Bunlarin her ikisi de dini ihtiyac¢lar karsilama imkanindan yoksundur. Peygamberler ve
ilahi kitaplar olmadan dogru bir Allah tasavvuru ve detayl bir ahiret inanci akil ile elde edilemez. Bunlar
olmayinca diinya hayati icin elzem olan dogru, kapsaml ve tutarli bir degerler sistemi olusturulamaz.
Cogu defa siyasi, askeri, ilmi veya daha baska alanlarda basarili olmus Kkisilerin dini reddettikleri i¢in
nefsani arzular1 tanrilastirarak artan enerjileri ile medeniyete katki saglamak yerine onu bosa
tiiketmislerdir. Bazilari da belirli zaman ve esyay1 ugurlu yahut ugursuz saymak, atalara veya kabirlere
tapmak, ruh gociine (tenasiih) inanmak gibi bos hurafelere inanmiglar ve giiliing durumlara diismiislerdir.
Daha da vahim olani Firavunlar ve Karunlar gibi tarih boyunca saglam degerler sistemine sahip olmayan
ancak onemli siyasi ve ekonomik giice sahip olan bazi kisiler, ideolojik saplantilar1 yada kissel hirslar
ugruna hiikmettikleri insanlara her tiirli zulmii ve haksizlifi reva gormislerdir. Dolayisyla bunlar
medeniyetlerin yozlasmasina veya yikilmasina da sebep olmuslardir.

Hadid Stiresi'nin 25. ayeti bize, kiiresel dlcekli evrensel bir medeniyet tasavvurunun nasil hayata
gecirilebileceginin ipuglarini hem de son derece ¢arpic1 ve kapsamli bir sekilde veriyor: "Andolsun ki biz
elcilerimizi acik acik biirhanlarla [belgelerle / delillerle] génderdik ve insanlarin addleti ayakta tutmalari
i¢in, [elgilerimizle birlikte] Kitdb't ve Mizdn'1 indirdik. Bir de kendisinde hem ¢etin bir sertlik, hem de insanlar
icin menfaatler bulunan hadid'i [demiri] indirdik...."

Dikkat edilirse Allah, burada miiminlere hitap etmiyor; biitiin insanliga hitap ediyor ve insanligin
sorunlarinin hal yoluna konulmasinin “Kitap”, “Mizan” ve “Hadld” dinamiklerinin hayata gecirilmesiyle
miimkiin olabilecegini hatirlatiyor bize. Ve bu isi dogrudan peygamberlere yikliiyor. Artik peygamber
gelmeyecegine ve alimler de peygamberlerin varisleri olarak acikca beyan edildigine gore, bu isi,
peygamberlerin varisleri olan alimler gergeklestirmekle ytkiimliidiirler. Ayetteki siralama elbette tesadiifi
degildir. O halde insan1 yaratilis maksadina ulastirabilecek tistiin bir medeniyetin insasi, dncelikle akil ve
duyu bilgisinin yaninda kusatici bir vahiy bilgisi ve bu bilgiyi hayata aktaracak peygamberlik miiessesesi
ile miimkiindiir. Ayette belirtilen medeniyet i¢in gerekli unsurlarin dogru ve hedefine uygun bir sekilde
uygulanmasi ancak peygamberlik miiessesesi ve ilahi kitaplar sayesinde gerceklesebilir.  Fakat
yasadigimiz ¢agda bu nasil hayata gegirilecektir? Biz 6ncelikle bu konuda hedefe ulagsmanin Islam
diisiincesinde oncelikle akil-vahiy dengesinin kurulmasindan gectigine inanmaktayiz. Giinlimiizde daha
¢ok “akil ve nass” baslig1 altinda tartisilan bircok goriis ve diisiince ileri siiriilmektedir. Ancak bu goris ve
diistincelerin cogu epistemoloji boyutuna yoénelik derin tahlillerden yoksundur. Biz 6zellikle tebligimize
yeni medeniyet arayislarinin yogun bir sekilde devam ettigi bir donemde, insanin fitratina uygun kusatici
istlin bir medeniyetin kurulmasinda epistemolojik anlamda Kur'an ve siinnetten nasil istifade
edilebilecegine dair kanaatlerimizi ve bunun 6niindeki engelleri aktarmaya ¢alisacagiz.

Anatar Kelimeler: Medeniyet, Vahiy, Akil, islam, Peygamberler
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CONSTRUCTION OF CIVILIZATIONS THE ROLE OF PROPHETS
Prof. Dr. Ibrahim Coskun

In the Qur'an, the civilizations that lived in the past; their emergence, their ascension and decline,
were the reason that lead to the establishment of balanced and lasting civilizations for later generations.
From the first prophet, Prophet Adam, to the last prophet, Prophet Mohammad; all the prophets showed
the ways of building the Khilafat in the direction of human civilization in the guidance of the revelation.
For this reason all the prophets, they were representatives of important civilizations in human history.

Prophecy is not only necessary in terms of earthly knowledge. Perhaps it is felt religiously more
than what you need in a worldly sense. Because there is no other source of information other than the
mind and the senses. Both of these also lack the ability to meet religious needs. Without prophets and
divine books, a true image of Allah and the afterlife cannot be obtained with the mind. Without them, an
accurate, comprehensive and consistent system of values can not be created which is essential for world
life. Because people who have been successful in political, military, scientific, or other fields often deny
religion, they have wasted their energy instead of contributing to their energies and civilization by
deifying their misguided desires. Some of them believed in idle hoaxes, such as counting certain times and
people to be lucky or ominous, to worship idols or tombs, to believe in the mood of the soul (tenasiih), and
they fell into ridiculous situations. Even worse, those who did not have a system of sound values
throughout the history, such as the Pharaohs and the Kings, but who possessed considerable political and
economic power, saw all kinds of persecution and injustice in people who ruled for their ideological
obsession and for their personal ambitions. Therefore, they have also caused the degeneration or
destruction of civilizations.

The 25th verse of the Hadid section gives us the clues as to how to imagine a universal civilization
on a global scale, as well as an extremely striking and comprehensive way: “We sent aforetime our
messengers with Clear Signs and sent down with them the Book and the Balance (of Right and Wrong),
that men may stand forth in justice; and We sent down Iron, in which is great might, as well as many
benefits for mankind, that Allah may test who it is that will help, Unseen, Him and His messengers: For
Allah is Full of Strength, Exalted in Might.”

If it is noted, Allah does not address the believers here; is addressing all humanity and reminds us
that putting the problems of mankind into solution is possible only if the dynamics of "Book", "Mizan" and
"Hadid" are passed on. And he’s loading it directly into the prophets. Now that the prophet is not coming,
and the scholars are clearly declared as the followers of the prophets, they are obliged to perform this
work, the scholars who are the heirs of the prophets. The order of the Ayett is surely not random. In that
case, the construction of a superior civilization, which can reach the aim of creation, is possible only with
knowledge of reason and sensation, and with envy of revelation and this prophecy of the prophecy that
will convey the knowledge. In the verse, It can only be realized through the prophetic institution and the
divine books that the elements necessary for the civilization mentioned above are applied in a proper
manner. But how will this life be in the age we live in? We believe that first of all, in reaching the goal in
this respect and in the thought of Islam, the reasoning-revelation balance has to be established. Nowadays,
many opinions and thoughts argued under the title of "opinion and thought" are put forward. However,
most of these opinions and thoughts lack deep analysis of the epistemological dimension. We will try to
convey our convictions about how to utilize the Qur'an and Sunnah in epistemological sense and the
obstacles in front of it in the establishment of a supreme civilization suitable for the human nature in a
period when the search for new civilization continues intensively.

Key words: Civilization, Revelation, Reason, Islam, Prophets
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KIRIM TATAR MILLI KIMLIGININ MUHAFAZASINDA OZBEKISTAN’IN ROLU
Prof. Dr. Kemal OZCAN
Necmettin Erbakan Universitesi Genel Tiirk Tarihi Anabilim Dali

kozcan50@gmail.com

Bildirimin konusunu 1944 yilinda Kirim’'dan siirgiin edilen Kirim Tatar halkinin varolus
miicadelesinden bir kesit olusturmaktadir. II. Diinya Savasi sirasinda Alman isgaline ugrayan Kirim,
Sovyet ordusu tarafindan yeniden ele gecirildikten sonra, burada yasayan Kirim Tatarlarinin tamami
Almanlarla isbirligi yaptiklar1 gerekc¢esiyle vatanlarindan siirgiin edildiler. Siirgiinden sonra Kirim’daki
Kirim Tatar kiiltiiriine ait ne varsa hepsi yok edilmeye baslandi. Siirgiinlerin yerlerine Rus ve Ukraynalilar
baska yerlerden getirilerek yerlestirildi. Miisadere edilen evler, esyalar ve diger mallar yeni yerlesimcilere
verildi. Cografi isimler Rus isimlerle degistirildi. Siirgiin edilenlerin ¢ok biiyiik bir kismi Ozbekistan
topraklarina yerlestirildi. Ozbekistan Kirim Tatarlar1 igin bir kurtulus, yeniden dogus adina biiyiik bir sans
olmustu.

Bu calisma ile siirgline maruz kalanlarin hatiralarindan ve déneme 1sik tutan Sovyet arsiv
belgeleri esas alinarak, siirgiine génderildikleri Ozbekistan'da yasadiklar1 zorluklar, verilen hayat
miicadelesi anlatilacaktir.

Ilk baslarda Sovyet propagandasinin etkisi ile Kirim Tatarlarina kars: 6fkeli ve hirgin olan Ozbek
halki, zaman gectikce ve Kirim Tatar halkini tanidik¢a, ayni dine ve soya mensup olduklarini, ayn dili
konustuklarim1 goérdiik¢e, onlara kucak agmistir. Siirgiin hayatinin zorluklar: altindaki Kirim Tatarlari
Ozbek kardesleri tarafindan uzatilan bu eli siki sikiya kavramis ve vatana déniis icin verdikleri milli
miicadele hareketinin gelisip biiyiimesinde, milli kimlik ve kiiltiiriin muhafaza edilmesinde Ozbek halkinin
biiyiik destegini gérmiislerdir.

Anahtar Kelimeler: Ozbekistan, Kirim Tatarlari, 1944 Siirgiinii
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THE ROLE OF UZBEKISTAN IN THE PROTECTION OF THE CRIMEAN TATAR
NATIONAL IDENTITY
Prof. Dr. Kemal OZCAN

The subject of the paper is a section from the existence struggle of the Crimean Tatar people who
were deported from Crimea in 1944. During the II. World War the German invaded Crimea. After Crimea
was recaptured by the Soviet army, all of the Crimean Tatars living here were expelled from their
homelands on the grounds that they were cooperating with the Germans. After the expellee, the Crimean
Tatar culture was started to be destroyed. Russian and Ukrainians from other places were brought to the
places of the exiles. The confiscated houses, commodities and other commodities were given to the new
settlers. Geographical names were changed to Russian names. A large part of the exiled people were
placed in the territory of Uzbekistan. Uzbekistan has had a great chance of liberation and revival for the
Crimean Tatars.

This study will be based on Soviet archival documents that reflect the memories of those who
have been subjected to exile and their return. The difficulties and the existential struggles in Uzbekistan
will be explained.

At first, the Uzbek people were angry and had a grim attitude towards the Crimean Tatars because
of the influence of Soviet propaganda. As time passed and they get to know the Crimean Tatar people they
welcomed them because they saw that they had the same religion and language. The Crimean Tatars
experiencing the difficulties of exile life, takethe given support from the Uzbeks. They have received great
support from the Uzbek people in the development of the national struggle for their return to their
homeland and the preservation of their national identity and culture.

Keywords: Uzbekistan, Crimean Tatars, Deportation in 1944
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MEDENIYET INSASINDA DIN VE EGITIM
Prof. Dr. Muhiddin Okumuslar
Necmettin Erbakan Universitesi AK Ilahiyat Fakiiltesi Din Egitimi ABD

muhiddinokumuslar@gmail.com

Medeniyet, glinimiizde cokc¢a tartisilan; kimilerince yiiceltilirken kimileri tarafindan elestirilen
Bati kokenli muglak bir kavramdir. Kavram kullanilmaya basladigindan bu giine Bati'da oldugu kadar
islam Diinyasinda da ¢ok farkli yaklasimlarla izah edilmis; s6z konusu yaklasimlar arasindaki tartismalar
giliniimiize kadar 6dnemini korumustur. Medeniyet ve egitim iliskisini ele alacagimiz bu baslik altinda,
kavramsal tartismalar1 ve medeniyet olgusunun ne'ligini dile getirmek yerine medeniyeti ortaya ¢ikaran
arka plani tespitle egitimin yerini belirlemeye calisacagiz.

Medeniyet; varligi, varolusu, bilgiyi, ahlaki, sanati ve maneviyati anlamlandirma c¢abasinin
sonucudur. Bu anlamlandirma ¢abasini tanimlar belirler ve bunlar da toplumun degerleri anlamina gelir.
Medeniyete bu sekilde yaklastigimizda ilkel bir toplumdan bahsetmemizin imkani azalir. Zira her toplum
yasadigl hayata dair her seyi anlamlandirma ¢abasi igindedir ve tirettigi her sey bu anlamlandirmaya gore
sekillenir. Diger bir ifadeyle toplum kendine ait degerlere gore sekillenen bir diinya kurmaya ¢alisir ki bu
slirecin ad1 da egitimdir. Egitim, bir medeniyet olusturma siireci ve medeniyetin devamini ve gelismesini
saglayan yegane unsurdur.

Toplumlarin degerleri denildiginde ise karsimiza din ¢ikmaktadir. Ister inang sistemi, ister yasam
bicimi olarak algilayalim; din degerlerin kaynagidir. Her bir insan, belli inan¢lara ve buna bagl olarak bir
yasam bicimine sahiptir ki bu da o kisinin dini anlamina gelir. Bu nedenle dinden soyutlanmis bir
medeniyet olgusundan bahsedemeyiz; medeniyeti sekillendiren yegane amil dindir. Tarih boyunca biitiin
medeniyetler, toplumlarinin dinine goére sekillenmis; dinin ilahi ya da paganist olmasi durumu
degistirmemistir.

Medeniyetin dine gore sekillenmesi, bir medeniyetin baskalarindan hig etkilenmeden kurulacag:
anlamini tasimamaktadir. Clinkii her toplumun trettigi eserlerde baska medeniyetlerden etkilenme
kacinilmaz; hatta gereklidir, diyebiliriz. Burada toplumun {riinlerini medeniyet seviyesine ¢ikaran
ozguinliiktiir; bilesenlerinden her ne kadarini baskasindan alirsa alsin, kendi deger yapisini ve ol¢iilerini
degistirmeden, diger bir ifadeyle dini referanslarina uyma stizgeciyle sentez yapabilmesidir.

20



RELIGION AND EDUCATION IN CONSTRUCTION OF CIVILIZATION
Prof. Dr. Muhiddin Okumuglar

Civilization is much debated today; it is a vague concept of Western origin which has been
criticized by some while it has been exalted by others. As the concept began to be used, it has been
explained in much different ways in the Islamic world as well as in the Western world. These discussions
among these different approaches are still very much important. In our paper, we will discuss the
relationship between civilization and education. Rather than voicing the conceptual debates and the
implications of civilization, we will try to determine the background importance of education in shaping
civilization.

Civilization is the effort to make sense of creature, existence, knowledge, morality, art and spirit.
Definitions determine this process and these are the values of the society. When we approach this subject
in this manner, it is more difficult to talk about a primitive society. Indeed every society is in an effort to
make sense of everything about life and everything it produces is shaped by these meanings. In other
words, the society tries to establish a world shaped according to its own values, which is the definition of
education. Education is the process of building a civilization and the only element that enables the
continuation and development of civilization.

When the values of the societies are mentioned, religion comes to mind. Whether it is a belief
system or a lifestyle; religion is the source of values. Each person has certain beliefs and a life style
depending on it, which means this lifestyle is the religion of that person. For this reason, we cannot talk
about the existence of a civilization without referring to religion; the only factor that shapes civilization is
religion. Throughout history, all civilizations have been shaped according to the religion of their society;
religion being divine or paganist does not change this fact.

Civilization being shaped by religion does not mean that a civilization will be established without
being influenced by others. It is inevitable to be influenced by other civilizations; and yet it might be even
necessary. Here is the authenticity that brings the products of the society to the level of civilization; you
can take any component from someone else but authenticity is the ability of synthesizing these
components without altering their own value structure and measures, in others words, without altering
the religious references.

21



FARABI’YE GORE MEDINETU’L-FAZILA/MEDENIYETIN KURUCU DINAMIKLERI]
Prof. Dr. Mustafa DEMIRCI
Selguk Universitesi Edebiyat Fakultesi Tarih BolUmii Ortacag Tarihi ABD

mdemirci@selcuk.edu.tr

Farabi'nin “Erdemli Sehir” kavramsallastirmasi ve erdemli toplumun isleyisi ile ilgili gelistirdigi
diistinceler ve felsefi goriisleri dikkatli incelendiginde, XIX.- XX. yiizyil tarih ve medeniyet filozoflarinin
medeniyetlerin kurulusu ile ilgili gelistirdikleri teoriler ile biiylik benzerlikler gostermektedir. Onun
Erdemli Sehrin kurulusu ile ilgili goriisleri, adeta bir medeniyetin hangi dinamiklere bagh olarak
kurulacaginin miikemmel bir izahidir. Adeta “Erdemli Sehir”in kurulusu ile ilgili Farabi'nin goriisleri
medeniyetlerin kurulusu ile ilgili modern tarih felsefelerinin 6niint agmistir.

Farabi’ye gore Erdemli Toplumun/medeniyetin kurulusu i¢in dort temel sart vardir:

1) Bu sehrin ilk kurucusunu (Reisu’l-Evvel) ya Faal akil ile temas kuran (Peygamber) ya da Filozof
olmalidir. Ona gore boyle kimselerin reisligi diger insani reisliklerden 6nce gelir. Ciinkii Erdemli bir sehrin
yOneticisi siradan bir insan olmaz; yoneticilik iki seyle olur; ya yaratilis veya tabiat bakimindan yetenekli
olmalidir. Ya da yoneticilik bakimindan irade ve tutumlar1 meleke olarak kazanmis olmalidir. Elbette bu
ozellikler istidadi olan insanlarda gelisip ortaya ¢ikacaktir. Bu da ya bir peygamber olur ya da bir filozof
“Faal akil/ vahiy” alan kimsedir.

2) Ikinci olarak bu sehirler evrenin taklidi olmalidir, ¢iinkii icinde yasadigimiz evren ve miisahede
ettigimiz canhlar alemi Allah’in eseridir. Insan bundan daha miikemmelini tasarlayamayacagindan, onu
taklit etmesi gerektigini savunur.

3) Uciincii olarak Farabfi’ye gére, Erdemli Sehirin kurulmasi icin asgari sehir toplumu olmalidir.
insanlar sehir ortaminda

a) degisik mesleklerde uzmanlasirlar. Sehir bu uzmanlasmayi zorlayan bir islev goriir ve hayat her
ince meslek dalinda yetkin ve profosyonel bireyleri yetistirir. Clinki insanlar her is i¢in elverisli degildir.

b) Farkl dil, kiiltiir ve etnografiyle etkilesim i¢cine girer ve tecriibe paylasiminda bulunur. Bu da
onlarin yetkinlesmesini saglar.

c) Sehirde nsanlarin kullandig dil, tecriibe ve etkilesim soyur diistinm imakni verir. Dildeki
zenginlesme, zihinsel gelismeyi de beraberinde getirir. Bikm ve diisiince gelisir.

d) Sahirdeki mesleki uzmanlasma ve refah, sanatlarin geisimine saglar.

4) Ortak Gaye (Gayetu’l-Gusva) ve Ask ve Adalet: Farabi'nin diisiincesinde “Erdemli Sehrin”
insanlarinin hem bu diinyada, hem de 6biir diinyada saadete erisebilmesi i¢in iki vazgecilmez temel unsur
koyar: Adalet ve Ask. Burada adalet sosyal denge ve birligin teminatidir. Ask ise birlestirici bir unsur

olarak islev gortr.

Anahtar Kelimeler: Medeniyet-Farabi-Erdemli Sehir
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ACCORDING TO FARABI FOUNDING AND DYNAMICS OF CIVILIZATION OR
“MEDINET AL-FAZILA”

Prof. Dr. Mustafa Demirci

Farabi's views on the establishment of the virtuous city (Medinetii’l-fadila) and the views of the
philosophers of history on the establishment of the civilizations show great similarities. These views of
Farabi on establishment of civilisations have opened the way to modern philosophers of history about the
establishment of civilizations. Therefore, Farabi's wiev on virtius society (Medinetii’l-fadila) should be

considered as civilization in modern sense.
Farabi sets forth four basic premises for the establishment of the "Virtuous City":

1) The first founder (Reisu'l-Evvel) must either be the Messenger (The Prophet) or the
Philosopher who is in contact with the faith. According to him, the heads of such people come before the
other human heads. Because the manager of a virtuous city is not an ordinary person; management

becomes two things; must be capable of creation or natur.

2) Secondly, these cities must be imitations of the universe, because the universe we live in and
the living things we see are the work of God. Since humankind can not design more perfect than the
creation of God. For this reason he must imitate of criation of God. This is the counterpart to the search for

trust and stability, and it requires the establishment of new systems.

3) Thirdly, according to Farabi, there must be a minimum urban community for the establishment
of the virtuous city. People in in the city environment

a)specialize in different professions,

b) interact with different languages, cultures and ethnographies,

c) develop the abstract thought of language, experience and interaction,

d) contribute professional specialization prosperity, advancement of the arts.

4) Common Goals (Gayetu'l-Gusva): The virtuous city (Medinetii’l-fadila) must have common
ideals for people to have access to happiness both in this world and in the rest of the world. All this to
ensure that it puts two indispensable basic elements: Justice and Love. Here, justice is a guarantee of social

balance and unity. Love acts as a unifying element.

Key words: Civilization-Farabi- Virtuous City -Islamic Civilization.
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FARKLI MEDENIYET CEVRELERININ TURKCE UZERINDEKI ETKILERI
Prof. Dr. Mustafa Toker
Selcuk Universitesi Edebiyat Fakiiltesi Tiirk Dili ve Edebiyati Béliimii

mustafatoker@gmail.com

Tirkler, tarih sahnesine ¢ikmalarindan itibaren farkli medeniyet ¢evrelerine girmislerdir.
Her girdikleri medeniyet, Tiirk¢e lizerinde birtakim degisimlere sebebiyet vermistir. Biz bu bildiride
Tiirkgenin farkli medeniyet cevrelerinden ne sekilde etkilendigini anlatmaya calisacagiz.

Bugiin elde bulunan en eski Tiirk dilli yadigarlar Orhun Abideleri veya Koktiirk Yazitlari
denilen taslara kazinmis kitabelerdir. Bu kitabelerde kullanilan dil, Tirklerin farkli medeniyetlerle
tanismadan onceki Tirkce oldugu icin son derece ar1 denilebilecek bir dildir. Sonraki yiizyillarda,
Turklerin farkli cografyalara dagilmalari, hakim unsur olan Tiirk topluluklarinin farklilagmasi, farkli
medeniyetlerle tanigsmalari, farkli medeniyet dairelerine girmeleri vb. sebeplerle Tiirk¢enin, elde bulunan
ilk mahsullerine oranla ariligini yitirdigini gormekteyiz.

Koktiirkleri yiktiktan sonra Orhun boélgesinin hdkimi durumuna gegen Uygurlar,
Kirgizlarin onlar1 yenip Orhun bélgesi disina atmalarindan sonra, bugiin Cin sinirlar igerisinde bulunan
Tarim havzasina yerlesirler. Orhun bdlgesindeyken Koéktirkler gibi Gok Tanr1 inancina mensup olan
Uygurlar, burada Cin medeniyeti ve Cinliler icerisinde yaygin olan énce Manihaizm, ardindan da Budizm
inancini benimsemeye baslarlar. Boylece farkli bir medeniyet dairesine giris yapmis olurlar. Manihaist ve
Budist inancin tesiriyle cesitli dillerden Uygur Tiirkcesine eserler terciime edilmeye baslanir. Bu
terciimeler esnasinda daha 6nce dilde bulunmayan birtakim dini kavram ve terimlerin yani sira baska
kelimelerin de Tiirkceye girdigi gortlir.

Uygurlarin hakimiyetlerini yitirip tarih sahnesinden ¢ekilmelerinin ardindan o
cografyada miladi onuncu yiizyildan itibaren Islam dini taninmaya baslanir. Tiirklerin kurmus oldugu bir
diger devlet olan Karahanllar zamaninda Tiirkler baska bir medeniyetin icine girerler. Karahanh
hiikiimdarinin Miisliiman olmasiyla birlikte Tiirklerin biiyiik bir kism kitleler halinde islam dinini kabul
ederek yeni bir medeniyete dahil olmus olurlar. Tiirklerin en uzun siire icinde bulunacaklar1 islam
medeniyeti de ister istemez dil lizerinde etkili olur. Daha 6nceki medeniyetten kalma dini kavram ve
terimlerin yerini artik yeni medeniyetin dili olan Arapca kavram ve terimler almaya baslar. Islam
medeniyeti, Tirklerin en uzun stire igcinde bulundugu medeniyet oldugu icin Tiirkceyi en fazla etkileyen
medeniyet olmustur. Tiirk topluluklarinin ¢ogulugu 19. yiizyila kadar islam medeniyeti icerisinde yer
almislardir.

19. yiizyildan itibaren Tiirklerin en biilyiikk devleti olan Osmanli Imparatorlugu artik
zayiflamaya baslayinca kokii disarda olan birtakim idarecilerin de etkisiyle geri kalmighgin faturasi islam
dinine kesilmeye baslanmis ve kurtulusun medeniyet degistirmekle miimkiin olabilecegi fikri 6n plana
cikarilmistir. Bu fikrin agirlik kazanmasiyla birlikte batiya ayak uydurmak icin birtakim 1slahatlar
yapilmaya baslanmistir. Bu 1slahat ve yenilesme ¢abalariyla birlikte Osmanli Devleti kendisini baska bir
medeniyetin icerisinde bulmustur. Ozellikle II. Abdiilhamit Han'in tahttan indirilmesinden sonra devlet
tam olarak “baticilar’in idaresi altina girmistir. Boylece artan bati hayranligi neticesinde bati kdkenli
kelimelerin, 6zellikle de Fransizca kelimelerin, Tiirkceye girmeye basladiklar: goriiliir.

Osmanli Devletinin yikilmasinin ardindan kurulan Tiirkiye Cumhuriyeti devleti de
Osmanli Devletinin son zamanlarinda dahil olunmaya baslanan Bati medeniyetinin takipcisi olmustur. Bati
medeniyeti de her alanda oldugu gibi dil alaninda da etkisini gostermistir. Bu dénemde baslatilan
Oztiirkgecilik akimiyla dildeki islam medeniyeti kalintilarinin atilmasi1 amaclanmis, bu yapilirken de
Tirkgenin kurallarina uymayan birtakim kelime ve terimler de {retilmistir. Halen icerisinde
bulundugumuz bu stirecte 6zellikle 1980°’den sonra kiiresellesen diinya ile birlikte Tiirkiye’de de her
alanda oldugu gibi dil alaninda da birtakim degisimlerin yasandigina sahit olmaktayiz. Internetin ve sosyal
medyanin hayatin her kesimini hakimiyeti altina aldig1 giintimiizde de Tiirk¢e birtakim yapay kelimelerin,
kavramlarin ve bat1 kokenli terimlerin istilasina ugramis durumdadir.

Anahtar Kelimeler: Tiirkler, Tiirk Dili, medeniyet degisimi, Islam medeniyeti, Bati medeniyeti
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DIFFERENT CIVILIZATION CIRCLES’S INFLUENCES ON TURKISH
Prof. Dr. Mustafa TOKER

The Turks have entered different civilization circles since their apperance on the stage of history.
Every civilization in which They entered caused some changes on Turkish. In this paper we will try to
explain how Turkish has been affected from different civilization circles.

The earliest Turkish linguistic relics present today are the inscriptions engraved on stones called
Orhon Monuments or Koktirk Inscriptions. The language used in these inscriptions can be considered an
ultimately pure language because it is the Turkish Language before the Turks have not met different
civilizations yet. In following centuries we observe that Turkish has lost its purity compared to first
products at hand for some reasons such that the Turks have spreaded on different lands, differentiation of
dominant Turkish communities and meeting with different civilizations, entering in different civilization
circles etc.

Uighurs who became the ruler of Orhon territory after laying the Kokturks low, and after being
defeated and deported out of Orhon territory, populated on the agricultural basin now located in the
borders of China. The Uighurs who once had the faith of tengrism like Kokturks while they were in Orhon
territory, have firstly begun to adopt Manichaeism and then Buddhism that were widely common in
Chinese civilization and Chinese people. Thus they have entered a different civilization circle. With the
influence of Manihaist and Buddhist beliefs, works are started to be translated into Uighur Turkic from
various languages. During these translations, it is seen that some other words along with some religious
concepts and terms which have not been found before in the language have entered into Turkic.

After Uighurs has lost their sovereignty and disappeared from the stage of the history, Islam has
begun to be popular from tenth century a.d. in that lands. The Turks entered in another civilization in the
age of Karakhanids which was a state established also by Turks. A large part of the Turks entered in a new
civilization by accepting the Islamic religion as masses with the Karahanid ruler becoming a Muslim. The
Islamic civilization in which the Turks will be present for the longest time also has an effect on the
language. Religious concepts and terms from previous civilizations would have been replaced by Arabic
concepts and terms that are now the language of the new civilization. Islamic civilization has been the
civilization that influenced Turkish the most because it is the civilization that Turks have been in for the
longest time. The majority of Turkish communities have lived in Islamic civilization until the 19th
century.

Since the 19th century, when the Ottoman Empire, the greatest state of the Turks, began to
weaken, with the influence of some administrators who rooted outside, Islamic Religion has started being
blamed for backwardness and and the idea that salvation could be possible by changing civilization was
brought to the forefront. With this idea gaining weight, some reforms have begun to be made to adapt to
the west. Along with these reforms and innovation efforts, the Ottoman State found itself in another
civilization. Especially II. After Abdulhamid Khan's descent from the throne, the state was fully under the
administration of the "pro-westerns". Thus, it can be seen that western originated words, especially
French words, are beginning to enter the Turkic language as a result of increasing western admiration.

The Republic of Turkey established after the fall of the Ottoman Empire has also been a follower
of the Western Civilization, which began to be included in the last period of the Ottoman Empire. Western
civilization has also been influential in the field of language as it is in every field. With the movement of
pure-turkish fanaticism started during this period, it was aimedto remove the remnants of the Islamic
civilization in the language and while doing this a number of words and terms were produced that did not
comply with the rules of Turkish. We are witnessing that some changes in language as well as in all areas
are experienced in this process we are still in especially in globalized world also with Turkey. Today, when
the Internet and social media dominate every part of life, Turkish have been invaded by artificial words,
concepts and western originated terms.

Anahtar Kelimeler keywords
Turks, Turkish Language, civilization change, Islamic Civilization, Western Civilization
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TURK ISLAM MEDENIYETININ SANAT TEMELLERI
Prof. Dr. Mustafa YILDIRIM
Necmettin Erbakan Universitesi AK ilahiyat Fakiiltesi TUrk-Islam Sanatlart Tarihi ABD

yildmustafa@gmail.com

Amag: Turk islam Medeniyetinin Sanat Temellerini, islam Oncesi Tiirk dénemleri olan Hun,
Goktiirk ve Uygur caglarindan temellendirerek islami dénemle bulusturmay1 amacladik.

Bulgular: Islam Oncesi Tiirk dénemine ait inang, mitologi ve kiiltiir degerlerinin bir medeniyet
ifadesi olarak Orta Asya cografyasinda nasil sekillendigini gdsteren sanat eserlerinin varligi.

Sonug: Arkeolojik arastirmalarla elde edilmis olan sanat eserlerinden en 6nemlileri ile konu

temellendirilmis olarak medeniyete katkisinin iddia edilmesi sonucu icin ulasilabilen materyalleri
degerlendirmek

Tartisma: Tiirk Islam Medeniyetinin Sanat Temellerini gérmezden gelen cesitli cevrelerin yok
sayma iddialarina karsi Medeniyetimizin temelleri ortaya konulacaktir. Sanatsal ve Estetik degerlerimizin
donemsel ve cografi etkileri tizerine bir tartisma agilmasi hedeflenmektedir.

Anahtar kelimeler: Tiirk, islam, Sanat.
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ART BASES OF TURKISH ISLAMIC CIVILIZATION
Prof. Dr. Mustafa YILDIRIM

Goal: The Art Basis of Turkish Islamic Civilization, pre-Islamic Turkish periods Hun, Goktiirk and
Uygur eras based on the Islamic period aimed to meet.

Findings: Presence of works of art showing how pre-Islamic Turkish era belief, mythology and
cultural values are shaped in Central Asia as a civilization expression.

Conclusion: Evaluating the most important works of art from archeological surveys and the
material that can be achieved for the end result of alleged contribution of civilization based on the subject.

Discussion: The bases of our Civilization against the allegations of ignoring the various circles
from ignoring the Artistic Basis of Turkish Islamic Civilization will be revealed. It is aimed to open a
debate on the periodical and geographical effects of our artistic and aesthetic values.

Key words: Turkish, Islam, Art.
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NUBUVVET VE MEDENIYET ILISKISI
Prof. Dr. Ramazan ALTINTAS
Necmettin Erbakan Universitesi Kelam ABD

ramazanaltintas59@hotmail.com

Islam inancina gore, insanligin ilk 6gretmenleri, peygamberlerdir. Allah her toplumu aydinlatmak
icin peygamberler gondermistir. Bilgi, Allah katindan gelir. Biitiin Peygamberler, kendisine gelen ilahi
bilgiyi icinden ¢iktig1 topluma ulastirmistir. Bununla birlikte peygamberler, birey ve toplum hayatinin
ihtiyac ve yarar duydugu her konuda model olmuslardir.

Dini tebligle gorevlendirilen peygamberler, sehirlerden ¢ikmistir. Din, sehir ve medeniyet
arasinda yakin bir iligski vardir. Kur'an-1 Kerim'de sehir i¢cin medine, beled, belde, dar, misir, karye gibi
isimler gecmektedir. Mekke ise, "Ummii'l-kura/sehirlerin anas1” seklinde nitelendirilir. Sehirler; kanun,
nizam, otorite ve adalet gibi dini ve diinyevi islerin 6rgiitli bir sekilde yuriitiildiigii mekanlardir.

Kelam okullari, peygamberler olmaksizin insanlarin goécebe hayattan yerlesik hayata ve
medeniyete gecip gecemeyeceklerini, sehirler kurup kuramayacaklarini, sanat, meslek ve bilim alaninda
ilerleyip ilerleyemeyeceklerini tartismislardir. Bu konuda Kelam alimlerinin vardiklar1 sonug,
niibiivvete/peygamberlige ait bir baslangic olmaksizin insani medeniyet miimkiin degildir. insanligin
bugiin sahip oldugu teknik medeniyet ilahi yol gostermelerle gelismis ve giintimiizdeki seviyesine
ulasmistir.

Anahtar Kelimeler: Niibiivvet, medeniyet, bilgi, akil, sehir, kiiltiir, kelam.
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RELATIONSHIP BETWEEN PROPHETHOOD AND CIVILIZATION
Prof. Dr. Ramazan ALTINTAS

According to Islamic belief, the first instructors of mankind are prophets. Allah has sent prophets
to enlighten every society. Knowledge comes from Allah. All the Prophets have conveyed divine
knowledge to those in their societies. Moreover, the prophets have become role models for every need and
benefit of individual and community life.

The prophets who were appointed with the religious proclamation came out of the cities. There is
a close relationship between religion, city and civilization. In the Qur'an, different terms such as medina,
beled, beled, dar, misir, karye are mentioned to describe cities. Mecca is described as "Umm al-kura / the
city of cities". Cities are places where religious and worldly affairs such as law, order, authority and justice
are carried out in an organized manner.

The Kalam schools discussed whether people could go from nomadic life to settled life and
civilization, whether they could establish cities, and whether they could advance in the fields of art,
profession and science without the prophets. Conclusions according to Kalam scholars on this subject,
human civilization is not possible without contribution of prophethood or prophecy. The technical
civilization that mankind today possesses has evolved through divine guidance and has reached its
present level.

Key Words: Prophecy, civilization, knowledge, reason, city, culture, kalam.
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KULTUREL SUREKLILIK VE MEDENIYET OLUSUMUNDAKI ROLU
Prof. Dr. Sinan GONEN
Selcuk Universitesi Edebiyat Fakiiltesi Tiirk Dili ve Edebiyati Boliimii

sgonen@selcuk.edu.tr

Insan ve toplum birlikteligi var olusla baslayip devam eden bir siirectir. Toplumlarin olusum
siire¢lerinde insanlar1 bir arada tutan degerlerin 6nemi ortaya c¢ikar. Bu degerlerin, toplumsal yapinin
olusumuna katkisiyla birlikte toplumlari digerlerinden ayirt edici 6zellikleri de vardir.

Bu noktada toplumlarin kendilerine has olusturduklari, zamanla gelisip degiserek bir digerinden
farklilasmasiyla sonuclanan siireglerin temelinde var olan degerlerin basinda kiiltir gelir.

Milletlerin kiiltiirel yapis1 somut ve soyut yonleriyle din, bilim, cografya vb.nin de etkisiyle, ayni
zamanda yeni bir medeniyet insasinin da temelini olusturur. Medeniyet kavraminin i¢ini dolduran
unsurlarin basinda 6zgiin kiiltiir gelir. Bu bildiride, Tirk milletinin ge¢misten gelecege olusturdugu
medeniyet tasavvurunun kiltiirel alt yapisi, somut olmayan Kkiiltiirel miras unsurlariyla (dini yénden)
desteklenerek irdelenecek; gliniimiizdeki durumu ve medeniyet kavraminin i¢ini dolduran zenginligin
korunmasi ve gelistirilmesi noktasinda ¢ikarimlarda bulunulacaktir.

Anahtar kelimeler: Kiiltiir, Medeniyet, Somut Olmayan Kiiltiirel Miras
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CULTURAL CONTINIUTY AND ITS ROLE ON THE CIVILISATION PROCESS
Prof. Dr. Sinan GONEN

Togetherness of human-being and society started with the existence and stil continuing. Vaule of
the norms that holding people together is very important fort he process of societies. These norms not
only affect the social structures but also differs the societies from others.

Culture is one of the most important norms that peculiar to different societies and changes over
time in the differentaiton processes.

Besides religion, science, geography and with the tangible and intangible dimensions, culture is
the main base of creating a new civilisation. One of the most important factors that give meaning to the
civilisation is culture. In this paper, cultural base of Turkish nation’s presentation of civilisation has been
studied by examining intangible cultural heritage (religional dimension); and made inferences about the
current situation, protecting and developing the havings of civilisation

Key Words: Culture, Civilisation, Intangible Cultural Heritage
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CULTURE OF THE GREAT SILK ROAD IN THE CONTEXT OF THE DEVELOPMENT
OF NATIONAL TOURISM
Assoc. Prof. Akmaral MALDYBEK
Ahmet Yesevi Universitesi Toplumsal Bilimler ve Gazetecilik Bélumii

akmaral.maldybek@ayu.edu.kz

Analyzing the potential of Kazakhstan in the field of tourism development, many scientists and
experienced specialists say that the economic benefits of tourism development are obvious, but not yet
fully achieved, since the Great Silk Road is a completely untapped potential tourist fund, therefore it is the
main tourist product that needs to be emphasized.

Studying the cultural heritage of the Great Silk Road in the context of the development of
national tourism contributes to economic prospects not only for Kazakhstan, but also for the development
of international relations. This project will allow Kazakhstan to use its geographic location more
effectively, create a modern infrastructure and improve the existing industrial potential in accordance
with the world economy, create new jobs and improve living standards.

The global economy, which unites new countries, regions and all continents into a single
network, affects the nature, pace and duration of bilateral and multilateral relations, which encourages
non-partner countries to interact. The project of revival of the Great Silk Road, which provides new
opportunities for trade between Asia and Europe and the integration of many countries with different
levels of political, economic, cultural and social development, corresponds to the world development
trends.
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OZBEKISTANLI ALIM ZEMAHSERI'NIN SAZ KIRAATLERE YAKLASIMI
Dog. Dr. Ali OGE
Necmettin Erbakan Universitesi AK ilahiyat Fakiiltesi Kur'an-1 Kerim Okuma ve Kiraat ilmi
ABD

alican_042@hotmail.com

Amacg

Ozbekistanh alim Zemahseri'nin kiraatlere ve ozellikle saz kiraatlere nasil yaklastigim ortaya
koymaktir.

Materyal ve Yontemler

Zemahseri'nin hayat1 ve yasadig1 ¢evre lizerinde durulacak, onun tefsirinde kiraatler hakkindaki
fikirleri ortaya konularak 6zellikle saz kiraatlere bakisi 6rneklerle ele alinacaktir.

Bulgular

Mutezile mezhebine mensup alimlerin énde gelen isimlerinden olan Mahméd b. Omer b.
Muhammed b. Omer ez-Zemahseri'nin (467-538/1075-1144), el-Kessaf an hakaiki gavamizi’t-tenzil ve
‘uylini’l-ekavil f1 viicthi’'t-te’vil isimli eseri, tefsir literatiiriinde olduk¢a 6nemli bir yere ve biiyiik bir
sohrete sahiptir. Onun mutezile mezhebine mensup olmasi, genel olarak ondan istifade edilmesine engel
olmamistir. Kessaf, muhtasar kabul edilebilecek bir tefsir olmasina ragmen, Zemahseri onda, tefsir ve Arap
dilinin inceliklerine dair bir¢ok bilgi yaninda sahih-saz, pek ¢ok kiraat ihtilafi da nakletmistir. O, kiraatleri
naklederken onlarin sahih veya saz olduklarini ¢ogu kez acik bir sekilde belirtmemistir. Ayrica naklettigi
kiraatleri, hangi kiraat bilginlerinin okudugunu da genellikle zikretmemistir. Ancak bazi Kkiraatleri
ozellikle Arap dili agisindan tenkide tabi tutmustur.

Sonug¢ ve Tartisma

Zemahser?'nin tefsirinde cesitli vesilelerle yaptig1 agiklamalardan onun kiraatlerin kabuliinde
nakli en temel 6l¢iit olarak kabul ettigi, nakledilen kiraatlerden daha fasih/belig gelse bile, kiraat olarak
nakledilmeyen hi¢bir kullanimi1 Kur’an kiraatlerinden saymadigi anlasilmaktadir. Onun, sahih kiraatler
icin ikinci sart olarak mushaf hattina uygunlugu esas aldig1; bu ¢ergcevede resm-i hatta uymayan hicbir
rivayeti kiraat olarak degerlendirmedigi goriliir. Bu cercevede Zemahseri’nin Kessafa aldigi; ancak
Mushaf hattina muhalif pek ¢ok kiraati, ancak Kur’dn tefsirinde yararlanilabilecek rivayetler olarak
gordigi ve bunlar1 Kur'an’dan bir ciiz saymadig1 ortaya ¢ikmaktadir. Zemahser?’'nin, sahih kiraatlerin
tespitinde {i¢iincii kriter olarak ileri siiriillen Arap diline uygunluk sartini, kendi dil anlayisi/kabulleri
cercevesinde bazen tavizsiz bir sekilde kiraatlere uyguladigi ve bu nedenle sahih ve saz kiraatler igcinde
yer alan bazi rivayetleri elestirdigi miisahede edilmektedir. Bu meyanda birtakim kiraat-i seb‘a vecihlerini
de elestiren Zemahseri’nin, Ibn Miicahid’in sistemlestirdigi kiraat-i seb‘a’y1 tartismasiz bir sekilde, oldugu
gibi kabul etmedigini gostermektedir. Ancak Zemahseri'nin, kiraatleri itikadi gériisleri temelinde tenkide
tabi tutmadigiy; onlar1 Arap diline muhalif olmalar1 sebebiyle elestirdigi goriiliir. Buradan hareketle
Zemahser?'nin sahih kiraatlerin tespitinde/kabuliinde Arap diline uygunluk kriterini, bir 6n sart olarak
degil, son asama olarak gordiigii séylenmelidir.

Anahtar Kelimeler: Kiraat, Zemahseri, saz kiraat
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TURK EDEBIYATININ ILK YAZILI MAHSULLERINDEN
AHMED-i YESEVI’NIN DIVAN-I HIKMET’ INDE MIRACIYYE iZLERI
Dog. Dr. Hikmet ATIK
Necmettin Erbakan Universitesi AK Ilahiyat Fakiiltesi Tiirk-Islam Edebiyatt ABD

nevahik@hotmail.com

Ahmed-i Yesevi, Orta Asya Tiirkleri'nin dini-tasavvufi hayatinda genis tesirler birakmasi
nedeniyle, “Pir-i Tiirkistan” diye anilan énemli bir mutasavvif-sair ve Yeseviyye tarikatinin kurucusudur.
Onun tarihi kisiligi ve hayati hakkinda elimizdeki bilgiler gayet az olmasina ragmen, menkibevi kisiligi ile
ilgili bircok bilgiye sahip bulunmaktayiz. Ahmed-i Yesevi'nin hayati ile ilgili saglam bir neticeye varmak bu
bilgilerin menkibevi yoniintin agirlikta olmasi nedeniyle oldukga gii¢, hatta bazi hususlarda imkansizdir.
Buna ragmen onun tarafindan séylenen ve miiritleri tarafindan ezberlenip halki islam’a davet etmek icin
kullanilan ve “hikmet” adi verilen siirlerinden hareketle hayati ile ilgili tarihi kaynaklardan,
mendkibnamelerden elde edilen bilgiler ve ¢ikarilacak sonuglar hayati, sahsiyeti, eseri ve tesiri hakkinda
bizlere bir fikir vermektedir.

Yusuf Has Hacip tarafindan kaleme alinan Kutadgu Bilig, Kasgarli Mahmut'un kaleme aldig1 Divan-
1 Liigati't-Tirk, Edip Ahmet Yiikneki'nin Atabett’l-Hakayik adli eseri ile birlikte Tiirk edebiyatinin ilk yazih
mahsullerinden kabul edilen Divan-1 Hikmet bir¢ok edebi tiire kaynaklik ve onciiliik ettigi gibi, 6nemli
dini-edebi tiirlerden olan miraciyyelere de kaynaklik edecek mira¢ konulu siirler de ihtiva etmektedir.

Islam edebiyatinda Hz. Peygamber’in miracini konu alan eserlerin genel adi olan ve mirag¢
mucizesinin ele alindig1 eserler olan miraciyyeler, Ahmed-i Yesevi'nin Divan-1 Hikmet'inde de
gecmektedir. Divanda gegen mira¢ konulu siirler, Kur’an ve hadislerde gecen mira¢ hakkindaki bilgiler
dogrultusunda egitici ve soru cevap seklinde karsimiza ¢ikmaktadir.

Hz. Peygamber’in mucizelerinden mirag, hemen biitiin Misliiman milletlerin medeniyetlerine
edebiyat, musiki, minyatiir, hat ve kitap sanatlari gibi alanlarina gii¢lii bir bicimde yansimistir. Bu alanda
edebi olarak ilk miraciyye veya miracname adiyla amlan eserler Tiirkler edebiyati ve iran edebiyatinda
karsimiza c¢ikar. Fars edebiyatinda mira¢ mucizesi edebi eserlerin konusu olarak dikkat ¢eker. Nizami-i
Gencevi'nin Hamse'si, Feridiiddin Attar'in ilahinime ve Esrarnime mesnevilerinde miistakil olarak degil
ancak eserler icinde ele alinmis olarak goriiriiz.

Tirk edebiyatinda ise mira¢ mucizesi bircok eserde ele alinip islenmistir. Miistakil miraciyyeler
olmakla beraber siyer ve mevlidlerle mucizat-1 nebl konulu manzum eserlerde de mira¢ konusu
zikredilmektedir. Ayrica, Ahmed-i Yesevi'nin Divan-1 Hikmet'inde, mira¢tan bahseden siirler bulunmakla
beraber Yazicioglu Muhammed tarafindan kaleme alinan Muhammediyye ve Asik Pasa’nin
Garibname’sinde de eserlerin birer béliimii miraca ayrilmistir.

Biz bu tebligimizde Divan-1 Hikmet'te gecen mira¢ konulu siirleri ele alip agiklamak ve
arastirmacilarin istifadesine sunmak istiyoruz.

Ahmed-i Yesevi’'nin Divan-1 Hikmet'inde gecen mirag konulu siirlere 6rnekler:
1
Allah’im armagan eyledi O'na Miréc,

Rahmet denizi dolup asir1 dalgalands,
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Koydu O’nun basi lizere “la-emriik” tac;

Gergek immetseniz; isitip salat selam soyleyin dostlar.

Once Cebrail alip geldi 0’na Burak;

Burak’a binip kild1 Hazret bin tumturak;

Burak ucup havalandi hinde’l-Irak;

Gercek iimmetseniz; isitip salat selam soyleyin dostlar

2

Garib, fakir, yetimleri Rasfil sordu

0 gece Mirac’a ¢ikip Hakk cemalini gordii

Geri gelip indiginde fakirlerin halini sordu

Gariblerin izini arayip indim ben iste.

Anahtar kelimeler: Ahmed-i Yesevi, Divan-1 Hikmet, Mirac, Burak, Edebiyat

NOT: Bu siirler Ahmet Yesevi Universitesi tarafindan yayinlanan Divan-1 Hikmet'te Hayati Bice
tarafindan sadelestirilmis “hikmet”lerden alinmistir.
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MIRACIYYE’S MARKS IN AHMED-I YESEVI’S DIVAN-I HIKMET THAT THE FIRST
WRITTEN PRODUCTS OF TURKISH LITERATURE
Assoc. Prof. Hikmet ATIK

Ahmed-i Yesevi who called “Pir-i Tiirkistan” is an important sufi poet and founder of the
Yeseviyye sect, because of he leaved a wide range of influence in Central Asya Turks’ religious-mystic life.
Although the information on his historical personality and life is scarce, we have a lot of knowledge about
the legendary personality. To achieve valid information about his life is pretty hard, as well impossible in
some cases because of the information about his life is legendary. For all that the information obtained
from his poems called “hikmet” that is spoken by him and used by his followers to memorize and invite
the people to Islam, the historical sources related to life, menakibnames. This information and outcomes
gives idea about his life, work and influence to us.

Kutadgu Bilig, written by Yusuf Has Hacib, Divan-1 Liigati’'t-Tiirk, written by Kasgarlh Mahmut,
Edip Ahmet Yiikneki’s Atabetii’l-Hakayik and Divan-1 Hikmet accepted by the first written products of
Turkish Literature. Divan-1 Hikmet as well as many literary sources and precursor, it also includes poems
on mirag that will also be source of miraciyye from important religious-literary types.

In Islamic literature, there are miraciyyes which contained the Prophet’s mira¢ and discussed
miracle of mirag, in Ahmed-i Yesevi’s Divan-1 Hikmet. Poems on mirac in Divan, in the Qur'an and in the
hadiths, in the direction of the information about mira¢ confront us in the form of an educator and a
question and answer.

Mirac, one of the miracles of the Prophet, strongly reflects on the civilizations of almost all
Muslim nations in areas such as literature, music, miniature, calligraphy and book arts. In this areas, the
first literary works called miraciyye or miracname confront us in Turks literature and Iranian literature.
The miracle of mirag¢ stands out as the subject of literary works. In Nizami-i Gencevi’'s Hamse, Feridiiddin
Attar’s flahiname and Esrarname is mentioned mirag event.

In Turkish literature, the miracle of mirac is dicussed and processed in many works. Together
with being independent miraciyyes, mira¢ event is mentioned in the poetic works such as siyer, mevlid
and mucizat-1 nebi. Moreover, there are poems that mentioned mira¢ in Ahmed-i Yesevi’s Divan-1 Hikmet,
in Muhammediyye, written by Yazicioglu Muhammed, and in Asik Pasa’s Garibname is divided a section
for mirag.

In this paper, we want to discuss and explain poem on mira¢ in Divian-1 Hikmet and also to present
it to the researchers.

Samples of poems on mira¢ in Ahmed-i Yesevi’s Divan-1 Hikmet:

1

Allah’im armagan eyledi O'na Mir4c,
Rahmet denizi dolup asir1 dalgaland,
Koydu O’nun bas1 tizere “la-emriik” tac;

Gergek immetseniz; isitip salat selam soyleyin dostlar.
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Once Cebrail alip geldi O’'na Burak;

Burak’a binip kildi1 Hazret bin tumturak;

Burak ucup havalandi hinde’l-Irak;

Gercek iimmetseniz; isitip salat selam soyleyin dostlar
2

Garib, fakir, yetimleri Rastl sordu

0 gece Mirac’a ¢ikip Hakk cemalini gordii

Geri gelip indiginde fakirlerin halini sordu

Garfblerin izini arayip indim ben iste.
Key words: Ahmed-i Yesevi, Divan-1 Hikmet, Mirac, Burak, Literature.

Note: This poems has been get from Divan-1 Hikmet that published by Ahmed-i Yesevi University
and simplified by Hayati Bice.
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HAZINI DIVANI’NDA ORTA ASYA SEHIRLERINE YAPILAN ATIFLAR
Dog. Dr. ibrahim KUNT
Selcuk Universitesi Edebiyat Fakiiltesi Fars Dili Ve Edebiyati Boliimii

ibrahimkunt@yahoo.com

Hazini, XVI. yiizy1lda Anadolu’ya gelerek Yesevi tarikatinin yayilmasi i¢in calismalarda bulunmus
ve bircok kitap telif etmis 6nemli bir mutasavviftir. Bugiinkii Ozbekistan’in Tacikistan sinirina yakin Hisar
sehrinde dogup biiyliyen Hazini, hayatinin son yirmi yilim1 Anadolu’da kitap telifi ve Yesevi tarikatini
yaymakla gecirmistir.

Hazin’den ilk bahseden arastirmaci, “Tirk Edebiyatinda ilk Mutasavviflar” isimli eserinde
Hazin?’'nin “Cevahiru’l-ebrar min emvaci’l-bihar” isimli kitabini tanitan Prof. Dr. Fuad Koprili'diir.

Hazin?'nin, hepsi tasavvufi icerikli olmak iizere, “Camiu’l-mursidin”, “Menbau’l-ebhar fi riyazi’l-
n o«

ebrar”, “Tesellau’l-kulb”, “Du Mersiye”, “Huccetu’l-ebrar”, “Cevahiru’l-ebrar min emvaci’l-bihar” ve Divan
isimli kitaplar1 oldugu bilinmektedir.

Hazini’'nin Fars¢a Divani'nin tek niishasi Konya Mevlana Miizesi Kiitiiphanesinde bulunmaktadir.
Bu Divan, tarafimizdan “Hazini ve DivAm (inceleme-Metin)” ismiyle Doktora tez calismasi yapilarak
incelenmis ve 2002 yi1linda tamamlanmis olmakla birlikte heniiz yayimlanamamaistir.

Hazinl Divani, 1102 gazel, 3 kaside, 3 tahmis, 10 kita, 81 Rubai ve 1 Mesnevi'den olusmaktadir.
Elimizde bulunan tek niisha, 291 varak iizerine kaydedilmistir.

Hazinl Divanr'nda Orta Asya’da bulunan pek ¢ok sehre atif yapilmistir. Bu atiflar bugiine kadar
incelenebilmis degildir. Bu sehirlerden bazilar1 Semerkand, Buhara, Belh, Urgenc ve kendi dogup
biiytidigi yer olan Hisar'dur.

Bu bildiride, Hazinl Divani'nda Orta Asya sehirlerine yapilan atiflar, Fars¢a beyitler ve Tirkce
terclimeleri verilerek arastirilacaktir. Bu arastirma sayesinde XVI. yiizyilda, Hazini tarafindan Orta Asya
sehirlerinin hangi betimlemelerle anildig: tespit edilecek, kendi memleketi olan Orta Asya’dan uzakta
hayatini devam ettiren bir sairin hislerine tanik olunacaktir. Bu arastirmayla belki de metinde anilan bazi
sehirlerin heniiz bilinmeyen 6zellikleri de ortaya ¢ikarilacaktir.
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REFERRALS TO CENTRAL ASIiA CITIES IN HAZINI’S POETRY
Assoc. Prof. Dr. Ibrahim KUNT

Hazini, is a substantial Sufi figure who came to Anatolia in the 16t century and had considerable
contribution to the diffusion of Yesevi religious order with many of his books. Born in Hisar City which
takes part in the vicinity of Uzbekistan-Tajikistan border, Hazini spent his last ten years in Anatolia
inscribing his works and serving for the spread of Yesevi religious order.

Prof. Dr. Fuad Kopriilii was the first researcher who enunciated Hazini in his work “Tiirk
Edebiyatinda ilk Mutasavviflar” with an introduction to Hazini’s “Cevahiru’l-ebrar min emvAaci’l-bihar”.

All with Sufi content, Hazini is known to have books entitled “Camiu’l-mursidin”, “Menbau’l-ebhar

fi riyazi'l-ebrar”, “Tesellau’l-kulib”, “Du Mersiye”, “Huccetu’l-ebrar”, “Cevahiru’l-ebrar min emvaci’'l-bihar
and “Divan”.

The only version of Hazini's Farsi Dewan, which is present in Konya Mevlana Museum, was
investigated by the author of the current study in a PhD thesis entitled as “Hazini ve Divani (inceleme-
Metin)” in 2002 though it has not been published yet.

Hazini’s Dewan comprises 1102 gazel, 3 kaside, 3 tahmis, 10 kita, 81 Rubai and1 Mesnevi. The
only version at hand was inscribed on 291 varak.

Hazini’'s Dewan embraces various referrals to various cities located on Central Asia which have
not been investigated up till now such as Semerkand, Buhara, Belh, Urgen(; and Hisar where he was born.

This presentation covers the investigations regarding the referrals made to the cities in Central
Asia in Hazini’s Dewan with their Farsi and Turkish translations. Hence, it will be determined that what
kind of depictions of the cities in Central Asia were made by Hazini in the 16t century while witnessing
the feelings of a poet who lives far away from his hometown Central Asia. In addition, through this study it
is possible that some unknown characteristics of the cities referred to may be revealed.
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KUR’AN’DA BARISI CAGRISTIRAN KAVRAMLARIN ANALIZI
(ER-RAGIB’IN EL-MUFREDAT ORNEG]I)
Do¢. Dr. Mehmet YOLCU
Inonii Universitesi Ilahiyat Fakiiltesi Tefsir ABD
mehmet.yolcu@inonu.edu.tr
Ars. Gor. Ayse TOKAY
Bing6l Universitesi ilahiyat Fakiiltesi Islam Tarihi ve Sanatlart Bo1umii

atokay@bingol.edu.tr

Bu tebligde er-Ragib el-Isfahani’nin (v.425/1034) Kur’dan Kavramlarindan baris: ilgilendiren
kelime ve kavramlara getirdigi manalar incelenmistir (Mesela adalet, hukuk, ihsan, merhamet, muhabbet,
nasihat, rahmet, sadakat, seldmet, sulh, siihulet, taharet, uhuvvet, vasiyet ve vefa gibi). Bu baglamda onun
insanlar arasi iligkilerin nirengi noktasini olusturan kelime ve kavramlara getirdigi izah ve yiikledigi
manalar tefsir disiplini icinde miilahaza edilerek diinya barisi, karsilikli saygi ve yardimlagsma baglaminda
tetkik edilip degerlendirilmistir.

Ayrica Kur’an tarafindan 6ne ¢ikarilan s6z konusu kavramlarin giiniimiiz kiiltiirel iliskilerine ne
gibi katkilar saglayabilecegi, ne tiir ufuklar actig1 irdelenmistir. Ulkeler ve uluslararasinda kizistirilan
sogukluk, dislama, nefret, diismanlik ve saldirganlik ile sémiirii ve asimile etme gibi haksiz, merhametsiz
ve insanlik dis1 plan ve uygulamalarin bir dl¢iiye kadar hafifletilmesi veya etkisiz hale getirilmesi ve
insanlar arasi sulh, selamet, iyi iliskiler ve barisin tahkim edilmesinde iistlenebilecegi etkin rol nazara
verilmek istenmistir.

Bu inceleme sonunda ulasilan tespitler sonu¢ kisminda 6zetlenmis ve Kur’an isiginda tesis
edilebilecek bir barisin temel ilkeleri bu tebligde 6neri olarak sunulmustur.

Anahtar Kavramlar: Kur’an, Sulh, Sadakat, Muhabbet, [hsan, er-Ragib, el-Mufredat

Not: 4. Uluslararasi Dini Arastirmalar ve Kiiresel Baris Sempozyumu'na katilim faaliyetimiz ve sempozyuma
ait giderlerimiz inénii Universitesi BAP Sistemi (Proje ID: 1170) tarafindan desteklenmektedir.
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ANALYSIS OF THE CONCEPTS ASSOCIATED PEACE IN THE QURAN (ER-RAGIB'S
EL-MUFREDIT SAMPLE)
Assoc. Prof. Mehmet YOLCU
R. A. Ayse TOKAY

In this paper, the meanings that er-Raghab al-Isfahani (v.425 / 1034) brought to the words and
concepts related to peace from the concepts of Qur'an have been examined (eg justice, law, benevolence,
mercy, affection, admonition, mercy, loyalty, , suhulet, feast, urge, will and loyalty). In this context, his
explanations and the meanings he brings to the words and concepts that make up the point of intersection
of human relations are examined and evaluated in the context of world peace, mutual respect and helping
in the discipline of interpretation.

It is also examined what kind of contributions the said concepts brought forward by the Qur'an
can bring to the contemporary cultural relations and open up the horizons. For the purpose of alleviating
or neutralizing unjust, merciless and inhuman plans and practices such as coldness, exclusion, hatred,
hostility and aggression and exploitation and assimilation in the eyes of countries and the international
community and for the peaceful settlement of human peace, good relations and peace it is desirable to
show the effective role that it can undertake.

The findings reached at the end of this review are summarized in the conclusion and a basic
principle of peace that can be established in the light of the Qur'an is presented as a proposal in this paper.

Keywords: Qur'an, Peace, Faithfulness, Fondness, Beneficence, er-Ragib, al-Mufredat
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KURUCU UNSURLARI BAGLAMINDA MEDENIYETLERIN
ORTAYA CIKIS, DEVAMLILIK, GERILEME VE DUSUS KOSULLARI: KAVRAMSAL
BIR ANALIiZ
Dog. Dr. Murat ARICI
Selguk Universitesi Felsefe Bolimii

pd.muratarici@gmail.com

0z: Bu makale medeniyet kavramina ve bu kavrama karsilik gelen olguya yonelik ontolojik bir
sorunsali merkeze almaktadir: Bir medeniyet hangi kosullarda ortaya ¢ikar, hangi kosullarda devamlhiliginm
saglar (yiikselir), hangi kosullarda geriler ve hangi kosullarda diiser? Makale bu merkezi soruyu
medeniyetlerin kurucu unsurlar1 baglaminda ele almakta ve bir cevaplama tesebbiisiinde bulunmaktadir.
Bu minvalde 6nce medeniyet kavraminin bir analizini yapmakta, bu analizle birlikte bir medeniyetin
ortaya cikabilmesi icin gerekli olan unsurlar1 belirlemeye c¢alismaktadir. Makale bu unsurlarin
belirlenmesinde yontem olarak 6nce tek tek bu gerek-unsurlarin kavramsal kesfine girismekte ardindan
bu gerek-unsurlarin toplaminin yeter kosulu verip vermeyecegini sorgulamaktadir. insa edilen bu zemin
iizerinde makale ikinci safhaya gecerek devamlhlik, gerileme ve diisiis kosullarini belirlemeye
calismaktadir. Bu baglamda makale devamlilik kosulu olarak bahsi gecen yeter kosulun devamliligini,
gerileme kosulu olarak bahsi gegen gerek-unsurlarin yozlasmasini ve asimilasyonunu, diisiis kosulu olarak
da bahsi gegen gerek unsurlarin etkinligini tiimiiyle yitirmesi olarak belirlemektedir. Bu analiz nihai
asamada medeniyetler arasi etkilesimlerde ne tiir etkilesimlerin yozlastirici ve asimile edici oldugu ve ne
tir etkilesimlerin yapici ve bagdastirici oldugunun bir analizini de zorunlu kilmaktadir. Makale son olarak
bu etkilesimlerin bahsi gecen gerek-unsurlar baglaminda felsefi bir analizine tesebbiis etmektedir.

Anahtar Kelimeler: medeniyet, medeniyetlerin kurucu unsurlari, medeniyetlerin ortaya c¢ikisi,

medeniyetlerin devamliligi, medeniyetlerin gerilemesi, medeniyetlerin diisiisii, yozlastirici ve asimile edici
etkilesim, yapici ve bagdastirici etkilesim.
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THE EMERGENCE, CONTINUITY, DECLINE AND FALL CONDITIONS OF
CIVILIZATIONS IN THE CONTEXT OF FOUNDING CONSTITUENTS
Assoc. Prof. Murat ARICI

This paper centralizes an ontological problem concerning the concept of civilization and the
corresponding fact (if any): On which conditions does a civilization emerge, continue to exist (rise),
decline and fall? The paper approaches to this question in the context of the founding constituents of
civilizations and attempts to answer it. To achieve this goal, the paper first analyzes the concept of
civilization and then tries to determine the necessary constituents in order for a civilization to emerge. In
determination of these constituents, the paper first attempts to discover these constituents conceptually
one by one as its method and then question whether the sum of these constituents establish the sufficient
condition for civilizations to emerge. After completing this first stage, the paper further attempts to
determine the conditions for civilizations to continue to exist, decline and fall. In this regard, the paper
determines that basically the continuity condition is the continuity of the said sufficient condition; the
decline condition is the corruption and assimilation of the said necessary constituents; and the fall
condition is the said necessary constituents’ losing their effectiveness completely. This analysis ultimately
requires another analysis: What kinds of interactions between civilizations are corruptive and
assimilative and what kinds of interactions are constructive and adaptive. Finally, the paper attempts to
analyze these interactions in the context of the said necessary constituents.

Keywords: civilization, founding constituents of civilizations, emergence of civilizations,
continuity of civilizations, decline of civilizations, fall of civilizations, constructive and adaptive
interactions, corruptive and assimilative interactions.
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ISMAILILIK’TE ZAHIR-BATIN AYIRIMI
Dog. Dr. Muzaffer Tan
Ahmet Yesevi Uluslararasi Tiirk Kazak Universitesi

tanmuzaffer@yahoo.com

Ismailileri diger mezheplerden ayiran ve farklilastiran en 6nemli husus, tevil
anlayislaridir. Aslinda Mutezile ve Esariyye gibi diger farkli mezheplerde de tevil kabul edilen
ve gerektiginde basvurulan bir olgudur. Ancak Ismaililerde tevil sadece, anlami miiphem ve
miitesabih olan ayetler ve ifadeler i¢in degil, Kur'an’da gegen tiim kelimler hatta harfler i¢in bile
yapilmasi gerekli ve zorunlu olan bir seydir. Ciinkii onlara gore Kuran metni zahirdir ve bu
zahirin her parcasinin mutlaka bir batini ve gizli yonii hatta yonleri bulunmaktadir. Onlarin
yaklasim bicimi aslinda paradigmatik olarak digerlerinin yaklasimlarindan ayrismaktadir. islam
diisiincesindeki diger ekoller, Ismailileri elestirirken ve tevil noktasindaki yaklasimlarini
tartisma konusu yaparken, olaya onlarin baktiklarindan tiimiiyle farkli bir noktadan
bakmaktadirlar. Bu yiizden ismailileri ayetlerin 6ziinii zedelemek ve baglamindan koparmakla
itham etmektedirler. Oysaki ismaililer agisindan bu bir tahrif degil, aslinda ayetin icerdigi gizli
ve batini boyutu gérmeyi engelleyen zahir perdesinin aralanmasidir; bu acidan bakildiginda ise
onlarin cabasi, meseleyi saptirmak ve baglamindan koparmak degil, bilakis batin ekseninde
gercegin ortaya ¢ikabilecegi yeni bir baglam insa etmektir. Fakat bu noktada ismaililerin tevil
faaliyetinin merkezinde imamin yer aldigini ve tevil olgusunun mesruiyetinin tiimiiyle imamin
sahip oldugu batini bilgi tizerinden temellendirildigini goéz ardi etmemek gerekir. Bu tebligde
ismaili anlayista Zahir-Batin ayirimi iizerinde durulacaktir.

Anahtar Kelimeler: ismaililer, Tevil, Zahir, Batin, Mezhep
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DISTINCTION OF ZAHIR AND BATININ ISMAILIS

Assoc. Prof. Muzaffer Tan

The most important thing that distinguishes and differentiates Ismailis from other sects is their
understanding of tawil, allegorical interpretation. In fact, the tawil is a phenomenon that is accepted and
applied when necessary in other different sects such as Mutazila and Ashariyya. However, in the Ismailis,
the tawil is not necessary only for the ambiguous but for all the verses in the Qur'an, even for the letters,
because the text of the Qur'an is exoteric and thus every part of it has an esoteric and hidden aspects.
Therefore, their approach is in fact paradigmatic and differs from others. For this reason, while criticizing
and discussing the Ismailis and their approach to the revelation, other sects approach the matter from an
entirely different point of view. Thus, they accuse Ismailis of breaking the essence of the verses and
detaching them from their context. In the case of Ismailis, however, this is not a distortion, but to unveil
the mystery which in fact prevents the hidden dimension of the verse from being seen. From this point of
view, their effort is not to divert the subject and pull it out of context, but to build a new context in which
the truth can emerge on the axis of the batin, inner aspect. At this point it should be kept in mind that the
imam, divinely guided figure, is at the center of the Ismaili activity of tawil and that the legitimacy of the
tawil is entirely based on the knowledge of the imam.

Key Words: Ismailites, Allegorical Interpretation, Zahir, Batin, Madhab
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Assoc. Prof. Zhandarbek Zikiriya
Khoja Akhmet Yassawi International Kazakh-Turkish University

karashuk@mail.ru

Everyone knows that Sufism is a common spiritual path to the Islamic world. But there is no still
clear answer to the reasons for the division of Sufism into tariqats and the emergence of peculiarities of
tarigats. At the same time, the period of the initial formation of tariqats could not be clarified. This paper

deals with the answers to these questions, and analyzes the role of Ahmed Yasawi in the transformation of
Sufi path into tariqats.
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VAKIF MEDENIYETI VE GUNUMUZE YANSIMALAR
Dr. Ogr. Gor. Ahmet AKMAN
Necmettin Erbakan Hukuk Fakultesi Idare Hukuku ABD

akmankonya@gmail.com

Islam medeniyet tarihinde yiizyillar boyunca sosyo-ekonomik acidan énemli gérevler icra etmis
olan vakiflarimizin, gecmiste yiriittiigii fonksiyonlar1 zamanimizda da yenilenmis bir anlayisla yerine
getirmesi beklenen ve arzu edilen bir durumdur. Giinlimiz ekonomik anlayisinin kiiresel 6lcekte gelir
dagilimi1 bozukluguna ve yoksulluga sebep olmasindan dolayi, ortaya ¢ikan zorluklarin kars1 durulmasinda
vakiflarin roli buytktiir. Vakiflarin tarihi anlamda basariyla tstlendigi bu rolii giinlimiizde de devam
ettirilmesi ve cagimizin bu tiirden sorunlarina ¢6ziim iiretebilmesi icin, islamda var olan Allah sevgisi ile
yaratilmigslara yardim iligkisinin kuvvetlendirilmesi gerekir. Adaletli olmayan bir gelir ve servet
dagiliminin ortaya c¢ikardigi sorunlarla bas edebilmek icin, bir toplumda olmasi gereken kurumlardan en
onemlisi vakiftir. Ayn1 zamanda toplumun bu miicadeleye gereken destegi vermesi icin gerekli olan
manevi temeli saglamlastiracak bir miiessesedir. Vakiflar bu miiesseseye tabii olarak viicut veren degerler
sistemi ve diinya goriisiine itibar eden bir sosyal yapida daha da geliserek arzu edilen islevleri yerine
getirebilir. Bu degerler sisteminde vakiflar ve diger bazi kurumlar arasinda birbirini tamamlayan ve rol
paylasim esasl bir iligki vardir. Bu degerler sistemindeki, zekat, sadaka, hayir, sevilen mallardan infak,
komsuluk ve akrabalik (sila-i rahim), sadaka-i cariye ve benzeri kavram ve uygulamalar, yine bu
sistemdeki sosyal politika yapicilari icin 6nemli tamamlayici kaynaklardir. Bu kavramalara asina olmayan
sosyal yapilarda, vakiflardan beklenen fayda azami seviyede olmaz.

Islam hukuku agisindan vakif, bir mali bir hayir gayesiyle vakfedenin miilkiyetinden ebediyen
¢ikarmaktir. Vakif kurucusuna “vakif”, vakfedilen mala da “mevkuf” denir. Vakfin gayesini ger¢eklestirmek
izere, vakif hizmet ve gelirlerinden istifade eden kimselere de "mekifun aleyh” veya “mesrutun leh” denir.
Vakfeden kurmus oldugu vakif ile vakfin gayesini gerceklestirmek tizere bir¢cok hususu kurulus esnasinda
sart kosabilir. Gelirlerin nasil toplanacagi, kimlere ve nerelere harcama yapilacagi, nasil harcanacag ve
bunlar1 kim veya kimlerin ne sekilde yerine getirecegi, yani vakfin idaresi esaslar1 konusunda ortaya
konan bu sartlar biitiinii ile “vakifname” veya “vakfiye” dedigimiz belge meydana getirilmis olur. Vakiflar
agirlikli olarak sosyal bir kurum olmakla beraber, hukukun baslangi¢tan itibaren ilgi alanina girmis ve
islam hukuk tarihi boyunca nicelik ve nitelik agisindan ¢ok zengin bir literatiir olusmustur.

Islami kaynaklar bakimindan vakiflar1 degerlendirdigimizde Kur’an-1 Kerim’de vakif anlayisini
destekleyen ve buna mesnet olabilecek ¢ok sayida ayet mevcuttur.Ornegin, Cenab-1 Hak; “Sevdiginiz
seylerden Allah yolunda harcamadikga iyilige asla erisemezsiniz. Her ne harcarsaniz Allah onu bilir.” (Ali
Imran, 3/92) buyurmustur.

Islamda sadaka-i cariye, islam vakif hukuku ve tarihinde vakfin dayandigi en énemli kavram
olarak siirekli hayir anlayisim temsil etmektedir. “Ademoglu 6ldiigii zaman, amel defteri kapanir. Ug kimse
bundan miistesnadir. Kesintisiz sadaka (sadaka-i cariye) meydana getirenler, topluma yararli bir ilim
(talebe/eser) birakanlar ve kendisine hayir dua eden hayirli ¢ocuk yetistirenler.” Bu hadis vakfin
stinnetteki hukuki mesnedi olarak kabul edilir. Genellikle de biitiin vakfiyelerde bu hadis-i serife atif
vardir.

Sevgili Peygamberimiz, daha Mekke'den Medine'ye gelir gelmez, Neccarogullari'ndan bir arsa
satin almis, bu arsay1 vakfederek tizerine mescid yapilmasini saglamistir. Hicretin 3. yilinda kendisine ait
yedi parca hurma bahgesini vakfedip, gelirini, Islami muhafaza sadedinde yapilacak faaliyetlerdeki
ihtiyaclarin giderilmesine tahsis etmistir. Fedek'deki hurmaligini erzak ve parasi tiikenen yolculara,
Hayber'deki hurma bahgesinin gelirini de islam’a hizmet icin vakfetmistir. Sahabe-i kiramn ileri gelenleri
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de bir¢ok vakif yapmislardir. Miisliimanlarda kesintisiz hayir isleme bilincini gelistirmis ve bunun bir
sonucu olarak vakiflar ortaya ¢ikmistir. Oyle ki bu anlayis, miisliimanlar arasinda "insanlarin en hayirlisi,
insanlara faydali olan; malin en hayirlisi, Allah yolunda harcanan, Allah yolunda harcananin en hayirlisi da
insanlarin en ¢ok ihtiya¢c duyduklari seyleri karsilayandir" seklinde bir ilkenin yerlesmesini saglamistir.

Vakif miiessesesi Hz. Peygamber devrinde de sahabe tarafindan 6rnek alinarak uygulanmis ve
sonrasinda islam tarihi boyunca kurulmus biitiin toplum ve devletlerde hak ettigi degeri bulmustur.
Osmanli bu kurumun fiizerinde duruldugu en verimli devre olmustur. Devlete ayrilan birkag i¢ ve dis
giivenlik ve bazi dis politika alanlari hari¢ olmak, iizere dini hizmetler basta olmak iizere, egitim,
yoksullukla miicadele, ulasim, barinma, kadin, geng ve yetimlerle ilgili konularda ve diger bircok sosyal ve
ekonomik alanda &mme hizmeti olarak vakiflar rol iistlenmistir.

Bu yapilan hizmetlerin olusturdugu birikim ile islam medeniyeti icerisinde bir nemli alan olarak
vakif medeniyeti tesekkiil etmistir. Osmanli hakimiyetindeki bir ¢cok bolgede ¢ok sayida hizmet vakiflar
tarafindan yiiriitiilmek {iizere, hayir sahibi insanlar vakif kurmus ve deger verdikleri, gelir getiren
miilklerini vakfetmislerdir. Devlet yonetiminde iist diizeyde s6z sahibi olan basta padisahlar olmak iizere
sadrazamlar, seyhiilislamlar, vezirler, sahzadeler, hanim sultanlar vakif kurma hususunda neredeyse
yarismislardir.

Bugiin vakif eserlerin 6énemli bir kismi ¢esitli sebeplerle ortadan kalmis olmakla birlikte, yeniden
diriltilebilecek ¢ok sayida vakif eser ve hizmet bulunmaktadir. Vakif medeniyetimizin gegmiste iistlendigi
rollerin ortaya konulmasi ve bunlardan giiniimiize yol gosterebilecek olan temalarin gelistirilmesi, bir
anlamda bu medeniyeti kiillerinden yeniden ihya etmek i¢in, koklerini tarihi vakif kiiltiiriimiizden alan ve
yeni bir vakif anlayisi ile glincel meselelerimizi gézden gecirmekte sayisiz faydalar mevcuttur. Bunun igin
toplumumuzda goniilliliik bilincini gelistirmek basta olmak iizere, vakif kurmay1 6zendirmek ve vakif
bilincinin gelismesine katkida bulunmak gerekir.

Bu sebeplerle bu bildiride tarihi vakif kiltiirimiizdeki unsurlar ve vasiflar ortaya konularak,
bunlarin yeniden okunmasina ve ele alinmasina olan ihtiyag islenecektir.
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THE ENDOWMENT-SPIRITED CIVILIZATION AND ITS IMPLICATIONS FOR
TODAY’S WORLD
Assist. Prof. Ahmet AKMAN

It is expected and desired that the foundations (endowments), which have performed important
duties in socio-economic terms for centuries in the history of Islamic civilization, will fulfill their past
functions with a renewed understanding. Foundations play a major role in addressing the challenges that
arise because today's economic understanding causes income disruption and poverty on a global scale. In
order to continue this role that the foundations have succeeded in the historical sense and to be able to
solve this kind of problems of our time, we need to strengthen the relation with the love of God in Islam
and the help to the created ones. In order to cope with the problems of unequal distribution of income and
wealth, the most important institutions that should be in a society is foundation. At the same time, it’s an
institution for the society to provide the necessary support for this struggle that will secure the spiritual
foundation. Foundations can fulfill their desired functions by further developing in a social structure that
has a system of values and a world perspective. There is an integrated and role-based relationship
between foundations and some other institutions in the system that has values. These values are
important complementary sources for social policy makers in this system, such as alms (zakat), charity,
helping others, donate favorable goods, neighborhood and kinship, sustainable charity and similar
concepts and practices. In social structures that are not familiar with these conception, the expected
benefit from the foundations will not be at the maximum level.

In terms of Islamic law, the foundation is to expel a property from the ownership of the
foundation forever for a good reason. Founding foundation is called "vakif", and the foundation property is
called "mevkif". The person who takes advantage of the foundation services and incomes to realize the
foundation's goal is called "mekafun aleyh" or "mesriitun leh". Many conditions can be stipulated during
the establishment in order to realize the foundations’s goal. The documents that we call "vakifname" or
"vakfiye" with the totality of these conditions laid down on how the income will be collected, who and
where will be spent, how it will be spent, and how these people or people will fulfill them. The foundations
were mainly social institutions as well as from the beginning of the legal arrangement, and during the

history of Islamic law history, there was a very rich literature in terms of quantity and quality.

When we consider foundations in terms of Islamic sources, there are many verses in the Qur'an
that can support and reference to this. For example, God Almighty; "You can never reach goodness unless
you spend it in the way of Allah from the things you love. Whatever you spend, Allah knows it. "(Al-Imran,
3/92).

In Islamic foundation law and history as the most important concept that based on foundation,
the charity that is valid in Islam is represents a constant sense of charity. If a person dies, his work is cut
off except for three: only from a charity that is valid, or a knowledge that benefits him, or a righteous child
who calls for it. This hadith is accepted as the legal basis in Sunna about foundation. Generally, all the
foundations have a reference to this hadith-i sharif in the “Vakfiye”.

Our beloved Prophet, as soon as he came to Medina from Mecca, bought a plot from
Neccarogullar1 and built a mosque on it. In the 3rd year of Hijra, he dedicated his own palm garden of
seven pieces and devoted his income to the needs of activities to be done in the way of preserving Islam.
He has devoted The Palm Garden in Fedek to the passengers who have run out of food and money, and the
income of the palm garden in Hayber to serve Islam. Many of the foundations of the Sahabe-i kiramlar
have also made many. Eminent friends of the Prophet also made many foundations. Muslims developed
uninterrupted charity consciousness and as a result, foundations emerged. So, this understanding has
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settled a principle among muslims as "the best of the people, beneficial to the people, best of the goods,
the best thing to spend in the way of Allah is to meet the things people need most".

Foundation institution, it was applied by taking the example of the Companions during the
Prophet's time and found values worthy of it in all the societies and states established throughout the
history of Islam. The Ottoman era became the most productive period on this institution. Apart from a few
internal and external security and some foreign policy areas devoted to the State, religious services being
the first, foundations play a role for education, poverty reduction, transportation, housing, women, youth
and orphans, and many other social and economic areas as public services.

With the accumulation of these services, foundation civilization has formed as an important area
in Islamic civilization. In order to be carried out by many services in a lot of Ottoman-dominated regions,
charitable people have dedicated foundations and dedicated wealth-generating properties. First of all
many Sultans, Grand viziers, shaykh al-Islam, viziers, princes, lady sultans, who have a high level of
authority in the state administration, have almost compete in establishing a foundation.

Today, an important part of foundation works are run out with various reasons, and there are a
large number of foundation works and services that can be revived. The presentation of the roles that our
foundation civilization has in the past and the development of themes that can lead to the day-to-day
themes have a number of benefits in order to revive this civilization from its ashes in a way that takes its
roots from our historical foundation culture and observes our current affairs with a new foundation
understanding. For this, it is necessary to encourage the establish of the foundation and to contribute to
the development of the foundation consciousness, especially in developing awareness of volunteerism in
our society.

For this reason, in this paper, the necessities of re-reading and dealing with them will be realized
by laying down the elements and qualities of the historical foundation culture.
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KAZAKISTAN COGRAFYASINDAKI DINI DURUMUN DEGERLENDIRILMES]I
Dr. Ogr. Uyesi Anmet ARAS
Necmettin Erbakan Universitesi AK ilahiyat Fakiiltesi Dinler Tarihi ABD

arasahmet@hotmail.com

Kazakistan tarih icerisinde en eski yerlesim yerlerindendir. Zaman zaman siyasi olaylar veya
savaslarla farkli yonetimler altinda bulunmus ise de bélgede halkin biiyiik ¢ogunlugu 8. asirdan itibaren
islam’a girmeye baslamistir. Giiniimiizde de islama inananlar cogunluktadir.

20.ylizy1l basindan itibaren hemen hemen sonuna kadar Sovyetler birligi icerisinde yer alan
Kazakistan 1991 yilindan itibaren birligin dagilmasi ile bagimsizlifin1 elde etmis ve yeni bir anayasa
hazirlanmistir.

Anayasaya gore devlet tiim yonetimlere karsi tarafsiz ve esit yaklasmaktadir. Bu tarafsizlik ¢ogu
zaman Hiristiyanlar ve diger bazi dini guruplarca istismar edilmekte ve misyonerlik faaliyetlerinde
bulunduklar1 gértilmektedir.

Giinlimiizde Kazakistan’da Katolik, Ortodoks ve Protestan Kiliseleri mensuplar1 egitim ve saglk
alani basta birgok faaliyetlerde bulunmaktadirlar.

Ulkede 1991 bagimsizhik éncesi 10 kadar mezhep ve 300 kadar dini hizmet adi altinda bulunan
guruplarin sayisi yaklasik on yil sonra 50 asan mezheplere ve 3000 i bulan dini guruplara ulasmistir.

Biz tebligimizde giinlimiizde Kazakistan’da bulunan halkin inan¢ dagilimimi din ve mezhepler
bazinda ele alacak ve bunlarin faaliyetleri hakkinda bilgi vermeye calisacagiz.
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EVALUATION OF RELIGIOUS STATUS IN KAZAKHSTAN GEOGRAPHY
Assist. Prof. Ahmet ARAS

Kazakhstan is the oldest settlement in history. Although it was sometimes under different
governance with political events or wars, the vast majority of the people in the region began to enter Islam
from the 8th century. Nowadays, Islam is a majority of believers.

Kazakhstan, which has been in the Soviet Union since the beginning of the 20th century until
almost the end of the year, has obtained its independence with the dissolution of the union since 1991 and
a new constitution has been prepared.

According to the Constitution, the state is approaching neutral and equally against all
governments. This neutrality is often exploited by Christians and some other religious groups and appears
to be involved in missionary activities.

Today, members of the Catholic, Orthodox and Protestant Churches in Kazakhstan have many
activities in education and health.

In the country, the number of groups before the independence of 10 in the name of 10
denominations and 300 religious services reached to over 50 denominations and about 3,000 religious
groups after about ten years.

In our communiqué we will discuss the distribution of beliefs of people in Kazakhstan on a
religious and sectarian basis and try to give information about their activities.
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“KUR’AN MEDENIYET TASAVVURU’NUN UC TEMEL DINAMIGI
(KITAP, MiZAN VE DEMIR)”
Dr. Ogr. Uyesi Ahmet KUCUK
Inonii Universitesi Ilahiyat Fakiiltesi

ahmet.kucuk@inonu.edu.tr

Toplumlarin fiziki, iktisadi, dini, siyasi ve ictimal ihtiya¢ ve sebeplerini karsilayabilecekleri
mekanlar genelde Sehir/Medine olarak tanimlanir. Bu sebep ve ihtiya¢larin karsilanabilmesi tabii olarak
hiyerarsik bir diizeni, karsilikli hak ve sorumluluklari, hukuki/cezai diizenlemeleri de beraberinde

getirmektedir. Varligini siirdiirmek isteyen toplumlar bu d

iizenlemelere iradl olarak boyun egmek ve onlar1 koruyup kollamak zorundadirlar. Bu yiizden
medine/sehir yerlesim birimi, toplum ve iradi ya da zarurl bir itaati/boyun egmeyi gerekli kilan Siyasf
Otorite gibi unsurlar bir biitiin olarak diisiiniilmelidir. Bu li¢ unsurdan miitesekkil ve Medine kelimesinden
tiireyen Medeniyet kavrami da birey ve toplumlara kazandirdig: kiiltiirii, disiinceyi, anlayis ve zihniyeti
sembolize eder. Bir Medeniyetin sembolize ettigi degerler manzumesi ise o medeniyetin muhayyilesini,

tasavvurunu olusturur.

Bu baglamda Kur’dn Medeniyet Tasavvuru da bahsedildigi lizere yerlesim birimi/medine, toplum,
siyasi otorite gibi {ic unsura kendi renk ve degerlerini katarak onlar1 yine ti¢ temel dinamik {izere insa
eder. Bu dinamikler kitap, mizan, demir ve onlarin her birinin sembolize ettigi degerlerdir. Bir
muhayyile/tasavvur olustururken teferruata girmeyip, ana ve temel unsurlara vurgu yapmak Kur’an'in en
onemli tisluplarindan biridir. Bu agidan Hadid, 57/25. Ayette zikredilen bu {i¢ dinamigin hem insanlik i¢in
en hayati anlam ve deger ifade etmesi hem de yenilenebilir, giincellenebilir birer unsur olmalar1 onlar

“dinamik” olarak tanimlamamizin gerekgesidir.

Tebligimizde miifessirlerin yogun bir sekilde ilgilendikleri bu ti¢ dinamigin ge¢misten bugiine
neleri karsiladigl, nasil gilincellenebilecegi, evrensel bir mesaj tasiyan Kur’an’la uyumlu “Evrensel bir

Medeniyet Tasavvurunun” nasil olusturulabileceginin cevaplari aranacaktir.

Not: 4. Uluslararasi Dini Arastirmalar ve Kiiresel Baris Sempozyumu'na katilim faaliyetimiz ve sempozyuma
ait giderlerimiz inénii Universitesi BAP Sistemi (Proje ID: 1170) tarafindan desteklenmektedir.
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THREE FUNDAMENTAL DYNAMICS OF QUR'AN CIVILIZATION
(BOOK, ORDER AND IRON)
Assist. Prof. Anmet KUCUK

The places in which societies can meet their physical, economic, religious, political and social
needs and causes are generally described as City / Medina. The fact that these causes and needs can be
met naturally brings together with itself a hierarchical structure, mutual rights and responsibilities, legal /
criminal regulations. Those societies that want to maintain their existence must voluntarily submit to
these regulations and conserve them. Therefore, the elements such as the medina / city settlement, the
society and the political authority which is required to obey the will or the obedience / submission should
be considered as a whole. The concept of civilization, which is composed of these three elements and
derives from the Medina, symbolizes the culture, thought, understanding and mentality that individuals
and societies obtain. The value of a civilization symbolizes the imagination and symbolization of that
civilization.

In this conjunction, the Qur'an Civilization constructs them in three fundamental dynamics by
adding its own colors and values to the three elements as mentioned in Sufism: settlement unit / medina,
society, political authority. These dynamics are the books, the balance, the iron and the values that each of
them symbolizes. It is one of the most important styles of the Qur'an to emphasize the main and
fundamental elements while not creating a vision / imagination. In this respect, as mentioned in Hadid,
57/25, these three dynamics mentioned in the above are the most vital meanings and values for humanity
as well as being renewable and updatable elements that is why we define them as "dynamic".

In our presentation, answers are going to be sought about how these three dynamics, to which the
commentators heavily involved, can be created, what they have received in the past and to what it can be
updated, how they can be updated, and what a "universal civilization idea" is compatible with the Qur'an,
bearing a universal message.
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TURK-ISLAM MEDENIYETININ KORUNMASINDA EDEBI SAIRLERIN ONEMI
(MEHMET AKIF ERSOY VE MAGCAN CUMABAYEV ORNEG]I)
Dr. Ogr. Uyesi Ali BAYKAN
Selguk Universitesi, Edebiyat Fakiiltesi

abaykan©selcuk.edu.tr

Amag: Bu bildiride Cogulcu Edebiyat Yéntemin yani sira agirliklh olarak Karsilastirmali
Edebiyat ve Metne Bagl yéntem kullanilinarak, secilen sairlerin siirlerindeki Tiirk-islam medeni mirasini
koruma amagh temalarin1 igerik yoniinden inceleyerek, bu temalarin Tiirk diinyas: kurtulus

miicadelesindeki motive edici etkileri arastirilacaktir.

Materyal: Milletlerin medeni miraslarinin yok olmalarini engellemede, sair ve siirlerin
belirleyici etkisi tarihi gerceklerle sabittir. Edebiyat araciligi ile medeni mirasi koruma miicadelesi bu
ugurdaki edebiyatcilara dayanilmaz magduriyetler yasatmistir; ancak genellikle hayattayken
goremedikleri mucizevli mutlu son olan, milletlerin, basta dini, milli, vatani, dil degerlerini koruyup
gelistirmedeki asil hedeflere er veya gec¢ ulasilmistir. Diinyadaki Tiirk-islam medeni mirasini korumak
icin fikri ve edebi miicadele veren sairlerin basinda Tiirk milli sair Mehmet Akif Ersoy, Azebaycan
sairleri Almas Yildirim, Alimerdan Topgubasi, Ozbek sair Abdiilhamit Silleyman Colpan, Kirgiz sair
Toktogul Satilganov, Tatar sairler ismail Gaspirali, Abdiirresid Ibrahim ile Tiirk ve islam medeniyetini
korumak adina yiuriittiigi davasi, hayatina mal olan biiylk fikir, dava adami, hirriyet asigi,
coskulu, edebiyatei, gazeteci, pedagog, Tiirkolog ve V.Y. Bryusov'un “Kazaklarin Puskin’i” diye adlandirdig:

Kazak sair Magcan Cumabayev gelir.

Bulgular: Bumabayev, Canakkale ve Kurtulus savasi veren Tiirkiyeli Tirklere hitaben ve
ayni zamanda biitiin diinya Tiirklerine destek, moral ve teselli amaciyla yazdig1 bir¢ok eserinin yaninda,
12 dértliikten olusan Uzaktaki Kardesime ve Tiirkistan’, Ersoy ise Istiklal Marsi ve Safahat’t edebiyatin ¢ok
énemli tiiri olan siiri tercih ederek vermis olduklari mesaj, hem edebi, hem de tiim Tiirk-islam
medeniyetinin biitiinliigii agisindan ¢ok etkili olmustur.

Yukarida adi gegen ayni amagtaki sairler, bir¢ok istilacit devletin Tiirkiye'yi haritadan
silme ve Rusya’nin Tiirkistan cografyasini Slavlastirma girisimlerini engellemek ve Tiirklerin, Kazak,
Azeri, Ozbek, Kirgiz, Tatar vb gibi isimlerle bsliinmiisliige degil de, biiyiik bir aile olarak Tiirk ad1 altinda
birlik kurarak kendi benlikleriyle hayatlarini yasamalari i¢in, sansiir, maddi zorluklar, iskence, dostlarini
kaybetme, dislanma hatta 6liimii géze alarak yazmis olduklar siirlerinin temalarimi Tiirk topluluklarinin
o donemdeki dagmikligindan, yabanci isgali altinda yasamak zorunda kalmalarindan dolay1 duyulan
ezikliklerden kurtulmalarini, ata yurtlarini ve bagimsizliklarini kazanmalari i¢in 6zellikle secerler.

Sonug : Sairlerin Tiirk-islam birligini saglamak ugruna yazdiklan siirlerinin ekseri
temalar;; Din Birligi, Vatan-millet, Kulluk-esaret, Hiirriyet-istiklal, Cehaletten Kurtulma-egitim,

Tiirketliik-Turancilik, Kadin Haklari, Dil-edebiyat Birligi, Milli Gislup’tur. Mehmet Akif Ersoy, Magcan
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Cumabayev ve diger sairlerin Tirklerin var olma miicadelesini ve dertlerini derinden hissederek, siir
sanatint toplumun faydasina oldugu miiddetce sanat olarak telakki etmisler ve bu doénemlerde
bagimsizlik miicadelesindeki Tiirklere azim veren bu yontemi arag olarak kullanmislardir.

Anahtar Kelimeler : Magcan Cumabayev, Mehmet Akif Ersoy, Tiirk-islam Mirasi, Tiirk

Diinyasi Edebiyati, Tiirk-Kazak Edebiyati
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THE IMPORTANCE OF THE LITERARY POETS IN THE PROTECTION OF TURKISH-
ISLAMIC CIVILIZATION
(SAMPLE OF MEHMET AKIF ERSOY AND MAGCAN CUMABAYEV)
Assist. Prof. Ali BAYKAN

Aim: In this paper, themes which aim to protect the heritage of the Turkish-Islamic civilization in
the poems of selected poets will be examined contextually, and the motivating effects of these themes in
the struggle of liberation of Turkish World will be investigated by using mainly comparative literature and

contextual review method as well as pluralist literature method.

Material: The decisive influence of poets and poems in hindering the destruction of the civilized
heritage of nations is fixed with the historical facts. The struggle to protect the civilian heritage through
literature has suffered irresistible grievances against the literature of this cause. However, the true goals
of protecting and improving the values of nations, especially the religious and linguistic ones, which are
miraculous happy endings, which they usually cannot see while they are alive, have been reached sooner
or later. The pioneering poets who struggled to protect the Turkish-Islamic civilized heritage in the world
are mainly the Turkish national poet Mehmet Akif Ersoy, Azarbaijani poets Almas Yildirim and Alimerdan
Topgubasi, Uzbek poet Abdiilhamit Silleyman Colpan, Kyrygz poet Toktogul Satilganov, Tataric poets
ismail Gaspirali, Abdiilresit ibrahim, and the Kazakh poet Magcan Cumabayev who lost his life in his
strive to protect the Turkish and Islamic Civilization. He was a man of trial, liberty lover, enthusiastic, man
of letters, a journalist, a pedagogue, a Turcologist, and as V. Y. Bryusov named him “The Pushkin of

Kazakhs”.

Findings: While Cumabayev, among his many works in order to give support, morale and
consolation to the Turks all over the World, penned additionally the verses “Uzaktaki Kardesime” (To my
Brother Far Away) consisting of 12 quartets and “Tiirkistan” (Turkestan), addressing Turkish Turks who
fought for the cause of Canakkale and the Independence War, Ersoy wrote “Istiklal Marsi” (The
Independence Anthem) and the “Safahat. The message they both gave by choosing poetry was very

influential both in terms of the literature as well as the integrity of the entire Turkish-Islamic civilization.

The aforementioned poets having the same aim, to win their ancestral homeland and their
independence chose especially these themes for their poems which they wrote by taking into account
censorship, financial difficulties, torture, loss of friends, or even the death to prevent the venture of many
invasive states’ wiping Turkey off the map and Russia’s Slavisation of the Turkestan geography, as well as
to unite Turks under a Turkish name as a big family; not to divide them with the names like Kazakh, Azeri,
Uzbek, Kyrgyz, Tatars etc., to live their lives with their own souls and to save the Turkish communities
that have been trying to get rid of the disturbances experienced at that time due to the fact that they had

to live under foreign occupation.
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Conclusion: The main themes of the poems written by poets in order to provide Turkish-Islamic
unity are Religious Association, Country-Nation, Worship-Bondage, Freedom-Independence, Liberation
from Ignorance-Education, Turkism-Turanism, Woman'’s Rights, Language-Literature Union and National
Style. By deeply felling the struggle and survival of the Turks, Mehmet Akif Ersoy, Magcan Cumabayev and
other poets considered the art of poetry as an art as long as it was beneficial to the society and used this
method which gave determination to the Turks in struggle for independence.

Key Words: Magcan Cumabayev, Mehmet Akif Ersoy, Turkish-Islamic Heritage, Turkish Worl

Literature, Turkish-Kazakh Literature
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FELSEFE VE MEDENIYET ARASINDAKI ILISKI
Dr. Ogr. Uyesi Hact Ahmet SIMSEK
Selcuk Universitesi Edebiyat Fakiiltesi Felsefe Bolimi
simsekahmet@selcuk.edu.tr
Seyma BENLI
Ankara Yildirim Beyazit Universitesi Insan ve Toplum Bilimleri Fakiiltesi

seymabenli42@hotmail.com

AMAC

Insan kainatin merkezidir. Caglar boyu yaptigi eylemler ile diinyay: sekillendirmis, degistirmis ve
dontstirmiistiir. Ortaya koydugu maddi ve manevi zenginlikler medeniyet bashgl altinda toplanmis,
nesilden nesillere aktarilan bir miras halini almistir. Bu mirasin koruyucusu ise felsefedir. Felsefe insanin
kainat1 anlamasinda yol gdsterici olma roliini iistlenmis, onun 6nderliginde medeniyetler gelismis ve
varliklarini gelecek kusaga aktarmistir. Aymi sekilde medeniyetler de sahip olduklari birikimle felsefi
diistincenin gelismesine katki saglamistir. Bliyilk medeniyetler saglam felsefeler iizerine kurulmustur.
Felsefe ve medeniyet arasindaki iliski olduk¢a 6nemli olmasina ragmen bilimsel ve akademik alanda
gereken ilgiyi gormemistir. Bu arastirmanin amaci bu iligkiyi ortaya koymaktir.

YONTEM

Bu arastirma medeniyet ve felsefe kavramlarinin icerdigi anlami ve bu iki kavramin

birbirleri ile iliskisini inceleyen betimsel bir ¢alismadir. Konu felsefi yaklasim yollar1 ve tekniklerinden
hareketle incelenmistir. Buna ilaveten yer yer karsilastirmalara bagvurulmus, icerik analizi sunularak
toplanan bilgiler yorumlanmistir. Literatiir taramasi, bilgilerin toplanmasi ve objektif bir degerlendirme
yolu izlenmistir.

BULGULAR

Arastirmada elde edilen bulgulara gére medeniyetlerin ortaya ¢ikisinda en etkin faktér insandir.
Bununla birlikte bir medeniyetin dogusunda insanin yani sira toplum ve cografi ¢evrenin rolii de oldukca
énemlidir. Insan sosyal hayatin i¢cinde ve cografi kosullarin etkisinde yasamim siirdiiren bir varliktir. Canh
bir organizma olan toplum ve kiiltlr icerisinde olusturdugu birikime, ¢evresel kosullar1 da katarak
diisiince diinyasinm1 gelistirmistir. Felsefenin dogusunda da bu ii¢ unsurun; insan, toplum ve c¢evre
faktoriiniin etkisi olduk¢a dnemlidir. insanin kendini, yasadig1 toplumu ve diinyay:1 anlama problemi tarih
boyunca istliinde siklikla durulan bir konudur. Yasadig1 evrene anlam katmak ve kendini gelistirmek
isteyen insanoglu felsefeler iireterek medeniyetler kurmustur. Bu iki kavram arasinda birbirinden
beslenen bir yap1 vardir.

SONUC VE TARTISMA

Medeniyet kavrami i¢cinde olan, bir toplumun sahip oldugu maddi ve manevi birikimin i¢inde yer
alan; kultiir, sanat, edebiyat temelde bir felsefenin iiriiniidiir. Bir medeniyetin biitiin yonleriyle anlasilmasi
onun ortaya ¢iktig1 felsefesinin anlasilmasi ile miimkiindiir. Bu calismada 6zellikle bu konunun énemi
gosterilmis ve tartisilmistir. Arastirma analizi sonucunda medeniyetlerin anlasilmasinin ancak o zeminde
ortaya ¢ikan felsefenin anlasilmasi ile miimkiin oldugu diisiincesine ulagtirmistir.

ANAHTAR SOZCUKLER

Insan, kiiltiir, toplum, felsefe, medeniyet.
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RELATIONSHIP BETWEEN PHILOSOPHY AND CIVILIZATION
Assist. Prof. Hact Ahmet SIMSEK - Seyma BENLJ

INTRODUCTION

Man is in the core of the universe. Mankind has shaped, changed and also transformed the world
with the his incidents. The material and spiritual richness that have been revealed have been gathered
under the heading of civilization and become a legacy inherited from generation to generation. The
guardian of this heritage is philosophy. Philosophy has assumed the role of leading mankind in
comprehending of the universe, civilization has been developed under its leadership, and transferred its
assets to future generations. Likewise, civilizations have contributed to the development of philosophical
thought with the experiences. Great civilizations have been built on substantial philosophies. Despite the
fact that the relationship between philosophy and civilization is very important,it has not been attituded
by the necessary concern in the aspects of science and academy. The purpose of this research is to
establish this relationship.

METHOD

This research is a descriptive study that examines the meaning of the concepts of civilization and
philosophy and their relations to each other. The subject has been examined in terms of philosophical
approaches and techniques. In addition to this, some comparative studies were applied and the
information gathered by the content analysis was interpreted. Literature review, information gathering
and an objective evaluation were followed.

FINDINGS

According to the findings obtained in the research, the most effective factor of arising/emergence
of the civilizatios is mankind. However, the role of society and the geographical circumstances as well as
mankind at the birth of a civilization is also quite considerable. Man is an entity that sustains his life in a
society under the effects of geographical conditions. The man by accumulation of society and culture,
which is a living organism, has improved the world of thought by adding environmental conditions to
them. These three elements at the birth of philosophy; The impact of mankind, community and
environmental factors is very significant. The matter of understanding one's self, the society in which he
lives, and the world is a subject that is frequently raised throughout history. Men who want to give a
meaning to life that they live in and to improve themselves have created civilizations by creating
philosophies. There is a construction that is mutually built on between these two concepts.

CONCLUSION AND DISCUSSION

Within the concept of civilization, ; culture, art and literature that exist in the material and
spiritual accumulation of a society that it possesses are basically products of a philosophy. An
understanding of a civilization in all its aspects is probable by the understanding of its emerging
philosophy. In this study, this subject has been particularly set out and discussed .

This work has been particularly shown and discussed in this work. As a result of the research
analysis, the understanding of the civilizations was only possible with the understanding of the
philosophy that emerged at that timeAs a result of the research analysis,the matter of understanding of
the civilizations is understood that it can be only probable by understanding of the philosophy that
emerged at that time.

KEY WORDS : Human, culture, society, philosophy, civilization.
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EGITIM ACISINDAN BUHARA VE SEMERKANT MEDRESELERININ TURK ISLAM
MEDENIYETINDEKI YERI
Dr. Ogr. Uyesi Ilyas ERPAY
Siirt Universitesi Ilahiyat Fakiiltesi Felsefe ve Din Bilimleri Bolumi

ilyaserpay@hotmail.com

Islam medeniyetinin olusumunda Tiirklerin ¢ok biiyiik rolii olmustur. Gegmise déniip Tiirk
Tarihine baktigimizda Maveraiinnehir bolgesini de igine alan Tiirkistan cografyasinda, islam’in hayat
bulup zirveye ulastigim1 gormekteyiz. Avrupa orta ¢ag karanlhiginda bogulurken, her biri ilim, sanat ve
kiltiir yurdu olan Buhara, Semerkant ve diger kadim sehirler kiitiiphane, medrese ve ibadet mekanlariyla
irfan ocaklari olmustur. Islam’in ilk dénemleri egitim mescitlerde, kiitiiphanelerde, saraylarda ve evlerde
yapilirken X ylzyildan itibaren Tiirkistan cografyasinda ilk medreselerin varlifina rastlanmaktadir.
Medreselerin yer almasiyla birlikte, medreselerin gecimini saglayan ilk vakiflarin yine bu bdlgede
kuruldugunu ve sonrasinda Nisabur ve Bagdat olmak iizere diger Islam cografyasinda érnek teskil edip
yaygin hale geldigini grmekteyiz. Bu medreseler, islam aleminin medreselerine énciiliik etmislerdir.

Anahtar Kelimeler: Egitim, islam Medeniyeti, Buhara, Semerkant.
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THE PLACE OF MADRASAHS OF BUCHARA AND SAMARKAND IN TURKISH-
ISLAMIC CIVILIZATION IN EDUCATION
Assist. Prof. ilyas ERPAY

The Turks have had a great role in the development of Islam civilisation. When it is looked at
Turkish history in retrospect, it is understood that Islam has reached to the peak, and strengthened in
Turkistan geography, embodying the area of Ma wara'un-nahr. While the Europe went down in the dark
ages, Bukhara and Samarkand, each one of which is the home of science, art and culture, and also other
primeval cities were a home full with libraries, madrasahs and prayer places. While the education was
given at mosques, libraries, palaces and homes at the first periods of Islam, the existence of the first
madrasahs had been come into in Turkistan geography since X. century. Alongside with madrasahs, it is
seen that the first foundations which helped the livelihood of madrasahs were founded in this region, and
then it had been prevailed in by exemplifying besides Nisabur and Baghdat in other Islam geography.
These education centres pioneered to the madrasahs in other areas of Islamic world.

Key Words: Education, Islamic Civiliztion, Bukhara and Samarkand.
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TURKISTAN’DA ILMIHAL KULTURUNUN ARKA PLANI: AHMED-I YESEVI’NIN
DIVAN-I HIKMET’INDE ISLAM IBADET ILKELERI
Dr. Ogr. Uyesi Ismail BILGILI
Necmettin Erbakan Universitesi AK Ilahiyat Fakiiltesi Islam Hukuku ABD

bilgiliismail@hotmail.com

Yetistirdigi sayisiz 6grencileriyle VI. / XII. asirdan itibaren gerek Tiirkistan'in gerekse Anadolu
kiiltiir ve medeniyetinin Islam ile sekillenmesinde biiyiik katkisi olan Pir-i Tiirkistan Hoca Ahmed-i Yesevi
(v.1166), Anadolu'nun manevi fatihlerindendir.

Hanefi fakihi Yusuf-u Hemedant’den (v. 1140) ilim ve irfan egitimini tamamlayan Ahmed-i Yesevi,
ozellikle yasadig: hicri VI / miladi XII. asrin Tirkistan cografyasinda Kipcak ve Oguz boylar1 arasinda
Islam’in benimsenip yayilmasinda énemli hizmetlerde bulunmus, Cagatay Tiirkcesi ile serbest halk
edebiyat1 vezninde manzum olarak sodyledigi dini igerikli siirleri olan hikmetleriyle insanlara anlayacagi
dilde Islam’1 teblig etmis, islam’in kalplerde yerlesmesine vesile olmustur.

Ahmed-i Yesevi'nin hikmetleri, islam’in asgari seviyede bilinmesi gereken iman, ibadet ve ahlak
ilminin temel esaslarini, bir Miisliiman i¢in gerekli asgari seviyede hal ilmini icermektedir. Hikmetler, her
ne kadar zahiri hikiimler agirlikli olmasa da her Mislimanin iman, ibadet ve genel ahlak hakkinda
edinmesi gerekli temel ilkeleri, 6grenmesi gerekli zaruri bilgileri ihtiva eden ilmihal izlenimini
vermektedir.

Tiirkler arasinda gelisip yayilan ve ilk 6rnegini Ahmed-i Yesevi'nin Divan-1 Hikmet eseriyle veren
iman, ibadet ve ahlaka dair asgari bilgilerin genel prensipler mahiyetinde ele alindig1 ilmihal gelenegi,
Cibril hadisinde yer alan iman, islam ve ihsan sorularinin i¢ anlamlarina yénelik izahim olusturmaktadir.
Yesevi, hikmetlerinde bu bilgilere, ahkam cihetinden ziyade dinin 6ziinii olusturan esaslar olarak yer
vermekte, insanlarin islam’a baglihgim sahih bir yolla temin etme amacim tasimaktadir. Ahkamla
baglantisi ona tenbihte bulunmasi, 6nem atfetmesi ve ihmalini uygun gérmemesi seklindedir. Tiirkistan’da
[slam’in itikadi ve fikhi ahkami ise kelam ve fikih kitaplari vasitasiyla 6grenilip 6gretilmekteydi.

Yesevi'nin, ilmihal konularindan ibadetlere verdigi hassasiyeti, Divan-1 Hikmet'inde 68 yerde
namazdan, otuz ii¢ yerde oructan, ii¢ yerde zekattan bahsetmesi ile gormekteyiz. Ayrica dokuz kitadan
olusan 242. Hikmetini sadece hac ibadetine ayirmasi da bu kanaati desteklemektedir. Yesevi,
hikmetlerinde ibadet esaslarindan abdesti kullanmakta, abdestin 6nemine vurgu yapmakta, kurban ve
itikaf konularina da yer vermektedir.

[lmihal kiiltiiriiniin olusumu hakkinda kisa bilgi verdikten sonra Ahmed-i Yesevi'nin
hikmetlerinde zahiri hiikiimlerinden ziyade i¢ anlamlar1 / manevi boyutlar1 iizerinde durdugu ibadet
konularini ele alacagimiz bu tebligimizde, Divdn-1 Hikmet'ten ibadet esaslarina yonelik tespit ettigimiz bazi
ilkeleri sunmaya ¢alisacagiz.

Anahtar Kelimeler: Fikih, [Imihal, ibadet, Ahmed-i Yesevi, Divian-1 Hikmet.
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THE BACKGROUND OF THE ILMIHAL CLAVICLE IN TURKESTAN: ISLAMIC
WORSHIP PRINCIPLES IN AHMAD-I YASAWI'S DIVAN-1 HEKMAT
Assist. Prof. Ismail BILGILI

Hodja Ahmad-i Yasawi (d. 1166) with his many students, VI / XII. it has been a great contribution
both from Turkestan and from Anatolia in the shaping of Anatolian culture and civilization with Islam. He
is the spiritual conqueror of Anatolia.

Ahmad-i Yasawi completed the education of knowledge and wisdom from the Hanafi physician
Yusuf-u Hemedani (d. 1140). Ahmed-i Yasawi, the almighty VI / miladi XII. In the geographical region of
Turkistan, Kipchak and Oguz had important services in the adoption and spread of Islam. Ahmad-i Yasawi
notified Islam on the level of understanding the people with his wisdoms with religious content poems
which he said as a poem in Chagatay Turkish and free folk literature.

The wisdom of Ahmad-i Yasawi is that the basic principles of faith, worship and morality that
Islam needs to be known at the minimum level include the minimum level necessary for a Muslim.
Although the wisdoms are not predominant, the wisdom gives the impression of infallibility, including the
essential principles that every Muslim needs to acquire about faith, worship and general morality, and the
essential information he needs to learn.

The tradition of ilmihal, which is developed and spread among the Turks and the first principles
of which are given in the general principles of faith, worship and morality, giving the first example with
the work of Divan-i Hekmat of Ahmad-i Yasawi, explains the internal meaning of the questions of Islam
and benevolence. Yasawi places this information in his wisdom as the basis of the spirit of religion, and
aims to secure people's faithfulness to Islam in a safe way. The connection with the deed is a form of
encouragement to him, an attachment of significance and a neglect of his negligence. Islamic faith and
jurisprudence of Islam in Turkistan was learned and taught through the books of kelam and figh.

We see the sensitivity of Yasawi to the worship of the subjects of science, the prayer in 68 places
in the Divan-1 Hekmat, the fasting in 33 places and the zakat in 3 places. It is also supported by the fact
that the 242th Hekmat, which consists of nine continents, is only used for pilgrimage. Yasawi emphasizes
the importance of ablution and places sacrifice and itikaf subjects in his wisdom in using ablution on the
basis of worship.

After giving brief information about the formation of the almighty cult, we will discuss the issues
of worship which Ahmad-i Yesevi emphasizes on inner meanings / spiritual dimensions rather than the
spiritual meanings in his wisdom. In this paper, we will try to present some principles from the Divan-1
Hekmat that we have determined for the principles of worship.

Key Words: Fiqih, [lmihal, Worship, Ahmad-i Yasawi, Divan-1 Hekmat.
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FIKIH PERSPEKTIFINDEN YARATILISI DEGISTIRME, FITRATI BOZMA VE
INSANLIGIN GELECEGI
Dr. Ogr. Uyesi Ismail YALCIN
Selcuk Universitesi Islami ilimler Fakiiltesi

isyalcin@gmail.com

Amag: Allah atomdan galaksilere yarattig1 her seyi belli bir diizen ve ilkeler lizerine yaratmistir.
Degismeyen sabiteler veya kanunlar iceren Allah’in yaratmasi bilimsel bilgi ve arastirmalarin temelini
olusturur. Ayrica Allah yarattigi her seyin 6ziine belli kabiliyetler koymustur. Bunlara da fitrat denir.
Kur’an-1 Kerim’de yaratihis1 degistirme seytani bir fiili olarak kinandig icin islami literatiirde “yaratilisi
destirme” ve “fitrati bozma” kavramlar1 genis bir kullanim alani bulmus fakat her zaman yerli yerinde
kullanlmamistir. islam Hukukunda Yaratilisi Degistirme, Fitrati Bozma” isimli calismamda insan, hayvan
ve bitkiler lizerindeki miidahalelerden fitrati bozucu olanlarin belirlenmesine ¢alisilmistir.

Yontemler: Konunun temel iki boyutu goriilmiistiir. Birincisi bugiine kadar Kur’an ve Siinnet
yorumculari ile islam hukukgular1 bu konuda neler séylemistir. Ikincisi ele alinan her bir tikel konunun
giliniimiiz cesitli ilim dallariyla ilgili yonleri nelerdir. Konunun her iki boyutuyla ilgili Arapca, ingilizce ve
Tiirkee literatiir taramasi yapilarak kaynaklar belirlenmis ve degerlendirilmistir.

Bulgular: Klasik kaynaklarda cesitli derecelerde yaratilis1 degistirme kavraminin istismar edildigi
ve tutarsiz olarak kullanildigi gorilmiistiir. Yaratiisa miidahale genellikle iyi-koti, faydali-zararl,
gelistirici-bozucu gibi kategorik ayrimlarla ele alinmamais fikhi kanaate gore yasaklanmak istenen duruma
yaratilis1 degistirme gerekcesi eklenmis, cevaz verilebilecek konular icin ise yaratilis1 degistirme olmadigi
kanaati serdedilmistir. Ozellikle hadis rivayetleri kategorik anlama ve degerlendirmeleri
zorlastirmaktadir. Bu yaklasim biiyiik 6l¢iide aynen devam etmekle birlikte bazi yazarlar kategorik
degerlendirme ¢abasi ortaya koymuslardir.

Tartisma ve Sonug: Fitrat ve yaratilis Allah’in kanunlarindandir. Allah insana diisiinme, anlama,
kavrama, iiretme ve gelistirme Kabiliyetleri vermistir. Insan bu kabiliyetlerini mikrodan makroya esrefi
mahliikat olan insanin hayri i¢in kullanmakla gorevlidir. Degisim ve degistirme bizatihi kotli olmadig gibi,
degisim, gelisim ve iyilestirmenin de temelidir. Bu sebeple insan hayvan ve bitkiye yapilan miidahaleleri
bozucu olan ve olmayan seklinde ikiye ayirarak ele almak gerekir. Sonuglar itibariyle harama yol agan,
faydadan ¢ok zarar veren, iyiye dogru degil kotiiye dogru bir degisime yol acan miidahaleler fitrat1 bozar.
Dini, cani, mali, akl ve nesli korumak bu konudaki degerlendirmelerin de mihenk tasidir. Adet temelli olan
konu ile ilgili rivayetleri degerlendirirken miicerret lafzi yorum yerine maksat ve gaye esash yorumlara
yonelme gerekmektedir. Degerlendirmelerde Allah ve evren ayrimi dikkate alinarak evrenin bir parcgasi
olan insanin bu diinyada emanetci oldugu ve yaptig1 her iyiligin ve kotiiliigiin karsiligini 6biir diinyada
gorecegi vurgulanmalidir. Ayrica varlik kategorisi olarak insana, hayvan ve bitki dahil diger yaratiklardan
belli kurallara gore faydalanma izni verildigi unutulmamalidir. Bilimsel gelismelere ket vurmak dogru
olmamakla birlikte insanligin geleceginin tehlikeye sokulmasi, bireysel veya ziimre menfaatleri adina
baskalarinin hige sayilmasi, giinliik kar hesabina biiyiik zararlara yol agilmasi, bilim adina geri doniilemez
tehlikelere sebep olunmasi gliniimiizde ¢ok rastlanan ve 6nii alinmasi gereken durumlardir.

Anahtar Kelimeler: Fikih, Yaratilis, Fitrat, Degistirme, Bozma.

65



CHANGING CREATION, CORRUPTING NATURE AND THE FUTURE OF MANKIND
Assist. Prof. Ismail YALCIN

Aim: From atoms to galaxies, Allah has created everything in an order based on certain principles.
The unchanging principles and laws of Allah’s creation form the basis of scientific inquiry and knowledge.
In addition, Allah has put some innate capabilities in everything he has created. These are called nature
(fitrah). Because the Quran has condemned changing fitrah as a satanic act, “changing creation” and
“corrupting the fitrah” have been used extensively in the Islamic literature, although not always
appropriately. In my work “Changing Creation and Corrupting Fitrah (Nature) according to Islamic Law”
the aim has been to identify interventions into humans, animals, and plants that constitute corruption of
nature.

Methods: There are two main dimensions to the subject. The first one is what those who have
interpreted the Quran and the Sunnah and Islamic jurists have said on the topic until today. The second
one is how every particular issue relate to the various modern sciences. Arabic, English, and Turkish
literature regarding both of these dimensions have been scanned, the sources have been determined, and
they have been evaluated.

Findings: In classical sources it is observable that the concept of “changing creation” has been
misused and used inconsistently to varying degrees. Intervention into creation usually has not been
classified into categories like good-bad, useful-harmful, enhancing-corrupting. Instead, depending on figh
convictions, things that were to be banned were also labelled changing creation and things that were seen
permissible were declared to be not changing creation. Especially hadith narrations make it more difficult
to categorically understand and evaluate the matter. While this approach for the most part continues as it
is, some authors have tried to categorically evaluate the subject.

Discussion and conclusion: Fitrah and creation are from the laws of Allah. Allah has given human
beings the ability to think, understand, grasp, produce and develop. Humans are responsible for using
these abilities for the benefit of the most noble of the creation; the human being. Not only is change and
causing change not a bad thing in and of itself, but also is change the basis of improvement and
betterment. For this reason, interventions into humans, animals, and plants have to be considered in two
categories: those that cause corruption and as those that do not. Interventions that cause haram, more
harm than benefit, that lead toward bad and not good corrupt nature/fitrah. Protecting religion, life,
wealth, mind and progeny is the main criterion in such an assessment. When evaluating narrations on the
topic based on custom, it is important to base interpretation on purpose and aim instead of just focusing
on the sole text. In such evaluations, one should be mindful of the distinction between Allah and the
universe and that humans, who are part of the universe, are here in this world as caretakers and that they
will be judged on the good and the bad they commit. Also, it should not be forgotten that as a category
humanity has been given the permission to make use of animals, plants, and other beings within certain
boundaries and rules. Even though preventing scientific progress is not right, endangering the future of
humanity, disregarding all others due to individual or group interests, causing tremendous harm for day
to day profits, causing great and irreversible danger in the name of science is very common today and has
to be prevented.

Key Words: Figh, Creation, Fitrah, Changing, Corrupting.
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HOW CAN TURKISH ACADEMIC RELIGIOUS STUDIES FACILITATE PEACE
BUILDING WITH EUROPE AND NORTH AMERICA?
Assist. Prof. Kemal Enz ARGON
Necmettin Erbakan University Faculty of Theology

keargon@konya.edu.tr

Islamic education in Turkish divinity faculties at modern Turkish universities tends towards
being generally comprised of Sunni Muslim traditionalists. As Angel Rabasa notes about traditionalists, “to
a greater extent than other Muslims, traditionalists tend not to identify non-Muslims as the source of
Muslims’ problems and are hospitable to interfaith dialogue and cooperation...although traditionalists are
as engaged politically as other Muslims, their primary area of activity is often the social and cultural
spheres, with the goal of promoting Islamic education and preserving traditional values and
norms.”(Rabasa,et al.: 2004, 21). A systematic and methodical augmentation of traditional Turkish Sunni
Muslim modalities of religious studies with certain areas of knowledge regarding country and culture-
specific information, languages, and information and training about interfaith dialogue and peace building
methodologies presents a potential expanded strategy for relationship-building of Turkish Muslims with
European and North American non-Muslims. (Citation: Angel Rabasa, (et al.) “ The Muslim World After
9/11,” The Rand Corporation, Santa Monica, California, 2004, Page 21)
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MEDENIYETLER BARISMASININ ONUNDEKI BiR BUYUK ENGEL: EVANJELIZM
VE EVANJELISTLER
Dr. Ogr. Uyesi Muammer ULUTURK
NEU SBBF Tarih Bélimii

m.uluturk@gmail.com

Evanjelizm’in so6zliikk anlami, Kutsal Kitap’a yonelmek, donmektir. Evanjelizm terimi, farkl
Protestan gruplar1 tanimlamak i¢in kullanilmaktadir. Kelimenin kaynagi Yunanca iyi haber veya “asil
gercek” anlamina gelen “evangelion”dan gelmektedir. Bu ifade Hz. isa’nin “gercek 6gretisi” yerine de
kullanilmaktadir.

XVL. yiizyillda Martin Luther’in baslattigi “insanin amelle degil, imanla kurtulabilecegi” tezine
agirhik veren ve Reform doneminde kurulmus olan kiliselere evanjelik veya reforme edilmis Kkiliseler
denilir. Reform hareketi esnasinda Martin Luther kelimeyi, kendi kurdugu Evanjelik Kilise hareketi i¢in
uyarlamistir. Bugiin hala Almanya’da Lutheryen Kiliseler i¢in Evanjelik Kilise terimi tercih edilmektedir.
Ingilizce konusulan diinyada, Kuzey Atlantik Anglo-Sakson dini gelenegini, 18. ve 19. yiizyilda degistiren
ve farklilastiran dini hareketler ve mezhepleri ifade de eder.

Ozelde Evanjelizm, Protestan Hiristiyanligin dogusundan sonra ozellikle Ingiltere’de taraftarlar
bularak Piiriten adin1 alan mezhebin baghlari i¢in kullanilan bir adlandirmadir. Piritenler tarihi siire¢
icinde Avrupa’dan go¢ ederek Amerika’da New Kudiis dedikleri bugiinkii Boston cevresine yerleserek
inanclarini aksiyon haline getirmislerdir.

Evanjelikler, Eski Ahit'in; Yahudilerin “Tanri’nin Secilmis Halki”, Vadedilmis Topraklar'in
Yahudilerin mali oldugu, Yahudilerin Mesih’in gelisi ile birlikte bir diinya egemenligine ulasacaklar1 gibi
kehanetlerini tamamen kabul ederler. Bu konuda kendilerine diisen en biiyiik misyonun ise Yahudilerin
egemenligine destek olmak oldugunu diistiniirler. Bu bakimdan bir nevi Hiristiyanlik ve Yahudiligin
karisimindan meydana gelen ve Protestanligin bir alt mezhebi olan Evanjelistlere Amerika’da “Siyonist
Hiristiyanlar” da denilmektedir.

Bunlar Incilden ziyade Kitab-1 Mukkaddes’e inamirlar ve temel bilgi kaynagl olarak da Dért
incil’den birinin yazari ve havari olan Yuhanna’nin yazdigina inanilan “Yuhanna’nin Vahyi”ni esas alirlar.

Yenidiinya diizeninin planlayicilari irrasyonel bir inanca dayali reel bir siyaset felsefesi olarak
Yahudi Hiristiyanligi veya Siyonist Hiristiyanlifi o6n plana ¢ikaran politikalar gilitmektedirler.
Amerikalilarin Tanri tarafindan secilmis bir halk oldugu ve buna bagl olarak askeri, kiiltiirel ve ekonomik
yonden yayilma hakkina sahip oldugunu 6ne siiren evanjelik teori, esasen tahrif edilmis Tevrat'ta yer alan
secilmis halk safsatasinin yalnmizca yeni bir yorumudur. Bu asir1 dini anlayisin mensuplar1 giiniimtizde
diinyadaki misyonerlik faaliyetlerinin ylizde doksanindan fazlasinin finans kaynaklarini organize etmekte,
ABD'nin finans ve askeri giiciinii ellerinde tutmaktadirlar. 1950’lerde 3 milyon niifusa sahip evanjelistlerin
giliniimiizdeki toplam niifusu 100 milyon, aktif din adami sayisi ise 200 bin civarindadir. Giinlimiizde
Evanjeliklerin haricinde diinyadaki barisin éniindeki diger engeller Neoconlar, Siyonistler ve diger asir
akimlar seklinde siralanabilir. Bu bildiride Hiristiyan mesihgiligini yeniden yorumlayarak asir1 bir siyaset
felsefesine doniistiiren evanjeliklerden s6z edilecektir.

Anahtar Kelimeler: Evanjelikler, Siyonist Hiristiyanlar, Medeniyet, Baris
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A BIG OBSTACLE IN FRONT OF CIVILIZATIONS' RECONCILIATION:
THE EVANGELISTS AND EVANGELISM
Assist. Prof. Muammer ULUTURK

The meaning of evangelism in dictionaries is to turn towards and face the Holy Book. The
Evangelism term is used for defining different Protestant groups. The word origin derives from
“Evangelion” which means “the real truth” or “good news” in Greek. This expression substitutes for Jesus
Christ's real doctrine.

In the 16th century, the churches which worked on the thought that mankind could only
be saved not by deeds but by faith and which had been initiated by Martin Luther and founded during the
reformation movement, can be described as the Evangelist and Reformist churches. Today the evangelist
church term is still preferred for Lutheran churches in Germany. In the English speaking world, the term
stands for North Atlantic, Anglo-Saxon religion tradition, the faith movements, orders and sects which
divers and becomes different in the 18th and 19th centuries.

Specifically, after the birth of Protestant Christianity, Evangelism is a classification used
for the order which gathered followers in the United Kingdom and those were named after “ Puritans”. In
the historic process, by immigrating form Europe to North America, in the United Stated of America where
they settled around today's Boston neighborhood called “New Jerusalem”, they have turned this belief into
action.

Evangelists totally embraces the prophecies such as “ God's chosen people” by Jews, “ a
promised land for the Jews”, “ the understanding supported by the Jews: by falling Messiah, the dominion
over the Earth”. On this matter, they think that the biggest mission is to assist the Jews' sovereignty. In this
respect, consisting of the mixture Christianity and Judaism in some way and being a sub-cult of Protestant

church, Evangelism supporters also are called as “ Zionist Christians”.

The supporters believe old testament other than the Bible and accept as a fact and main
information source; John's message, one of the gospel writer and an apostle wrote the fourth gospel.

The new world order planners carry out a policy that puts forward Zionist Christianity or
Jewish Christianity as a ideology which based upon an irrational belief and political philosophy. The
Evangelic theory, which claims that the Americans is a folk chosen by God and therefore by they have a
right to domain in terms of military, cultural and economic aspects, is a new interpretation of the fallacy
which was distorted: “Chosen people in Torah.” The members of this fanatic religious understanding also
keep the United States of America's financial and military forces in their hands, and organizes the financial
source of missionary operations more than ninety percent in the world. Evangelists, having 3 million
population In the 1950s, now is around 100 million in total and the number of reverends in active duty is
also approximately 200 thousands. Nowadays, the except the Evangelists, the obstacles in front of the
world peace can be listed as Neo-cons, Zionists and other extremist movements. In this academic
announcement, it will be mentioned about the Evangelists who turn Christian Messianic movement into
extremist politic philosophy by interpreting once more again.

Key Words: The Evangelists, Zionist Christians, Civilization, Peace
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MEDENIYETIN KORUNMASININ VE SURDURULEBILIRLIGININ
TEMINATI OLARAK DIL
Dr. Ogr. Uyesi Muhammed ERSOZ
Selcuk Universitesi Islami Ilimler Fakiiltesi

muhammed.ersoz@selcuk.edu.tr

Amag: Dil, beseri ve tarihi bir fenomendir. Insanin diisiindiigii seyleri aciklama yetisi olup ilahi bir
hediyedir. Bilim, kiiltiir ve sanat gibi toplumsal etkinlikler biitiiniiyle dil araciligiyla ifadesini bulur. Ciinki
dil, hem zihnin hem de varligin aynasidir. Kendi i¢cinde diizenli ve uyumlu bir yap1 olan dil olmadan
insandan so6z edilemez. Ayni sekilde dil olmadan da her diisiince karanliktadir. Bir iilkenin veya toplumun,
maddi ve manevi varlik ve degerlerinin, diisiince, sanat, bilim ve teknoloji iiriinlerinin tamami demek olan
medeniyetin korunmasinda ve sonraki nesillere aktarilmasinda yerinde ve usuliine uygun olarak
kullanilan dilin 6nemi yadsinamaz. Medeniyetin en dnemli 6zelligi olan 6zgiinliik ve koklii olma 6zelligini
ancak dil saglayabilir. Bildirimiz dilin, medeniyete bu yonde yaptig1 katkilar1 ve medeniyetin saglikh
aktarimi i¢in sahip olmasi gereken vazgecilmez 6zellikleri ortaya koymayi amaglamaktadir.

Yontem: Yapacagimiz c¢alismada medeniyeti tanimlaylp medeniyetin bilesenlerinden
bahsedecegiz. Bunun akabinde yeni bir medeniyet kurmak, mevcut bir medeniyeti daha ileri tasimak icin
nelerin hayati 6neme sahip oldugunu ortaya koymaya ¢alisacagiz. Ayrica sahip olunan bir medeniyeti yok
etme potansiyeline sahip kisa ve uzun vadeli tehlikelerin de neler olduguna deginecegiz. Bunlar1 ortaya
koyarken medeniyetin bilesenlerini ifade etmenin ve gelecege aktarmanin bir araci olan dilin Gstlendigi
gorevlere isaret edecegiz. Insanlarin bu diinyada dillerinin, diinyayr kendilerine tamittigi bigimde
yasadiklar1 ger¢egi bu baglamda olduk¢ca dnemlidir ve lizerinde durmaya degerdir. Medeniyet nasil bir
toplumun ahlak, ekonomi, sanat, mimari, hukuk, din vs. tiim unsurlarin olusturdugu bir sistem ise dil de
bu unsurlarin ifade edildigi sistemli s6z kaliplaridir. Bu nedenle bir toplumun medeniyetinin ne oldugunu
6grenmek icin o toplumun diline, dilini anlamak i¢in ise medeniyetine bakilabilir.

Bulgular: Kur’an’in cahiliye dénemini doéntstirmede dil {izerinden yaptigi bazi o6rneklere
deginerek dilin, medeniyetin doniisiimiine katkisini gézlemleme imkani bulacagiz. Ayrica dilin kullanimi
ile ilgili ortaya koydugu uyarilar ile de medeniyetin fesadina yol agabilecek tutumlarin neler oldugunu
somut bir sekilde inceleme imkani elde edecegiz. Kur’an cahiliye dénemine ait bazi kelimeleri oldugu gibi
muhafaza ederken bazi kelimeleri yok etme yoluna gitmistir. Yani yeni kuracagi medeniyette olmasim
istemedigi unsurlar1 ya tamamen yok etmis ya da medluliiniin degistirerek kelimenin anlam igerigini
kendisi doldurmustur. Ayrica cahiliye donemine ait yeni medeniyetin kodlarina uymayan dilsel
kullanimlari reddetmis ve dogrusunu kullanma konusunda muhataplarini uyarmistir.

Sonug: Calismamizin neticesinde medeniyetin bilesenlerini ifade etme ve gelecege aktarma
konusunda aragsal bir gorev listlenen dilin medeniyetle iliskisini yeniden belirleme noktasinda 6nemli
neticelere ulasmay1 timit ediyoruz.

Anahtar Kelimeler: Dil, Kiiltiir, Medeniyet, insan
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THE LANGUAGE AS A GUARANTEE OF CONSERVATION AND
SUSTAINABILITY OF CIVILIZATION
Assist. Prof. Muhammed ERSOZ

Objective: Language is a humanistic and historical phenomenon. It is a divine gift and the ability
to explain what people think. Social events such as science, culture and art find their expression through
language. Because language is mirror of mind and existence. It is impossible to talk about people without
language, which is a regular and harmonious structure. In the same way, without languange every thought
is dark. In protecting the civilization which is the whole of the products of thought such as art, science and
technology, the material and spiritual assets and values of an country or society and its transferring it to
the next generations, using of language the procedure is very important. Only language can provide the
most important feature of civilization, authenticity and rootedness. Our paper aims to reveal the
contributions of languange in this aspect and indispensable features that civilization must have for its
healthy transmission.

Method: When we do work, we will define civilization and talk about the components of
civilization. We will try to find out what are vital prerequisites to establish a new civilization, to move an
existing civilization further. We will also see what are the short- and long-term threats that have the
potential to destroy a civilization. When we do this we will point to the tasks of language, which is a means
of expressing the components of civilization and forwarding it to the future. The fact that people live in
this world as their languange introduces them to the world is very important in this context. Civilization is
a system that society formed it with morality, economy, art, architecture, law, religion, etc. All these
elements and the language are the systematic word patterns in which these elements are expressed. For
this reason, one can look at the languange of a society to understand its civilization and look at the
civilization to understand its languange.

Findings: We will have the opportunity to observe the contributions of the Qur'an to the
transformation of language and civilization by referring to some examples of the language that it has made
through the language of transforming the period of jahiliyyah. In addition, with the warnings about the use
of the language we will be able to examine in a concrete way what attitudes might lead to the
deterioration of civilization. The Qur'an has destroyed some words while preserving them without
changing in the jahiliyyah period. In other words, it has completely destroyed elements that it does not
want to be new in civilization or it has changed the meaning content of the words. He also rejected the
linguistic uses that do not conform to the codes of the new civilization of the period of jahiliyyah and
warned his interlocutors about using it correctly.

Conclusion: We hope to achieve crucial results in redefining the relationship between language
and civilization, which has an instrumental role in expressing the components of civilization and
transferring it to the future as a result of our work.

Key Words: Language, Culture, Civilization, Human
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HINT ALT KITASI HUKUK BIRIKIMININ MEZHEPSEL UZLASMAYA KATKISINA
BIR ORNEK: KESMIRI’NIN IHTILAF TEORISI
Dr. Ogr. Uyesi Muhammet Rasit AKPINAR

Selcuk Universitesi Islami ilimler Fakiiltesi Islam Hukuku Anabilim Dali Ogretim Uyesi

rasitakpinar@gmail.com

Son yillarda yapilan demografik istatistiklere gore, diinya lizerindeki Misliiman niifusun 6nemli
bir ¢ogunluguna (yaklasik yiizde otuzu) ev sahipligi yapan Hint alt kitasi, farkli inan¢ ve kiiltirleri,
ongordiigii siyaset ve hukuk anlayisi ile bin yili askin bir siire boyunca bir arada tutabilmis islam
medeniyetinin en 6nemli merkezlerinden biridir. Oteden beri “akil ve hikmet iilkesi” olarak anilan, kiiltiir
ve medeniyet cesitliligiyle {inlii Hint alt kitasi, Islam diisiince ve ilim geleneginin de en 6zgiin, en zengin ve
en farkli 6rneklerini ihtiva eder.

Genis anlamda bu kiltiir ve medeniyetin hukuk alanindaki yansimasinin somut bir 6rnegini
inceleme konusu edinen bu arastirma, kendine 6zgii dinamikleriyle alt kitanin islAm diinyasina bahgettigi
ender simalardan biri olan Muhammed Enver Sah el-Kesmiri'nin (6. 1933) mezhepsel uzlasmayi
hedefleyen ihtilaf teorisini ele alacaktir. Kesmiri, kendisi ile ilgili yapilan degerlendirmelerde “asrin
miiceddidi”, “asrin imami1” ve “yirminci yiizyilin alt1 biiyiik fakihinden biri” unvanlariyla takdim edilen,
kirk yil1 agkin egitim ve 6gretim hayati boyunca bagli bulundugu Hanefl mezhebinin temel tezlerini te’yid
edecek nitelikte kiilli kaideler vazetmis, geleneksel ilim ve hukuk anlayisina sadik kalarak fikih
meselelerinin temellendirilmesi hususunda ¢aba sarf etmis, hukuk, hadis, tefsir, keldim ve edebiyat

alanlarinda degerli ¢calismalara imza atmis entelektiiel bir sahsiyettir.

Dini hukuki metinlerin anlasilmasina yonelik olarak insa ettigi ictthad ve yorum teorileriyle
temayiiz eden Kesmiri, mezhepler arasindaki fikhi ihtilaflar1 us(li temellerine isaret ederek cevaz
(tendkuz), efdaliyet (tenevvii’) ve ihtiyar olmak iizere ii¢ farkli grupta ele alir. Arindan bu ihtilaflari temel
bir prensipteki goriis ayriliginin yahut miictehidlerin yontem ve perspektif farkliliginin bir yansimasi olup
olmamas1 ac¢isindan inceler. Bu analiz neticesinde goriis ayriliklarinin biiyiik bir kisminin, iki fiilden
hangisinin faziletli oldugu noktasinda ¢atisan tenevvii’ ihtilafi cinsinden oldugu kanaatine varir. Geriye
kalan kisimda ise mezhepler arasinda dolagsmanin (telfik) us@li celiskilere sebep olacag1 gerekgesiyle,
miimkiin mertebe mezhebin ¢izdigi siirlar i¢cinde kalarak tenakuzu gidermeye gayret eder. Mezhebin
onemli referanslarina aykir1 diismeyecek sekilde temellendirmeye calistigi farkli nazariyeler (meratib
anlayisi, nesh nazariyesi, kazai-diyani ayrim vb.) ve tartisma konularinin zeminini netlestirme amaciyla
ortaya koydugu terimlendirme girisimleri (nehy-i sefkat, babii’l-mehasin, babii’l-miirdet vb.) bu ¢éziimiin
bir parcasi olarak goriilebilir. Benzer sekilde onun hadis, tesri” hikmeti yahut cumhur ulemdnin ictihadiyla
uyusmasi durumunda mezhebin meshur olmayan gériisiinti benimsemesi, ictihad sahasini kismen genisletir
mabhiyette bir adim olarak degerlendirilebilir ve mezhepler arasindaki goriis ayriliklarini telif etme
amaciyla iliskilendirilebilir.

72



AN EXAMPLE OF INDIAN SUBCONTINENT’S ACCUMULATION OF LAW
KNOWLEDGE CONTRIBUTING TO THE SECTARIAN RECONCILIATION: KASHMIRI’S
DISPUTE THEORY

Assist. Prof. M. Rasit AKPINAR

The Indian subcontinent, which hosts a significant majority (about thirty per cent) of the Muslim
population on earth according to the demographic statistics of recent years, is one of the most important
centers of the Islamic civilization that has been able to hold together different beliefs and cultures thanks
to implementing its political and legal understanding for over a thousand years. Renowned for its
diversity of culture and civilization, the Indian subcontinent which has long been known as the "country of
reason and wisdom" contains the most original, the richest and the most diverse examples of Islamic
thought and science traditions.

This study, which examines a concrete example of the reflection of this culture and civilization on
the field of law in a broader sense, addresses the dispute theory of Muhammad Anwar Shah al-Kashmiri
(d. 1933), one of the rare faces that the subcontinent grants to the Islamic world with its specific
dynamics, which aims at sectarian reconciliation. Kashmiri is an intellectual person who has put his
signature under valuable work in the field of law, hadith, tafsir, kalam and literature, and who is presented
with the titles of "mujaddid of the century”, "the imam of the century”, and "one of the six great Muslim
jurist (fakih) of the twentieth century”. Over forty years of education and training throughout his life he
has set the universal principles which support the basic theses of the Hanafi sect and has made an effort to

base the affairs of figh by adhering to the understanding of traditional law.

Kashmiri, who came to the fore with his theories of ijtihad and interpretation which he came up
with for the understanding of religious legal texts, addresses the figh disputes among the sects in three
different groups which are jawaz/permission (tanaquz/contradiction), afdaliyat/superiority
(tanawwu/variation) and ikhtiyar/choice by referring to their procedural foundations. He then analyzes
these disputes in terms of whether they are a reflection of the differences in opinion on a fundamental
principle, or the method and perspective of the mujtahids. As a result of this analysis, he concludes that a
large part of the differences in opinion are in the nature of disputes of tanawwu about which one of the
two actions are virtuous(superior). In the remaining parts he endeavors to reduce the tanaquz by staying
within the boundaries of the sect since walking between the sects (talfiq) would cause procedural
contradictions. The different theories (grades and preference theory, nash theory, differentiation between
adjudicatory and religious judgment etc.) for which he tried to find a base without contradicting with the
important references of the sect, and nomenclature attempts (nahy-i shafqat/prohibition of compassion,
babu’l-mahasin/chapter of benevolence, babu’l-muru’ah/chapter of virtue etc.) which he put forward in
order to clarify the backgrounds of the dispute subjects can be seen as a part of this solution. Similarly, his
adoption of the view of the sect which is not well-known in the event of incompatibility with hadith,
wisdom of legistlation or ijtihad of the majority of scholars can be regarded as a step that partially extends
the field of ijtihad and can be associated with the purpose of reducing the differences in opinion between
the sects.
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ORTACAG’DA HINT OKYANUSU’NDA DOGU-BATI ETKILESIMINDE
MUSLUMAN TUCCARIN ROLU
Dr. Ogr. Uyesi Nihal SAHIN UTKU
Marmara Universitesi flahiyat Fakiiltesi

nihal.sahin@marmara.edu.tr

Amag: Islam’in Arap Yarimadasrnda ortaya ciktigi 7. Yiizyillda gerceklesen Islam fetihleri
sonucunda Islam, Cin ve Hindistan’a kadar yayilmistir. Bu teblig, Hint Okyanusu baglaminda islam’in
yayllmasinda ve Dogu-Bati etkilesiminde Miisliiman Arap tiiccarin ne 6l¢lide bir rol oynadigini ortaya
koymay1 amaglamaktadir.

Materyal ve/veya Yontemler: Calismada agirlikh olarak Islam tarih, cografya ve seyahatname
kaynaklar1 esas alinmistir. Konu, Dogu ile Bat1 arasindaki ticarf, kiiltiirel ve teknolojik etkilesim konusunu
ele alan arastirmalarla da desteklenmistir.

Bulgular: Miisliiman tacirler islam’in Arap Yarimadasi'nda ortaya ¢cikmasinin iizerinden heniiz bir
asir bile gegmeden Hint Okyanusu’'nda yayilmislardir. Ug¢ farkli Arap tiiccar kafilesinin Cin’e gitmesiyle
baslayan bu iliskiler, Dogu-Bat1 etkilesimi acisindan olduk¢a énem tasimaktadir. “Arap rakamlar” olarak
bilinen Hindistan menseli say1 sisteminin ve Cin’in pusulasi gibi teknik ve Kkiiltiirel gelismelerin
Miisliimanlar eliyle Avrupa’ya kadar tasinmasi tacirler yoluyla gerceklesmistir.

Miisliiman seyahatndme yazarlari, 10. Asir ortalarina dogru islam hakimiyeti altindaki bélgelerle
Cin arasinda yapilan ticaretin 6nemli bir merkezi olan Hanfu Limani'nda ¢ok kalabalik bir Miisliman
cemaatinin olustugunu, boélgedeki bu yogun Miisliiman niifusun camilerde bir araya geldiklerini,
bayramlarda cemaatle namaz kildiklarini, hatta Arap tiliccar ziimrelerinin bélge giiclerini korkutacak
kadar kalabaliklastiklarini ve bulunduklar1 tlkelerde tehdit olarak algilanmalari tizerine Cuma
hutbelerinde Budist Cin hiikiimdarlarinin adin1 anmaya basladiklarini nakletmektedir. Cin, Hindistan,
Endonezya, Malay adalarinda kurulan Miisliman koloniler sayesinde islam dini Hint Okyanusu
cevresinde, 6zellikle de sahil seritlerinde tabandan yayilma imkani bulmus; ayni derecede olmasa bile
Cin’in muhtelif bélgelerinde de islamlagmalara rastlanmigtir.

Dogu ve Bati'nin diinya ticaretine sundugu iiriinlerin miibadelesi adina Hint Okyanusu ticaret
hattinda Hristiyanlar ile Miislimanlar arasinda ortakliklar ve ticari anlasmalar tesis edilmis; ticaret
gemilerinde ticari emtianin yanisira dinlerine bakilmaksizin yolcular da tasinmistir.

Miislimanlar, anavatani Hindistan olan narenciye, turunggiller, muz, hindistancevizi, mango gibi
meyvelerle ekonomik degeri olan bircok yeni bitkinin, iran ve Asag1 Mezopotamya basta olmak iizere
Misir, Kuzey Afrika ve Akdeniz diinyasina tasinmasinda da oncii olmuslardir. Ayrica Mezopotamya
topraklarinda uygulanan ekim ve sulama yontemlerinin de batiya nakline aracilik etmislerdir.

Mal degisiminin gerceklestigi ticari yollar, zengin ziral iirlinlerin, farkli ekim ve sulama
yontemlerinin yanisira gemicilik seyir ve insa tekniklerinin, inang, dil, fikir, giyim-kusam, yeme-i¢me
aliskanliklar1 ve yasam bicimlerinin, edebi zevklerin, ticaret yontemleri ile mimari tarzlarin da tasindigi
giizergahlar olmustur. Bir anlamda Hint Okyanusu lizerinden gercgeklestirilen ticari faaliyetler yoluyla
Dogu ve Bati medeniyet havzalari birbiri ile yakin temasa ge¢mistir.

Sonug: Ticaretin, taraflarin karsilikli menfaatlerinin korunabildigi mekanizmalar kurulabildigi
6lciide buytiyebildigi Ortagaglarda Miisliman tacirler, gittikleri yerlerde panayir ve pazarlar, hatta transit
ticareti destekleyici lojistik merkez ve limanlar insa etmisler ve bdlge halklariyla yakin temasa
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gecmislerdir. Bu sayede ticaretin sundugu huzur ve baris ortami, bir yandan birbirinden habersiz olarak
yasayan antik medeniyet havzalarinin birbiri ile kaynasmasina ve ortak bir kiltiir olusturmasina zemin
teskil etmis; diger yandan da erken Ortacag Avrupa’sinin en azindan ekonomik acidan Islamlagsmasini
saglamistir.

Anahtar Kelimeler: Ortacag’da Hint Okyanusu, ticaret, Dogu-Bati etkilesimi, tiiccar.
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THE ROLE OF THE MUSLIM MERCHANT IN THE INTERACTION BETWEEN THE
EAST AND THE WEST IN THE INDIAN OCEAN IN THE MIDDLE AGE
Assist. Prof. Nihal SAHIN UTKU

Objective: Islam was able to spread to China and India through conquests and influence after its
emergence in the VII.th century. This paper aims to understand the role of the Muslim Arab merchant in
the expansion of Islam and the interaction between the East and the West within the context of the Indian
Ocean.

Materials and/or Methods: The researches essentially based on the classical sources of Islamic
history, geography and travelogue literature. The subject matter is supported by modern research on the
commercial, cultural, and technological interaction between the East and the West.

Findings: Muslim merchants were spread out into the Indian Ocean within just a single century of
the emergence of Islam in the Arabian Peninsula. Commercial relations, which have started by the
expedition of 3 different Arab merchant caravans into China, have been instrumental in the development
of the interactions between the East and the West. The transfer of technical and cultural concepts such as
the numerical system that had originated in India, but is known in the West as the “Arabic numbers” and
the Chinese compass have been carried to Europe by the hands of merchants.

Islamic travel literature mentions that there existed a populous Muslim community in Hangzhou,
which was an important center of the trade between China and the Islamic countries, that the Muslim
population would come together in the mosques, especially during the Eid festival prayers, that their
numbers had grown to such a degree that the regional authorities had started to become about their
presence and that the Friday prayer sermons would be given in the name of the Buddhist Chinese
emperor in order to allay such fears. Islam had found acceptance on the coastal towns and to a lesser
degree in certain regions of China, mainly due to the Muslim colonies established in China, India,
Indonesia, and Malay Islands for commercial reasons.

The global East-West trade have brought Christians and Muslims together under partnerships and
commercial contracts and the commercial ships that have thus sailed have carried not only goods, but also
people of all religious affiliations. Muslims have been pioneers in introducing many exotic fruits and spices
of economic value of Indian origin to the West, starting from Iran and Lower Mesopotamia and extending
to Egypt, North Africa and finally to the Mediterranean world. They have also transferred the agricultural
and watering systems of the Near East to Europe.

The trade routes have also been carriers of diverse products and production techniques,
shipbuilding and navigation techniques, faiths, ideas, languages, fashion, foods, dishes, lifestyles, literary
and aesthetic tastes, commercial methods and architectural styles. Thus Indian Ocean commercial
relations have fostered the interaction between the Eastern and the Western civilizations.

Conclusion: In the Middle Age, when trade could only grow as long as all parties involved
mutually benefitted, the Muslim merchants have established festivals and markets, built logistics centers
and harbors to enhance transit trade and have come into close contact with the locals. The peace and the
prosperity that these activities brought have not only brought together the antique civilization centers,
but also has been instrumental in merging a common cultural background. As such both Europe and the
Far East has been affected by the Islamization of the trade routes in the Middle Age.

Keywords: Indian Ocean (Middle Age), commerce, East-Wet interaction, merchant.
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KUR'AN'DA MEDENIYET, NUBUVVET VE SEHIR ILISKIiSI
Dr. Ogr. Uyesi Siileyman NAROL
SELCUK UNIVERSITESI ISLAMI ILIMLER FAKULTESI

snarol@selcuk.edu.tr

Amag: Medeniyetlerin insasinda tartismasiz bir yere sahip olan peygamberler ve yasadiklari
sehirlerin tistlendikleri rol Yusuf suresi 109. Ayet baglaminda ele alinacaktir.

Materyal/Yontemler: Kur'an-1 Kerim’de tarih boyunca medeniyetlerin insasinda 6nemli rol
oynayan sehirlerin ve bu sehirlerin bagrindan ¢ikan ve Risalet gorevi ile gorevlendirilen peygamberlerin
yasadiklar1 donemlerde medeniyetin insasinda tistlendikleri misyon Yusuf suresi 109. ayet ekseninde ele
alinacaktir. Konuya iliskin ilk donemden baslayarak kaynaklar taranacak ve miifessirlerin yaklasimi tespit
edilerek diger Kur'an ayetleri ve tarihi veriler 1s18inda peygamberlerin yasadiklari sehirlerden 6rnekler
verilecek ve analitik bir degerlendirme ortaya konulmaya ¢alisilacaktir.

Bulgular: Kur'an-1 Kerim’de peygamberlerin neredeyse tamaminin insanlik tarihinde énemli bir
yer tutan medeniyetin besigi sehirlerden ve yasadiklar1 donemde diger toplumlara gére medeni olan bir
toplumun icinden ¢iktiklar1 Yusuf suresi 109. ayette gegen a3 Gyl Ga GllE ¥ Vs, asd 26l Ga JaT )
“Senden o6nce gonderdigimiz peygamberler de baska degil, ancak sehirler halkindan kendilerine
vahyettigimiz bir takim erkeklerdi” ifadesinde ortaya konulmaktadir. Ayni surenin 100. ayetindeki sls 5
e s “sizi ¢olden (gikarip buraya) getirdi” ifadesinden hareketle bu durumun bir istisnasi olarak Yakup
peygamberin kirsaldan bir yerden gonderildigini s6yleyen miifessirlerin yaninda, onun génderildigi bu
yerin adinin “Bedv” oldugu, yoksa bu kelimenin liigat anlami olan ¢6l/sahranin ayette kastedilmedigini

ileri siiren miifessirler de mevcuttur.
Sonug ve Tartisma:

Sosyal bir varlik olan insan, yasamasi ve varligini devam ettirebilmesi icin hemcinsleriyle bir
arada yasamak ve onlarla iletisim icinde olmak zorundadir. insan, sosyal bir varlik olma zorunlugu
neticesinde toplumlari meydana getirmis ve bunun sonucu olarak da medeniyetler kurmustur. Sanilanin
aksine insanligin ge¢misi oldukea ilkel ve karanlik olmayip tarihin belli donemlerinde ihtisamli uygarliklar
ve medeniyetler insa etmistir. Bu medeniyetler ge¢gmisten beri siirekli bir ilerleme ve tekamiil géstererek
giliniimiize kadar ulagsmistir. Tarihin her doneminde insa edilmis bu medeniyetlerin ortaya ¢ikmasinda ve
ilerlemesinde hi¢ kuskusuz peygamberler ve yasadiklari sehirler 6nemli rol oynamiglardir.

Tiirk-Islam medeniyetinin besigi olan sehirlere bakildiginda da tipki sehir-peygamber
iliskisinde oldugu gibi buralarda olusturulan ilim-irfan ve kiiltiiriin icten disa dogru genisleyen daireler
seklinde merkezi konumdaki gelismis sehirlerin 6nemli bir rol istlendikleri herkes tarafindan kabul
edilen itiraz edilemez bir gerceklik olarak karsimiza ¢ikmaktadir. Buhara’dan Semerkant’a, Basra’ya
Istanbul’dan Bursa ve Konya'ya, Bagdat’tan Sam’a, Kurtuba'ya varincaya kadar pek c¢ok sehrin tarih
boyunca yerine getirdikleri medeniyet insasindaki rolii bugiin hala devam etmektedir. O giin
Peygamberler, sonraki donemde ise onlarin varisleri olan alimler ve din adamlar1 eliyle bu gérev her
donemde sehir merkezli olarak ifa edilegelmistir.

Peygamber, Medeniyet ve Sehir iliskisi Allah Teala’'nin Kur'an'da elgiler gonderdigini ifade ettigi
ayetlerden en dikkat ¢ekenlerden birisi olan Yusuf suresi 109. Ayet baglaminda ve tarihi bilgiler 1s181nda
ele alindiginda peygamberlerin ve i¢inde yetisip biiytidiikleri sehirlerin medeniyet insasindaki rolii kadim
insanlik tarihinden son peygamberin yasadigl1 déneme kadar hep etkin ve belirleyici bir unsur olarak
karsimiza ¢ikacaktir.
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RELATIONSHIP BETWEEN CIVILIZATION, PROPHECY AND URBAN IN THE
QUR'AN
Assist. Prof. Stileyman NAROL

Purpose: The role of the prophets, who have an undisputed place in the construction of
Civilizations, and the cities they lived will be discussed in the context of the 109th verse of Y{suf.

Methods: Being mentioned by Quran, cities that played an important role in construction of
civilizations throughout history and mission taken by the prophets sent to these cities and assigned to the
task of Risalah during the periods when they lived will be discussed within the context of the 109th verse
of Ylisuf. Beginning with the early ones, resources about this subject will be scanned and determining the
approach of the commentators examples will be given from the cities where the prophets lived in the light
of other verses of Qur'an as well as historical data and finally an analytical evaluation will be attempted to
be presented.

Findings: The passage of the 109th verse of the Stira Yasuf which goes “l3 Uk 31 G &llE ) Y5 >
aedl) Ge Jal s ol (And We sent not before you (as messengers) except men to whom We revealed from
among the people of cities)” indicates that almost all of the prophets mentioned in the Qur'an are selected
from the cities which have an important place in human history and are the cradle of civilization as well as
they are selected from the societies that are more civilized than others of the period when they lived.
Analyzing the passage of 100th verse of the same Siirah which goes “slas 2% (e 53 (brought you (here)
from bedouin life)”, while some exegetes say that as an exception to aforesaid situation, the prophet Jacob
was sent from a rural place, there are others asserting that the name of the place to which he is sent is
called “bedv”, and besides,, this word (bedv) means not the lexical meaning, namely desert or sahara.

Conclusion and discussion:

As a social being, mankind have to live and communicate with their fellow creatures in order to
survive and maintain their existence. As a result of the obligation to become a social being, humans have
gave rise to societies and consequently they have established civilizations. Contrary to the idea that the
early history of mankind is rather primitive and dark, in fact they built magnificent civilizations and
civilizations during certain periods of history. These civilizations have been, since past, with constant
progress and evolution. No doubt, prophets and the cities they lived played an important role in the
emergence and progress of these civilizations built in every period of history.

Just as it is in relationship between urban and prophecy, looking at the cities that are the cradles
of the Turkish-Islamic civilization, it is unquestionable reality that developed cities in the central location,
as if outwardly expanding circles, played an important role in the formation of science-lore and culture
created around there. The cities’ role in the construction of civilization throughout the history, such as
Bukhara, Samarkand, Basra, Bursa, Konya, Baghdad, and Damascus, is still going on. On that day by
prophets and later by their scholars and clerics, this task has always been carried out as a city-centered
phenomenon.

Tackling the subject in the context of the 109th verse of Y@suf, which is one of the most
remarkable verses about Allah’s sending prophets in the Quran and in the context of historical data, we
see that from the history of humanity until the turn of the last prophet, the role of the prophets and the
cities in which they grew up in construction of civilization is always an effective and decisive factor

Key words: Prophet, civilization, city, Quran, Siirah Y@suf.
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THE FOUNDATIONS OF RELIGIOUS PLURALISM IN ISLAM
Dr. Seyed Hassan Hossein
University of Technology, Tehran

hoseinih@sharif.edu

Based on Islamic and Quranic texts and contexts, I will be attempting to prove that since the Real
manifests itself in different forms, and since religion in this assumption is perfectly divine, all religions are
considered as the diverse social crystallizations of the ultimate divine religion and consequently, the
uniqueness of religion and plurality of faiths and religious societies are not only contrary, but also integral
to each other, since diversity is intended and willed by God. Upon these Quranic exegeses, I believe that
God initiated various religions as the diverse forms of religion in order to reveal the different aspects of
the unique religion in the societies. This principle could be called unity in diversity and diversity in unity,
which has played a crucial role in Islamic philosophy and Quranic understanding.

Accordingly, two important Quranic principles with regard to this issue will be explained and then
two meanings of pluralism, pluralism in truthfulness and pluralism in salvation, will be concluded.

First is the Quran’s explicit endorses on the University of God’s revelation, which plays a
significant part in the Islamic understanding of other religions. This implies the validity of all divine
religions and consequently the veridical diversity of truthfulness among all religions and religious-divine
societies. Secondly and more importantly is the Quranic emphasis on the uniqueness of religion, which
signifies that each religion (divine religion) is an exclusive manifestation of that absolute that reveals itself
info different forms, that is relative absolute.

In this paper, Quran’s attitude toward other religions, The Quranic approach toward the divine
prophets and scriptures will also be explained according to Quranic versus and exegeses.
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HOW MEDICINE AND PHYTOTHERAPY CAN CONTRIBUTE TO CROSS CULTURAL
RELATIONS AND PEACE-BUILDING EFFORTS
Dr. Zeliha USTUN ARGON
Necmettin Erbakan University Department Of Biosystems Engineering

ustun.zeliha@gmail.com

In this paper the aim is to point to an alternative and additional way for peace building efforts by
considering “the health for all” concept, using modern medicine and herbal tools.

Health, illness, and healing are part of the society as a cultural system and the process of
treatment of diseases can include a cultural approach to the sickness , beliefs about the reasons for
disease, experience of symptoms, specific patterns of illness behavior, decisions on alternative treatments,
actual treatment practices and evaluations of outcomes from therapeutic applications. Also in cultural
systems, healing processes can be completed in at least one of the groups within a social structure:
Popular groups (family, friends, social network or community activities), professionals, traditional
healers. An adequate healthcare system, which is accessible to all society members, can increase a feeling
of security and of belonging. Considering these, in this study the therapeutic practices applied by
professionals -especially in war zones-, and traditional methods are evaluated to determine if there can
be any linkage between cross cultural communications and folk medicine applications. The study also
mentions about the different religions applications in the context.

The applications of modern medicine and traditional medicine can be an alternative way to
increase cross cultural and interreligious communications. Opening multi-religious new programmes for
specific medicine areas or creating the multicultural volunteer doctors group for peace building can be
good examples for further peace building efforts in Muslim World. Also new practices for traditional
medicine applications can be developed in the centers which are settled in the intersection points of the
cultures.

Keywords

Peace-building, cross cultural relations, medicine, phytotherapy
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RUS ORYANTALISTLERIN KUR’AN’A OLAN ONYARGILARI (KLIMOVIC ORNEG}I)
Dr. Zhakhangir NURMATOV
Hoca Ahmet Yesevi Uluslararas Tiirk-Kazak Universitesi Ogretim Gorevlisi

zhakhangir82@gmail.com

Ruslar tarih boyunca Miisliiman halklariyla komsuluk igerisinde yasamislardir. Bundan dolay1 Rus
oryantalistler Islam kiiltiirii ve medeniyetini arastirmaya énem vermislerdir. Ozellikle, Miisliimanlarin
hayatinda en 6nemli yeri olan Kur’an ve onun ¢ercevesinde bir¢ok arastirma yapmislardir. Ancak onlarin
bu ¢alismalarini genel hatlariyla ele alacak olursak, konuya dénemin siyaseti muvacehesinde yaklastigini
gormek mimkiindiir. Carlik ddneminde Rus Oryantalistleri Kur’an’a Misyonerlik agidan bakmislar, Sovyet
doneminde ise ateist bakis acisi etkili olmustur. Makalede Sovyet doneminde yasamis olan Rus oryantalist
L.Klimovi¢'in Kur'an’a yaklasimi, Kur’an’in muhtevasina iliskin bazi gorisleri degerlendirilecektir.
Kur’an’a yaklasiminda olumsuz ve 6nyargili iddialar1 tahlile tabi tutulacaktir.

Anahtar Kelimeler: Klimovig, Rus, Oryantalist, Kur’an, Sovyet.
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THE PREJUDICES OF RUSSIAN ORIENTALISTS TO THE QURAN (KLIMOVICH
EXAMPLE)
Dr. Zhakhangir NURMATOV

Russians have lived in the neighborhood with the Muslim people throughout history. Therefore,
Russian orientalists have paid attention to investigate the Islamic culture and civilization. They have done
a lot of research, especially on the Qur'an and its framework which is most important place in the life of
Muslims. However, if we consider these studies in general terms, it is possible to see that the issue is
approaching in the direction of politics. During the Kingly period the Russian orientalists looked at the
Qur'an in terms of missionary, while the Soviet period atheist perspective was influential. This article
deals with the problem about Russian orientalist Klimovich's approach to the Qur'an who lived during the
Soviet period, and will evaluate some opinions about Quran’s content. And also will analyze the negative
and prejudiced claims concerning to the Quran.

Keywords: Klimovich, Russia, orientalism, Quran, Soviet.
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COMPARING OF IBN KHALDUN AND HERBERT SPENCER: VIEWS ON THE
CONDUCT OF WAR&PEACE
Lect. Ayse YASAR UMUTLU
Necmettin Erbakan University Forensic Vocational School

ayumutlu@konya.edu.tr

Ibn Khaldun and Spencer are the authoritative figures of sociology and provided significant
contributions. Both were pioneers as major contributors in various sciences such as psychology, biology,
politics, laws and economy too.

As a historical reality, wars practiced by the various nations and different kinds of fighting have
always occured in the World. Spencer and Ibn Khaldun claimed that human beings has the certain desire
and origins to take revenge on others for the purpose of defending their groups/nations and establishing a
strong state. Both agree that it is a natural instinct among human beings and the natural rule contains
jealousy and envy, hostility, faith in authority or royal authority and governmental ability, zeal in behalf of
God and religion. Besides, both supports the idea of alturism that must be especially the characteristic of
public decision makers and must be the result of every individual’s entellectual evolution. Both was not
interested in “the gossip of history” but in a “general law in the evolution of societies.

This paper is proposed to explore their theories on a state of habitual or occasional war and a
state of permanent and general peace.

Key Words : ibn Khaldun, Herbert Spencer, War, Peace, Evolution
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ISLAM ILiM MEDENIYETININ ELESTIRI KULTURUNE iMAM MATURIDI’NIN
KATKISI: HASAN EL-BASRI’NIN KUR’AN YORUMUNA YONELTTIGI BAZI ELESTIRILER
MEYANINDA
Ars. Gor. Esat SABIRLI
Selcuk Universitesi Islami ilimler Fakiiltesi

esabirli@selcuk.edu.tr

Bu teblig, imam Maturidi’nin, (6. 333/944) baz1 ayetlerin tefsiri 6zelinde Hasan el-Basri’ye (6.
110/728) yonelttigi elestirilerden hareketle elestiri kiltiirimiize sagladigi katkilar1 tespit etmeyi
amaglamaktadir.

Materyal ve/veya Yontemler

IAL )

Imam Maturidi'nin Tevildatu’l-Kur’dn’ ile Hasan el-Basri’ye nispet edilen Kader Risalesi ve onun
tefsire dair gorislerinin derlendigi Tefsiru Hasan el-Basrf isimli eserlere referanslarda bulunulacak olan
tebligde analitik bir yontem takip edilecektir.

Bulgular

Dint literatiirde reddiye edebiyati olarak anilan elestiri yazilarinin ¢ogunlukla farkli mezhep ve
diistince ekolleri arasinda meydana gelen fikri cesitlilikten neset ettigi goriilmektedir. Bununla birlikte
ayni diisiince yapisina sahip alimlerin birbirine yonelttigi elestirilerin varligindan da s6z etmek
miimkiindiir. Imam Maturidi’nin, Hasan el-Basri'ye yonelttigi elestirilerin bu tiire érnek gésterilebilecek
bir nitelige sahip oldugu anlasilmaktadir. Hasan el-Basri, her ne kadar mezhepler tarafindan
paylasilamamis birisi olsa da Imam Maturidi’nin onu, ehl-i siinnet ¢izginin kendisine dayandig1 otorite
isimlerden birisi olarak kabul ettigini ileri siirmek miimkiin géziilkmektedir. Esasen imam Maturidi’nin
tenkitlerini, elestiri kiiltiiriimiize yaptif1 katki baglaminda degerli kilan da Hasan el-Basri’nin imam
Maturidi’ye gore sahip oldugu bu dini konumudur.

Sonuc ve Tartisma

imam Maturidi'nin, bazi ayetlerin tefsiri o6zelinde Hasan el-Basri’ye yonelttigi
elestirilerden hareketle soyle bir saptamada bulunulabilir: Medeniyetimizin temel unsurlarindan birisi
olan olan islami ilimler, kaynag: ve konusu itibariyla ilahi olmakla birlikte, ona ilim formunu kazandiran
iradenin insana ait olmasi dolayisiyla beseridir. Baska pek ¢ok faktér yaninda Islami ilimlerin bu beserilik
vasfi, dinin temel kaynaklarinin farkli anlasilma bigimlerinin imkanina da isaret eder. Diger bir ifadeyle,
dini metinleri anlamaya calisan 6zne degistikce anlasilan sey de degisebilir. Ancak 6znenin farkl olmasina
bagl olarak ortaya ¢ikan bu degisim, anlama faaliyetinin, ucu bucagi belli olmayan genis bir siibjektiviteye
teslim edildigi anlamina gelmez. Keyfilik ve ilkesizlik olarak da ifade edilebilecek bu durumun ortaya
cikmasini engelleyen en giiclii unsur, Islami ilimlere dinamik bir karakter kazandiran elestiri kiiltiiriidiir.
Bu kiiltiir ilim medeniyetimizin kendisine duydugu 6zgiivenin bir ifadesi olarak da yorumlanabilir. S6z
konusu kiiltiire Imam Maturidi’nin en 6nemli katkisi elestiride esas olanin, s6ziin sahibinin dini, mezheb,
ya da fikri aidiyetinden ziyade o s6ziin hak ve hakikat adina ifade ettigi deger oldugunu ortaya koymus
bulunmasidir.

Anahtar Kelimler: imam Maturidi, Hasan el-Basri, Tefsir, Elestiri.
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IMAM MATURIDI’S CONTRIBUTION TO THE CRITICAL CULTURE OF ISLAMIC
SCIENCE CIVILIZATION: IN THE CONTEXT OF HIS CRITICISM OF HASAN EL-BASRI’S
INTERPRETATION OF QURAN

R.A. Esat SABIRLI

Aim

This paper aims to determine the contributions that Imam Maturidi (6. 333/944) made to our
critical culture on the basis of his criticisms of Hasan el-Basri’s (6. 110/728) interpretation of some verses
of Quran.

Materials and/or Methods

Using Imam Maturidi’s Tevilatu’'l-Kur’an, er-Risale fi'l-kader which is attributed allegedly to Hasan
el-Basri and Tefsiru Hasan el-Basri which consists of compilation of his remarks on quranic exegesis, the
paper will pursue an analytic method.

Findings

It is seen that critical writings which are called rejection literature in religious thought, mostly
arise from intellectual diversity that take place between ecoles of thought and different sects. However it
is also possible to say that there are criticisms which scholars belonging to the same current of thought,
direct to each other. It is realised that Imam Maturidi’s criticisms of Hasan el-Basri can be appertained to
this kind of criticims. Although Hasan el-Basri is someone who can not be shared by sects, it is possible to
allege that Imam Maturidi do not regard him as one of leading persons upon whom ahlu Sunnah bases.
What makes Imam Maturid’s criticisms valuable with regards to its contribution to our critical culture is
Hasan Basri’s position according to Imam Maturidi.

Discussion and Conclusion

With reference to Imam Maturidi’s criticisms of el-Hasan Basri’s interpretation of some verses of
Quran, it can be come to the inference that islamic sciences which are basic elements of islamic
civilizations are human-made because of the will which make them scientific belongs to human, even
though they are godly in respect to their sources and subjects. This human-made character of islamic
sciences as well as other factors indicates posibilty of different understanding forms of basic religious
sources. In other words when subject who try to understand the religious texts changes, what is
understanded also changes. However this changing which depends on whom is subject, don’t mean that
the meaning is exposed to a limitless subjectivity. The most powerful factor that prevent emerging of such
a case which can be called arbitrariness or irregularity is critical culture which gives islamic sciences a
dynamic character. The critical culture can be understanded as an expression of self-confidince of our
civilization. Imam Maturidi’'s most important contribution to the critical culture is stating that
fundamental point of criticism is righteousness and trueness of what is said rather than religious,
denominational and intellectual identity of whom say it.

Keywords: Imam Maturidi, Hasan el-Basri, Exegesis, Criticism.
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AMERIKA’DA MUSLUMAN ZENCI BIR LIDER: WARITH DEEN MUHAMMED VE
BIR HAREKETIN DONUSUM HIiKAYESI
Ars. Gor. Feyza DOGRUYOL
Sakarya Universitesi Ilahiyat Fakiiltesi
fdogruyol@sakarya.edu.tr

Amerika'daki en énemli Miisliiman zenci hareketlerinden biri olan islam Milleti'nin Gglincii
lideri Warith Deen Muhammed, babasi Elijah Muhammed'in 6liimiinden sonra hareketin basina ge¢mis ve
harekette devrim niteliginde degisiklikler gerceklestirmistir. Cocuklugu ve gencligi zencilere yapilan irk
ayrimciliklari ile gecen Warith Deen, islam Milleti’'nin basina gecer gecmez “beyazlarin seytan, zencilerinse
tistiin 1rk” oldugu diisiincesi gibi hareket icerisinde de benimsenen irk¢1 ve radikal fikirleri ortadan
kaldirmaya calismistir. Nitekim Amerika Federal Polisi (FBI) de onu, Elijah Muhammed’in Amerika’daki
irk¢1 diisiince ve soOylemlerini terk ettirebilecek tek kisi olarak gormiistiir. Ayrica Warith Deen
Muhammed, Misliman zencilerin Amerikan toplumunda baris i¢cinde yasamalari i¢in onlar1 topluma
entegrasyon politikas1 benimsemistir. Herkesi kucaklama ve ortak bir payda altinda toplama seklinde
takindig tavir ile iiyelerine Yahudi ve Hiristiyan gruplara karsi saygi gostermelerini telkin etmistir. islam
ve diger dinler arasindaki iliskiler {izerine diizenlenen uluslararasi bir¢ok konferansta konusmalar
yapmustir. Ulke yénetimiyle de iyi bir iliskisi olan Warith Deen, Bill Clinton déneminde A.B.D Senatosu’nu
dua ile agan ilk Miisliiman Afro-Amerikan olmustur. Tim bunlarin yaninda hareketin giivenlik giicii olarak
gorev yapan, yar1 militarist kolu Fruit of Islam’t kapatmistir. Onemli bir baska nokta da, liderligi
doéneminde, zenciler icin gii¢lii bir kimlik insa etme ve kdlelik psikolojisinden kurtulmalarini saglama gibi
O6nemli bir misyonu tistlenmesidir. Bu silirecte kadin ve erkek hareketin tiim iiyelerinin dogru bir egitim ile
ozgiirlesmesini ve bu sekilde gercek Miisliiman kimliginin tekrar kazanilmasini savunmustur. Ayrica
namaz, oru¢ ve zekat gibi bazi ibadetlerin Siinni gruplarca benimsendigi sekliyle 6grenilmesi ve
uygulanmasini saglamistir. Warith Deen’in iilke icinde ve disindaki bu faaliyetleri sayesinde cemaat
iyeleri Amerika’daki diger Miisliiman gruplarla da iletisime ge¢me firsati bulmustur. Biz bu tebligimizde,
bugiin halen ¢ok sayida miintesibi olan Islam Milleti hareketinin liderlerinden biri olan Warith Deen
Muhammed’in, Amerika’da eskiden irk¢i ve nefret sdylemi benimseyen Miisliman bir grubu nasil,
toplumla baris icinde yasayan, uyumlu ve psikolojik olarak giicli Miisliman bireyler haline
doniistiirdiiglini inceleyecek; ayni zamanda, kaleme aldig1 ¢ok sayida eserinden hareketle onu tanitarak
Tirkiye’de hakkinda heniiz ¢alisma bulunmayan bu sahsin akademik camiada taninmasini saglayama
calisacagiz.
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AN AFRO-AMERICAN LEADER IN AMERICA: WARITH DEEN MOHAMMED AND
THE TRANSFORMATION STORY OF A MOVEMENT
R.A. Feyza DOGRUYOL

Warith Deen Mohammed, the third leader of the Nation of Islam which is one of the most
important Afro-American Muslim movement in America, took the lead after the death of his father, Elijah
Mohammed, and made revolutionary changes in the movement. Warith Deen, whose childhood and youth
passed on racial discrimination, tried to remove racist and radical ideas that were adopted in the
movement as the idea that “whites are the devil, the noble is the superior race”. As a matter of fact, the US
Federal Bureau of Investigation (FBI) saw him as the only person who could leave Elijah Muhammed's
racist thoughts and expressions in America. In addition, Warith Deen Mohammed has adopted a policy of
integrating black Muslim people to provide them for peaceful living in American society. He encouraged
the members to respect Jewish and Christian groups with his attitude in the form of embracing and
collecting under a common ground. He had spoken to many international conferences on the relations
between Islam and other religions. Warith Deen, who has a good relationship with the country’s
administration, became the first Afro-American Muslim who opens the US Senate with prayer during the
time of Bill Clinton.

In addition, the semi-militarist arm Fruit of Islam, which acts as a security force for the
movement, has closed down. Another important point is that during his leadership period, he undertook
an important mission, such as building a strong identity for Afro-Americans and ensuring their survival
from slavery psychology. In this process, all members of the male and female of movement were liberated
with a right education and defended that the true Muslim identity should be regained in this way. In
addition, some worship such as prayer, fasting and zakat was learned and practiced as the Sunni groups
adopted it. Thanks to Warith Deen’s activities both inside and outside the country, members had the
opportunity to communicate with other Muslim groups in America. In this paper, we will examine how
Warith Deen Mohammed, one of the leaders of the Islamic Nation movement which is still a large number
of people today, transformed a Muslim group, formerly racist and hateful in America, into peaceful,
coherent and psychologically strong Muslim individuals. And we will try to introduce Warith Deen
Mohammed who is still unrecognized enough in Turkey, by introducing him through many books was
published.
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MEDENIYET-TEMEDDUN ILISKiSi BAGLAMINDA KUR’ANCI SOYLEMIN
YIKIMLARI
Ars. Gor. Furkan CAKIR
Selcuk Universitesi Islami ilimler Fakiiltesi

ahmedfurkan@selcuk.edu.tr

Amag

Islam medeniyeti séyleminin gecmiste kaldig1 diisiincesi ile yeni bir medeniyet insa edilmesi
yoniinde kanaat bildiren ve bu yeni medeniyet séylemini rivayet kiiltiirii tizerinden bombardimana tabi
tutan anlayls muhafazakar camianin giindeminden bir an olsun diismemektedir. islam medeniyetinin ana
unsuru olan nakil kiiltiriintin ise tecdid hareketlerine miisaade etmedigi yoniinde elestirilerin ard
kesilmemistir. Calismamizda Medeniyetin temel unsuru olan nakil kiltiiriiniin ortadan kaldirilmasinin
Islam medeniyeti ne derece zarar verdigi incelemeye tabi tutulacaktir.

Materyal ve/veya Yontemler

Modern telakkiler eseginde hadisleri tamamen reddeden veyahut Kur’an’a aykirilik gerekgesiyle
hadisleri reddeden kimselerin miistakil ¢alismalar1 ile bu konudaki goriis bildiren zihniyeti elestiren
argiimanlar temel kaynaklarimiz olmustur.

Bulgular

Islam ilim geleneginin kiillerinden dogan "islam medeniyeti" kavraminin sozliik anlami {izerine
bircok kalem oynatilmasina ragmen medeniyet taniminin ici bir tiirli doldurulamamaktadir. Thsan
Fazlioglu'nun medeniyet-temeddiin iliskisi kurmasinin arka yapisinda bulunan ve bugiin belirli kesimlerce
yasayan siinnet olarak tanimlanan Hz. Peygamber’in hadislerini Kur’ancilik maskesi altinda reddedilmesi
medeniyet-temeddiin ve rivayet kiltiirli baglaminda fazlasiyla 6nem atfetmektedir. Kur’anci-Mealci
soylemin icerisine diistigii girdap iki farkl sekilde tezahiir etmektedir. Bunlardan birinci grup; hadisleri
tamamen reddedenler, ikinci grup; Kur’an’a aykirilik baglaminda hadisleri reddedenler olarak tarafimizca
tasnif edilmigtir. ikinci grubun gériislerinin Hanefi fukahas1 o6zelinde gerceklesmesi ise bugiin icin
suiistimal edilmektedir. Bu calisma Kur’anci-Mealci séylemin Tiirkiye’de XXI. yy.da ortaya c¢ikmis
temsilcileri ilizerine kaleme alinmigtir. islam medeniyetinin temel yapi tasi olan siinneti inkar etme
veyahut modern telakkiler altinda kalarak arz etme yéntemi ile siinnetsiz bir islam algis1 olusturma hedefi
glidiilen calismalar 15181nda gelenek ve Islam medeniyeti medeniyet-temeddiin ¢izgisinde ele alinacaktir.

Sonug ve Tartisma

islam medeniyetinin tesekkiiliinde en biiyiik pay sahiplerinden biri olan siinnetin/hadisin arka
plana atilarak goriilmek istenmemesi birey ve toplumlarin kendilerine mahsus bir medeniyet insa etmesi
anlamina gelmektedir. Islam medeniyetine paralel olarak ortaya sunulmak istenen yeni medeniyet
algisinin gotiiriileri calisma kapsaminda izah edilmistir. Islam medeniyeti bati medeniyetine 151k sagmis ve
geride kalmis anlayisi 1s18inda bati medeniyetinin elde ettigi giice entegre edilen ekonomik ve sosyal
yonelimler akabinde kendini zihinsel bir yonelime itmistir. Bu zihinsel yonelim modern insani,
geleneginden sadir olan arglimanlari algilamakta gli¢liik ¢ceken, dislayan bir hale getirmistir. Medeniyetin
bir alg1 degisimine giderek temeddiin olarak anlasilmasi ise bu sorunlari ortadan kaldiran temel argiiman
olacaktir.

Anahtar Kelimeler: Medeniyet, Temeddiin, Hadis, Kur’anci, Mealci.
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DEMOLITIONS OF QUR'ANISM DISCOURSE IN THE CONTEXT OF RELATIONSHIP
BETWEEN CIVILIZATION AND TEMEDDUN
R. A. Furkan CAKIR

Purpose

The thought which emphasizes that a new civilization should be built while taking the view that
the Islamic civilization discourse is a thing of the past and while bombarding this new civilization
discourse through the narrative culture, does not fall for a moment from the conservative groups’ agenda.
Critics have not been left out that the narrative culture, the main element of the Islamic civilization, does
not allow the movements of tajdid. This paper will examine how much it hurts Islamic Civilization to
abolish the narrative culture, which is the basic element of civilization

Materials and / or Methods

Our basic sources are the works of people who refuse all ahadiths on the verge of modern apology
or reject hadiths because of contradictions to the Qur'an and arguments criticizing the mentality of
expressing opinions on this issue.

Findings

Despite the fact that many views are given about the lexical meaning of the concept of "Islamic
civilization", which arises from the ashes of the Islamic science tradition, the definition of civilization can
not be fully explained in any way. Rejection of the Prophet's hadiths in the guise of Quranism, which is
behind ihsan Fazhioglu's correlating civilization with temeddun and called by some certain groups as
‘living tradition’ today, is very important in the context of civilization-temeddun and narrative culture. The
danger Quranism discourse falls into manifests in two different ways. We classified these two calling the
first group ‘the rejecters of all narratives’ and the second one ‘the deniers of narratives because of
contradiction to the Quran’. The fact that the views of the second group are put forward with particular
relation to the Hanafi scholars is abused for today. This paper is about representatives of Quranist-
Mealism discourse who emerged in the 19th century in Turkey. Tradition and Islamic civilization will be
handled in terms of civilization and temeddun as well as in the context of efforts aiming at Islamic
perception without Sunnah (Prophetic tradition), by denying of Sunnah, namely the fundamental building
stone of the Islamic civilization and creating a sense of Islam without it while submitting narratives to the
Qur'an under the influence of modern understandings.

Conclusion and Discussion

Keeping in the background and undervaluing Sunnah/Hadith, one of the largest shareholders in
the formation of Islamic civilization, mean for individuals and societies to build civilizations of their own.
This study explains the destructions of such new sense of civilization that is to be presented in parallel
with the Islamic civilization. Having illuminated the West in past as well as seen economic and social
trends attributed to the power of western civilization, Islamic civilization began to intellectually introspect
due to the thought of backwardness. This mental inclination has made contemporary man face difficulties
to perceive the arguments coming from his tradition and subsequently to isolate. The main standpoint
here, to solve the problems in question, will be to regard civilization as temeddun with a change of
perception.

Key Words: Civilization, Temeddun, Hadith, Quranic, Mealism.
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MEDENIYET VE MIMARI: ELHAMRA SARAYI ORNEGINDE ENDULUS
MEDENIYETINE YONELIK FELSEFI, SANATSAL VE BILIMSEL BIR OKUMA
Ars. Gor. Kerime Nur EFLATUN
Selcuk Universitesi, Sosyal Bilimler Enstitiisii Ortacag Tarihi Anabilim Dali

eflatun630@gmail.com

Miisliimanalar 711 yilinda Iber yarimadasina ayak bastiklarinda yarimada Vizigotlar
tarafindan talan edilmis durumdaydi. Sehircilik ve imar faaliyetleri durmus iilke harabeye donmiistii.
Misliimanlarin gelisi ile Yarimadada bayindirlik ve sehirlesme faaliyetleri hiz kazandi. Endiilis
Misliimanlar1 gelisen ekonomileri ve ilmi faaliyetleri sayesinde mimaride ¢ok dnemli eserler meydana
getirdiler. Endiiliis Miislimanlarinin insa etmis olduklari bu eserler kendi donemlerinden itibaren bugiin
dahil olmak iizere islam ve Diinya sanati acisindan biiyiik bir 6nem tasimaktadir. Bu sanat eserlerinden
[slam mimarisinin Batr’'da en bilinen yapis1 olan ve Nasriler'in merkezi Girnata’da (Granada) yer alan
Elhamra ylzyillardir maruz kaldigi yagma ve talana ragmen bugiin hala ihtisamini koruyarak ayakta
durmaktadir. Tarihi IX. ylizyihn son ¢eyregine kadar dayanan Elhamra, giiniimiizde Islam medeniyetini
Diinyaya tanitmaya devam eden tek Orta Cag Islam saray1 olma 6zelligini tasimaktadir. Biitiin ihtisam ve
gosterisine ragmen Elhamra bir zafer anitindan ziyade Miisliimanlarin ispanya’da gerilemeye basladiklar:
zor bir donemde savunma amacl insa edilmeye baslanmistir. Her ne kadar askeri ve savunma amach bir
plan lizerinden kurulmaya baslanmis olsa da yapimi 150 y1l siiren Elhamra tarihi sertiveni icinde Nasri
hanedaninin tyelerinin yapmis oldugu eklemelerle askeri bir siginak olmaktan ¢ikarak masallara konu
olan muhtesem bir kompleks haline donlismiistiir. Sarp bir tepe iizerine insa edilen bu saray kendine 6zgi
yapisiyla 150 yillik bir tarihi dikkat ¢ekici bir sekilde gozler 6niine sermektedir. Kale, ribatlar, yazlik saray
ve Genrealife (Cennetiil Arif) ile dort kisimdan meydana gelen ve girift bir yapiya sahip olan saray
birbiriyle baglantili sayisiz odalar ve salonlar ile gérenleri hayrete diistirecek bir heybete sahiptir.

Bu tebligde P. Sorokin’in “tarihin estetik yorumu” dedigi ve “sanatin tabiatindaki
detaylanmanin, o toplumun medeniyet seviyesini gosterir” tezi ile ibn Haldun’un “sanatlar ileri iimran
toplumlarinin eseridir” teorisinden hareketle Elhamra saray1 o6rneginde Endiilis medeniyeti
yorumlanacaktir.

Anahtar Kelimeler: Endiiliis, Elhamra, Medeniyet, ibn Haldun, Sorokin
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CIVILIZATION AND ARCHITECTURE: A PHILOSOPHICAL AN ARTISTIC AND A
SCIENTIFIC READING ON THE ANDALUSIAN CIVILIZATION IN THE CASE OF THE
ALHAMBRA
R.A. Kerime Nur EFLATUN

When Muslims came to Iber peninsula in 711, the peninsula was plauged by the Visigoths. The
peninsula where the city planning and construction activities was stopped, had become destroyed. with
the arrival of Muslims, public works and city planing got accelerated. Andalusian Muslims produced
extremely important arthitect works thanks to their developing economy and scientific activities. These
works constructed by Andulusian Muslims have been carrying much importance in the aspect of islam and
World art since their times and today. The Alhambra which is the best known structure of Islam
arthitecture in the west and located in the Nasrid center Girnata (Granada), is still standing by preserving
its magnifience despite being exposed to pillaging and being exhausted for years. The Alhambra, of which
history’s date back to IX. century’s last quarter is carrying the trait that being the only middle age Islam
place which contiunes to represent the Islam civilization. Despite its magnifience and elegance, Alhambra
is started to constructing for aiming defence in a hard time when Muslims started to recede in Spain
rathar than being a victory monument. However being constructed in a plan aiming for military and
defence, Alhambra of which construction lasted for 150 years, in its historical adventure it became a
magnifient complex that is plotted in mant tales by exiting from being a military shelter with additions of
The Nasrid dynasty members. Constructed in a precipitious hill, this place is displaying strikingly a 1500
year old history with is unique from. Composing of four parts with a castle, security points summer place
and Generalife and having a grifit from, the palace has a magnifience which will astonish its visitors with
its connected countless rooms and saloons.

In this rescript , The Andalusian civilization will being interpretated in Alhambra palace example
with P.Sorokin’s “history’s aesthetic interpretation” dicta and “detailing in art’s natlire shows a
civilizations development” thesis. with ibn Khaldun’s “arts are the work of advanced civilian societies”
theory.

Key Words: Andalusia, Alhambra, Civilization, Ibn Khaldun, Sorokin
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IBNI CUBEYR’E GORE SICILYA ADASI VE II. WILLIAM IDARESI ALTINDA
SICILYA’DA MUSLUMANLARIN DURUMUNA BIR BAKIS
Ars. Gor. Mustafa Enes Kaan KILIC
Karamanoglu Mehmetbey Universitesi, Edebiyat Fakiiltesi Ortacag Tarihi Anabilim Dalr

mustafaeneskaan90@gmail.com

Sicilya adasi Aglebiler tarafindan diizenlenen deniz seferleri ile Miisliimanlarin eline ge¢mistir.
Yaklasik iki asir Miisliiman kontrolii altinda bulunan ada Normanlar tarafindan isgal edilmistir. Norman
isgali sonras1 adada yasayan Mislimanlar buradan siiriilmeyip, gayrimiislim idare altinda hayatlarini
stirdiirmiislerdir. Sicilya’da islam kiiltiir ve medeniyeti Ortacag Avrupas’’'ni dogrudan etkileyecek énemli
ilerlemeler gostermistir. Misliimanlar saray teskilati, ordu diizenleri, divanlari, resmi yazisma kaideleri ve
para basma ydntemleri gibi konularda kendilerinden sonra adada yasayanlari bire bir etkilemislerdir.

Endiiliis asilli Miisliiman seyyah Ebu’l Hiiseyn Muhammed ibni Ahmed ibni Ciibeyr el-Kinani 1183
yilinda ¢iktig1 hac yolculugu dontisiinde 1184 yilinin son ayinda Sicilya’ya ugrayarak ve burada bir miiddet
kalmistir. Seyahatnamesinde ise Sicilya adasina, adada yasayan Miisliimanlarin durumuna ve dénemin
Sicilya hakimi II. William'in Miisliimanlara karsi tutumuna dair bilgiler vermistir. Nitekim II. William
doénemi yonetiminin Miislimanlara karsi baski ve miisamahanin gidip geldigi bir déonem olmustur.
Miisliimanlarin burada hiikiimet mekanizmasinda tist diizey gorevler verilirken kimi Miislimanlar ise
dinlerini gizleme gereksinimi duymustur. Saraydaki gorevliler ister Miisliman, ister Miisliimanligin
gizleyen, isterse de Miislimanliktan doénerek Hiristiyan olsun kralin giivenini kazanmigslar ve devlet
kademelerinde yiiksek mevkilere getirilmislerdir. ibni Ciibeyr eserinde Miisliimanlarin adada yasadiklari
sikintilar1 da dile getirmistir. Adada kaldig1 donem icerisinde Ramazan ay1 ve bayrami gorerek Sicilya’da
Ramazan ay1 ve bayram namazini nasil icra ettiklerine dair bilgiler vermistir. Ancak bu bilgilerden yola
¢ikarak bu dénemde Sicilya’da Miisliimanlarin ¢ok iyi bir hayat siirdiikleri veya dinlerinden dolay1 hi¢cbir
sikint ile karsilagsmadiklar1 yoniinde bir algl olusmamalidir.

Calismamizda yaklasik iki asir boyunca Misliman hakimiyeti altinda olan Sicilya’nin, gayri
Miislim y6netimine gegmesinin ardindan, bu yénetim idaresindeki Miislimanlarin durumlarini inceledik.
Doénemin cagdasi olan ve bizzat adaya giderek gozlemlerini kaleme alan ibni Ciibeyr'in eseri bizlere
Miislimanlarin Hristiyan yonetimi altinda ne tiir muameleye maruz kaldiklarini ve adada ne gibi haklara
sahip olduklarini kendi gozlemleriyle anlatmaktadir. Bizde bu go6zlemlerden yola ¢ikarak iki kiiltir
arasindaki etkilesimleri ele aldik.

Anahtar Kelime: Sicilya, Ibni Ciibeyr, Miisliimanlar, II. William, Kiiltiirel Etkilesim
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A LOOK AT SICILIAN ISLAND AND SITUATION OF MUSLIMS IN SICILY UNDER
WILLIAM I1I’'S ADMINISTRATION ACCORDING TO IBNI CUBAYR
R. A. Mustafa Enes Kaan KILIC

The Sicilian Island has been overtaken by Muslims by the sea expeditions organized by the
Aglebiler. The island, which was under the control of Muslims for about two centuries, was occupied by
the Normanians. Muslims living in the island after the Norman occupation were not expelled out of the
island, rather continued their lives under non-Muslim rule. Islamic culture and civilization in Sicily has
proven significant progress which later directly affected Medieval Europe. Muslims directly influenced the
people living in the island afterwards, in terms of the palace organization, army orders, sovereigns, official
correspondence bases and methods of printing money.

The Andalusian Muslim traveler Abu'l Hussein Muhammad Ibni Ahmad Ibni Cubayr al-Kinani
traveled to Sicily in 1184 on the return of the hajj journey in made in 1183 and stayed here for a while. In
his travel account, He gave detailed information about the island of Sicily, the situation of the Muslims
living in the island and the Sicilian ruler William II's attitude towards Muslims. It was a period when the
rule of William II era relatively tolerant against the Muslims. While some Muslims are at the top of the
government machinery, some others had to conceal their religion. The officers whether they are Muslims
or convert Christian in the palace gained the trust of the king and they were appointed to high positions in
the state. In his work, Ibni Cubeyr also expressed concerns that Muslims lived in the island. During his stay
in the island, he gave a detailed description about how the Muslims exercised the Feast of Ramadan and
the Salat el eid in Sicily. From this point of view, there should not be a perception of Muslims in Sicily at
this time as they enjoyed a very good life or encountered great difficulties because of their religion.

In this paper, the two centuries Muslims administration in Sicily and Muslims situation after the
power shift administration to non-Muslims are studied. The contemporary work of Ibni Cubeyr, tells us
about what kind of treatment Muslims are subjected to and what kind of rights they had under Christian
rule in the island. We discussed the interactions between the two cultures based on these observations.

Keyword: Sicily, Ibni Cubayr, Muslims, William II, Cultural Interaction
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AHMED YESEVI’NIN HIKMETLERINDE SERIAT-TARIKAT DENGESI
Ars. Gor. Sami BAYRAKCI
Selcuk Universitesi Islami Ilimler Fakiiltesi Temel Islam Bilimleri Béliimii

s_bayrakci@hotmail.com

Hoca Ahmed Yesevi, Tiirkistan cografyasinda Islamiyet’in yayilmasina énciiliik eden, sézkonusu
cografyay1 tasavvuf mayasi ile mayalayan bir Allah dostudur. “Divan-1 Hikmet” adl1 eserinde yer alan
hikmetlerde seriat-tarikat arasindaki bag1 ve dengeyi vurgulayan siirleri dikkat cekmektedir. Bu siirlerde
ortaya koydugu goriisler cercevesinde Ahmed Yesevi, seriate bagl bir sifi, alim portresi ile karsimiza
¢ikmaktadir. Divan-1 Hikmet'te yer alan bu siirlerde 6zellikle alt1 ¢izilen husus; seriatsiz bir tarikatin batil
oldugu, islam’in temel siarlarin ittibanin temel ve asil oldugudur.

Itikat ve ibadete dair konularda eksik olanin tarikat yoluna intisabimi dogru bulmayan Ahmed
Yesevi, tarikat ehlinden seriata muhalif hareketleri bulunanlara intisap etmenin “Ruhu’l-Emin” bile olsa
dogru olmadiginin altini ¢izmektedir.

Islam ilim geleneginde var olan seriat, tarikat, hakikat, marifet cizgisine de siirlerinde dikkat
ceken Yesevi, tarikate seriatsiz girenlerin imanlarini seytanin ¢alacagini ifade etmektedir.

Anahtar Kelimeler: Ahmed Yesevi, Divan-1 Hikmet, seriat, tarikat, hikmet
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BALANCE BETWEEN SHARIA AND TARIQAH IN THE HIKMAHS OF AHMAD
YASAWI
R.A. Sami BAYRAKCI

Hodja Ahmed Yesevi is a wali ( friend of Allah) who leads the spread of Islam in the Turkestan
geography, and leavens the geography with the mystical yeast. His poems which emphasize the
connection and balance between sharia and tarigah draw attention in the Hikmahs in his book Diwan al-
Hikmah. Ahmed Yesevi is come up with a portrait of a s{ifi affiliated to sharia and a scholar in these poems
opinion frame. Particularly underlined point in these poems in Diwan al-Hikmah; A tarigah without sharia
is fallacious and the main thing is comply to Islam.

Ahmed Yesevi, who does not find appropriate to become affiliated with the path of tarigah of
someone who is lacking in matters of belief and worship is underlines that it is not appropriate to become
affiliated with those who have anti- sharia behaviors even if they are "Ruhul-Amin"

Yesevi who draws attention in his poetry to the shariah, tarigah, haqiqat and marifat line existing
in the Islamic science tradition is expresses that the devil will steal the faith of those who enter the tariqah
without sharia.

Key words: Ahmad Yasawi, Diwan al-Hikmabh, Shariah, Tariqah, Hikmahs
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ISLAM MEDENIYETi ORNEKLIGINDE HERMENOTIK BIR MEDENIYET
KURAMINA GIRIS
Ars. Gor. Yasin YILMAZ
Necmettin Erbakan Universitesi Kamu Hukuku Bélimii

yasinyilmaz@konya.edu.tr

Insan énceden kabul ettigi (a priori) bir metinle yasar; bu metinden, bu nokta-i nazardan yola
cikarak goriir, diisiiniir ve hareket eder. insanin diinyaya karsi aldig1 tavir da bununla alakalidir. islam
medeniyeti de Kur'an yani metin merkezli bir medeniyettir. Metni anlamay asli bir ruh hali olarak kabul
ederek, metin tefsirini lafiz alanindan varlik ve fenomen alanina ¢ikararak ve sadece zihinsel boyutu hedef
alan pasif okuma yerine biitliniiyle varlig tecriibe etme gayesine matuf aktif okumay1 ikame ederek bir
medeniyetin temelleri atilabilir. Bu sayede sadece anlami kavramis olmakla kalmayip ayni zamanda
realiteyi de degistirme imkanina sahip olunur. insan ve metin arasindaki bu irtibat, insan ve tarih-
medeniyet arasindaki irtibata intikal eder. Duygu, duyumsama ve kendi varliginin farkinda olma yetisi
olan vicdan, mantiksal diisiinme yetisi olan akil ve eylem ortaya koyabilme yetisi olan iradeden olusan
insan, vicdan odakli metni okuyarak en genis anlamiyla sanati, akil odakli okuyarak felsefe ve bilimi, irade
yani eylem odakli okuyarak kurumlari olusturur. Béylece insanin {i¢ boyutu medeniyetin ii¢ boyutunu bir
metin lzerinden hermendétik olarak insa eder. Eger bir kuram Oncekileri asmayir basarmis, onlarin
aciklanmasi icin olanakli araglari saglamis, sonra diger bakis agilarindan gelen elestirilerle karsilasmis ve
her durumda bu bakis agilarinin zayif yonlerinden korunurken kendini onlarin gii¢lii yonlerini alacak
sekilde degistirebilmis ve gelistirebilmis ise temelleri saglam, acik ve pratik ihtiyaglara cevap verebilir
nitelige kavusur. Bu makale, Islam medeniyeti o6rnekliginde gelistirmeye c¢ahstigimiz hermenotik
medeniyet kuramina bir giris olarak kabul edilmelidir.

Anahtar Kelimeler: medeniyet, metin, hermenétik, medeniyet kurami, islam medeniyeti
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INTRODUCTION TO HERMENEUTICAL CIVILIZATION THEORY IN THE CASE OF
ISLAMIC CIVILIZATION
R.A. Yasin YILMAZ

Human lives with an a priori text; from this text, starting from this point of view sees, thinks and
acts. The attitude of human towards the world is also related to it. A civilizations foundation can be laid by
accepting the text as an essential mood, by removing the textual tafsir from the lexical field to the field of
existence and phenomena, and substituting active reading for the entirety of experience instead of passive
reading which only targets the mental dimension. In this way not only meaning is understood but also the
possiblity to change reality can be acquired. This connection between human and text is transferred to the
connection between human civilization and history. The conscience, which is the ability to be aware of
emotion, sensation and self; the reason, which is the ability of thinking logically; and the will, which is the
ability to act by reading the text with consciousness-focused create art, with reason-focused create
philosophy and science, and with action-focused creat institutions. Thus, the three dimensions of
humanity construct the three dimensions of civilization hermeneutically through a text. If a theory has
succeeded in going beyond the previous ones, providing the means for their explanations, then after
encountering criticisms from other perspective protecting from the weaknesses of these perspectives and
developing it self in a way taking their strengths then gains the qualification of being well-founded, open
and responsive to the needs. This article can be accepted as an introduction to the hermeneutic
civilization theory that we have tried to develop in the example of Islamic civilization.

Keywords: civilization, text, hermeneutic, civilization theory, Islamic civilization
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MEDENIYETLER ITTIFAKI VE CATISMASI BAGLAMINDA AVRUPA DA YUKSELEN
ISLAMAFOBI
Mag. Tunahan DUR
Necmettin Erbakan Universitesi Ilahiyat Fakiiltesi Doktora Ogrencisi
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Insan éncelemeyen hi¢ bir medeniyetin ayakta kalmasi, varligini siirdiirmesi imkansizdir. Onun
icin atalarimiz “Insani yasat ki devlet yasasin.” diye veciz bir séz sdylemislerdir.. Tarihe damga vurmus
kokli medeniyetler peygamberler ve bilge kimselerin eserleridir. Hi¢ bir irk, din veya medeniyet
diinyamizda kendi disindaki irk, din ve medeniyeti 6tekilestirerek veya yok sayarak birlikte baris i¢cinde
yasayamaz. islam Medeniyetini Kur'an-1 Kerim'in 6gretilerinden ve Hz. Muhammed'in bize emanet ettigi
Siinneti Rasiilullah’tan, Bat1 Medeniyetini de, Yunan Felsefesi'nden ve Sokrat’in ve 6grencisi Eflatun’un
Fikirleri'nden bagimsiz diisiinemeyiz. insanlik tarihi peygamberler ve bilge kimselerin miicadeleleri
anlasilmadan tam olarak anlasilamaz. islam Medeniyeti adindan anlasilacagl iizere insan ve toplumun
emniyet ve huzurunu 6nceler. Bati Medeniyetinin dini boyutunda ise hristiyanlik kiiltiirii 6nemli bir yer
tutar. Teorik olarak ahlaki 6gretilerin hakim oldugu hristiyan inancinda da insana ve komsulara iyi
davranilmasi ifade edilir. Biz bu calismamizda yeryiiziinde yasayan insan nifusunun 2 / 3 sini tegkil eden
monoteist inanca sahip insanlarin birbirleriyle ittifak yapip hayir ve iyilikte birbirleriyle yarisma yerine,
ateizmin, fasizmin kucagina diisiip, nasil diisman haline getirildiklerini ve bu anlamda Avrupa‘da yiikselen
“Islamofobi” tehlikesine dikkat cekmek istiyoruz.
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THE RISING OF ISLAMOPHOBIA IN EUROPE IN THE CONTEXT OF THE
ALLIANCE AND CLASH OF CIVILIZATIONS
Mag. Tunahan DUR

Any civilization which does not prefer the human being respectively focuses on him will not be
able to maintain its existence. For this reason our ancestors have been used to say: ,Let the human being
live, so the state can live“. Rooted civilizations which played a significant role in history were founded by
prophets an wise people. No race, religion or civilization can live in peace in our world with other races,
religions or civilizations by marginalizing or ignoring them. To imagine the islamic civilization as
independent from the teachings of the Koran and the us trusted Sunnah of the prophet Mohammed and
the western civilization independent from the greek philosophy and the ideas of Socrat and his student
Plato is not possible. Human history can not be completely understand without the struggles of the
prophets and wise people. As understood from the name of the islamic civilization, the islamic civilization
aims for the safety and peace of human beings and society. At the religious aspect of the western
civilization, christianity holds an significant place. Theoretically christianity also contains ethical teachings
like behaving well towards humans and neighbours. In our work we intend to attract the intention on why
people who belong to the monotheist believe and constitute two thirds of the world population got into a
situation where they are not able to build an alliance and compete with each other in good deeds, but
rather got stuck in a hostile mindset towards each other and the impact and threat of islamophobia to this
process.
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MEDENIYET INSASINDA EDEBIYATIN ROLU
Ibrahim KES
Necmettin Erbakan Universitesi Sosyoloji Boliimii Yiiksek Lisans Ogrencisi

ibrahimkes@gmail.com

Medeniyet, toplumlarin insan ve evrene bakislari sonucu ortaya ¢ikan ve temelinde bir diinya
gorisii ya da zihniyet bulunan bir fenomendir. Calismamizda kavramin ortaya ¢ikisinda ikili bir bakis a¢is1
gelistirilip bu baglamda etimolojik olarak anlamin ortaya cikisi ve siirec¢ icerisinde neye tekabiil ettigi
ortaya konulmustur. Medeniyeti, islam ve Bati medeniyetleri seklinde ortaya koyup bu ikili yaklasim
temelinde, medeniyetin unsurlarindan olan sanat kavrami tanimlanmaya c¢alisilip yine kavramsal
kokenlerine inerek diinya goriislerini yansitan farkli bakis agilarinin sonuglar1 degerlendirilmis olup,
ortaya ¢ikan sonuclardan hareketle edebiyatin ne oldugu ve olmasi gerektigi konusu tartisilmistir.

Edebiyatin olmazsa olmazi, gerek kosulu olan dil tanimlanmaya c¢alisilmis, kdkeni tizerindeki
tartismalara hem Islam hem de Bati medeniyetleri baglaminda deginilmis olup dilin kullaniminda ortaya
¢ikan soylemlerin tespitine c¢alisiimistir. Soylem ile birlikte Bati’da Hermenuetik-basitce dinsel metin
analizi olan-‘in ne oldugu a¢iklanmus, islam’da karsihig1 olarak Tefsir'in ne oldugu, nasil ortaya ciktigi izah
edilip, Kur’a’nin incil benzeri bir yorumlamaya tabi olusunun tarihsel izdiisiimii aranmustir.

Tiim bu kavramsal analiz ve etimolojik tespitler lizerinden her iki medeniyetin temel dinamikleri
ortaya konulduktan sonra Bati’da kirilma dénemi olarak goériilen Aydinlanmanin mimarlari arasinda
gosterilen Voltaire’'nin dykiilerinden 6rneklerle hem Hermeniietik hem de Soylem analizi ile ilgili metinler
degerlendirmeye tabi tutulmustur.

Sonug olarak edebiyatin medeniyet insasinda 6nemli bir role sahip oldugu fakat ara¢ olmasi
sebebiyle -aracin kullanim amacina gore- tezahiir sekillerinde ortaya ¢ikan sonuglardan hareketle
temelindeki zihniyetin yansimalar1 aranmistir.

Anahtar Kelimeler: Medeniyet, Sanat, Edebiyat, Dil, Hermeneutik

101



THE ROLE OF LITERATURE IN CIVILIZATION
Ibrahim KES

Civilization emerges as a result of the view of societies on man and environment and it has a
worldview phenomenon or mentality on its base. In our study, a dual perspective was developed on the
emergence of the concept, and in this context, it was revealed what etymologically meaning emerged and
what corresponded in the process. Civilization has been put forward on Islamic and Western civilizations
and on the basis of this dual approach; the concept of art which is one of the elements of civilization has
been defined. The results of different perspectives reflecting the world views have been evaluated by
examining their conceptual origins. Based on the findings, we have discussed what literature is and should
be.

Language which is prerequisite for literature has been defined. The debate over its origins has
been addressed bpth in the context of Islam and Western civilization. The discourses that arise in the
usage of language have been evaluated. With the discourse Hermeneutics in the West-what is simply a
religious textual analysis-is explained. We will trace the emergence of Tafseer, which is the
correspondence in Islam. Historical projection of the Qu'ran similar to Biblical interpretation has been
examined.

Through all these conceptual analyzes and etymological determinations, the basic dynamics of
both civilizations have been put forward. Then the texts of both the Hermeneutics and the Discourse
analysis were evaluated with the examples of Voltaire's stories who is considered among one of the
Enlightment which is the breaking period in the West.

As a result, literature has an important role to play in civilization, but since it is a vehicle -
according to the purpose of use - the reflections of the underlying mind have been sought through the
results of manifestation.

Keywords: Civilization, Art, Literature, Language, Hermeneutics
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DIN VE DIL ILE BIRLIKTE DIN DILININ MEDENIYET INSASINDAKI ROLU
Abdullah BASMACI
Necmettin Erbakan Universitesi Ilahiyat Fakiiltesi

basmaci195@hotmail.com

Toplum, kiiltiir ve dil degisken unsurlardir. Bunlarin kapsamindaki din dilinin degiskenligi
tartismalidir. Bu baglamda din dilini yeniden tanimlayan Misirli ¢agdas diisliniir Nasr Hamid Ebu Zeyd,
selefleri Muhammed Abduh’un ve Emin el-Huli'nin savundugu yenilenme fikrini gelistirerek medeniyet
insa edilirken dini yasayisin sdéyleminde olusabilecek anlagmazliklar1 giderecek ve anlama vardiracak
bircok parametre sunmaktadir. Bu parametreler 1s1ginda din dili medeniyet insasinda ne derecede rol
alir? Din dilinin Ustlenecegi rol nedir? Sorularina ¢agdaslar1 Hasan Hanifi, Muhammed Abid el-Cabiri ve
Muhammed Arkoun’la birlikte toplum, din ve dil iginde, din dilinin yenilenme ihtiyacinin gerekgelerini
maddeleyerek Arap yarimadasinda yeni bir dini sdylemle, varolan medeniyette reformist fikirlerle
yenilikler getirme diisiincesine girismislerdir. Bu girisimin batida uygulama alan1 bulup doguda ayni
konsensusu yakalayamamasinin sebebi; diisliniirlerin basarisizliklar1 degil, dili kullanma ydnteminin
kisithilig1 ve dil etrafinda konumlanmis ideolojik siyasi gii¢lerin varligidir. Grek diisiincesinde Platon’un ve
Aristoteles’in kurdugu dilsel gramatik kaliplar tartigilabilirken aymi seyi islam diisiincesinde Halil ibn
Ahmed el-Ferahidi tarafindan kurulan gramatik yapinin tartisilabilirligi icin s6yleyemiyoruz. Bu agidan
medeniyeti insa roliini Ustlenen toplum, din, sanat, felsefe, bilim ve dil iginden ¢ikan ve yeni bir egemen
olarak kendini var eden din dilinin, degisken olmayan, kendi kabuguna mahkum olarak telakki edilmesi
kisir bir ideolojinin sdyleminden bagska bir sey degildir. Bu soylemin farkliliklar1 ve bu séylemin
farkliliklarinin irdelenmesi; din dilinin medeniyetin insasinda ne derece etkin olacaginin cevabi olacak
kanisindayiz.

Anahtar kelimeler: Din Dili, Nasr Hamid Ebu Zeyd, Dil Felsefesi, Dil-Din-Kiiltiir iligkisi, Yenilik,
Yenilenme.
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THE ROLE OF THE LANGUAGE OF RELIGION AND RELIGION IN THE
CONTRUCTION OF CIVILIZATION
Abdullah BASMACI

Society, culture and language are subject to change. The fact that the language used in religious
matters is controvesial. In this context, Nasr Hamid Ebu Zeyd, the comtemporary thinker who redefined
the language of religion, improved the idea of novelty upheld by Muhammed Abduh and Emin el-Huli and
offered a number of parameters, in the course of building up a civilization, which will root out conflicts
that might arise corcerning terms used in religious arguments. In the light of these parameters, what is the
language of religion? What is the function of the language of religion? What is the meaning of the language
of religion? Is the relationship between religion and language grammatical or lexical? What is the role of
the language of religion? To deal with these questions, the comtemporary of Nasr Hasan Hanifi,
Muhammed Abid el-Cabirl and Muhammed Arkoun all set out to come up with novelties and reforemist
ideas with a new copcept of the language of religion in the existing civilization in tha Arabian Peninsula,
listing the need for a reform in society, language and the language of religion. The reason this attemp
found ground in the west but failed in the east is not because of the inefficiency of the thinkers, but due to
the restriction on the methods of usage of the language and the pressure of the polictical and ideological
forces. While we can argue the religious language grammatical structure established by Plato and Aristotle
in Greek context, we cannot argue that the same approach works for the language structure established by
Halil ibn Ahmed el-Ferahidi in the Islamic context. In this respect, the idea that the language of religion
which is generated through society, religion, art, philosophy, science and language and which arises as a
soverign being and the idea that religious language is a static concept that does not change is nothing but a
dogmatic way of thinking. By investigating the differences of these arguments and by determining the
extent, the context and the manner of innovation, we are of the opinion that we will find the answer to
how effective the language of religion is in the religious arguments.

Key words : Language of Relgion, the Philosophy of Religion, Language-religion-culture
relationship, innovation, up-to-dateness.

104



ASTROLOJININ DUNU, BUGUNU VE YARINI (FELSEFI BiR ANALIZ DENEMESI)
Hakan YAPICI
Necmettin Erbakan Universitesi

hakanyapicil0@gmail.com

Astroloji tarihin her déneminde ve her toplumda kendisine muhatap bulabilme yoniiyle evrensel
bir nitelik tasimaktadir. Astroloji ile ilgili goriisler ise her donemde ve her toplumda farklhilik gdsterse de
en dnemli tartisma, onun bilimsel olup olmadig1 ve ona inanilmasi ya da inanilmamasi gerektigi ile ilgilidir.
Makale icerisinde bu tartismalara deginilecek olsa da astrolojinin bilimselligi ya da inanilirlig1 hakkinda
olumlu - olumsuz bir kanaat ortaya konmayacaktir. Clinkii herhangi bir ispata ya da ¢iiriitmeye sahip
olmayan bir konu hakkinda kanaat bildiren argiimanlar zannidir ve mantik hatasi icerir.

Giliniimiizde astroloji, genellikle giinliik, haftalik, aylik hatta yillik bur¢ yorumlari ve burg
ozellikleri formlariyla akillarda canlanmaktadir. Ancak bu formlardan ayri olarak astrolojinin tarihi ve
geleneksel bir niteligi vardir. Bu acidan astroloji ihsan Fazlioglu'na (2015: 163) gére cift tarafl bir sekilde
ele alimmalidir: Islevsel olmadig1 icin unutulmus 6lii tarafi ve canhligim siirdiiren giincel tarafi. Bu
makalede terk edilmis astrolojiden hareketle giincel astroloji ile ilgili degerlendirmelerde bulunulacaktir.
Astrolojinin tarihsel cizgide Islam diisiincesine denk diisen dénemi iizerinde ayrica durulacak ve bu
dénemin giiniimiiz astrolojisine sirayeti, etkisi ya da etkisizligi ele alinacak, astrolojinin islam
diistincesindeki roliiniin bugiin de giindeme getirilebilirligi ve glindemde tutulabilirligi sorgulanacaktir.

Anahtar Kelimeler: islam diislincesi, modern diisiince, astroloji, burg¢lar.
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ASTROLOGY'S YESTERDAY, TODAY AND TOMORROW
(EXPERIMENT OF A PHILOSOPHICAL ANALYSIS)
Hakan YAPICI

Astrology has a universal qualification with characteristic ability to find collocutor itself in every
period of history and in every society. While the views on astrology differ in every period and in every
society, the most important discussion is whether it is scientific and whether it should be believed or not
believed. Although these discussions will be mentioned in the article, there will be no positive or negative
opinion about the scientificness or credibility of astrology. Because the arguments that convey opinion
about a subject that does not have any proof or refuting are conjecture and contain a logic error.

Today usually, astrology is revived in mind, with daily, weekly, monthly even annual horoscope
interpretations and horoscope features forms. However, apart from these forms, there is a historical and
traditional character of astrology. In this respect, astrology should be approach bivious with respect to
Ihsan Fazlioglu (2015: 163): the forgotten dead side because it is not functional, and the current side
which sustains its vitality. In this article, current astrology will be evaluated with movement from
abandoned astrology. Also will be emphasized on astrology in Islamic thought, will be discussed the
influence to modern-day astrology of modern period, the effect or ineffectiveness, will be questioned
revive possibility and keep on the agenda possibility the role of astrology in Islamic thought even today.

Keywords: Islamic thought, modern thought, astrology, horoscopes.
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