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DIJITALLESEN DIN EGITiMi: PARADIGMAL BIiR DEGISIM
Mi?
Prof. Dr. Ayse Zisan FURAT
Istanbul Universitesi Tiirkiyat Arastirmalar1 Enstitiisii
zisanfurat@istanbul.edu.tr

Din egitimi felsefesi ve pratigi neset ettigi sosyal ve fiziksel kosullara
bagimli bir yap1 sergilemektedir. Siyasi ve politik gelismeler, toplumsal
degisimler, teknolojik ilerlemeler ve 6zellikle de dis diinyaya yonelik anlama
ve anlamlandirma bicimlerindeki déniisiim, din egitiminin gerek kavramsal
cercevesinin gerekse uygulamalarinin sekillenmesine neden olmaktadir. S6z
konusu (yeniden) sekillenmelerin bir bélimii paradigma degisimi olarak
tanimlanabilecek o6l¢iide din egitimi anlayisinin  geneline ydnelik
farklilagsmalar1 beraberinde getirmistir.

Nitekim, 19. yiizyilda ulus devletlerin ortaya ¢ikisi din egitimi alaninda
bu sekilde bir paradigma degisiminin olusmasina neden olmustur. Dénemde
devletlesen egitim anlayisinin yayginlasmasi neticesinde din egitiminin din
dersi formatinda okul programlarinin igerisinde yer almaya baslamistir. Bu
sekilde egitimin temel felsefesinin ve de amaglarinin doniisiimii pratikte
dini egitimden din egitimine gecis anlamina gelmistir. 20. ytzyilin ikinci
yarisinda kiltiirleraras: iletisimin artisi, diger bir paradigma degisimini
tetiklemistir. Din egitiminin kiiltiirellesmesi, bir diger ifade ile ‘kiiltiirel bir
olgu olarak dinin’ din derslerine konu edilmesi, din egitimi
uygulamalarindaki c¢esitlenmeyi beraberinde getirmistir. Cokkultiirli,
kiiltiirlerarasi din egitimi yaklasimlari bunlardan sadece birkacidir.

21. ylizyilin basinda teknoloji ve dolayisiyla da kitle iletisim araglarinda
meydana gelen gelismeler ise din egitiminin yontemlerine iliskin genis
kapsamli tartismalarin giindeme gelmesine neden olmustur. Gorsel ve isitsel
medyanin yani sira internetin sundugu imkanlarin giindelik ve profesyonel
hayatta edindigi yer, giinlimuzde dijitallesmenin pek ¢ok alanda oldugu gibi
din egitimi alanindaki olasi etkilerinin sorgulanmasina yol a¢maktadir.
Kovid-19 pandemisi ile dijitallesmenin hayatin vazgecilmez bir pargasi
haline donilismesi yapilan tartismalara ivme kazandirmis; din ve egitimi
acisindan genellikle islevsellik ekseninde ele alinan konunun kapsaminda
onemli ol¢iide bir genislemenin meydana gelmesine neden olmustur.
Metaverse ise dijitallesmenin bireysel ve toplumsal dini hayatin merkezi bir
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bileseni olacak bir noktaya eristigi kabuliinden hareketle tartismalara
eklemlenmis gériinmektedir.

Dijitallesmenin din egitimi alanindaki yansimalarini tartismayi
amaglayan bu calismada, dijital din ve din okuryazarligi kavramlarindan
yola cikarak diinya genelinde konuya yonelik yapilan tartismalar ele
alinacaktir. Boylelikle dijitallesmenin din egitimi ag¢isindan yeni bir
paradigma olusturma potansiyeline sahip olup olmadig1 temel sorusuna
yanit bulunmaya ¢alisilacaktir.

Anahtar Kelimeler: Din Egitimi, Paradigma, Dijitallesme
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DIGITALIZED RELIGIOUS EDUCATION: A PARADIGM SHIFT?
Prof. Dr. Ayse Zisan FURAT

The main philosophy of religious education, and subsequently its
practice has always been dependent on the social and physical conditions
which it originated from. Political developments, social changes,
technological advancements, and particularly transformation in the ways of
perceiving and interpreting the external world shape both the conceptual
framework and the implementation of religious education. Sometimes such
reshaping(s) have brought along some severe challenges which can affect all
components of religious education. The changes arose from these challenges
can lead to actual paradigm shifts or might be interpreted as one.

As a matter of fact, one of the earliest examples of such paradigm shift in
religious education was introduced by the emergence of nation states. In the
19t century, the spreading practice of nationalization in the field of
education had resulted in the inclusion of religion courses to the school
programs. In other words, changing philosophy and aims of education has
de facto meant the transition from religious education to religion courses.
The increase in intercultural communication in the second part of the 20t
century triggered another paradigm shift. The culturalization of religious
education, i. e. addressing religion as a cultural phenomenon in the religion
courses, has led to the introduction of various practices in religious
education. Multireligious and intercultural approaches applied in the
courses are among those.

The 21st century’s technological advancements, and developments in the
mass media owing to them, have introduced several extended discussion
topics mainly on the methodological aspects of religious education.
Particularly, the opportunities that the internet offers for daily and
professional life has led to the novel inquiries on the potential effects of
digitalization in religious education, as in many other fields. Covid-19 has
accelerated the discussions by ascertaining that the digitalization has
become an essential part of human’s life. The scope of digitalization
discussions in the fields of religion and education, which have
conventionally been centered around the functionality of new media has
widened to a great extent. It appears that, the final challenge, broadening
interest towards the metaverse has brought additional discussion topics to
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the agenda by utilizing the assumption that digitalization has become a
central component of individual and social religious life.

Based upon these developments, this paper aims to discuss the
reflections of digitalization in the field of religious education by featuring
the concepts of digitized religion and religious literacy that dominates the
ongoing discussions around the globe. Thus, it seeks to find answers to the
essential question of whether digitalization has the potential to lead to a
paradigm shift in terms of religious education.

Keywords: Religious Education, Paradigm, Digitalization
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THE NIZAMIYYA SCHOOL AND ITS IMPACT ON
INTELLECTUAL CHANGE: THE TWO IMAMS AL-GHAZALI
AND IBN AL-JAWZI AS A MODEL

Prof. Dr. Mashhour Al-Habbazi

In the second half of the fifth century AH, the Shiite Ubaidi (Ismaili) tide
reached its climax, when, with the help of the Buyids, the ministers of the
Abbasid Caliphate, was able to seize Baghdad, which prompted the Caliph
Al-Qaim by the command of God, may God be pleased with him, to seek the
help of the Seljuk Sultan “Tughrul Bey”, who He answered the call and was
able to eliminate the state of the Buyids, and began a war of lessons with the
Ubaids, then his nephew Muhammad Alp Arslan continued his efforts in
fighting the Ubaid state in the Levant, the esoteric Ismailis in the Islamic
East and the consolidation of Sunni Islam.

The Minister of the Sultans Muhammad Alp Arslan, and his son
Malikshah, the vizier Nizam al-Malik, Abu Ali, al-Hasan bin Ali al-Tusi, who
saw with his wisdom, knowledge, good management, and unparalleled love
for science and its people, and the call to it, that facing the dangers facing the
Islamic world by the Ubaid state And the esoteric Ismailism is not
accomplished by armies and politics alone, but rather it must be confronted
with science and thought, so it was the structures of the regular schools, in
the most important cities of Islam at that time: Isfahan, Nishapur, Herat,
Balkh, Basra, Baghdad, and others.

these schools was the regular school in Baghdad, which had an
important role in graduating many groups of scholars, who spread
throughout the Islamic world, spreading Islam, and promoting its values and
principles in the hearts of the general.

The most important of Muslims and their own alike. Hamid Al-Ghazali
(d. 505 AH), and Abd al-Rahman ibn al-Jawzi (d. 597 AH), the first was a
close friend of the Seljuk sultans, and their minister Nizam al-Mulk at the
end of the fifth century AH, used teaching and books as a means of change.
The second was close to the Abbasid caliphs at the end of the sixth century
AH. He used preaching and writings as a means of change, as both were
pious and zealous about Islam and its people, and both of them succeeded in
achieving the goals of the regular schools.
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In this research, I will talk briefly about the regular schools, the goals of
their establishment, the regular school in Baghdad, and its role in achieving
those goals, and the role of two of its most important teachers, namely:
Imam Abu Hamid Al-Ghazali and Imam Abdul Rahman bin Al-Jawzi, and
their role in achieving these goals through Their lessons, sermons, and
books.
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KUR’ANI DEGERLERDEN BIiRI OLARAK DIN

Prof. Dr. Sevgi TUTUN
[zmir Katip Celebi Universitesi Islami flimler Fakiiltesi
sevgi.tutun@ikc.edu.tr

Deger toplumlarin temelini olusturan, gelistiren ve geleceklerini
sekillendiren maddi manevi unsurlar olarak veya hem toplumlarin sahip
oldugu inang, fikir ve kurallar1 hem de onlar1 insa eden tasavvurlar ifade
eden bir kavram olarak tarif edilebilir. Degerler din, ahlak, hukuk,
ekonomik, sanat ve bagka alanlarda da kendini gostermektedir. Bizim
iizerinde duracagimiz  husus ise Kur'ani bir deger olarak
tanimlayabilecegimiz ve Kur’an'in bazi ayetlerinde de isaret edilen “din
degeri” olacaktir. Aslinda Allah’in insanliga son hitab1 olan Kur’an bash
basina bir deger olmakla beraber bizzat Kur’an’in kendisi degerlerin ilahi
boyuttaki karsiligina da atiflarda bulunmaktadir. Kur’an’'in atifta bulundugu
bu degerlerin icerisinde din ayr1 bir 6neme haizdir. Zira modern diinyada
din, en ¢ok kayba ugrayan deger olarak karsimiza ¢ikmaktadir. Bu noktadan
hareketle Kur’an’da bir deger olarak bahsedilen Din olgusunun hangi
ayetlerde deger baglaminda dile getirildigi ve Kur’an’in kendi biitiinliigi
icerisinde nasil anlasilmas1 gerektigi tizerinde durmaya c¢alisacagiz.
Konumuz ¢ergevesinde deger kavraminin karsilg: olarak Kur’an’da yer alan
ve kiymet kokiinden gelen kayyim/kayyime kelimelerinin Din kelimesiyle
irtibath olarak kullanildig1 ayetler ele alinacaktir. Ardindan ayetlerin deger
baglaminda dine vurgu yaptig1 hususlar tizerinde durulacaktir. Kur'an’in
kavram diinyasinda deger olarak sunulan Din’in anlam, kapsam ve niteligini
ortaya koymaya c¢alisacak ve Kur’an'in deger olarak sundugu Din ile
kastettigi realiteyi ve diger degerler ile nasil bir baglant1 icinde oldugunu
inceleyecegiz. Boylece deger olarak Din’in toplumu yetistirme, insa etme ve
yonlendirmedeki roliinii agiklamaya gayret edecegiz. Diger yandan Dini bir
deger olarak algilamayan toplumlarin Kur’an’da bu realiteye karsi
tutumlarim1  goézden gecirecegiz. Kisacasi Din olgusuna Kur’an? bir
perspektiften yaklasarak giiniimiizdeki Din algisini irdeleyecegiz.

Anahtar Kelimeler: Kur’an, Tefsir, Deger, Din, [slam
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RELIGION AS ONE OF THE VALUES OF THE QUR'AN
Prof. Dr. Sevgi TUTUN

Value can be described as the material and spiritual elements that form
the basis of societies, develop them and shape their future or as a concept
that expresses both the beliefs, ideas and rules that societies have and the
imaginations that build them. Values also manifest themselves in religion,
morality, law, economic, art and other areas. The point on which we will
focus will be the “value of religion”, which we can define as a value of the
Qur'an and which is also indicated in some verses of the Qur'an. In fact, the
Qur'an, which is the last address of Allah to humanity, is a value in itself, the
Qur'an itself also refers to the equivalent of values in the divine dimension.
Among these values to which the Qur'an refers, religion has a separate
importance. Because in the modern world, religion appears to us as the
most lost value. From this point of view, we will try to focus on which verses
express the phenomenon of Religion mentioned as a value in the Qur'an in
the context of value and how the Qur'an should be understood in its
entirety. Within the framework of our topic, the verses in the Qur'an in
which the words kayyim / kayyime, which come from the root of ‘kiymet’
and are used in connection with the word Religion, will be discussed as the
equivalent of the concept of value. Then, it will be emphasized on the issues
that the verses emphasize religion in the context of value. We will try to
reveal the meaning, scope and nature of the Religion presented as a value in
the conceptual world of the Qur'an, and we will examine the reality that the
Qur'an means by the Religion presented as a value, and how it is connected
with other values. Thus, we will strive to explain the role of Religion as a
value in cultivating, building and guiding society. On the other hand, we will
review the attitudes of societies that do not perceive religion as a value
towards this reality in the Qur'an. In short, we will approach the
phenomenon of Religion from a Qur'anic perspective and examine the
perception of Religion today.

Keywords: Qur'an, Tafsir, Value, Religion, Islam
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GELENEK ve GELECEK: AHLAK VE ETIK ya da EYLEM ve YASA
DIYALEKTIGI ACISINDAN MODERNIZM
Doc¢. Dr. Abdulhan UNLUSOY
Inonii Universitesi Ilahiyat Fakiiltesi
abdulhanunlusoy@gmail.com

Toplumsal bir varlik olarak insan, icinde bulundugu toplumun diinya
algisi, sahip olunan degerler, o toplumun rasyonellik algilar1 ile biitiin
bunlarin irettigi verilerle dogrudan ilgilidir. Insan varolusunun bu
toplumsal belirlenimlerinin yaninda bireye doniik, bireyin isteng ve
Ozgilirligli planinda ele alinmasi1 gereken hususlarin varligi da goézden
kacirilmamalidir. Dolayisiyla insan, bahsi gecen toplumsal ve bireysel
konularin dinamizmi i¢inde bitiinctl olarak ele alinmasi gereken ontik bir
varolus sergiler.

Modernizm siiregleriyle birlikte insani varolus agisindan psikolojik,
sosyolojik, entelektiiel, kiiltiirel v.b. baglamlarda ele alinabilecek bir takim
yeni ve 6zel durumlarin glindeme geldigi goriiliir. Geneli itibariyle modern
toplumlarda biitiin icerimleriyle gelenegin etki alaninin azaldigi, toplumsal
anlamdaki hizli degismeye bagli olarak modernizmle birlikte gelen
rasyonellesme, 6zgiirliik gibi konularin bireysellesme lehine yeni durumlari
giindeme getirdigi gorilmektedir. Sonu¢ olarak modern toplumlarin her
alaninda bireysellesme ve ¢ogulcu yaklasimlarin artmasi s6z konusudur.

Toplumsal anlamda bireyselligin en biiyliik zarar1 gelenek {izerinde
olmustur. Ciinki bireysellik, modern toplumlarda ge¢misle ilginin kesilmesi,
gecmis nesillerle olan bagin koparilarak ge¢mise olan aidiyet duygusunun
zayiflamas1 seklinde gelismistir. Yani modern toplum, ge¢misle olan
geleneksel bagin koparilarak tam bir bireyselligin 6ne ¢iktig1 bir insani
durumu tesvik eder.

Modern toplumlarin bireysellik iizerine temellenen insan algisi, her tiir
homojen toplumsal varolusun karsisindaki bireysel kimlik iizerine vurgu
yapan bir 6zellige sahiptir. Bu durum, belirli bir kollektivitenin yoklugu ve
toplumsal anlamdaki her tiirli merkezden uzaklasmay1 beraberinde getirir.
Baumann’in ifadesiyle modern toplumlarda akiskan modernlik durumlari
yasanir. Bu toplumlar, kati sinirlar1 ifade eden her tiir siyasi, politik,
ekonomik ve hatta sinirlayici sanatsal baski mekanizmalarin kiskacina
riayet etmezler. Buna karsilik insan varolusunun bunlardan kurtulus lehine
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her tiir potansiyelinin yaratict bir sekilde ortaya cikarilmasinin yolu
aranmalidir.

Biitiin bunlara karsi gelenek s6z konusu oldugunda gelenegin temel
6zelliginin kusaklararas1 teorik ve pratik iletim ya da iletisim oldugu
gorilir. Gegmisin tevariisi, her tiirlii maddi ve manevi alana ait pratiklerle
birlikte kisi ve topluma déniik yoniiyle gelenegin temel 6zelligidir. Bu agidan
gelenegin en bas 6zelligini, insani yasam alanindaki eylemin amacina ve
standartlarina yonelik getirdigi yaptirimlar olusturur. Bu anlamda gelenek,
insani yasam alanini teorik ve pratik yonden etkileyen asli bir ége olarak
alinmalidir.

Aslinda gelenek, gecmise ait deneyim ve tecriibelerin birikimsel bir
sekilde sonraki nesillere aktarimidir. Bu agidan ele alindiginda gelenegin,
kiltiir ve bu kiiltiiriin tekrari ile birlikte siirekliligiyle dogrudan ilgisi vardir.
Gelenek planinda yapilan, aslinda, toplumsal anlamda bireyselligin asilarak
toplumsal tecriibeye baglanmaktir. Gelenek, daha o6nceki insanlarin
yasanmis tecriibelerinin aktarimi anlaminda ge¢misin simdi iizerindeki
yapici, duzeltici bir yansimasi olmaktadir. Gelenegin asil énem ve islevi
buradadir. Simdinin gegmisin geleneksel kodlarina bagh olarak ele alinmasi
ve oradan hareketle toplumsal yapinin sekillendirilmeye ¢alisiimasidir.

Gelenek, insani varolusu anlamlandirarak insani zamansal ve mekansal
olarak konumlandirip insanin yasadigl anin ge¢misle baglantisim kurmak
suretiyle insan1 bir deger ve anlam varlig1 haline getirip onu bir biittiinsellik
icine yerlestirir. Bu gayret tamamen insanin herhangi bir nesne olmak
diizeyinden ¢ikarilmasi, onun kiiltiirel ve tarihsel bir siije haline
getirilmesidir.  Bu anlamda gelenegin; insani, biitiin  bunlan
gerceklestirmede onu bir zahmetten kurtarma, ge¢misin devralinmasi
yoluyla yasami kolaylastirma boyutu vardir.

Bu bildiride modern dénemlerin gelenek acgisindan sergiledigi bir kriz
durumuna dikkat cekilecek, gelenek ile modern arasinda gergeklesen
iletisimsizlik seklindeki kopus durumuna, gelenegin her tirli negatif,
siirlamaci ve miidahele edici yoniine yapilan vurgularla birlikte gelenekten
kopusun; gelenegi totaliter, insaci ve buyurucu bir karaktere génderme
yapan bir yapi olarak goriilmesi sonucu onu bir folklore, degersiz bir metaya
dontistiirmenin toplumsal ve bireysel zararlar1 {lizerinde durulmaya
calisilacaktir.

Anahtar Kelimeler: Modernizm, Gelenek, Ahlak
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TRADITION and THE FUTURE: MODERNISM in TERMS of
MORAL and ETHICS or ACTION and LAW DIALECTIC

Doc. Dr. Abdulhan UNLUSOY

As a social being, human beings are directly related to the society's
perception of the world, the values held, the rationality perceptions of that
society and the data produced by all of these. In addition to these social
determinations of human existence, the existence of issues that should be
addressed in the plan of the individual's will and freedom should not be
overlooked. Therefore, human exhibits an ontic existence that should be
handled holistically within the dynamism of the social and individual issues
mentioned.

Along with the processes of modernism, a number of new and special
situations can appear to consist of psychological, sociological, intellectual,
cultural etc. in terms of human existence. It is seen that a number of new
and special situations that can be dealt with in contexts come to the fore. In
general, it is seen that the influence of tradition with all its implications has
decreased in modern societies, and the issues such as rationalization and
freedom coming with modernism due to the rapid change in the social sense
bring new situations in favor of individualization. As a result, there is an
increase in individualization and pluralistic approaches in all areas of
modern societies.

In the social sense, the greatest damage to individuality has been on
tradition. Because individuality has developed in modern societies in the
form of cessation of interest in the past and the weakening of the sense of
belonging to the past by severing the ties with past generations. That is,
modern society encourages a human condition in which full individuality
emerges by breaking the traditional link with the past.

The human perception of modern societies, which is based on
individuality, has a feature that emphasizes individual identity against all
kinds of homogeneous social existence. This situation brings with it the
absence of a certain collectivity and all kinds of social decentralization. With
itself as Baumansaid, fluid modernity situations are experienced in modern
societies. These societies do not abide by the grip of any kind of political,
political, economic or even restrictive mechanisms of artistic oppression
that express rigid boundaries. On the other hand, a way should be sought for
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creatively revealing all kinds of potentials of human existence in favor of
liberation from them.

Against all these, when it comes to tradition, it is seen that the main
feature of tradition is intergenerational theoretical and practical
transmission or communication. Inheritance of the past, together with the
practices of all kinds of material and spiritual fields, is the main feature of
the tradition in terms of personal and social aspects. In this respect, the
most prominent feature of the tradition is the sanctions imposed on the
purpose and standards of the action in the field of human life. In this sense,
tradition should be taken as an essential element that affects the field of
human life theoretically and practically.

In fact, tradition is the cumulative transfer of experiences and
experiences from the past to the next generations. From this point of view,
tradition is directly related to culture and its continuity with its repetition.
In fact, what is done in the traditional plan is to be connected to social
experience by overcoming individuality in the social sense. Tradition is a
constructive and corrective reflection of the past on the present, in the sense
of transferring the lived experiences of previous people. The main
importance and function of tradition is here. It is to deal with the present
depending on the traditional codes of the past and try to shape the social
structure from there.

Tradition places human being temporally and spatially by giving
meaning to human existence, and by establishing the connection of the
present moment with the past, transforms human into a value and meaning
entity and places it in a holistic way. This effort is completely removing the
human from the level of being an object and turning him into a cultural and
historical subject. In this sense, tradition; has a dimension of saving people
from the trouble of realizing all these and making life easier by inheriting
the past.

In this paper, attention will be drawn to the crisis of modern times in
terms of tradition. As a result of seeing tradition as a structure that refers to
a totalitarian, constructive and authoritative character, it will be tried to
focus on the social and individual harms of turning it into a folklore, a
worthless commodity.

Keywords: Modernism, Tradition, Morality
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OSMANLI’DA YETIM COCUKLARIN EGITIM YOLUYLA
KORUNMASI VE GUNUMUZE YANSIMALAR

Do¢. Dr. Ahmet AKMAN
Necmettin Erbakan Universitesi Hukuk Fakiiltesi
aakman@erbakan.edu.tr

Yetim c¢ocuklara olan toplumumuzun ilgi ve alakasinin temelinde
tarihimizde yer alan kiiltiir ve medeniyetin izlerini bulmak miimkiindiir. Bu
noktada Osmanli egitim sistemi icerisinde yetim g¢ocuklarin 6zel bir yeri
vardir. Osmanlida yetim ¢ocuklarin korunmasi temelinde bir¢ok miiesseseyi
gormek miimkiindiir. Bunlardan; vakiflar, eytam nezareti, dariilaceze, eytam
sandiklari, 1slahhane, dariileytam, dariissafaka, sanayi mektepleri, himaye-i
etfal cemiyetini zikretmek gerekir. Osmanlinin toprak kayiplarinin basladigi
donemlerden 1. Diinya savasi sonuna kadar bu yondeki ihtiya¢ giderek
artmistir. Belirtilen kuruluslarla toplum ve devlet, bu kesimin dezavantajl
durumunu giderme noktasinda seferber olmuslardir. Bunlardan déneminde
genel anlamda egitim konusuna ayrica 6zel 6nem veren Sultan II
Abdiilhamit dénemine rastlayan Dariilhayri Ali, bu kesime yonelik alt1 yil
siren egitim hayatinda oldukca giizel orneklik sergilemistir. Ayrica
Medrese-i Hayriye ve giinlimiizde de devam eden Dariissafaka gibi bazi 6zel
egitim kuruluslari da bu kesime dikkat kesilmislerdir. Cocukluk cagindan
itibaren egitim yoluyla kisilerin toplumda ekonomik ve sosyal olarak var
olmalar1 ve kendilerini gelistirmeleri icin her devletin 6zel stratejileri
olmaktadir. Bunlar igerisinde yer alan yetim ¢ocuklarin da firsat esitligi
noktasinda olumsuzluk yasamamalari ve bu kesimin degerli bir insan
kaynag1 ve sosyal sermaye olarak gelecekte icinde bulunduklari topluma
katki verebilecek durumda olmalar1 bakimindan tarihimizdeki olumlu
orneklerin giiniimiiz sartlarinda gelistirilerek devami son derece 6nem
tasimaktadir. ihmal edilmeleri halinde ¢abuk da kaybedilecek bu kesimin
egitim yoluyla korunmasi temel hedef olmalidir. Tebligde bu maksatla
Osmanli'da yetim ¢ocuklarin korunmasina hizmet eden kuruluslar yaninda
ozellikle egitim boyutunun ele alinarak, bunlardan giinimiiz 151k tutacak
¢ikarimlar yapilmasi hedeflenmektedir.

Anahtar Kelimeler: Osmanli, Yetim, Egitim
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PROTECTION OF ORPHANS IN OTTOMAN THROUGH
EDUCATION AND ITS REFLECTIONS TO THE PRESENT

Assoc. Prof. Ahmet AKMAN

It is possible to find traces of culture and civilization in our history on the
basis of our society's interest and concern for orphans. At this point, orphan
children have a special place in the Ottoman education system. It is possible
to see many institutions on the basis of the protection of orphan children in
the Ottoman Empire. Of these; It is necessary to mention foundations,
ministry of orphans, dariilaceze, orphans' chests, reformation house,
dartileytam, dartissafaka, industrial schools, child protection society. The
need in this direction increased gradually from the period when the
Ottoman land losses began until the end of the First World War. With the
mentioned organizations, the society and the state have mobilized to
eliminate the disadvantaged situation of this segment. Dariilhayri Ali, who
coincided with the reign of Sultan Abdulhamid, who gave special importance
to education in general, showed a very good example in his six-year
education life for this group. Every state has special strategies for people to
exist economically and socially in society and to develop themselves
through education from childhood. It is extremely important that the
orphan children, who are among them, do not experience any negativity in
terms of equality of opportunity and that this group is in a position to
contribute to the society they live in in the future as a valuable human
resource and social capital, so that the positive examples in our history are
developed and continued in today's conditions. The main goal should be to
protect this segment, which will be lost quickly if neglected, through
education. For this purpose, in the paper, besides the organizations that
serve the protection of orphan children in the Ottoman Empire, it is aimed
to make inferences that will shed light on the present day, especially by
considering the education dimension.

Keywords: Ottoman, Orphan, Education
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NIZAMIYE MEDRESESI VE DONUSTURUCU ETKISI

_ Dog. Dr. Ali DADAN .
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi

alidadan@gmail.com

Abbasl Halifeliginin hamisi durumundaki Selguklular icin merkezi
Misir'da bulunan Sii Fatimi Hilafeti ciddi bir tehdit olusturmaktaydi. Ayrica
Fatimilerin kurmus oldugu Ezher kiilliyesinde yetisen dailer basta Selguklu
tilkesi olmak iizere islam diinyasinin dért bir yaninda Fatimi hilafeti lehine
propaganda yliritmekteydi. Selguklu devlet adamlar1 savas meydanlarinda
elde ettikleri halk nezdindeki itibar1 sahada kaybetmek istemiyorlardi. Bu
nedenle Fatimilerle siyasi ve askerl sahada yiiriitilen miicadelenin ilmi
sahada da yiriitilmesi gerekiyordu. Ancak Fatimi dailerinin propagandasi
karsisinda halki bilgilendirecek gerektiginde onlarla ilmi tartismalara
girebilecek, goriislerine karsi reddiyeler yapabilecek diizeyde hazirlikli
egitimli bir kadroya ihtiyac duyulmaktaydi. iste bu ilmi kadrolar
yetistirmek amaciyla Selguklu veziri Nizdmiilmiilk iilkenin her yerinde Ehl-i
stinnet akidesini esas alan medreseler kurulmasina karar verdi. Bu konuda
Sultan Alparslan’dan izin alan Nizdmiilmilk onun devrinde ve daha sonra
Sultan Meliksah zamaninda c¢esitli sehirlerinde medreseler kurdu. Bu
medreselere kurucusuna itafen Nizamiye Medreseleri ad1 verilmistir. Hatta
onun o6limiinden sonra kurulan pek¢ok medrese Nizamiye Medreseleri
icerisinde en meshuru ve en muhtesemi olan Bagdat Nizamiye Medresesini
ornek aldig1 i¢cin ayni misyona sahip bu medreselerin hepsi bu adla
anilmistir.

Nizamiye medreseleri bina, tegkilat ve miifredatlariyla siinni diinyada bir
donim  noktasin1  teskil etmektedir. Nizdmiye  Medreselerinin
kurulmasindan sonra ilim gelenegi boyut degistirerek geleneksel
yontemlerden daha teskilatli, sistemli ve programl bir sekle déniismiistiir.
Hi¢ sliphesiz burada devletin imkanlarinin bu medreselerin olusumunda
kullanilmis olmasinin biiytik bir payr vardir. Nizamiye Medreseleri dini
ilimlerin, o6zellikle Safil fikhinin ve Es’ari diisiincenin yayginlasmasinda
onderlik etmesinin yanm sira hilaf, cedel ve usul ilimlerinde biyiik
gelismelerin yasanmasina sebep olmustur. Ayrica bu konularla ilgili ¢ok
sayida kitap kaleme alinarak ilmi altyapr gii¢clendirilmis Fatimi
propagandasinin éziinii olusturan Sii-ismaili diisiinceye ket vurulmustur.
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Nizdmiye Medreselerinin yukarida soz ettigimiz bircok yeniligin yani sira
kendinden sonrasini déniistiiren bir takim olumsuz ydnlerinden de soz
edilebilir. Bunlarin en basinda Nizamiye medreseleri ile birlikte
miiderrislere maas ve o6grencilere burs verilmesi gelmektedir. Bu durum
devlet ve halk nezdinde ilmin itibarin1 zedeleyen bir gelisme olarak
degerlendirilebilir.  Boylelikle  siyaset adamlarinin  ilmi  hayata
miidahalesinin yolu ag¢ilmistir. Ayrica ilmin para karsiliginda verilmesini
dogru bulmayan kadim ulemaya nisbetle medrese ulemasinin maddi olarak
devlet adamlarina bagh olmalarinin hiir diisiincenin gelismesini engelleyen
bir yapinin zamanla ortaya ¢ikmasina zemin hazirladig1 séylenebilir. Biitiin
bu iddialar g6z oOntine alinarak tebligimizde Nizamiye Medreseleri'nin
dontstiiriici etkisi tizerinde durulacaktir.

Anahtar Kelimeler: Nizimiye, Nizamilmiilk, Medrese, Selguklular, Ehl-i
Stinnet
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THE NIZAMIYYE MADRASA AND ITS TRANSFORMATIVE
EFFECT

Assoc. Prof. Ali DADAN

The Shiite Fatimid Caliphate, whose centre was in Egypt, posed a serious
threat to the Seljukids, who were the protectors of the Abbasid Caliphate. In
addition, the dai’s (ismaili missionaries) who grew up in the Azhar complex
established by the Fatimids were making propaganda in favour of the
Fatimid caliphate all over the Islamic world, especially in the Seljuk
territories. Seljuk statesmen did not want to lose the reputation they had
gained on the battlefields. For this reason, the struggle with the Fatimids in
the political and military fields had to be carried out in the scientific field as
well. However, in the face of the propaganda of the Fatimid dai’s, there was
a need for a well-prepared and well-trained staff who could inform the
public, engage in scientific discussions with them when necessary, and make
refutations against their views. To train these scientific staff, the Seljuk
vizier Nizam al-Mulk decided to establish madrasas based on the Ahl as-
sunnah creed all over the country. Nizam al-Mulk, who received permission
from Sultan Alp Arslan in this regard, established madrasahs in various
cities during his reign and later during the reign of Sultan Malik-Shah. These
madrasas were named Nizamiyyah Madrasahs after their founder. All of
these madrasahs with the same mission were called by this name, since
many madrasahs established after his death took the Baghdad Nizamiyyah
Madrasa, the most famous and most magnificent, as an example.

Nizamiyyah madrasahs constitute a turning point in the Sunni world
with their buildings, organizations and curricula. After the establishment of
Nizamiyyah Madrasahs, the tradition of science changed its dimension and
turned into a more organized, systematic and programmed form compared
to previous traditional methods. Undoubtedly, the fact that the state's
facilities were used has a great share in the formation of these madrasahs.
Nizamiyyah Madrasahs led to the spread of religious sciences, especially
Shafi'i figh and Ash'ari thought, as well as led to great developments in the
sciences of khilaf, jadal and methodology. In addition, many books on these
subjects were written and the scholarly infrastructure was strengthened,
and the Shiite-Ismaili thought, which formed the essence of Fatimid
propaganda, was inhibited.
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In addition to the many innovations of the Nizamiye Madrasas
mentioned above, there are also some negative aspects that transformed
their aftermath. Foremost among these is the fact that the Nizamiye
Madrasahs provided salaries to scholars and scholarships to students. This
can be considered as a development that undermined the reputation of
science in the eyes of the state and the public. This paved the way for the
intervention of politicians in scientific life. In addition, it can be said that the
fact that madrasa scholars were financially dependent on statesmen
compared to the ancient scholars, who did not find it right to give
knowledge in exchange for money, paved the way for the emergence of a
structure that prevented the development of free thought over time.
Considering all these claims, our paper will focus on the transformative
effect of Nizamiye Madrasahs.

Keywords: Nizamiyyah, Nizam al-Mulk, Madrasa, Seljuks, Ahl al-Sunnah
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MEVLANA CELALEDDIN-I RUMI’NIN SANDUKASI UZERINDE
BULUNAN MUZEYYEN AHSAP PARCALAR UZERINE BIR
DEGERLENDIRME
Dog. Dr. Ali Fuat BAYSAL
Necmettin Erbakan Universitesi Giizel Sanatlar ve Mimarlik Fakiiltesi
afbaysal@gmail.com

Ars. Gor. Ozgenur SEKER
Necmettin Erbakan Universitesi Giizel Sanatlar ve Mimarlik Fakiiltesi

Tarihi  eserlerimiz bir hatira olarak buglin miizelerimizde
degerlendirilmektedir. Oysa miizeler disinda o kadar ¢ok degerimiz var ki
bunlarin pek ¢ogu atil vaziyette birakilmalar: sebebiyle zarar gormiis veya
kaybolmustur. Mevlana Celdleddin-i Rimi'nin mermer sandukasi iizerinde
kapak olarak kullanilan miizeyyen ahsap parcalar bu degerlerimizden
biridir.

Ge¢misi hakkinda herhangi bir bilgi bulamadigimiz ahsap pargalar: 15.
yuzyil kalemisi tezyinati 6zelliklerini barindirmaktadir. 4 parga halinde
kapak yapilan bu miizeyyen ahsap eserlerin Tiirbeye ait olup olmadigi
bilinmedigi gibi, tiirbeye ait ise nerede kullanildig1 veya ne zaman buraya
geldigi mechuldtir.

Ancak yaptigimiz arastirmalar neticesinde muhtemelen II. Bayezid
devrinde gerceklestirilen kapsamli onarimdan sonrasinda Dergahin bir
biriminde kullanilmakta iken, daha sonraki yillarda yerinden soékildugi
ancak hurdaya atmak yerine mermer sanduka iizerinde degerlendirildigi
sonucuna ulagmaktayiz.

S6z konusu ahsap parcalarin tezyinatini detayl sekilde inceledigimiz
zaman tirbenin kubbe, filayak ve duvar yiizeylerini bezeyen kalemisi
tasarimlar1 ile ayni tsluba sahip olduklarini gorebiliyoruz.  Ahsap
yuzeylerindeki nakislar motif, renk ve tasarim yoninden XV. yiizyil
iislubunu yansittig1 acikca goriilmektedir.

Giinlimiizde mermer sandukanin {izerinde ahsap sandukanin bulunmasi
ve lizeri plside ile kapli olmasindan dolay1 bahse konu miizeyyen ahsap
pargalar1 géormek miimkiin degildir. Ancak sanduka iizerindeki plisidenin
kaldirilmasi ile gorebilmek miimkiindiir. Bir dénem Dergahin énemli bir
pargast olarak deger gordiigiinii disiindiigiimiiz ahsap parcalar, bugiin
gozlerden uzak bir sekilde kullanilmaktadir.
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Bildirimizin igerigi, bu miizeyyen ahsap parg¢alarin, desen, motif, renk ve
kompozisyon agisindan degerlendirilerek doénem tezyinati ile birlikte
analizlerinin yapilmasindan miitesekkildir.

Anahtar Kelimeler: Kalemisi, Mevlana Celaleddin-i Rlim{, Tezyinat
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AN EVALUATION OF THE ADORNED WOODEN PIECES
FOUND ON THE SARCOPHAGUS OF MEVLANA
CELALEDDIN-I RUMI

Assoc. Prof. Ali Fuat BAYSAL
Res. Asst. Ozgenur SEKER

Our historical artifacts are evaluated in our museums today as a
souvenir. However, we have so many values apart from museums that many
of them have been damaged or lost due to being left idle. The wooden pieces
used as covers on the marble sarcophagus of Mevlana Celaleddin-i Rimi are
one of these values.

The wooden pieces, of which we can not find any information about the
past, contain the features of 15th century painted decoration ornaments. It
is not known whether these adorned wooden works, which are covered in 4
pieces, belong to the tomb, and if they belong to the tomb, it is not known
where they were used or when they came here.

However, as a result of our research, we come to the conclusion that
while it was used in a unit of the Dervish Lodge after the extensive repair in
the II. Bayezid period, it was dismantled in the following years, but instead
of being scrapped, it was used on a marble sarcophagus.

When we examine the decoration of the wooden pieces in question in
detail, we can see that they have the same style as the painted decorations
that adorn the dome, pier and wall surfaces of the tomb. It is clearly seen
that the embroideries on the wooden surfaces reflect the 15th century style
in terms of ornament, color and design.

Today, it is not possible to see the ornamented wooden pieces in
question, since there is a wooden sarcophagus on the marble sarcophagus
and it is covered with pushide . However, it is possible to see it by removing
the pushide on the sarcophagus. Wooden pieces, which we thought were
valuable as an important part of the Dervish Lodge, are used in a secluded
way today.

The content of our notice consists of analyzing these decorated wooden
pieces in terms of pattern, ornament, color and composition, together with
the period decoration.

Keywords: Painted Decoration, Mevlana Celaleddin-i Riimi, Ornament
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MODERN CAGDA ZAMAN ALGISINA EKBERI GELENEK
PERSPEKTIFINDEN BIR BAKIS
Doc. Dr. Betiil GURER
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
gurerbetul123@gmail.com

Zaman, insan hayatinin merkezinde yer alan ve insanoglunun i¢ ice
oldugu en temel hakikatlerden biridir. Zaman kavrami, insanin hakikati
arama ¢abasi i¢inde tanimlamaya ve anlamaya ¢alistig1 meselelerin basinda
gelmektedir. Bunun bir neticesi olarak, hemen hemen tiim disiplinlerde, o
disiplinin kendisine mahsus diisiinme ve akletme yontemleri cercevesinde
bir "zaman anlayis1” gelistirilmistir. Ciinkii zaman varligin mevcudiyetiyle
dogrudan alakas1 sebebiyle bir metafizik hakikat oldugu gibi ayni zamanda
insanin gilindelik yasantisinda tecriibe ettigi bir realitedir. Diger taraftan
farkli durumlarda farkli uzunluk ve kisalik algisiyla degerlendirildigi icin
goreli bir nitelik de tasimaktadir.

Zaman bahsi gecen ¢cok boyutlu yonii sebebiyle tiim ilim sahalarinda ilgi
ve merak konusu olmustur. Tasavvufi gelenekte de zamanin ¢ok boyutlu
niteliginin bir neticesi olarak farkli zaman yaklasimlari ortaya ¢ikmistir.
Tasavvufl diisiincenin kurucu isimlerinden olan Muhyiddin Ibnii'l-Arabi (6.
648/1240) zamanin hem metafizik hem de fiziki yoniini gelenegin
terimlerine yeni ufuklar kazandirmak suretiyle genisletmis ve kendine
mahsus bir zaman telakkisi gelistirmistir. Tebligde Ibnii’l-Arabi'nin el-
Fiitdhatii’l-Mekkiyye adli eserinde ortaya koydugu zaman yaklasimi, modern
¢agin basta zaman yonetimi prensipleri olmak iizere, genel zaman anlayisi
ile mukayese edilmek suretiyle ele alinacaktir. Bu sayede tasavvufi diisiince
geleneginin giinlimiz diinyasinda, hayatin en merkezi meselesi olan zaman
konusundaki etkisi degerlendirilecektir.

Tebligin amaci1 dini-tasavvufi gelenegin modern ¢agda hayatin
merkezindeki olgu ve degerlerin sekillenmesindeki tesirlerini ortaya koyma
konusunda ¢alismanin hacmi 6lciisiinde ve Ekberi diisiincede zaman
baglaminda bir girisimde bulunmaktir. Zaman, modern insanin psikolojik iyi
olus halinden, erdemli birey olmasina, kendini gergeklestirmis bir kisi
niteligi kazanmasindan, ahlakli bir Misliman olmasmna kadar onun
neredeyse tiim Ozelliklerine etki etmektedir. Dolayisiyla bireyin bu
ozelliklere sahip olabilmesi dogru zaman algisin1 edinmesine ve zamanin
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sinirlayiciigindan kurtulmasina baglidir. Bu hedefi gerceklestirmesi ise dini
normlardan ve manevi-metafizik hakikatlerden gii¢ alarak hareket etmesine
baghdir.

Anahtar kelimeler: Tasavvuf, zaman, Ekberi diisiince, zaman y6netimi,
insan
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AN OVERVIEW OF TIME PERCEPTION IN THE MODERN AGE
FROM THE PERSPECTIVE OF THE AKBARIAN
TRADITIONTITLE

Assoc. Prof. Betiil GURER

Time is one of the most fundamental truths in the center of human life
and in which human beings are intertwined. The concept of time is one of
the issues that people try to define and understand in an effort to seek the
truth. As a result of this, a "understanding of time" has been developed in
almost all disciplines within the framework of thinking and reasoning
methods peculiar to that discipline. Because time is not only a metaphysical
truth due to its direct relevance to the existence of existence, but also a
reality that people experience in their daily lives. On the other hand, since it
is evaluated with different perception of length and shortness in different
situations, it also carries a relative quality.

Time has been a matter of interest and curiosity in all fields of science
due to its multidimensional aspect. In the Sufi tradition, different time
approaches have emerged as a result of the multidimensional nature of
time. Muhyiddin Ibn al-Arabi (d. 648/1240), one of the founding names of
Sufi thought, expanded both the metaphysical and physical aspects of time
by bringing new horizons to the terms of the tradition and developed a
unique concept of time. In the paper, the time approach put forward by
ibnii'l-Arabi in his work al-Futuhat al-Makkiyya will be discussed by
comparing it with the general understanding of time, especially the time
management principles of the modern age. In this way, the effect of the
tradition of mystical thought on time, which is the most central issue of life
in today's world, will be evaluated.

The aim of the paper is to make an attempt to reveal the effects of the
religious-mystical tradition on the shaping of the facts and values at the
center of life in the modern age, within the scope of the work and in the
context of time in Akbari thought. Time affects almost all the characteristics
of a modern person, from psychological well-being to being a virtuous
individual, from gaining the quality of a self-actualized person to being a
moral Muslim. Therefore, the individual's ability to have these
characteristics depends on acquiring the right perception of time and
getting rid of the limitations of time. The realization of this goal depends on
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acting by taking strength from religious norms and spiritual-metaphysical
truths.

Keywords: Sufism, time, Akbarian thought, time menagement, human
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ISLAH-T MEDARIS GELENEGINDE BIR OSMANLI MUDERRISI:
SEYHZADE AHMED ZiYA EFENDI
Dog¢. Dr. Murat AK
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
muratak57 @hotmail.com

Seyhzade Ahmed Ziya Efendi Osmanli’dan Cumhuriyete gecis doneminde
Konya’da yasamis bir Osmanli miinevveridir. Yasadigi donemde ilmi, siyasi
ve irsadi faaliyetleriyle cevresinde 6ne ¢ikan Seyhzade Ahmed Ziya Efendi,
biitlin faliyetlerini Bekir Sami Pasa ve Islah-1 Medaris merkezli yiirtitmiisttr.
Osmanli’dan Cumhuriyet'e gecis doneminde yasayan bir¢ok miinevver gibi
Seyhzade Ahmed Ziya Efendi de ¢ok yonlii bir karakterdir. Bekir Sami Pasa
ve Islah-1 Medaris’te bir¢ok talebe yetistiren Ahmed Ziya Efendi, miiderris
olmanin yaninda siyasi, irsat¢i bir karakter olarak karakter olarak karsimiza
cikar. Seyzhzade Ahmed Ziya Efendi ayni zamanda bir dilci ve edebiyatcidir.
Ulema sinifina mensup bir ailenin ¢ocugu olarak iyi bir egitim almistir.
Arapga, Farsca ve Fransizca bilen Seyhzade Ahmed Ziya Efendi’'nin, 6zellikle
Arap dili ve belagatina olan hakimiyeti ileri seviyededir. Seyhzade Ahmed
Ziya Efendi’'nin giiniimiize intikal eden eserler, yasadigli donemde kaleme
aldig1 gazete ve mecmua yazilari, islam Hukuku’na iliskin telif ettigi eserler
ve yine Arapca olarak telif ettigi {ic manzum eserdir.

Cok yonlii bir karakter olmasiyla birlikte, ulema sinifina mensup olan
ailesinin biitiin fertleriyle yasadigi donemin siyasi ve ictimai olaylarinin
icinde yer almasi Seyhzade Ahmed Ziya Efendi’'nin hayatim1 ziyadesyle
onmeli kilmaktadir. Seyhzade Ahmed Ziya Efendi'nin hayati ve siyasi
tavirlarlary, Konya'da 1846-1909 yillar1 arasinda faaliyet gosteren Bekir
Sami Pasa Medresesi ile bu medresenin devami hiiviyetinde olan 1909-1917
yillar1 arasinda yillar arasinda faaliyet gosteren Islah-1 Medaris-i Islamiyye
Medresesi mekezinde anlasilmalidir. Bekir Sami Pasa Medresesi, faaliyette
bulundugu yillarda tekke ve medreseyi birlestiren bir kurumdur. Islah-1
Medaris-i Islamiyye medrese miifredatina mektep miifredatim eklemis,
medrese ve mektebi ayni kurum biinyesinde toplamistir. Bekir Sami Pasa ve
Islah-1 Medaris-i islamiye’deki bu ¢abalari Osmanl’nin son déneminde bir
Anadolu sehri olan Konya’daki yerli modernlesme ¢abalar1 olarak okumak
miimkiindiir.
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Bu tebligde Osmanli’'nin son déneminde Konya’'da tekke ile medreseyi,
medrese ile mektebi birlestirerek gerc¢eklestirilmeye ¢alisilan modernlesme

cabalar1 Seyhzade Ahmed Ziya Efendi'nin hayati lizerinden anlatilmaya
calisilmistir.

Anahtar kelimeler: Osmanli modernlesmesi, Islah-1 medaris, Seyhzade
Ahmet Ziya Efendi, tekke, medrese, mektep
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AN OTTOMAN LECTURER IN THE TRADITION OF ISLAH-I
MEDARIS:
SHEIKHZADE AHMED ZiYA EFENDI

Assoc. Prof. Murat AK

Sheikhzade Ahmed Ziya Efendi is an Ottoman intellectual who lived in
Konya during the transition period from the Ottoman Empire to the Turkish
Republic. Sheikhzade Ahmed Ziya Efendi, who stood out in his circle with his
scientific, political and guidance activities during his lifetime, carried out all
his activities centered on Bekir Sami Pasha and Islah-1 Medaris. Like many
intellectuals who lived in the transition period from the Ottoman Empire to
the Turkish Republic, Sheikhzade Ahmed Ziya Efendi is a versatile character.
Ahmed Ziya Efendi, who trained many students in Bekir Sami Pasha and
Islah-1 Medaris, appears as a political and guiding character as well as being
a lecturer. Sheikhzade Ahmed Ziya Efendi is also a linguist and writer. As the
child of a family belonging to the scholar class, he received a good education.
Sheikhzade Ahmed Ziya Efendi, who speaks Arabic, Persian and French, has
an advanced command of the Arabic language and rhetoric. The works of
Sheikhzade Ahmed Ziya Efendi that have survived to the present are the
articles in newspapers and magazines that he wrote during his lifetime, the
works he wrote on Islamic Law and three poetic works that he wrote in
Arabic.

Despite being a versatile character, the fact that Sheikhzade Ahmed Ziya
Efendi took part in the political and social events of the period in which he
lived with all the members of his family, which was a member of the ulema
class, makes the life of Sheikhzade Ahmed Ziya Efendi very important. The
life and political attitudes of Sheikhzade Ahmed Ziya Efendi should be
understood in the Bekir Sami Pasha Madrasa operating between 1846-1909
in Konya and the Islah-1 Medaris-i Islamiyye Madrasa, which was the
continuation of this madrasah, operating between 1909-1917. Bekir Sami
Pasha Madrasah is an institution that combines dervish lodge and madrasah
in the years it was active. Islah-1 Medaris-i Islamiyye added the school
curriculum to the madrasah curriculum and gathered the madrasa and the
modern school under the same institution. It is possible to read these efforts
in Bekir Sami Pasha and Islah-1 Medaris-i Islamiye as domestic
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modernization efforts in Konya, an Anatolian city in the last period of the
Ottoman Empire.

In this paper, the modernization efforts that were tried to be realized by
combining the dervish lodge with the madrasah, the madrasah and the
modern school in Konya in the last period of the Ottoman Empire were tried
to be explained through the life of Sheikhzade Ahmed Ziya Efendi.

Keywords: Ottoman modernization, Islah-1 Medaris, Seyhzade Ahmed
Ziya Efendi, dervish lodge, madrasa, school
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ARAP SIIRINDE MEDIHLERE KONU OLAN DEGERLER:
CAHILIYE DONEMI-ISLAMI DONEM MUKAYESESI
Doc¢. Dr. Miicahit KUCUKSARI
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
mucahitkucuk@gmail.com

Medih, Arap siirinin en eski ve en temel konularindan biridir. Sairler
Cahiliye déneminden bu yana kendilerince iistiin ve degerli gordiikleri
kimseleri farkli erdemlerini, meziyetlerini ve 6zelliklerini 6n plana ¢ikararak
ovmislerdir. Memduhlarin farkli yonleriyle 6viildigi bu siirler kimi zaman
sairlerin gecim kaynagi dahi olmustur. Zaman ve mekanin sartlarina gore ise
medih siirlerinin iceriginde ve 6vgiide bulunulan degerlerin mahiyetinde
kismi degisiklikler meydana gelmistir. Sairin yasadigl toplumun sahip
oldugu ahlaki degerler, inanglar, siyasal ve mezhepsel anlayislar gibi pek ¢cok
etken bu degisimde rol oynamistir. Ornegin; gdcebe bir hayatin
benimsendigi, Islamiyetin heniiz bilinmedigi ve Kkabileler arasi
miicadelelerin yogun oldugu Cahiliye dénemindeki medih siirlerinde;
cesaret, asil soya sahip olmak, sarap i¢mek, savaslarda cengaverlik
gostermek gibi hususlar memdth icin en listiin degerler olarak addedilir.
Ancak Islamiyet’in gelisiyle birlikte meziyet ve Ustiinliik olarak goériilen bu
hasletlerden bazilar1 artik sairler ve toplum nezdinde bir deger, bir erdem
olmaktan cikar. Bunun yerine islam dininin emir ve yasaklarina uygun
diisen degerler, oldugu haliyle benimsenirken, aksi olanlarin yerine yeni
deger yargilar1 olusmaya baslar. Ayn1 sekilde medih siirlerine konu olan
sahsiyetler de zaman igerisinde farklilasir. Hz. Peygamber’in bizzat kendisi
Islami medih geleneginin merkezine alinir. ilim adamlar, yoneticiler, farkli
mezhep ve anlayislarin temsilcileri gibi kisilikler éviiliir. ilim, takva, adalet,
giizel ahlakhlik, dogruluk gibi hasletler daha ¢ok 6n plana ¢ikmaya baslar.
Bu teblig de; farkli déonemlerde yasayan sairlerin, medih siirlerinde 6vgiiye
deger bulduklari olgularda zamanla meydana gelen degisikleri Cahiliye
dénemi ve Iislaml dénem mukayesesi ekseninde incelemeyi konu
edinmektedir. Bu inceleme neticesinde, medih siirlerindeki deger yargilari
ozelinde, Islam dininin Arap siiri {izerindeki etkisine dair c¢ikarim ve
tespitlerde bulunmak hedeflenmektedir.

Anahtar Kelimeler: Arap Siiri, Medih, Degerler
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VALUES SUBJECT TO MADIHS IN ARABIC POETRY: THE
PERIOD OF JAHILIYYAH-ISLAMIC PERIOD COMPARISON

Assoc. Prof. Miicahit KUCUKSARI

Madih is one of the oldest and most fundamental subjects of Arabic
poetry. Since the period of Jahiliyyah, poets have praised those whom they
consider superior and valuable by emphasizing their different virtues and
characteristics. These poems, in which the Memduhs were praised for their
different aspects, sometimes even became a source of livelihood for the
poets. According to the conditions of time and place, partial changes have
occurred in the content of the madih poems and the nature of the values
that are praised. Many factors such as moral values, beliefs, political and
sectarian understandings of the society in which the poet lived played a role
in this change. For example; In the madih poems of the Jahiliyyah period,
when a nomadic life was adopted, Islam was not yet known and inter-tribal
struggles were intense; courage, having noble ancestry, drinking wine, and
fighting in wars are considered to be the highest values for the mamdiih.
However, with the advent of Islam, some of these traits, which were seen as
virtues and superiority, cease to be a virtue or a value in the eyes of poets
and society. Instead, the values that comply with the orders and
prohibitions of the religion of Islam are adopted as they are, while new
value judgments begin to form instead of the opposite ones. Likewise, the
personalities that are the subject of madih poems also differ over time. The
Prophet himself is placed at the center of the Islamic tradition of madih.
Personalities such as scholars, administrators, representatives of different
sects and understandings are praised. Characteristics such as knowledge,
taqwa, justice, good morals, and righteousness begin to come to the fore. In
this study; it is the subject of examining the changes that occurred over time
in the cases that the poets living in different periods found praiseworthy in
the madih poems, in the axis of the comparison of the Jahiliyyah period and
the Islamic period. As a result of this examination, it is aimed to make
inferences and determinations about the effect of the religion of Islam on
Arabic poetry, in particular the value judgments in the madih poems.

Keywords: Arabic Poetry, Madih, Values
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EGITIMIN DONUSTURUCU ROLUNE TARIHSEL ORNEKLER:
ASR-I SAADET

Doc¢. Dr. Miicahit YUKSEL
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
myksl_42@hotmail.com

Egitim, kisinin davranislarinda kendi iradesiyle istendik yo6nde
degisiklikler ortaya ¢ikarma siirecidir. islam, sartlanmaya dayali bilingsiz
davranislarin yerine, diisiince ve analize dayali bilingli davranislari 6ngoriir.
Bu noktada Hz. Peygamber’in tatbik ettigi vahiy eksenli teblig siireci koklii
bir dénlisiimiin en giizel dérnegidir. Habesistan’a hicret sirasinda Ca‘fer b.
Ebl Talib’in Necasi'ye hitaben yaptig1 su konusma, bu doniistimii giizel bir
sekilde ifade etmektedir: “Ey Hiikimdar! Biz cahiliye karanliklari iginde
yluzen bir kavimdik. Putlara tapar, 6lii hayvan eti yer, giinah islerdik.
Akrabalarla iliskiyi keser, komsulara koétii davramirdik. Aramizda gigli
olanlar zayiflar1 ezerdi. Allah bize aramizdan soyunu, dogrulugunu,
giivenirligini ve iffetini bildigimiz bir el¢i gonderinceye kadar bu sekilde
yasamaya devam ettik. Allah’in elcisi, bizi Allah1 birlemeye, O’'na ibadet
etmeye, bizim ve atalarimizin O’'nun disinda ibadet ettigimiz putlan ve
taslar1 terk etmeye davet etti. Bize dogru sodylemeyi, emaneti yerine
getirmeyi, akrabalar1 ziyaret etmeyi, komgsulara iyi davranmayzi;
haramlardan sakinmay:1 ve insanlari dldiirmemeyi emretti. Bize koti ve
giinah fiiller islemeyi, kotii s6z sdylemeyi, yetimlerin malin1 yemeyi, iffetli
kadina iftira etmeyi yasakladi. Allah’a ibadet etmeyi ve O’'na herhangi bir
seyi ortak kosmamayi, namaz kilmayi, zekat vermeyi ve oru¢ tutmayi
emretti. Onu tasdik ettik, ona inandik ve Allah’tan getirdigi mesajlar
dogrultusunda ona uyduk. Boylece sadece Allah’a ibadet ettik ve O’'na hig¢bir
seyi ortak kosmadik. Bize haram kildigim1 haram, helal kildigin1 helal kabul
ettik...”

Islam, cahiliyenin viriisleriyle cokme noktasina gelmis olan dénem
insanina vahiy programli bir format atmis ve Hz. Peygamber’in uyguladig
egitim ve 6gretim programi, cahiliye insanini sahdbiye, cahiliye donemini de
Asr-1saadet’e dontstiirmistiir.

Vahiy merkezli egitim yontemi incelendigi zaman, merkezden
muhite/insandan ¢evreye dogru bir bilinglendirme faaliyetinin ytliritildigi
acikca goriilmektedir. Nitekim Mekke asamasinda, saglikli toplumun
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kacinilmaz unsuru olarak ilk etapta sahsiyetli Miisliman bireyler
yetirilmesine, Medine asamasinda ise yetisen sahsiyetli bireylere dayali bir
toplum insasina 6nem verildigi goriilmektedir.

Sorunlara siinnetullah eksenli biitiinciil bir bakisla yaklasan islami
egitim modeli, ¢6ziimiin temeline de saglikli okumay1 yerlestirir. Bir¢ok
cahiliye o6zelliginin bulundugu bir siirecte Allah Teala’'nin gdonderdigi ilk
emrin “Oku” olmasi bunu desteklemektedir. Clinkii aslolan, sineklerin
olduriilmesi degil, onlarin tiiredigi batakligin kurutulmasidir. Bu ¢ercevede
ayetlerin niizlll siirecinde ilk olarak; tevhid, ahiret, ibadet ve infak bilincini
olusturmaya vurgu yapilmasi manidardir. Ayrica Daru’l-Erkam ve Suffe gibi
egitim mekanlar1 da yiiz yiize egitimle bu noktada biiylik katkilar
sunmustur. Bu siirecin sonunda yasanan doniisiimi kisaca su sekilde ifade
etmek miimkiindir: Toplumsal yapida merkezde bulunan kabilenin yerini
din kardesligi almistir. Daginik siyasi yapinin yerini biyiik bir devlet
almistir. Baskin ve zuliim araci olan savasin yerini Allah rizasi i¢in yapilan
cihat almistir. Yani insanlar zihinsel, akidevi ve sosyal alanlarda kapsaml
bir arinma ve diizen yoluna girmistir.

Anahtar Kelimeler: Islam Tarihi, Asr-1 Saadet, Egitim, Vahiy, Hz.
Peygamber
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HISTORICAL EXAMPLES OF THE TRANSFORMATIVE ROLE
OF EDUCATION: THE PERIOD OF THE PROPHET

Assoc. Prof. Miicahit YUKSEL

Education is the process of bringing about desired changes in one's
behavior by his own will. Islam predicts conscious behaviors based on
thought and analysis instead of unconscious behaviors based on
conditioning. At this point, the revelation-based notification process
implemented by the Prophet is the best example of a radical transformation.
The following speech by Ja‘far b. Abi Talib to Negus during the migration to
Abyssinia beautifully expresses this transformation: “O Sovereign! We were
a people floating in the darkness of ignorance. We worshiped idols, ate dead
animal meat, and sinned. We would cut off relations with relatives and treat
neighbors badly. The strong among us crushed the weak. We continued to
live in this way until Allah sent us a messenger whose lineage,
trustworthiness and chastity we knew. The Messenger of Allah invited us to
believe in the oneness of Allah, to worship Allah, and to abandon the idols
and stones that we and our ancestors worshiped besides Allah. He ordered
us to tell the truth, to fulfill the trust, to visit relatives, to be nice to
neighbors, to avoid haram and not to kill people. He forbade us to commit
bad and sinful acts, to speak bad words, to eat the property of orphans, and
to slander chaste women. He ordered us to worship Allah and not to
associate anything with Allah, to pray, to give alms and to fast. We approved
it, believed in it and followed it in line with the messages it brought from
Allah. Thus, we worshiped only Allah and did not associate anything with
Allah. We have made haram what he has made unlawful for us, and halal
what he has made lawful...”

Islam gave a format with a revelation program to the people of the
period who came to the point of collapse with the viruses of ignorance.
Then, the education and training program implemented by the Prophet
transformed the people of ignorance into companions and the period of
ignorance into the Age of bliss.

When the revelation-centered education method is examined, it is
clearly seen that an awareness-raising activity is carried out from the center
to the environment/human to the environment. As a matter of fact, at the
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Mecca stage, we see that as an inevitable element of a healthy society, in the
first place, importance is given to raising Muslim individuals with
personalities. In the Medina stage, it is seen that importance is given to the
construction of a society based on individuals with grown-up personalities.

The Islamic education model, which approaches problems with a
holistic view based on sunnetullah, places healthy reading at the foundation
of the solution. The fact that "Read” was the first command sent by Allah in a
period in which there were many ignorant characteristics, supports this.
Because the point is not to Kkill the flies, but to dry the swamp from which
they are derived. In this context, it is significant that the verses first
emphasize on creating the consciousness of tawhid, the Hereafter, worship
and charity. In addition, educational venues such as Darul Arqgam and Suffa
have made great contributions to this point with face-to-face education. It is
possible to briefly describe the transformation experienced at the end of
this process as follows: The tribe, which is in the center of the social
structure, has been replaced by religious brotherhood. The disorganized
political structure has been replaced by a large state. In other words, people
have entered a comprehensive purification and order path in mental,
religious and social areas.

Keywords: Islamic History, The Period of the Prophet, Education,
Revelation, Prophet
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MITAT ENC’IN “UZUN CARSININ ULULARI” KITABINDA YER
ALAN EGITSEL UNSURLARIN DIN EGITIMI ACISINDAN
INCELENMESI

Do¢. Dr. M. Fatih TURANALP
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
f.turanalp@gmail.com

Tarih, bir toplumun hafizasidir. Giindelik gelismeler, tarihi bir derinlige
tekabiil etmedigi gibi uzun soluklu bir bakisi gerektiren tarih olgusunun
tesekkill de sadece bir tarih yazicilifindan ibaret olarak goriilmemeli ve
yalnizca tarihgilerin perspektifine sikistirlmamalidir. Bu sebeple diger
disiplinlerin tarihe olan katkisi yadsinamaz bir gergektir. Tarihsel bakis
acisini belirlemede ve bir dénemin sartlarini anlamada edebiyat eserlerinin
o6nemli bir rolii bulunmaktadir ve biiyiik resme tarihsel bir perspektiften
bakmada edebi bakis acis1 ¢cok 6nemlidir. Bu sadece dénemin konjonktiirel
ve siyasi gelismelerine degil, ayn1 zamanda o dénemde yasayan insanlarin
sosyolojik ve psikolojik arka planina da mikro diizeyde yaklasmaya ve belli
sosyolojik c¢cikarimlar yapmaya imkan saglamaktadir. Mitat En¢’'in “Uzun
Carsinin  Ulular” kitab1 151k tuttugu doénem itibariyla Tiirkiye'nin
modernlesme siirecini anlamada 6nemli bir anlati niteligi tasimaktadir.
Kitap, her ne kadar yerel bir cografyaya ait gibi dursa da Osmanli’'nin son
donemi ve Cumhuriyet’e gecis noktasinda savaslara ve sosyolojik
dontisiimlere birebir sahitlik etmis bir toplumun kodlarimi icerisinde
barindirmaktadir. Metnin ait oldugu tiirii belirlemedeki ¢esitli tartismalar
bir yana, Mitat En¢’in yasanmisliklarla 6rdiigii bu metnin zengin dokusu ve
anlatisindaki derinlik, ait oldugu dénemi yansitmada 6zgiin bir bakis agisina
sahiptir. Bu ¢alismada, Mitat En¢’in bahsi gecen eserindeki egitsel unsurlara
odaklanilacak ve bu unsurlar etrafinda din egitimi baglaminda c¢esitli
tespitler ve Tirkiye'nin din egitimi tarihine ait bazi ¢ikarimlar ortaya
konulacaktir.

Anahtar Kelimeler: edebiyat, egitim, egitim sosyolojisi, egitim tarihi,
Mitat Eng, Uzun Carsinin Ulularn
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EXAMINATION OF EDUCATIONAL ELEMENTS IN THE BOOK
OF MITAT ENC’S “UZUN CARSININ ULULARI” IN TERMS OF
RELIGIOUS EDUCATION

Assoc. Prof. M. Fatih TURANALP

History is the memory of a society. Daily developments do not
correspond to a historical depth, and the formation of the phenomenon of
history, which requires a long-term view, should not be seen as a mere
historiography and should not be confined to the perspective of historians
alone. For this reason, the contribution of other disciplines to history is an
undeniable fact. Literary works also have a great role in determining the
historical point of view and understanding the conditions of a period. The
literary perspective is very important in seeing the big picture from a
historical perspective. This allows not only the cyclical and political
developments of the period, but also the sociological and psychological
background of the people living at that time, to approach at a micro level
and to make certain sociological inferences. Mitat En¢’s book “Uzun Carsinin
Ulular1” is an important narrative in understanding Turkiye’s modernization
process as of the period it sheds light on. Although the book seems to belong
to a local geography, it contains the codes of a society that witnessed wars
and sociological transformations in the last period of the Ottoman Empire
and the transition point to the Republic. Apart from the various debates in
determining the genre of the text, the rich texture and depth of the narrative
of this text, which Mitat En¢ knitted with experiences, has a unique
perspective in reflecting the period it belongs to. In this study, the
educational elements in Mitat En¢’s aforementioned work will be focused
and various determinations in the context of religious education and some
inferences from Turkiye’s religious education history will be put forward
around these elements.

Keywords: literature, education, sociology of education, history of
education, Mitat Eng, Uzun Carsinin Ulular
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“BILGININ ISLAMILESTIRILMESI” PROJESI GELECEK VAAD
EDIYOR MU?
Doc¢. Dr. Necmeddin GUNEY
Necmettin Erbakan Universitesi Ahmet Kelesoglu lahiyat Fakiiltesi
necmguney@gmail.com

Giiniimiizde tiim diinyada Bati'nin paradigmasi hakimdir. Bu paradigma
18. yiiz ylizyildan itibaren somiirgecilikle birlikte yeryiiziine yayilmis ve
diinyanin biitiin bolgelerine niifuz etmistir. islam iilkelerindeki modern
kurumlar, hukuki mevzuat ve egitim basta olmak tizere biitiin sosyal ve
kiiltiirel yapilar bu paradigma tarafindan sekillendirilmistir. Neticede islam
diinyasinda bilgi ve diisiince alaninda da zamanla epistemik bir hegemonya
olusmustur. Mislimanlarin kendilerine ait olmayan kavramlara maruz
kalmali ve zihinsel siireclerinin bu fikirlerden etkilenmesi, islam diinyasinda
cesitli diren¢ ve karsi koymalara da yol agmistir. Misliman aydin ve
distintirler Bati'dan gelen tehdidi bertaraf etmek amaciyla 19. ve 20.
yuzylllarda cesitli fikirler gelistirmisler ve bu amagla farkli denemeler
yapilmistir. ‘Bilginin Islamilestirilmesi’ projesi de Bati’nin modern sekiiler
paradigmasina karsi Islami bir bilgi, diisiince ve kiiltiir biitiinii olusturmaya
calisan bir tez ve harekettir.

‘Bilginin islamilestirilmesi’ tezi daha ziyade 70’li y1llarin sonunda Ismail
R. Faruki (6. 1986) ve Nakib el-Attas’la sekillenmistir. Bu tez, Bati'da
gelistirilen sekiiler bilgiye karsi Islam diinyasimin kendi degerlerinden
hareketle yeni bir bilgi anlayis1 gelistirmesi gerektigini ve bunu (basta
sosyal bilimler olmak iizere) biitiin bilim alanlarina uygulamasi gerektigini
savunmaktadir. Faruki'nin projesi on iki madde ve ii¢ temel {izerine
kurulmustur: Bilgi-hakikatin birligi, hayatin birligi ve tarihin birligi... Ancak
bu tezin 6n kabulleri ve ¢6ziim Onerileri yeni tartismalar ve sorular ortaya
¢ikarmistir. Konu hakkinda Fazlurrahman, Alvani, S. Ramazan el-Buti gibi
cok sayida alim ve miitefekkir de goriis ve elestirilerini sunmustur.

Bilginin islamilestirilmesi projesinin 6nemli bir ayagini da egitim sistemi
ve kurumlari olusturur. Proje, Miisliiman zihnini celdiren sekiiler bir bilgi
cercevesiyle egitim veren Bati tarzi egitim sisteminin yerine, bilgiyi Islami
bir bakis acisiyla ele alan yeni bir egitim sistemi getirmeyi amaglamaktadir.
Bilgiyi Islamilestirmek icin en iyi yaklasimin egitim ve 6gretim yoluyla
olacagini ve tevhide dayali bir bilgi biitiinii olusturmak gerektigini savunur.
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Projeye gore, birbirinden kopuk ikili egitim yerine Bati tarz1 ve Islami
egitimi birlestiren ve kaynastiran yeni bir egitim anlayisi gelistirmek esastir.
Bunun sonucunda ortaya c¢ikan egitim sistemi, bilgiyi yalnizca Bati
yorumuna gore ele almak yerine, egitim alaninda Miisliimanlara 6zgi yeni
bir yaklasim sunacaktir.

Bu tebligde bilginin islamilestirilmesi projesi kisaca ortaya konularak, bu
konu etrafindaki tartismalar ele alinacak ve projenin geldigi nokta itibariyle
Bati bilgi anlayisina alternatif olup olmadig1 ve -Malezya islam Universitesi
gibi uygulama denemeleri de dikkate alinarak- egitim alaninda bir gelecek
vaad edip etmedigi sorular1 cevaplanmaya c¢alisilacaktir.

Anahtar kelimeler: islam, Bilgi, Egitim, Paradigma, islam Diinyasi
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WILL THE "ISLAMIZATION OF KNOWLEDGE" PROJECT BE
BENEFICIAL IN THE FUTURE?

Assoc. Prof. Necmeddin GUNEY

Today, the Western paradigm dominates the world. This paradigm has
spread across the globe with colonialism since the 18th century and has
penetrated all parts of the world. All social and cultural structures,
especially modern institutions, legal legislation and education in Islamic
countries have been shaped by this paradigm. As a result, an epistemic
hegemony was established in the Islamic world in the field of knowledge
and thought over time. The fact that Muslims were exposed to concepts that
were not their own and that their mental processes were influenced by
these ideas led to various intellectual resistances in the Islamic world.
Muslim intellectuals and thinkers developed various ideas in the 19th and
20th centuries to counter the threat from the West, and different attempts
were made to this end. The 'Islamization of Knowledge' project is a thesis
and movement that attempts to create an Islamic body of knowledge,
thought and culture against the modern secular paradigm of the West.

The 'Islamization of knowledge' thesis took shape mostly in the late 70s
with Ismail R. Faruki (d. 1986) and Nagqib al-Attas. It argues that against the
secular knowledge developed in the West, the Islamic world should develop
a new understanding of knowledge based on its own values and apply it to
all fields of science (especially social sciences). Al-Farugi's project is based
on twelve articles and three pillars: The unity of knowledge-truth, the unity
of life, and the unity of history... However, the presuppositions and proposed
solutions of this thesis have raised new debates and questions. Many
scholars and thinkers, such as Fazlurrahman, Alwani, and S. Ramadan al-
Buti, have also presented their views and criticisms on the subject.

An important pillar of the Islamization of knowledge project is the
education system and its institutions. The project aims to replace the
Western-style education system, which educates with a secular framework
of knowledge that distracts the Muslim mind, with a new education system
that addresses knowledge from an Islamic perspective. It argues that the
best approach to Islamize knowledge is through education and training and
that it is necessary to create a body of knowledge based on tawheed.
According to the project, it is essential to develop a new understanding of
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education that combines Western and Islamic education, rather than a
disconnected dual education. The resulting education system will offer a
new approach to education that is unique to Muslims, rather than merely
addressing knowledge according to the Western interpretation.

In this paper, the Islamization of knowledge project will be briefly
introduced, the debates around this issue will be discussed, and the
questions of whether the project is an alternative to the Western
understanding of knowledge and whether it promises a future in the field of
education will be tried to be answered by taking into account the
application trials such as the Islamic University of Malaysia.

Keywords: Islam, Knowledge, Education, Paradigm, Islamic World
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‘GEMI HADISI’ CERCEVESINDE DEGER-TOPLUM ILISKISINE
DAIR DEGERLENDIRMELER
Dog. Dr. Taha CELIK
Necmettin Erbakan Universitesi Ahmet Kelesoglu [lahiyat Fakiiltesi
celik.taha@hotmail.com

Toplumu ayakta tutan manevi dinamiklerin benimsenmesi ve yerlesmesi
noktasinda tavizsiz bir tutum sergileyen Hz. Peygamber’den nakledilen
rivayetler, degerlerin tespitinde 6nemli referanslardir. Hz. Peygamber’den
muteber isnadlarla rivayet edilen “gemi hadisi” bu tebligin konusunu tegkil
etmektedir. Rivayette Rasulullah (s) toplumu iki tabaka olarak tavsif eder.
Ayni gemide yer alan bu iki gruptan birisi altta digeri tstte yer alir. Alt
kattakiler su almak icin yukar1 c¢iktiklarinda onlar1 rahatsiz ettiklerini
diistinerek geminin altin1 delerek ihtiyaclarin1 oradan karsilamaya karar
verirler. Rasulullah (s) yukaridakilerin asagidakilere mani olmamasi
durumunda hepsinin helak olacaklarin1 soyler. Tebligde o6ncelikle ilgili
rivayetin metinsel farkhiliklarina temas edilecek ardindan rivayet; sosyal
sorumluluk, degerlerin tespitinde referansin 6nemi ve marufu emredip
miinkerden nehy etmenin birlikte yasamaya etkisi baglaminda tahlil
edilecektir.

Anahtar Kelimeler: Gemi hadisi, toplum, deger, sorumluluk, emr-i bi’l-
ma'rif nehy-i ani’l-miinker
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EVALUATIONS ON THE VALUE-SOCIETY RELATIONSHIP
WITHIN THE FRAMEWORK OF THE 'SHIP HADITH®

Assoc. Prof. Taha CELIK

The narrations transmitted from the Prophet, who showed an
uncompromising attitude towards the adoption and settlement of the
spiritual dynamics that sustain the society, are important references in the
determination of values. The "ship hadith" narrated from the Prophet with
reliable attributions is the subject of this paper. In the narration, the
Prophet (s) describes the society as two layers. These two groups are in the
same boat and one is at the bottom and the other is at the top. When those
on the lower floor go up to get water, they think that they are disturbing
them, and they decide to meet their needs from there by piercing the bottom
of the ship. The Messenger of Allah (s) says that if the above do not prevent
the following, they will all perish. In the paper, firstly, the textual differences
of the related narration will be touched upon, and then the narration; will be
analyzed in the context of the social responsibility and the importance of
reference in the determination of values and the effect of enjoining the good
and forbidding the wrong on living together.

Keywords: Ship hadith, society, value, responsibility, al-amr bil-maroof
wa Nahi an al-munkar
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DEVRIM SONRASI IRAN’DA DiNI DUSUNCE VE DEGERLER
ALANINDA YASANAN TECRUBE’NIN BIR TAHLILI
Dr. Ogr. Uyesi Asiye TIGLI

Uludag Universitesi Ilahiyat Fakiiltesi
asiyetigli@uludag.edu.tr

Bu calismanin amaci, Iran’da 1979 Devrimi'nden sonra yasanan
tecriibeden hareketle, entelektiiel ve toplumsal diizeyde dini diisiince ve
degerler alaninda ne gibi degisim ve doniisiimiin yasandigina daha yakindan
bakmak olacaktir. 1979 iran islam Cumhuriyeti’nin kurulusundan sonra
gecen kirk yilin ardindan dini degerlerin yasama aktarimi ve dini
diisiincedeki gelismeler, gercekten de iizerinde diisiiniilmesi gereken ciddi
bir tecriibedir. Zira Iran’da oldukga yaygin olan ve ciddi yatirim yapilan dini
kurum, propaganda ve egitim merkezleri ile yayin evlerine ragmen,
genclerin ve entelektiiellerin her gecen giin dinden ve mezhepten
uzaklastiklari artik bir¢ok diisiiniir, arastirmaci ve gézlemcinin dile getirdigi
bir gerceklik olarak karsimizda durmaktadir. Ozellikle Devrim’den sonra
dogup biiyiiyen nesil dikkate alindiginda dine olan ilgilerinin ¢ok diistik
oldugunu ve yilzlerini Bati diinyasina dondirdiiklerini goézlemlemek
miimkinddr.

fran’da, devrimle arzu edilenin tam aksine bir gidisatin olmasi, acaba
dogrudan hakim siyasi tavirla ve dini hiikiimlerin yanls uygulanmasiyla mi
baglantilidir? Yoksa bu durum; internet c¢agiyla daha da belirginlesen
modern diinyanin sundugu c¢ok secenekli manzarada eski degerlerin
evrensel degerlere kiyasla yetersiz goriinmesiyle mi ilgilidir? Bunlarin yan
sira, yasanan ekonomik sorunlar ve kalkinmayla ilgili problemlerin tilkede
birinci giindem maddesi olmasi ve o6zellikle genglerin bu sikintilar1 da
ozgiirliikleri kisitlayan dini uygulamalarla baglantili gormelerinin iran’daki
duruma etkileri nelerdir?

Tebligde bu ve benzeri sorularla ve daha farkl etkenleri de g6z éniinde
bulundurarak dini ve evrensel degerler alaninda, Iran gibi somut bir
ornekten hareketle bir sorgulama yapilmaya gayret edilmektedir. Bu
minvalde tebligin ilk bdliimiinde iran’in 1979 Devriminden sonraki dini
tecriibe seyrine 6zetle deginilmektedir. Daha ziyade bir durum tespiti olarak
degerlendirilecek olan bu ilk béliimden sonra, 6zellikle Devrim’den sonra
yetisen neslin diislinceleri ve yaklasimlari konusuna yer verilmektedir.
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Sonu¢ kisminda ise bu tecriibeden hareketle insanin dinle iligkisinin
gelecegi ve degerlerin degisimi konusunda bazi g¢ikarimlarda
bulunulmaktadir. Bu tespit ve ¢ikarimlar, su ana kadar Iran iizerinde
yaptigimiz bilimsel c¢alismalardan, gozlemlerden ve nihayet son iran
ziyaretinden sonra elde edilen izlenim ve kaynaklardan hareketle
yapilmaktadir.

Anahtar Kelimeler: iran, islam Cumbhuriyeti, Dini Diisiince, Déniisen
Degerler

65



AN ANALYSIS OF THE EXPERIENCE IN THE FIELD OF
RELIGIOUS THOUGHT AND VALUES IN POST-REVOLUTION
IRAN

Dr. Asiye TIGLI

The aim of this study will be to take a closer look at what kind of change
and transformation have occurred in Iran in the field of religious thought
and values at the intellectual and social level, based on the experience that
took place after the Islamic Revolution of 1979. Forty years after the
establishment of the Islamic Republic of Iran in 1979, the transfer of
religious values to life and the developments in religious thought are indeed
a serious experience that needs to be pondered over. Since, despite the
religious institutions, propaganda and numerous education centers and
publishing houses, which are all quite common in Iran and heavily invested
in, it is a reality pointed out by many thinkers, researchers and observers
that young people and intellectuals in Iran are gradually moving away from
religion and religious denominations. In particular, it is possible to observe
that the generation born and raised after the Revolution has very low
interest in religion and is clearly inclined towards the Western world.

Is this course of events in Iran being the opposite of what was aimed by
the Revolution directly related to the prevailing political attitude and the
wrong application of religious provisions? Or could this situation be
explained by the fact that nowadays old values look inadequate compared to
universal values of the multi-choice picture of modern world, which has
become even more evident with the wide spread of the internet? In addition
to these, what are the effects on the situation in Iran of the following:
economic problems and hardships related to economic development being
number one agenda in the country along with the fact that young people in
particular see these problems as connected with religious enforcement
restricting their freedom?

This paper presents an effort to inquire into the field of religious and
universal values posing the above-mentioned questions among a number of
others and considering different factors based on a concrete example of
Iran. Thus, the first part of the paper briefly mentions the course of religious
experience in Iran after the 1979 Revolution. After this first section, which
should be mainly considered as determination of the present situation, the
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thoughts and approaches of the generation that grew up after the
Revolution are discussed. Based on this experience, in the conclusion part
some inferences are made about the future of man's relationship with
religion and the change of values. These determination and inferences are
made on the basis of scientific studies we have done on Iran, observations
and, ultimately, the impressions and sources obtained during the last visit to
[ran.

Keywords: Iran, Islamic Revolution, Religious Thought, Transformation
of Values
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AHLAKI DEGERLER BAKIMINDAN
FUTUVVET TESKILATI’NIN KUR’AN KAYNAKLI EGITIM
METODU

Dr. Ogr. Uyesi Ayse Betiil ORUC
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
aboruc@erbakan.edu.tr

Donemler gegse, toplumlar farklilik gosterse ve cografyalar degisse bile
insan olma haysiyeti bakimindan vazgecilemez, degistirilemez ve Kkarsi
konulamaz ahlaki ilkeler mevcuttur. Bu ilkeler toplumu ayakta tutma,
bireylerin birlik ve beraberligini saglama, toplum i¢inde huzur ve refah
temin etme agisindan biiyiik bir 6neme sahiptir. Dolayisiyla degisen cagda
degismeyen ahlaki degerlerin varlig agiktir.

Tarih seriiveni icinde pek ¢ok toplum ahlaki meziyetleri benimsemis,
bunlarin yayginlik kazanmasi i¢in tesvik edici ve yonlendirici kuvvetini
gostermistir. Son ilahi vahyin nazil oldugu dénemde de toplum tarafindan
kabul edilen ve deger verilen ahlaki meziyetler bulunmaktadir. Heniiz
peygamber olmadan o6nce Hz. Peygamber’in ahlaki yoniiyle toplum
tarafindan kabul edilen degerli bir sahsiyet oldugu bilinmektedir. Bununla
birlikte toplumun kimi ahlaki meziyetleri benimsemesinde diinyevi
nedenler éne ¢ikmaktadir. Insanlar toplum tarafindan takdir edilmek ve
degerli goriilmek adina bir hareketi yerine getirebilmektedir. Fakat so6zii
edilen davranis ilahi bir emre dayanmadigi ve uhrevi bir amag
barindirmadigindan dolay1 ahlaki bir deger tasimamaktadir. Zira Kur’an
ayetleri davranislarin temelinde Allah’in belirledigi ilkelerin olmasi
gerektigini beyan etmektedir. Diinya hayatimin ahiret hayatiyla
tamamlanacagl beyan edilerek davranislardan dolay: sorguya cekilecekleri
insanlara haber verilmektedir. Bu a¢idan Kur’an, samimiyet ve halis niyet
cercevesinde yeni bir degerlendirme o6l¢iitii sunmakta ve neticede toplumun
siradan gordigi bir davranis deger ve anlam kazanabilmektedir. Ahlaki
degerleri farkli yonlerden ele alan ve boylelikle eylemlere yeni bakis agilar
kazandiran Kur’an'in degerlendirme o6lgiitleri asirlar1 asan bir metodoloji
ortaya koymaktadir.

Kur'an’in nazil olmasiyla birlikte asirlar boyu toplumlarin ahlaki
davranislara ayr1 bir deger verdigi, bu davranislarin siirdiriilmesi ve
yayginlik kazanmasi agisindan yonlendirici teskilatlar viicuda getirdikleri
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gorilmektedir. Bu baglamda Fiitlivvet Teskilati, toplumlar tarafindan kabul
goren davranislari ahlaki bir kimlik olarak bireylerde yerlestirmek ve bu
acidan toplumlararasi bir birlik olusturmak amaciyla tesis edilmektedir.
Kuskusuz bu teskilatin doniistlriicii etkileri asirlar boyunca farkl
cografyalarda devam etmis ve Anadolu iizerinde de Ahilik kimligiyle farkl
bir boyutta kendini gosterebilmistir. Fiitliivvet Tegkilatinin temel
prensiplerinin ele alindig1 ve ilkelerinin beyan edildigi fiitiivvetnameler ise
asirlar oncesinde toplumlarin ahlaki degerleri 6grenmesinde gosterilen
hassasiyeti ortaya koymaktadir.

Fltiivvetnamelerde yeme igme adabindan calisma ilkelerine varincaya
kadar bireylerin yasamlarinin bir edeb manzumesi iginde sunuldugu
gorilmektedir. Ancak bu hususlar dayanaksiz bir teori olmaktan
kurtarilarak islevsel yonleriyle one g¢ikartilmaktadir. Bu baglamda Kur’an
ayetlerinin 6nemli bir referans olarak kullanildig1 goriilmektedir. Ayetlerde
dikkat cekilen ahlaki ilkeler fiitiivvetnamelerde 6nemli bir atif olarak

zikredilmektedir. Diger yandan Allah Resulii’'niin egittigi sahabe,
futiivvetnamelerde 6nemli bir kaynak olarak dikkat ¢ekmektedir.

Calismada degisen cagda degismeyen ahlaki degerleri fiitiivvetnameler
esliginde okumak hedeflenmektedir. Fiitiivvetnamelerde zikredilen
ayetlerin bireylerin ahlaki kimliginin olusmasindaki ve toplumda ahlaki
degerlerin yerlesmesindeki 6nemine isaret edilecektir. Boylelikle degisim
riizgan icinde her seyin yabancilastigl, asirlardir sahip olunan degerlerin
hoyratca yok edildigi cagimizda toplumun temel ilkelerinden biri olan ahlaki
degerlerin dne ¢ikartilmas1 amaglanmaktadir.

Anahtar Kelimeler: Tefsir, Fiitiivvet Tegkilati, ahlak
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QUR’AN-BASED EDUCATION METHOD OF THE FUTUWWA
ORGANIZATION
IN TERMS OF MORAL VALUES

Dr. Ayse Betiil ORUC

Even though periods change, societies differ, and geographies change,
there are moral principles that are indispensable, irreplaceable and
irresistible in terms of human dignity. These principles are of great
importance in terms of keeping the society alive, ensuring the unity and
solidarity of individuals, and ensuring peace and welfare in the society.
Therefore, the existence of unchanging moral values in a changing age is
clear.

In the adventure of history, many societies have adopted moral virtues
and have shown their encouraging and guiding power for their prevalence.
There are moral virtues that are accepted and valued by the society at the
time when the last divine revelation was revealed. It is known that before he
became a prophet, the Prophet was a valuable personality accepted by the
society with his moral aspect. However, worldly reasons come to the fore in
the society's adoption of certain moral virtues. People can perform an act in
order to be appreciated and valued by the society. However, the said
behavior has no moral value since it is not based on a divine order and does
not have any otherworldly purpose. Because the verses of the Qur’an
declare that the principles determined by Allah should be the basis of
behavior. It is declared that the life of this world will be completed with the
life of the hereafter, and people are informed that they will be questioned
for their behavior. In this respect, the Qur'an offers a new evaluation
criterion within the framework of sincerity and sincerity. And as a result, a
behavior that society sees as ordinary can gain value and meaning. The
evaluation criteria of the Qur’an, which deals with moral values from
different aspects and thus brings new perspectives to actions, reveal a
methodology that goes beyond centuries.

With the revelation of the Qur’an, it is seen that for centuries, societies
have given a special value to moral behaviors, and they have created guiding
organizations in order to maintain and spread these behaviors. In this
context, the Futuwwa Organization is established in order to place the
behaviors accepted by the societies in individuals as a moral identity and to
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create an inter-communal unity in this respect. Undoubtedly, the
transformative effects of this organization continued in different
geographies for centuries and it was able to show itself in a different
dimension in Anatolia with the identity of Akhism. Futuwwatnames, in
which the basic principles of the Futuwwa Organization are discussed and
the principles are declared, reveal the sensitivity shown in the learning of
moral values of societies centuries ago.

Futuwwatnames seem to present the lives of individuals in a literary
style, from eating and drinking etiquette to working principles. However,
these issues are saved from being an unfounded theory and are highlighted
with their functional aspects. In this context, it is seen that the verses of the
Qur’an are used as an important reference. The moral principles highlighted
in the verses are mentioned as an important reference in the
Futuwwatnames. On the other hand, the Companions trained by the Prophet
draw attention as an important source in the futuwwatnames.

In the study, it is aimed to read the moral values that do not change in
the changing age, accompanied by Futuwwatnames. The importance of the
verses mentioned in In Futuwwatnames in the formation of the moral
identity of individuals and the establishment of moral values in society will
be pointed out. In this way, it is aimed to highlight moral values, which is
one of the basic principles of society in our age where everything is
alienated in the wind of change and the values that have been owned for
centuries are brutally destroyed.

Keywords: Tafsir, Futuwwa Organization, morality
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POSTMODERNIZM VE POSTENDUSTRIYALIZMIN
GOLGESINDE TOPLUM VE BILIM

Dr. Ogr. Uyesi Behcet BATUR
Gaziantep Islam Bilim ve Teknoloji Universitesi Islami Ilimler Fakiiltesi
behcetbatur@yahoo.com

Cagdas toplumlarin 6ne ¢ikan iki temel karakterinin sosyoekonomik,
bilimsel ve teknolojik yapida gelisen postendiistriyel toplum ile
sosyokiiltiirel, dini ve ahlaki hayatta ortaya ¢ikan postmodern toplum yapisi
oldugu sodylenebilir. Kultiirel ve ahlaki yapinin postmodern karakterine
bakildiginda baslica nitelikleri arasinda asir1 bireysellesme, gérecelesme ve
nihayet dogrunun neredeyse ortadan kalktig1 bir yapiy1 ifade etmektedir.
Buna karsilik sosyoekonomik, bilimsel ve teknolojik yapinin temel nitelikleri
ise bu alandaki akilcilasma, planlama, bilimsel arastirma, teknolojik tiretim
ve benzeri unsurlarin 6ne ¢iktig1 bir yapiy: ifade etmektedir. Bu iki yapinin
bir arada bulundugu c¢agdas toplum diizeni, bilim ve kiiltliir arasinda bir
catismay1 Uretmektedir. Ciinkii, postendiistriyel toplumun bilimsel, teknik
ve akilc1 boyutu topluma dogru, mutlak ve saglikli bir yagam alani sunarken,
postmodern toplumun rdlativist ve miiphem yapisi, kuskucu ve kararsiz bir
ahlaki yasam alani sunmaktadir. Dolayisiyla ¢agdas toplumun bir yanda
dogruyu, giiveni ve akli telkin eden boyutu ile diger yanda goreceligi ve
kuskuyu one ¢ikaran boyutu arasinda diisiinsel ve ahlaki bir ¢atismanin
varligindan s6z edilebilir.

Anahtar Kelimeler: Postmodernizm, Postendiistriyalizm, Toplum,
Bilim, Catisma
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SOCIETY AND SCIENCE IN THE SHADOW OF
POSTMODERNISM AND POST-INDUSTRIALISM

Dr. Behgcet BATUR

It can be said that the two basic characters of contemporary societies are
the postmodern society structure that emerged in socio -economic, scientific
and technological structure and sociocultural, religious and moral life. When
we look at the postmodern character of the cultural and moral structure, it
refers to a structure in which extreme individualization, relativity and
finally the truth is almost eliminated. On the other hand, the basic qualities
of socioeconomic, scientific and technological structure refers to a structure
in which rationalization, planning, scientific research, technological
production and similar elements in this field stand out. The contemporary
society in which these two structures are together produces a conflict
between science and culture. Because, while the scientific, technical and
rational dimension of the posterior society offers an absolute and healthy
living space towards society, the relative and ambiguous structure of the
postmodern society offers a skeptical and unstable moral living space.
Therefore, the existence of an intellectual and moral conflict between the
dimension of the contemporary society that suggests the truth, trust and
mind on the one hand and the relativity and suspicion that emphasizes the
relativity and suspicion.

Keywords: Postmodernism, Post-Industrialism, Society, Science, Conflict
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MUSLUMAN BIREYIN KIMLIiK INSASINDA TURK-ISLAM
SANATLARI EGITIMININ KATKILARI UZERINE BIiR DENEME

Dr. Ogr. Uyesi Fatma Seyma BOYDAK
Selcuk Universitesi Islami Ilimler Fakiiltesi
seymaboydak@outlook.com

Bireyin kimlik insasinda gesitli etmenler aktif rol oynamaktadir. Bu
etmenler arasinda dini olgular 6n plandadir. Dini argiimanlarin referans
alindign bir diger saha ise sanat ve mimaridir. insan daima cevresini
inanciyla uyum icinde bi¢imlendirir. Medeniyet de bu insanin meydana
getirdigi millet ve toplumlarin hayat tarzi, bilgi seviyesi, sanat giicii, maddi
ve manevi varligr ile ilgili vasiflarin biitiini olarak tanimlandigindan bu
medeniyeti anlama ve algilamanin en kisa ve pratik yolu sanat ve mimarisini
incelemekten ge¢mektedir. Sanat, se¢ilen bir hayat goriisii ve buna bagh
yasantiyl degisik araclarla gilizel bir bicimde baskalarina ulastirmanin
yoludur. Sanat eseri ise bu mefkire ile ortaya konulan somut malzemedir ve
sanatkdrin mensup oldugu medeniyet ailesinin rengini tasir. Yani sanat
eseri, bir mensubiyetin yansimasidir. islam sanat eserleri de onlar1 ortaya
koyanlarin iman, inang, diisiince ve hayat tarzlarinin en somut gdstergeleri
olup isldam medeniyetinin dogrudan ifadesi ve somut tezahiirleridirler.
Mimariden kitap sanatlarina tiim sanat eserlerinde bu yansimalar1 gérmek
miimkiindiir. Islam dininin bu somut égeleri Miisliiman bireyin kimlik
insasinda 6énemli vazifeler iistlenmektedir. islam medeniyetinin sanat ve
mimarisini konu edinen Tiirk-islam sanatlar1 egitimi, bireyin aidiyet
bilincini olusturmasi ve siirdiirmesinde etkin rol oynamaktadir. Miisliman
birey, inanciyla uyum icinde olan mimari yapilarda mensubu oldugu
medeniyetin elle tutulur tezahiirlerine sahitlik eder. Hiisn-i hattan tezhibe
ciltten ebruya degin tiim kitap sanatlarinda Islam’in vahdet inancinin ve
yaratilana kars1 hayranligin tezahiirlerini gézlemleyebilir. igeriginde bu ve
benzeri 6rneklemelerin verilecegi bildirimizde, ilahiyat ve Islami [limler
Fakiiltelerinin egitim programlarinda bulunan Tiirk-islam Sanatlar1 Tarihi
veya Islam Sanatlar1 Tarihi isimli derslerin hedef ve amaglarini belirlemek,
aynt zamanda tim Misliman bireylerin bu sahada alacagi egitimle
kimliklerinin nasil sekillenebilecegini ve kimlik insasinda Tiirk-islam
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sanatlar1 egitiminin ne tir katkilarda bulunabilecegini tespit etmek
amaglanmaktadir.

Anahtar Kelimeler: Tiirk-islam Sanati, Sanat Egitimi, Kimlik ingam
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AN ESSAY ON THE CONTRIBUTIONS OF TURKISH-ISLAMIC
ARTS EDUCATION IN THE CONSTRUCTION OF THE MUSLIM
INDIVIDUAL IDENTITY

Dr. Fatma Seyma BOYDAK

Various factors play an active role in the construction of an individual’s
identity. Among these factors, religious facts are at the forefront. Another
field where religious arguments are taken as reference is art and
architecture. Mankind always shapes his environment in harmony with his
belief. Since civilization is defined as the whole of the qualities related to the
lifestyle, level of knowledge, artistic power, material and spiritual existence
of the nations and societies created by this person, the shortest and most
practical way of understanding and perceiving this civilization is to examine
its art and architecture. Art has been defined as a way of conveying a chosen
view of life and related life to others in a beautiful way through different
means. The work of art, on the other hand, is the concrete material revealed
with this idea and carries the color of the civilization family to which the
artist belongs. In other words, an artwork is a reflection of an affiliation.
Islamic works of art are the most concrete indicators of the faith, belief,
thought and lifestyle of their creators, and they are the direct expression
and concrete manifestations of Islamic civilization. It is possible to see these
reflections in all works of art from architecture to book arts. These concrete
elements of the religion of Islam undertake important duties in the identity
construction of the Muslim individual. Turkish-Islamic arts education, which
deals with the art and architecture of Islamic civilization, plays an active
role in creating and maintaining the individual's sense of belonging. The
Muslim individual witnesses the tangible manifestations of the civilization
he is a member of in architectural structures that are in harmony with his
faith. One can observe the manifestations of Islam’s belief in unity and
admiration for the created in all book arts, from calligraphy to illumination,
from binding to marbling. In this paper, it is aimed to determine the goals
and objectives of the courses named Turkish-Islamic Arts History or Islamic
Arts History in the education programs of the Faculties of Theology and
Islamic Sciences and to determine how the identities of all Muslim
individuals can be shaped with the education they will receive in this field
and what kind of contributions can be made by Turkish-Islamic arts
education in the construction of identity.

Keywords: Turkish-Islamic Art, Art Education, Identity Construction
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DIN OGRETIMI SURECLERI ACISINDAN GELECEK/YARIN
ALGISI
“GAYB” KAVRAMI EKSENLI BIR OKUMA

Dr. Ogr. Uyesi Hasan CETINEL
Nevsehir Hac1 Bektas Veli Universitesi {lahiyat Fakiiltesi
hasancetinel@gmail.com

Modern zamanlarin sik¢a duyulan, basat nitelendirmelerinden bir tanesi,
“yarin ya da gelecek kaygis1”. Birey icin de toplum ve diinya i¢in de benzer
kaygilardan s6z etmek miimkiindiir. Bireyin kendi kisisel tarihi ve yarini ile
diinyanin gelecegini bu denli irtibatlandirdig1 bir baska tarih dilimi olmus
mudur, sorgulanmasi gereken bir durum olarak dikkat ¢ekmektedir. Zira
kiiresel oOlgekli sorunlar olarak ilk akla gelenler listesinde yer alan
silahlanma, savaslar, gocler, ekonomik krizler, iklim krizi vb. olgular olayin
tarafi olan olmayan herkesi etkisi altina almaktadir. Egitim o6gretim
slireglerinin 68renen agisindan en temel amaglari arasinda, bireye yansitici
diistinme, metabilis vb. diisiinme stilleri noktasinda katki sunmak yer
almaktadir. Bu diistinme stilleri sayesinde bireyin, yasadigl ¢agin lirettigi
kriz ve tehditlerle bas edebilmesi beklenmektedir. Konuya din 6gretim
stirecleri acisindan bakildiginda, bireyin hayata ve oliime dair anlam
iiretmesi, yasarken basina gelen iiziintii veren ya da sabrini zorlayan
durumlar karsisinda psikolojik biitiinliigiinii korumas1 noktalarinda din
egitiminin sundugu katki bilinmektedir. islam diisiincesinde “gayb” adi
altinda gelecege ve yarina dair bir bakis agisi bir kavrayis bicimi mevcuttur.
Bildiride, kendisinin ve diinyanin yarm hakkinda Miislimanin nasil
pozisyon almasi gerektigi ve yarin algisinin boyutlar1 noktasinda, “gayb”
kavrami ekseninde, Kur’an-1 Kerim merkezli bir analizde bulunulmaktadir.
Siinnetten o6rnek rivayetlere basvurularak, Ras@lullah’in (as) 0gretim
metodunda “gelecek/yarin” algisinin 6nemine yer verilmektedir.

Anahtar Kelimeler: Din Egitimi, Gayb, Gelecek Kaygisi, Diisiinme Stilleri
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PERCEPTION OF THE FUTURE/TOMORROW IN TERMS OF
RELIGIOUS EDUCATION PROCESSES
A READING AXIS OF THE CONCEPT OF “THE UNSEEN”

Dr. Hasan CETINEL

One of the most frequently heard and dominant characterizations of
modern times is “anxiety about tomorrow or the future”. It is possible to talk
about similar concerns for the individual, society and the world. It draws
attention to a situation that needs to be questioned whether there has been
another historical period in which the individual has so much connected his
personal history and future with the future of the world. Because of
armament, wars, migrations, economic crises, climate crises, etc. The facts
affect everyone who is not a party to the event. Among the most basic
purposes of education and training processes for the learner are reflective
thinking, metacognition, etc. to the individual. contributing to the point of
thinking styles. Thanks to these thinking styles, it is expected that the
individual will be able to cope with the crises and threats produced by the
age in which he lives. When we look at the subject in terms of religious
education processes, it is known that religious education contributes to the
individual's making sense of life and death, and maintaining his
psychological integrity in the face of distressing or challenging situations in
his life. In Islamic thought, there is a perspective and a way of understanding
the future and tomorrow under the name of "unseen". In the paper, an
analysis is made based on the Qur'an on the axis of the concept of "unseen”
in terms of how a Muslim should take a position about the future of himself
and the world and the dimensions of the perception of tomorrow. The
importance of the perception of "future/tomorrow" in the teaching method
of the Messenger of Allah is given by referring to exemplary narrations from
the Sunnah.

Keywords: Religious Education, Unseen, Future Anxiety, Thinking Styles
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THE ROLE OF SCIENTIFIC CENTERS IN REVITALIZING
INTELLECTUAL AND CULTURAL LIFE IN BILAD AS-SUDAN
DURING THE 12TH AND 17TH CENTURIES AD

Dr. Mohamadou Aboubacar MAIGA

Bilad as-sudan's educational centers played an important role in
enriching the cultural movement and rejuvenating scientific life. The kings
and sultans of this region, during the period between the twelfth century
and the seventeenth century AD, were interested in spreading science and
encouraging scholars and students of science, which helped prepare the
ground for the scientific and cultural renaissance in Bilad as-siidan society.
The establishment of these scientific centers led to the delegations of
scholars from the countries of the Arab world (Moroccans, Andalusians,
Hijazi's, Egyptians, and Libyans) to the region; scientific and cultural
communication between the region and the neighboring Arab countries; the
emergence of public and private libraries; and the flourishing of the
movement of teaching, authorship, and writing, which attests to the
prestigious scientific level reached by the scholars of that period. It is from
this point that this research seeks-through the implementation of the
descriptive analytical method-to shed light on the most important of these
scientific institutions that were established in this region in order to identify
the contributions and services they provided, and to identify their important
role in enriching the intellectual movement and its diversity for the peoples
of the Bilad as-siidan region. The importance of the topic lies in shedding
light on the cultural and scientific roles played by the centers in spreading
religion and consolidating it in the hearts of the people, in addition to its
role in spreading the Arabic language and Islamic culture, and this study
contributes to providing as clear a picture as possible about the features of
culture and civilization. In the Bilad as-stidan region, as for the problem
posed by the research topic, it is as follows: What are the most important
scientific schools that were established in the region during the study
period? And how did these schools contribute to enriching the scientific and
cultural life in this country? Are the schools we are referring to those
schools known in some countries of the Islamic world, or are they
something more comprehensive? What is the extent of the advancement of
science in its shadow? And how have these schools affected and been
affected by the scientific movement in particular, as well as cultural life in
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general? In order to answer the previous questions, we divided the
research, in addition to the introduction and conclusion, into two sections.
The first topic deals with the concept of scientific schools, their origin and
development in the region. The second topic deals with the role of schools in
the intellectual and cultural life of Bilad as-stidan. We followed that up with
a conclusion in which the most important results were recorded. This study
concluded that Bilad as-suidan has known scientific centers represented in
mosques, schools and libraries, and the most important of these centers that
have gained fame in Bilad as-siidan are the Great Mosque of Timbuktu,
Sankore University, Sidi Yahya al-Tadelsi Mosque, Jinni Mosque, Gao
Mosque, and other scientific centers that have contributed to an active role
in the scientific life in the region.

Keywords: Schools, Cultural Life, Bilad As-Stidan, Mali, Songhay
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KUR’AN-1 KERIM’E GORE KAYNAGI VE MUHTEVASI
ACISINDAN DEGERLER

Dr. Ogr. Uyesi Mehmet DEMIR
Gaziantep Islam Bilim ve Teknoloji Universitesi islami Ilimler Fakiiltesi
mdemir6358@gmail.com

Kur’an-1 Kerim, Yiice Allah tarafindan hem diinya hem ahiret mutluluk ve
huzurunu yasamalar1 i¢in biitiin insanlara ulastirilmak tizere indirilmis
evrensel ilahi bir kitaptir. Hz. Peygamber de bu ilahi kitabin uygulayicisidir.
Kur’an-1 Kerim’e gore kaynagi ve muhtevasi acisindan degerleri genel olarak
hak olan degerler ve batil olan degerler seklinde tasnif etmek miimkiindiir:

Hak olan degerlerin kaynagini ve muhtevasini, ilahi vahiyler bilhassa
Kur’an-1 Kerim ve Stnnet-i Seniyye olusturur. Kur’an-1 Kerim, her seyi
yoktan yaratip onu hikmetle en uygun sekilde kilan Yiice Allah’in kelamidir.
Yiice Allah'in bu kelamini insanlara tebligde bulunan, agiklayan ve
tatbikatiyla gosteren ise Hz. Peygamber’dir. Boylece hak olan degerlerin
kaynagi ve muhtevasi, Yiice Allah’a ve Hz. Peygamber’e dayanir. Kur’an-1
Kerim’deki emirler ve yasaklar, Hz. Peygamber’in kavli, fiill, takriri
stinnetleri bu konuda temeldir. Ayrica islim’in esaslarina aykir1 diismemek
kaydiyla orf ve adetler de hak olan degerlerin kaynag ve muhtevasi
arasinda yer bulur. Ornek alinmasi gereken sahsiyetler olmasi hasebiyle de
peygamberlere 6zellikle Hz. Peygamber’e tabi olanlar, Kur’an-1 Kerim'i ve
Siinnet-i Seniyye'yi o6l¢li kabul etmek durumundadirlar. Bu bakimdan
kaynagi ve muhtevasi hak olan degerlerde keyfilik yoktur, herhangi bir
kimseye ayricalik tanimaz.

Batil olan degerlerin kaynagin1 ve muhtevasini ise iblis yahut seytan,
nefs-i emmare, Nemrud, Fir'avn, Ebi Leheb ve onlara tabi olanlar vb. kisiler
teskil eder. Bunlar, kotiliigii iyilik, ¢irkinligi gilizellik, yanlishg1 dogruluk,
adaleti zuliim, hakki batil, hiilasa her seyi ters gosterme gayretinde
bulunurlar. icki igmek, kumar oynamak, aldatmak, kan dékmek, insan
oldiirmek, yikip kirmak, kisaca her tiirlii fesad1 ve koétiiliigii yapmak onlarin
vazifeleridir; batil ve yanls isleri kendileri i¢in bir deger gostergesi olarak
kabul ederler. insanlarin can, akil, nesil, mal ve din emniyeti ihlallerinin s6z
konusu edildigi her yer, her toplum, Kur'an-1 Kerim'e gore kaynagi ve
muhtevas1 batil olan degerlere sahip olmaktan baska bir sey degildir.
Dolayisiyla Kur’an-1 Kerim’e gore kaynagi ve muhtevasi hak olan ve batil
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olan degerlerin her biri, ortaya c¢ikisi itibariyla digerinden farklidir. Bununla
birlikte insanlik fitratlarini koruyan kimselerin, kaynagini ve muhtevasini
hak ve adalet istikametinde gorebilecekleri degerler de vardir. Onun i¢in
fakl kdltiir, medeniyet ve inanglara sahip mubhtelif toplumlar, birbirinin
hakkina tecaviiz etmedigi siirece bir arada yasama ortamini ve imkanim
elde etmislerdir.

Anahtar Kelimeler: Kur’an, Kaynak, Deger

84



VALUES IN TERMS OF SOURCE AND CONTENT ACCORDING
TO THE QUR'AN

Dr. Mehmet DEMIR

The Qur'an is a universal divine scripture revealed by Almighty Allah to
be delivered to all people so they can experience happiness and peace both
in this world and in the hereafter. Also, the Prophet practices this divine
scripture. According to the Qur'an, it is possible to classify values in terms of
their source and content as generally true and false values: Divine
revelations, especially the Qur'an and Sunnah, constitute the source and
content of the true values. The Qur'an is the word of Almighty Allah, who
created everything out of nothing and made it most appropriate with
wisdom. Prophet conveys this word of Almighty Allah to people, explains it,
and shows it with practice. Thus, the source and content of the true values
depend on Almighty Allah and the Prophet. In this regard, the orders and
prohibitions in the Qur'an, the Prophet's verbal, actional, and approving
Sunnah are the basis. In addition, customs and traditions find a place among
the source and content of the true values, provided that they do not
contradict the principles of Islam. Since they are personalities who should
be taken as an example, those who follow the prophets, especially the
Prophet, must accept the Qur'an and the Sunnah as a criterion. In this
respect, there is no arbitrariness in the values whose source and content are
true, and it does not give any privileges to anyone.

The source and content of the superstitious values are constituted by
persons such as the demon or the devil, the nafs-i ammare, Nemrud,
Pharaoh, Abu Lahab, and those who follow them. They strive to show evil as
nice, ugliness as beauty, wrongdoing as truth, justice as cruelty, right as
wrong, in short, everything wrong. Drinking alcohol, gambling, cheating,
shedding blood, killing people, destroying them, shortly, and committing all
kinds of mischief and evil are their duties; they accept superstitious and
wrong deeds as a sign of value for themselves. Every place and every society
where violations of people's safety of life, mind, generation, property, and
religion are in question is nothing but having values whose source and
content are superstitious according to the Qur'an. According to the Qur'an
hence, each of the values whose source and content are true and false is
different from the other in terms of their emergence. However, there are
also values that those who protect human nature can see their source and
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content in the direction of right and justice. For this reason, various societies
with different cultures, civilizations, and beliefs have obtained the
environment and opportunity to live together as long as they do not violate
each other's rights.

Keywords: The Qur’an, Sources, Values
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LOKMAN SURESI 12-19. AYETLERI BAGLAMINDA DEGERLER
EGITIMINDEKI MUHTEVA VE SOYLEMIN ANALIZI

Dr. Ogr. Uyesi Mustafa Murat BATMAN
Amasya Universitesi Ilahiyat Fakiiltesi
m.muratO5@hotmail.com

Cocukta degerler egitimi, son donemde egitim-6gretim alaninda
iizerinde fazlasiyla durulan konular arasinda yer almaktadir. Konu hakkinda
yapilan ¢alismalarda dinin en temel kaynagi olmasi miinasebetiyle Kur'an
sure ve ayetlerinden faydalanildig1 goriilmektedir. Esasen dinin temel
kaynaklarinin bu ve benzeri ¢alismalarda kullanilma amacinin arkasinda
yatan en dnemli motivasyonun arastirma bulgularini nesnel ve teolojik bir
veriye dayandirma ihtiyact oldugu diisiiniilebilir. Bununla birlikte tefsir
ilminin kendine has ydntemlerinin oldugu da goézden kagirilmamalidir.
Ozellikle cocukta deger ya da karakter e8imi noktasinda Kur'an
pasajlarindan verilen 6rnek ve dayanaklarda tefsir ilminin gerekliliklerini de
gdz onlinde bulunduran bir yaklasima ihtiya¢ oldugunu séyleyebiliriz. Bu
dogrultuda oncelikle Lokman suresi hakkinda kisa ve 6z teknik bilgiler
vererek konunun alt yapisi hazirlanmistir. Burada kisaca surenin niizuld,
inis sebebi ve genel olarak muhtevasindan bahsedilmekle birlikte Lokman
kissasi hakkinda o6zet bilgiler verilecektir. Bu vesileyle s6z konusu kissanin
degerler egitimindeki oOrnekligi tizerinden Kur’an kissalarinin bireyin
hayatindaki fonksiyonu da g6z oniine serilmis olmaktadir. Daha sonra ise
calismamizin esasini teskil eden Lokman suresi 6rnekliginde cocukta
degerler egitimi mercek altina alinacaktir. Genel olarak surenin ilgili
boliimiiniin ¢ocuk egitimi agisindan 6énemli bir veri ve deger ifade ettigini
soyleyebiliriz. Hatta surenin bu pasajinin hem genel olarak egitim bilimi
acisindan hem de ¢ocuk egitimi, degerler egitimi, ahlak egitimi ve karakter
egitimi gibi konular agisindan bilimsel ¢alismalara ilham kaynagi oldugu
anlasilmaktadir. Bizim ¢alismamizi daha 6nce yapilan bu g¢alismalardan
ayiran husus ise surenin ilgili pasajini muhteva ve soylem bicimi
bakimindan analiz ederek konuya olan yaklasim bicimimizdir. Bu vesileyle
konuyla ilgili daha 6nce var olan ¢alismalarin olusturdugu literatiire farkh
bir acidan katki saglamay1 hedefliyoruz. Muhteva analizinden kastimiz,
tefsir ilminin gerekliliklerini géz 6niinde bulunduran bir hassasiyetle surede
gecen Hz. Lokman'in ogluna ogiitlerinden olusan pasajin icerigini
incelemektir. Burada s6z konusu ogiitleri dncelikle inang¢/tevhid, ibadet
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aliskanligi kazandirma, ahlak/deger egitimi ve kendisiyle birlikte cevresi
icin de iyi insan olma gibi basliklar altinda tasnif edecegiz. Sonrasinda bu
icerikleri tek tek surede gecen ayetlerin 6rnekliginde analiz etme imkani
bulacagiz. Calismanin ikinci béliimiinde ise degerler egitiminde Lokman
Suresi 12-19. ayetleri, bu defa da séylem analizi lizerinden ele alinacaktir.
Soylem analizinden kastedilen ise egitimci merkezli basliklardan olusan bir
incelemedir. Bir bagka ifadeyle surede gecen Hz. Lokman’in o&gitleri
baglaminda egitende olmast gereken donanmimlara dair ¢ikarimlar
yapilacaktir. S6z konusu ayetlerin s6ylem bicimleri edebi ve sanatsal acidan
incelenerek o6grenciye/cocuga saygi duyma, gerekcelendirme, sefkatle
yaklasma, dikkat cekme, edebi sanatsal bir dil kullanma, 6diil-ceza iislubu,
diisiinceye ve degere dayandirma gibi egitende aranan donanimlara dair
cikarimlar ornekler iizerinden islenecektir. Sonu¢ olarak bu calismada
Kur'an’da Hz. Lokman’in dgiitleri iizerinden degerler egitiminin insasina
dair fezlekeler, biitiinsel bir gozle ve rafine bir sekilde ortaya
konulmaktadir.

Anahtar Kelimeler: Tefsir, Lokman Suresi, Degerler Egitimi, Cocuk
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AN ANALYSIS OF CONTENT AND DISCOURSE IN VALUES
EDUCATION IN THE CONTEXT OF THE VERSES SURAH
LUQMAN 12-19.

Dr. Mustafa Murat BATMAN

Children's values education is among the subjects that have been
emphasized in the field of education recently. In the studies on the subject, it
is seen that the suras and verses of the Qur'an are used because they are the
most basic source of religion. In fact, it can be thought that the most
important motivation behind the purpose of using the main sources of
religion in this and similar studies is the need to base the research findings
on an objective and theological data. However, it should not be overlooked
that the science of tafsir has its own methods. We can say that there is a
need for an approach that takes into account the requirements of the
science of tafsir in the examples and references given from the Qur'an
passages, especially at the point of value or character inclination of the child.
In this direction, firstly, the infrastructure of the subject was prepared by
giving short and concise technical information about the Surah Lokman.
Here, the revelation of the surah, the reason for its descent and its content in
general will be mentioned, and brief information will be given about the
story of Lokman. On this occasion, the function of the anecdotes of the
Qur'an in the life of the individual is revealed through the example of the
aforementioned story in values education. Then, values education in
children will be examined in the example of Surah Lokman, which
constitutes the basis of our study. In general, we can say that the relevant
part of the surah represents an important data and value in terms of child
education. In fact, it is understood that this passage of the surah is a source
of inspiration for scientific studies both in terms of education in general and
in terms of subjects such as child education, values education, moral
education and character education. What distinguishes our study from these
previous studies is our approach to the subject by analyzing the relevant
passage of the surah in terms of content and discourse. On this occasion, we
aim to contribute to the literature created by previous studies on the subject
from a different perspective. What we mean by content analysis is Lokman's
advice to his son is to examine the content of the passage. Here, we will
classify the advices in question under the headings such as faith/tawhid,
acquiring the habit of worship, moral/value education, and being a good
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person for himself and his surroundings. Afterwards, we will have the
opportunity to analyze these contents one by one with the example of the
verses in the sura. In the second part of the study, the relevant verses of
Surah Lokman in values education will be discussed this time through
discourse analysis. What is meant by discourse analysis is an analysis of
educator-centered topics. In other words,. In the context of Lokman's advice,
inferences will be made about the equipment that the trainer should have.
The discourse forms of the verses in question will be examined in literary
and artistic terms, and the implications of the equipment sought in the
trainer will be processed through examples. As a result, in this study the
conclusions on the construction of values education through Lokman's
advice are presented in a holistic and refined way.

Keywords: Tefsir, Values Education, Child, Surah Lokman
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DEGISEN SARTLARIN VE TOPLUMSAL DEGERLERIN ARAP
SITRINDEKI iZDUSUMU OLARAK KLASIK ARAP SIIRINDE
MUKADDIME BOLUMUNDE GORULEN DEGISIKLIKLER
Dr. Ogr. Uyesi Selcuk PEKPARLATIR
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
spekparlatir@gmail.com

Mukaddime bolimi, siirin adeta anahtar1 konumundaki matla‘
kismindan sonra gelen, kasidenin ana konuya gecis oncesi en temel
boliimidir. Arap siirinin ilk donemi olan cahiliye doneminde kasidelerin
mukaddime boéliimlerinde genellikle atlal, gazel, sevgiliye gozyas1 dokme,
sevgilinin tasviri, gece yapilan ¢él yolculugu yer alirdi. Ozellikle ibn Kuteybe
ve Ibn Rasik el-Kayravani basta olmak iizere cahiliye dénemi siirindeki
kaside yapisini esas kabul eden kimi edebiyat elestirmenleri, klasik kaside
planina sadik kalmanin Arap siirinde bir zorunluluk oldugunu belirtir ve
kasideye yukarida zikredilen unsurlarla giris yapilmasi gerektigini goériisiini
savunmaktadirlar. Onlara gore siirin degeri buna baghdir. Fakat sonraki
donemlerde cografyanin genislemesi ve degismesiyle birlikte kiiltiirel
etkilesim artmis ve toplumsal degerlerde bir degisim yasanmistir. Arap siiri
de bu degisimden nasibini almis ve kendisinde gerek muhteva gerekse sekil
olarak degisiklikler meydana gelmistir. Mesela ¢olde, at sirtinda, elinde kilici
ile cadirda yasayan bir sairin deger ve duygu diinyasi ile su kenarinda, iiziim
bahceleri icerisinde, muhkem saraylarda elinde kadehlerle yasayan bir
sairin deger ve duygu diinyasinin ayni olmasini beklemek ¢ok makul olmaz.
Yahut islamiyet’ten 6nce yasamis bir sairin deger yargilan ile Islamiyet'i
kabul etmis bir sairin deger yargilar1 birbirinden tamamen farkh
olabilmektedir. Iste bu tiir degisimler siire yansimis, siirlerde ele alinan
konular farklilasmaya baslamis, cahiliye dénemi siir kaliplarinin da disina
cikilmistir. Nitekim edebiyat elestirmenleri de mukaddime hakkinda farkl
goriisler zikretmislerdir. Basta ibnu’l-Esir olmak iizere klasik kaside planina
sadik kalinmasi gerektigi goriisiiniic benimsemeyenler sairin igerisinde
yasadigl donemin sartlarina gore bu planin disina ¢ikabilecegini ve
dogrudan medih veya ihvaniyyat konusundan s6z ederek siire girise
yapilabilecegi goriisiinii ileri siirmislerdir. Bu c¢alismada, yasanan bu
farklilasmanin Arap siirindeki yansimalar1 cergevesinde mukaddime
boliimlerindeki degisimler oOrnekleri ile ele alinarak degerlendirilmeye
calisilacaktir.

Anahtar Kelimeler: Arap Siiri, Mukaddime, Degisen Degerler
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CHANGES IN THE MUQADDIMAH SECTION IN CLASSICAL
ARABIC POETRY AS THE PROJECTION OF CHANGING
CONDITIONS AND SOCIAL VALUES IN ARABIC POETRY

Dr. Selcuk PEKPARLATIR

The muqaddimah part is the most basic part of the gasida, that comes
after the matla' part which is almost the key of the poem, before the
transition to the main subject. In the period of jahiliyyah, which is the first
period of Arabic poetry, atlal, ghazal, crying for the lover, the description of
the lover, and the desert journey made at night would usually take place in
the muqaddimah parts of the gqasidas. Some literary critics, especially Ibn
Qutayba and Ibn Rashik al-Kayravani, who accept the qasida structure in the
poetry of the Jahiliyya period as a basis, state that it is a necessity to stick to
the classical ode plan in Arabic poetry and they argue that the ode should be
introduced with the elements mentioned above. According to them, the
value of poetry depends on it. However, with the expansion and change of
geography in the following periods, cultural interaction increased and there
was a change in social values. Arabic poetry also got its share from this
change and there were changes in both its content and form. For example, it
would not be reasonable to expect the value and emotional world of a poet
living in the desert, on horseback, in a tent with his sword in hand, to be the
same as that of a poet living by the water, in vineyards, in strong palaces,
with goblets in his hand. Or, the value judgments of a poet who lived before
Islam and the value judgments of a poet who accepted Islam may be
completely different from each other. Such changes were reflected in the
poetry, the topics covered in the poems began to differ, and the poetic
patterns of the jahiliyyah period were gone. As a matter of fact, literary
critics have also mentioned different opinions about the muqaddimabh.
Those who did not adopt the view that the classical ode plan should be
adhered to, especially Ibnu'l-Esir, argued that the poet could go out of this
plan according to the conditions of the period he lived in, and that he could
enter the poem by directly talking about the subject of eulogy or ihvaniyyat.
In this study, within the framework of the reflections of this differentiation
in Arabic poetry, the changes in the mugaddimah sections will be evaluated
with examples.

Keywords: Arabic Poetry, Mugaddimah, Changing Values
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DEGERLER EGITIMININ BIR PAYDASI OLARAK SIVIL
TOPLUM KURULUSLARI

Dr. Ogr. Uyesi Siimeyra ARICAN
Yalova Universitesi Islami {limler Fakiiltesi
sumeyra.arican@yalova.edu.tr

Degerler ve egitim arasinda kokli bir iliski bulunmaktadir. Egitim,
degerlerin yasatilmasini, aktarilmasini ve gelistirilmesini saglamaktadir.
Degerler egitimi farkli kanallarla gerceklestirilebilmektedir. Degerlerin
yetisen nesle kazandirilmasinda toplum, aile, okul, yazili, sesli ve gorsel
medya yani sira devlet kurumlari disinda kurumsallasan sivil toplum
kuruluslarmin da etkileri bulunmaktadir. Degerler egitimi son 10 yildir
orgiin egitim i¢cin daha da 6nem kazanmis, okullarda degerler egitimi
calismalar1 baslatilmistir. Daha 6nce ortiik programla verilen degerler artik
planli ve programh bir sekilde okul ¢ag1 cocuklarina kazandirilmaya
calisiilmaktadir. Bununla birlikte okul ¢agi ¢ocuklar1 icin degerler egitimi
faaliyetleri sadece okulla sinirli kalmamaktadir. Goniilli kuruluslar olan sivil
toplum kuruluslar1 da degerler egitimi faaliyetleri yiirtitmektedir. Sivil
toplum kuruluslarinin degerler egitimi ¢alismalarinin incelenmesine ihtiyac
duyulmaktadir. Literatiirde 6rgiin egitimde degerler egitimi c¢alismalarina
yogunlasilmis, degerler egitimi konusu farkli agilardan ele alinmistir. Ancak
sivil toplum kuruluslarinin degerler egitimi ¢alismalarina yonelik
arastirmalar sinirh kalmistir.

Bu ¢alismada degerler egitimine yonelik olarak cesitli alanlarda faaliyet
gosteren ve kendilerini dini bir misyonla ifade eden sivil toplum kuruluslari
secilmigtir. Secilen kuruluslarin, degerler egitimi calismalarinin tarihsel
stireci, degerler egitimi faaliyetleri, her bir kurumun Kkendi
misyon/vizyon/amacina gore degerler egitimi calisma ve uygulamalari,
degerler egitimi calismalarinin yontemleri, yol ve araglari ile tarihsel siire¢
icindeki degisimleri arastirilmistir. Nitel bir durum g¢alismasi olan bu
arastirma kapsaminda sivil toplum kuruluslarinin dokiimanlar1 incelenmis,
elde edilen veriler icerik analizi yontemiyle degerlendirilmistir.

1-) Sivil Toplum Kuruluslarinin Degerler Egitimi Calismalar:

Sivil toplum kuruluslar1 2003 sonrasinda degerler egitimi calismalarina
baslamislardir. Sivil toplum kuruluslarinin degerler egitimine yonelik
calismalary; yayin, proje ve faaliyetler olarak li¢ alanda yiriitiilmektedir.
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Sivil toplum kuruluslarinin misyon/vizyon/amacina gore degerler egitimi
calisma ve uygulamalar1 farkhilasmaktadir. Sivil toplum kuruluslarinin
degerler egitimi calismalar1 geleneksel/modern eksende seyretmektedir.
Faaliyetleri agisindan sivil toplum kuruluslarinin, sadece eylem odakli
olarak calisan kurumlar ve uygulama ve dusiinsel odakli ¢calismalar birlikte
ylriten kurumlar ile olarak ikiye ayrildigi goriilmektedir. Sivil toplum
kuruluslarinin =~ bazilar1  degerler  egitimi  calismalarinda  devlet
kurumlarindan destek alirken, bazilar1 da miistakil olarak c¢alismaktadir.
Sivil toplum kuruluslarinin degerler egitimi ¢calismalarinin tarihsel stireci li¢
ana bolimden olusmaktadir: 2004 6ncesi donem, 2004-2010 arasi donem
ve 2010 sonrast donem. Sivil toplum kuruluslarinin degerler egitimi
calismalar1 2010 sonrasi donemde hiz kazanmistir. Sivil toplum kuruluslar:
en az okul o6ncesinde degerler egitimine yogunlasmistir. Sivil toplum
kuruluslarinin degerler egitimi agisindan drnek uygulamalar1 oldugu tespit
edilmistir. Sivil toplum kuruluslar1 degerler egitiminde 6nemli bir paydas
olarak dikkat cekmektedir. Orgiin egitim icinde ya da disinda faaliyetleriyle
degerler egitimine destek sunmaktadirlar. Yeni yetisen neslin degerler
egitiminde orgiin ve yaygin tim kanallarin ise kosulmasi biiyiik dnem
tasimaktadir.

Anahtar Kelimeler: Din Egitimi, Degerler Egitimi, Yaygin Egitim, Sivil
Toplum Kurulusu, Degerler Egitimi Calismalar:
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NON-GOVERNMENTAL ORGANIZATIONS AS A
STAKEHOLDER OF VALUES EDUCATION

Dr. Siimeyra ARICAN

There is a deep-rooted relationship between values and education.
Education ensures the survival, transmission and development of values.
Values education can be carried out through different channels. In addition
to society, family, school and media, institutionalized non-governmental
organizations other than government institutions also have effects on the
acquisition of values to the next generation. Values education has gained
more importance for formal education in the last 10 years, and values
education studies have started in schools. Values previously given implicitly
are now being taught to school-age children in a planned and programmed
manner. However, values education activities for school-age children are
not limited to school only. Non-governmental organizations, which are
voluntary organizations, also carry out values education activities. There is a
need to examine the values education studies of non-governmental
organizations. In the literature, values education studies in formal education
have been focused on, and the subject of values education has been
discussed from different perspectives. However, research on the values
education studies of non-governmental organizations has been limited.

This study examines the non-governmental organizations operating in
various fields for values education and expressing themselves with a
religious mission. The historical process of the values education studies of
the selected organizations, the values education activities, the values
education studies and practices of each institution according to their own
mission/vision/purpose, the methods, ways and tools of the values
education studies and their changes in the historical process have been
researched. Within the scope of this research, which is a qualitative case
study, the documents of non-governmental organizations were examined
and the data obtained were evaluated by the content analysis method.

1-) Values Education Studies of Non-Governmental Organizations

Non-governmental organizations began to work on values education
after 2003. The works of non-governmental organizations on values
education are carried out in three areas as publication, project and
activities. Values education studies and practices differ according to the

95



mission/vision/purpose of non-governmental organizations. Values
education studies of non-governmental organizations follow the
traditional/modern axis. In terms of their activities, it is seen that non-
governmental organizations are divided into institutions that work only
with an action-oriented approach and those that carry out practical and
intellectual-oriented studies together. While some non-governmental
organizations receive support from state institutions in their values
education studies, some of them work independently. The historical process
of values education studies of non-governmental organizations consists of
three main parts: the period before 2004, the period between 2004-2010
and the period after 2010. The values education activities of non-
governmental organizations gained momentum in the post-2010 period.
Non-governmental organizations have focused on values education in pre-
school the least. It has been determined that non-governmental
organizations have exemplary practices in terms of values education. Non-
governmental organizations draw attention as important stakeholder in
values education. They support values education with their activities inside
or outside of formal education. It is of great importance to employ all formal
and common channels in the values education of the new generation.

Keywords: Religious Education, Values Education, Non-formal
Education, Non-Governmental Organization, Values Education Studies
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OGRENCILERIN DEGER YONELIMLERI UZERINE BIR
INCELEME: KKTC ORNEGI

Dr. Ogr. Uyesi Umit KALKAN
Ankara Sosyal Bilimler Universitesi Islami {limler Fakiiltesi
umit.kalkan@asbu.edu.tr

Degerler, bireyin tutum ve davranislarini sekillendiren, toplumla
etkilesimi sonucunda olusan, zamanla geliserek bireyin davranislarina,
algilarina, diisiincelerine yol gosteren, icinde bulundugu toplum tarafindan
kabul goérmesini, kiiltiirel, sosyal ve siyasi a¢idan varligini siirdiirmesini
saglayan temel kaliplardir. Kiiresellesme/globallesme, maddi ydniiyle
sanayi devrimi, disiinsel yoniiyle Fransiz ihtilalinin ortaya ¢ikardig iirtn,
fikir ve kiltiirel aligverisin uluslararasi biitiinlesme siireci olarak
tanimlanabilir. Ozellikle 1980’li yillardan itibaren ulus devlet olmayan
iilkeler, ortak bir ideal olarak ¢ok kiiltiirliiliik kavraminmi diger uluslara bir
nevi list kimlik olarak benimsetmeye ¢alismaktadirlar. Bu durum toplumsal
farkliliklarin zenginligi olarak yansitilsa da farkli olma, o6tekilestirme,
degersizlestirme, alt-st Kkiltiir gibi ayrisma ve boliinmeyi tetikleyen
unsurlart 6n plana ¢ikarmaya baslayarak, giinlimiiz ulus-devlet anlayisin
benimseyen toplumlari bir deger krizi ile karsi karsiya birakmistir. Ulkeler
bu olumsuz etkilerden korunmak i¢in birtakim oOnlemler almaktadir.
Anadolu ve Kibris adasi tarihin ¢ok eski devirlerinden itibaren bir ¢ok
medeniyete ev sahipligi yapmis, Kibris'in Osmanli hakimiyetine gegcmesiyle
adadaki Tiirk niifusu artmstir. ilk olarak 1877’den 1960 yilina kadar Ingiliz
idaresi ve 1960 sonrasi Kibris Cumhuriyeti doneminde politik, siyasi
nedenlerle Kibris Tiirk Toplumu, tarihi, dini ve kiiltiirel degerlerinden uzak
kalmistir. Ikinci olarak 6zellikle 20007li yillardan itibaren, turizm ve
yuksekdgrenim potansiyeli adanin sosyo-kiiltiirel agidan hizli bir degisim
slireci yasayarak ¢ok kiiltiirlii ve kozmopolit bir yapiya doniismesine neden
olmustur. Bu iki 6nemli olgu aslinda adanin bir deger krizi ile kars: karsiya
oldugu seklinde yorumlanabilir. Kendi kimligine yabancilasan toplumlarin
siddetli bir degerler krizi yasadigi goz oniline alinirsa egitimin 6zellikle de
degerler egitiminin 6ncelikli amaci, bireyin kendini, maddi ve manevi deger
yargilarini tanimasina yardimci olmak olmalidir. Arastirmanin, KKTC egitim
sistemindeki 6grencilerin mevcut deger yonelimlerinin belirlenmesinin yani
sira ¢ok kiiltiirliliiglin 6grencilerin deger yonelimlerini nasil etkiledigine
yonelik veriler sunmasi acisindan énemli oldugu diistinilmektedir. Ayrica
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arastirma bulgularindan elde edilen sonuglarin basta egitimciler olmak
lizere, arastirmacilara bilgi saglamasi ve KKTC'de degerler egitimine
yonelik, egitim politikalarinin belirlenmesine de katki saglamasi
beklenmektedir. Bu arastirmada KKTC'de din egitimi miifredatina sahip ilk
okul olma o6zelligi tasiyan Hala Sultan ilahiyat Koleji 6grencilerinin deger
yonelimlerinin belirlenmesi amag¢lanmistir. Arastirma nicel arastirma
yonteminde tasarlanarak iliskisel tarama modeline gore yapilandirilmistir.
Olgiit temelli bir yaklasim benimsenerek, veriler 2019-2020 egitim 6gretim
yilinda Hala Sultan ilahiyat Koleji'nde 6grenim gormekte olan 369
ogrenciden elde edilmistir. Veriler Schwartz Degerler Olgegi kullanilarak
toplanmis ve c¢6zlimlenmistir. Arastirma bulgularindan elde edilen
sonuglara gore ogrencilerde “evrensellik” degerinin ilk sirada yer aldig
bunu sirasiyla “iyilikseverlik”, “6zyonelim”, “geleneksellik”, “giivenlik”,
“basar1”, “gii¢”, “uyma/itaat’, “uyarilim” ve “hazciik” degerlerinin takip
ettigi gorillmiigtiir. Ogrencilerin deger yonelimlerinin cinsiyet degiskenine
gore erkekler lehine anlamli bir sekilde farkhlastifi, sinif diizeyi ve
vatandaslik tiirii degiskenine gore anlamli bir fark olusturmadigi sonucuna
ulasilmistir.

Anahtar Kelimeler: Din Egitimi, KKTC, Deger, Deger Y6nelimi, Hala
Sultan [lahiyat Koleji
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AN ANALYSIS ON STUDENTS' VALUE ORIENTATIONS: THE
EXAMPLE OF TRNC

Dr. Umit KALKAN

Values are the basic patterns that shape the attitudes and behaviors of
the individual, are formed as a result of interaction with the society, develop
over time, guide the behaviors, perceptions and thoughts of the individual,
ensure that they are accepted by the society in which they live, and that they
maintain their cultural, social and political existence.
Globalization/globalization can be defined as the industrial revolution in its
material aspect, and the international integration process of the product,
idea and cultural exchange brought about by the French Revolution in its
intellectual aspect. Especially since the 1980s, non-nation-state countries
have been trying to impose the concept of multiculturalism as a common
ideal on other nations as a kind of upper identity. Although this situation is
reflected as the richness of social differences, it has started to highlight the
factors that trigger separation and division, such as being different,
othering, devaluing, and lower-upper culture, and it has left societies that
adopt today's nation-state approach to a value crisis. Countries take some
precautions to avoid these negative effects. Anatolia and the island of
Cyprus have hosted many civilizations since the very ancient times of
history, and the Turkish population on the island increased with the passing
of Cyprus under Ottoman rule. First of all, during the British administration
from 1877 to 1960 and the Republic of Cyprus after 1960, the Turkish
Cypriot Community remained away from its historical, religious and cultural
values due to political and political reasons. Secondly, especially since the
2000s, tourism and higher education potential caused the island to undergo
a rapid socio-cultural change process and turn into a multicultural and
cosmopolitan structure. These two important facts can actually be
interpreted as the island is facing a value crisis. Considering that societies
that are alienated from their own identity are experiencing a severe crisis of
values, the primary purpose of education, especially values education,
should be to help the individual recognize himself and his material and
moral value judgments. It is thought that the research is important in terms
of determining the current value orientations of students in the TRNC
education system, as well as providing data on how multiculturalism affects
students' value orientations. In addition, it is expected that the results
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obtained from the research findings will provide information to researchers,
especially educators, and contribute to the determination of educational
policies for values education in the TRNC. aimed to determine their
orientation. The research was designed in the quantitative research method
and structured according to the relational survey model. By adopting a
criteria-based approach, the data were obtained from 369 students studying
at Hala Sultan Theology College in the 2019-2020 academic year. Data were
collected and analyzed using the Schwartz Values Scale. According to the
results obtained from the research findings, the value of "universality" is in
the first place in students, followed by "benevolence", "self-direction",
"traditionalism", "security”, "success", "power", "obedience", "stimulation".
and “hedonism” values. It was concluded that the value orientations of the
students differed significantly in favor of men according to the gender
variable, and there was no significant difference according to the class level
and citizenship type variable.

Keywords: Religious Education, TRNC, Value, Value Orientation, Hala
Sultan Theology College
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DEGISEN DINDARLIK FORMLARI

Dr. Ogr. Uyesi Volkan ERTIT
Adana Alparslan Tiirkes Bilim ve Teknoloji Universitesi
volkanertit@gmail.com

Cogunlugunu Miislimanlarin olusturdugu Tiirkiye’de dindarlarin dert
edindigi, muhafaza etmek istedikleri, siirdiirmek i¢in miicadele verdikleri
degerler / Kkiiltiirel o6geler / davramis kaliplar1 tarihin farkli zaman
dilimlerinde farkliik arz etmektedir. Kusaklar kendi dénemlerinin
tartismalariyla dindarligin ne olup olmadigina dair bir sinir ¢izme ¢abasi
icine girseler de belli donemlerde o6ncelenen konularin zaman iginde
siliklestigi ve hatta tartisma konusu olmaktan ya da dindarligi 6l¢en bir
turnusol kagidi olmaktan ¢iktig1 goriilmektedir. Bu ¢alismanin amaci da
Tiirkiye’de 2000°li yillara kadar -Siinni- dindarlara ait psikolojik gerginlik
yaratan ancak gliniimiizde ayni hassasiyetin gosterilmedigi alanlarin neler
oldugunun genel bir cergevesini ¢izmeye calismaktir. Calisma, amacini
gerceklestirmek icin nitel yaklasim tarzini benimsemistir. Bu dogrultuda
calisma icin gerekli veriler dokiimantasyon taramasi ve I¢ Anadolu’nun
Aksaray ve Konya bolgesinde deneyimlenen dindarlik kodlarina hakim yedi
kisi ile yapilmis derinlemesine goriismeler ile toplanmistir. Kolay 6rneklem
yontemi ile ulasilmis bu yedi kisi hem sosyallesme siireglerini islamci olarak
addettikleri bir diinyada yasamislardir hem de ya imam Hatip Lisesi ya da
llahiyat Fakiiltesi deneyimleri bulunmaktadir. Dokiimantasyon taramasi ise
1990°larin  ve 80lerin  glindelik yasaminda dindarlifin  nasil
deneyimlendigini anlamamiza ve giiniimiizde yasanan kusaklar arasi
gerginliklerin izini takip edebilmemize yardimci olmaktadir. Calisma
yasanan donlisimii yedi alt baslik altinda betimlemektedir: Kiyafet,
miizik&konser, televizyon, spor&futbol, tatil algisi, eglence, mahrem
yakinlasma. Bu yedi alt baslik i¢in hem katilimcilarin ifade ettikleri hem de
yazili metinlerde yer alanlar, giinlik yasamda kendini hissettiren bir
doniisimiin deneyimlendigini gostermektedir. 1980’lerde dindarligin
gostergesi olarak kabul edilen kiyafet kodlarinin mahiyetinde 2000’lerde
hem icerik hem tarz olarak degisim gergeklesmis goriintiyor. Dindarlar
arasinda 1990’lh yillara kadar enstriimanlarin ve kadin sesinin caiz olup
olmamasi lizerine tartismalar yapilirken bu tartismalarla 2000’li yillarda
daha az karsilasilmaktadir. Benzer sekilde 1980’ler icin televizyon sahibi
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olmanin dindarlar icin yarattig1 gerginliklerle 2000°li yillarda
karsilasilmamaktadir. 1980’ler icin kendisini Misliman kimligi ile 6ne
¢ikaranlarin ayni zamanda futbola mesafeli olan pozisyonlari sporun diger
tiim dallarin1 kapsayacak sekilde degismis goriinmektedir. S6z konusu tatil
oldugundaysa degisimin iki yonii 6ne ¢ikmaktadir. Hem tatile dair topyekiin
bir reddiye ile daha az karsilasilmakta hem de daha once kaginilan tatil
yapma sekilleri yayginlasiyor goriinmektedir. 1980’ler icin psikolojik
gerginlik yaratacak eglence anlayislari ve mahrem yakinlasma tarzlari
2000°li yillara gelindiginde giinlik yasamin pargast haline gelmis
gorinmektedirler. Sonug olarak ifade edilmelidir ki, hem alt yapis1 hem de
iist yapisi degisen diinyanin yerlileri ile gocmenleri arasinda giinliik yasam
pratiklerinin  farklilasmas1  beklenmeyen bir doénisim  degildir.
Miisliimanlarin dindarliklar1 da bu tarihsel gergeklikten muaf olmadiklar
goriiliiyor. Islam’m hem baskin oldugu cografyalarda sergiledigi pratik
farkliliklar hem de ayni cografyada farkli zaman dilimlerinde aldig1 yeni
sekil onun da -en azindan gilindelik hayata yansima biciminin-
zaman/mekan tarafindan sekillendirildigini gostermektedir.

Anahtar Kelimeler: Toplumsal Degisim, Dindarlik, Tiirkiye
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CHANGING FORMS OF RELIGIOSITY
Dr. Ogr. Uyesi Volkan ERTIT

The religious community in Turkey, where Muslims comprise the
majority, apprehensively aspires to retain and struggle to conserve
diversified values/cultural elements/behavioral patterns in various
historical eras. Although successive generations have strived to draw a line
to demarcate what religiosity has been, based on the debates of their own
time, the issues prioritized in specific periods appeared to fade with time
and even discontinued becoming a discussion topic or a litmus paper
(indicator) measuring religiosity. Therefore, this study aimed to construct a
comprehensive framework of the religious extents that caused
psychological strain for the -Sunni- religious population in Turkey until the
2000s, albeit they failed to display the same sensitiveness. The study also
adopted a qualitative methodology to achieve its purpose. In this context,
the necessary data for the study were collected through the literature
review and in-depth interviews with seven individuals familiar with the
religioous codes prevalent in Aksaray and Konya districts in Central
Anatolia. These seven individuals, selected by the convenience sampling
method, lived in a surrounding where they considered their socialization
process as Islamist and had quite an experience either in a Religious
Vocational High School or the Faculty of Theology. The literature review
allowed us to comprehend how religiousness developed in the 1980s and
1990s daily life and followed the traces of intergenerational tensions
experienced nowadays. The current study clarifies the transition cycles
under seven sub-headings, including dress code, music & concert, television,
sports & football, holiday perception, entertainment, and personal intimacy.
Accordingly, participants' verbal expressions and the literature indicated
that all seven subheadings had an assertive adjustment in the participants'
daily lives. It appears that the nature of dress codes, considered a sign of
religiousness in the 1980s, changed in terms of both content and style in the
2000s. There were debates on whether female voices and playing
instruments were illicit among the religious community until the 1990s;
however, such discussions were less common in the 2000s. The tensions
created by having a television (as a device) among religious individuals in
the 1980s were inexistent in the 2000s. Individuals put themselves forward
with their Muslim identity in the 1980s, albeit standing off the football,
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appeared to have changed their minds and included themselves in all other
sports branches. Two aspects of change stand out when it comes to holidays.
While the frequency of the complete rebuttal of the holiday has declined, the
previously abstained vacationing types appear to have become more
widespread. Entertainment notions and intimacy styles likely to create
psychological tension during the 1980s seem to have become a part of daily
life by the 2000s. As a result, it is safe to say that the differentiation of
everyday living practices among the residents and immigrants worldwide,
whose infrastructure and superstructure have dramatically altered, is not
an unforeseen transition process. The religiousness of Muslims does not
seem to be exempt from this historicity. The diversity in practicing observed
in geographical areas where Islam prevails and its new forms during
different eras in the same geography suggests that time/space also
influences Islam - at least in the way it manifests itself in daily life.

Keywords: Religious Forms, Cultural Change, 1980s, Turkey
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NIZAR KABBANI’NIN «3KUDUS ADLI SIIRININ MUHTEV A
VE USLUP TAHLILI
Dr. Ogr. Uyesi Yusuf Sami SAMANCI

Selguk Universite Islami flimler Fakiiltesi
yusufsamisamanci@gmail.com

Nizar Tevfik el-Kabbani (1923-1998), modern dénem Arap edebiyatinda
onemli bir yeri olan cagdas Arap sairlerdendir. 21 Mart 1923 tarihinde
Dimask’ta, koklii bir Suriyeli ailenin ¢cocugu olarak diinyaya gelmistir. 1945
yilinda Suriye Universitesi’nde hukuk egitimini tamamlamis, ardindan da
farkli Arap ilkelerini gezerek siyasi ve diplomatik faaliyetlerde
bulunmustur. 1966 yilinda devlet gorevinden istifa eden Nizar, geri kalan
omriinii edebiyata ve Arap cografyasinda yasanan siyasi problemleri dile
getirmeye hasretmistir. iIk siir kitabim ﬁW’gJﬁﬁ”-a/Esmer Kiz Bana Dedi
ki adiyla 1944 yilinda nesretmistir. Sayis1 35’i bulan siir kitaplar1 arasinda
en meshurlar < ‘UJ-&/Ana Gogsiindeki Bebeklik ve lalslly P-‘-"J-”
/Kelimelerle Resim isimli eserlerdir. Beyrut'ta Nizar Kabbani'nin eserlerinin
yayimlanmasi i¢in ¢4 JLii &/ sddsadinda bir yaymevi kurulmustur.

1967 yilinda gerceklesen ve Araplarin M//Geri Cekilme adini
verdikleri Arap-israil savasi Nizar Kabbani’'nin sairligi agisindan bir déniim
noktas1 olmustur. Zira bu zamana kadar daha ¢ok ask ve kadin tasviri
konularinda yazdig: siirleri sebebiyle ¢/ #£Ld/Ask sairi olarak taninan
Nizar Kabbani, bu tarihten sonra siyasi konular1 ve Arap cografyasindaki
siyasi problemleri dile getiren siirler kaleme almaya baslamistir. Araplarin
Israil’e kars1 verdikleri miicadelede bahsi gecen yenilginin ardindan kaleme
aldig dusil iy (% (#a/38/Geri Cekilme Defterine Notlar adli siir Arap
diinyasinda ¢ok biiylik yanki bulmus, ama ayn1 zamanda da o6zellikle Misir
basta olmak iizere Arap devletlerinin yoneticileri tarafindan nefretle
karsilanmistir. Bu tarihten sonra Nizar Kabbani'nin siirlerinin yayimlanmasi
yasaklanmistir. Hayati boyunca, kiz kardesinin heniiz ¢ocukken intihar
etmesi, esi Belkis'in Beyrut'ta gerceklesen bir intihar saldirisi esnasinda
olmesi gibi pek ¢ok trajedi yasayan sair, 6mriniin son yillarini Londra’da
strgiinde gecirmistir. 30 Nisan 1998 yilinda Londra’da vefat eden sair
Dimask’a gotiiriilerek dogum yeri olan Dimask’ta defnedilmistir.
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Nizar Kabbani’'nin siyasi temali siirleri arasinda yer alan w-fi/// Kudiis
siiri temel itibarla sehir mersiyesi temali bir siirdir. Siirde, Kudiis'iin siyonist
yayllmacilik sonucu Yahudiler tarafindan isgal edilisi, bu isgalden sonra
halkinin yasadigi zuliim konu edilmektedir. Bu anlatim igerisinde sair,
mensup oldugu Hristiyanligin ve Islam dininin o6gelerini bir arada
zikretmekte, bu tslubuyla Kudiis sehrinde zuliim géren hem Miisliimanlarin
hem de Hristiyanlarin yasadiklari trajediyi edebi bir dille ifade etmektedir.
Son derece sanath bir anlatim iceren siirde her iki dinin degerleri yan1 sira
ayrica ozgurliikk, kardeslik, bir arada baris icinde yasama gibi insani
degerlere de yer verilmektedir.

Tebligimizde Nizar Kabbani'nin yukarida kisaca tematik 6zeti verilen
w-'ﬂ//Kudus isimli siiri muhteva ve islup acgisindan tahlil edilmekte ve
siirin edebi ve sanatsal degeri incelenmektedir.

Anahtar Kavramlar: Nizar Kabbani, Siir, Kudiis
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CONTENT AND STYLE ANALYSIS OF NIZAR QABBANI'S
POETRY u«ll/JERUSALEM

Dr. Yusuf Sami SAMANCI

Nizar Tevfik al-Kabbani (1923-1998) is one of the contemporary Arab
poets who has an important place in modern Arabic literature. He was born
on March 21, 1923, in Damascus, to a well-established Syrian family. He
completed his law education at the Syrian University in 1945, and then
traveled to different Arab countries and engaged in political and diplomatic
activities. Nizar, who resigned from his state duty in 1966, devoted the rest
of his life to literature and to expressing the political problems in the Arab
geography. He published his first poetry book under the name 4,-/ cults
£/ sawdl/The Brunette Girl Said to Me in 1944. Among the poetry books, the
number of which is 35, the most famous ones are ¢~ aﬂb/lnfancy in the
Mother's Breast and <lalSlL ﬁ"-‘ujf/Picture with Words. A publishing house

named g—"-éJ/J-' & 1 gida was established in Beirut to publish the works of
Nizar Qabbani.

The Arab-Israeli war, which took place in 1967 and which the Arabs
called M//Withdrawal, was a turning point for Nizar Qabbani's poetry.

Because Nizar Kabbani, known as &/ £Ld/Love poet because of his
poems he wrote on the subjects of love and women, started to write poems
expressing political issues and political problems in Arab geography after
this date. The poem named il Jjﬁ-'(;‘h (+ia/ 98 /Notes to the Withdrawal
Notebook, which he wrote after the defeat mentioned in the Arabs' struggle
against Israel, had a great impact in the Arab World, but at the same time, it
was met with hatred by the rulers of Arab states, especially Egypt. After this
date, the publication of Nizar Qabbani's poems was prohibited. The poet,
who experienced many tragedies throughout his life, such as his sister's
suicide as a child and the death of his wife Belkis during a suicide attack in
Beirut, spent the last years of his life in exile in London. The poet, who died
on April 30, 1998 in London, was taken to Damascus and was buried in his
birthplace, Damascus.
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The poem wﬁj//]erusalem, which is among Nizar Kabbani's political
themed poems, is basically a poem with the theme of a city elegy. In the
poem, the occupation of Jerusalem by the Jews as a result of Zionist
expansionism and the persecution of its people after this occupation are
discussed. In this narrative, the poet mentions the elements of Christianity
to which he belongs and Islam and in this style, he expresses the tragedy of
both Muslims and Christians who are persecuted in the city of Jerusalem in a
literary language. In addition to the values of both religions, the poem,
which contains an extremely artistic expression, also includes human values
such as freedom, brotherhood, living together in peace.

In our paper, Nizar Kabbani's poem ~&//Quds, whose thematic
summary is given above, is analyzed in terms of content and style, and the
literary and artistic value of the poem is examined.

Keywords: Nizar Kabbani, Poem, Kudiis
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KULTUREL KIMLIGIN SANATA KATKISI
"KACAR DEVRI TEZYINATI ORNEGIYLE"
Dr. Ogr. Uyesi Cigdem ONKOL ERTUNC
Necmettin Erbakan Universitesi Giizel Sanatlar ve Mimarlik Fakiiltesi
cigdemertunc@hotmail.com
Ogr. Gor. Rudvan AK
Necmettin Erbakan Universitesi Giizel Sanatlar ve Mimarlik Fakiiltesi
ridvanak@erbakan.edu.tr

Geleneksel sanatlar yiizyillar boyu, medeniyetlerin kiiltiir ve ge¢mis bilgi
hafizasini, farkindalik ve ge¢mislerinin duygu ve diisiince birikimlerinin
aktarim sekli olmustur. Toplumsal ve kiiltiirel bir tiretim olan sanat eseri,
sosyolojik bir kaynak niteligi tasir. Her milletin 6z benliginin yansimasi olan
sanat eseri tUretildigi toplumun sosyal statiisii ve kiiltiirel kimligidir.
Dolayisiyla bu etkilesimin niteliklerini yorumlayabilmek yapildigi dénemin
ve medeniyetin kimligini yorumlayabilmek demektir. Calisma konumuz olan
Kagar devri merkezinde tezyinat sanati doéneminin sosyolojik bir
betimlemesi olacaktir. Devrin dzellikleri, tezyinatinin zenginligi ve iislup
ozellikleri bakimindan yorumlanan sanat eserleri ile Kagar Devri hakkinda
sanat eserleri ile birlikte yorumlanan sosyolojik 06zellikler dolayisiyla
disiplinlerarasi bir ¢alisma ortaya konulacaktir. 18. Yiizyil sonu ve 20. Yiizyil
basina kadar iran’da hakim olan Kacar hanedanligi yapilan reform
hareketlerine sanat ve edebiyat ile de yon vermistir. Pek ¢cok kaynakta Kagar
devri Iran’in modernlesme devri dzellikle kiiltiir ve sanat alanlarindaki
degisimi olarak nitelendirilir. Yenilesen {islup farkli sanat dallarinda oldugu
gibi 6zellikle tezyinat alaninda da etkisini gostermis, farkli kompozisyonlar
ortaya cikmistir.

Anahtar Kelimeler: Kacarlar, Tezyinat, Kiiltiir, Uslup, Kompozisyon,
Sanat
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CONTRIBUTION OF CULTURAL IDENTITY TO ART
"THE CASE OF THE “QAJAR PERIOD DESIGN”

Dr. Cigdem ONKOL ERTUNC
Lecturer Ridvan AK

The most important question for humanity in the late twentieth century
and the beginning of the twenty-first century is whether a new person is
needed. The re-evaluation of the human condition, the ambiguity of the
relationship between human and non-human, and the continuation of the
problem of meaning show that a new person is needed. However, it is a
problem that needs to be revealed, from which points this understanding
differs from the old person or what points it shares. It should be noted that
in such an effort, an uncertainty originating from the old human
understanding also arises while constructing the new human being. Because
the new concept of man does not belong to a mere field, it is seen that every
field, even every philosopher, offers a solution according to himself. In this
study, it will be emphasized that the old human perception, which suffered a
serious loss of value after the second world war, has begun to be abandoned
and the content of the new person who is trying to be built instead of it will
be emphasized. As a matter of fact, for the realization of this issue, the new
human thought has to solve four important problems from the past. These
problems, in turn, can be expressed as redefining the concept of subject,
determining whether humanism is an inevitable thought, what kind of
contribution sociology will make, and to what extent the aims of sociology
from a humanistic point of view will overlap.

Keywords: History of Philosophy, Humanism, Human, New Human,
Perception
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SALGIN DONEMINDE ORTAOKUL OGRENCILERININ DIN
KULTURU VE AHLAK BILGISI DERSINE ILISKIN
METAFORLARI
Hiimeyra TARHAN
Milli Egitim Bakanlig1
humeyratarhan@gmail.com
Dr. Ogr. Uyesi Rahime CELIK

Firat Universitesi ilahiyat Fakiiltesi
rkavak@firat.edu.tr

Insanlik tarihi boyunca tiim diinyay1 etkileyen olagan disi durumlar
yasanmistir. Bu durumlardan biri de ilk olarak 2019 yilinda Aralik ayinda
Cin’de goriilen Koronaviriis-2019 ( COVID-19) vakasidir. Gin’de gériilen bu
vaka kisa siire i¢inde kiiresel anlamda bir salgin hastalia dénilismiistiir.
Hizla yayilan bu viriis sebebiyle Diinya Saglik Orgiitii (WHO) pandemi ilan
etmistir. ‘Insanlarin tamamr’ olarak ifade edilen pandemi tiim insanhg1
tehdit altina alan salgin, bulasici ve enfeksiyonal hastaliklar olarak
tanimlanmaktadir.

Ulkemizde 11 Mart 2020 tarihinde goriilen ilk vaka tespitinden sonra
ilkdgretim, ortadgretim ve yliksekdgretim kademelerinde egitime kisa
slireligine ara verilmistir. Daha sonrasinda ise egitimin uygulanma seklinde
zorunlu bir degisiklige gidilmistir. Bu baglamda yiiz ylize egitim yerine
uzaktan egitime gecilmistir. Din Kiiltliiri ve Ahlak Bilgisi dersi de bu
baglamda uzaktan egitim yolu ile bu siirecte devam etmistir. DKAB Ogretim
programinda odgrencilerin bilissel 6zellikleri ile beraber duyussal
ozelliklerine yonelik iceriklerin mevcut oldugu goriilmektedir. Din Kiiltiiri
ve Ahlak Bilgisi dersi bilindigi lizere 6grencilerin din ve ahlak hakkinda bilgi
aldiklar1 ve dine yonelik sorularina cevap bulduklar1 bir derstir. Covid-19
doéneminde 6grencilerin hem duyussal anlamda hem de biligsel anlamda zor
bir donemden gectikleri ve okullarindan uzakta olduklari icin yeterince
sosyal bir ortamda bulunmadiklarini séylemek miimkiindiir. Bu baglamda
uzaktan verilen DKAB derslerinin 6grenci lzerindeki etkilerinin tespit
edilmesi 6nem arz etmektedir. Bu calismanin amaci da pandemi déoneminde
ortaokul kademesinde 6grenim goren dgrencilerin Din Kiiltiirii ve Ahlak
Bilgisi dersine karsi algilarini metaforlar yoluyla tespit etmektir. Bu genel
amag cercevesinde asagidaki sorulara cevap aranmistir:
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1- Ogrencilerin pandemi déneminde DKAB dersine ydnelik metaforlar:
nelerdir?

2- Bu metaforlar ortak o6zellik agisindan hangi kategoriler altinda
toplanabilir?

Alanyazin incelendiginde kiiresel 6l¢iide olumsuz etkiye sahip olan
pandemi déneminde alan arastirmalarinin azhigl dikkat ¢ekmektedir. Bu
yapilan arastirmada ise pandemi doneminde DKAB dersine yonelik ortaokul
kademesinde 0Ogrenim goren oOgrencilerin algilarini metaforlar yoluyla
belirlenmek istenmistir. Yapilan bu ¢alismanin alana katki saglayacagi
diistiniilmektedir.

Arastirma nitel arastirma yontemlerinden olgu bilim (fenomenolojik)
deseninde tasarlanmistir. Olgu bilim deseni farkinda oldugumuz ancak
derinlemesine, ayrintili bir anlayisa sahip olmadigimiz olgulara odaklanir.
Bu arastirma deseni bireylerin bir olguya iliskin yasant1 ve algilarini ve bu
algiya yiikledigi anlamlar: ortaya ¢ikarir. Bu ¢alismada da COVID-19 salgin
hastaligindan sonra ortaokul 6grencilerinin Din Kiiltiirii ve Ahlak Bilgisi
dersine karsi algilarini metaforik disiinme teknigiyle tespit etmek
amaglanmistir.  Arastirmanin  ¢alisma  grubu, amac¢h  o6rnekleme
yontemlerinden 6lgiit érnekleme yéntemiyle belirlenmistir. Olciite dayal
orneklem olusturmada amag, 6rneklemin arastirma problemiyle ilgili olarak
belirlenen o6zelliklere sahip kisilerden olusmasidir. Arastirmanin g¢alisma
grubunu 2021- 2022 egitim 6gretim yilinda Mardin ilinin Derik il¢cesinde
bulunan Kovanli Samsung Ortaokulu’'nda 6grenim goren ve 5, 6,7 ve 8.
Siniflarda bulunan 108 6grenci olusturmaktadir. Arastirmaya katilan
6grencilerin 23’0 5.smifta, 29’u 6.smifta, 30’u 7.smifta, 26’s1 ise 8.sinifta
O6grenim gormektedir.

Arastirmada veriler yapilandirilmis bir form araciligiyla toplanmistir.
Yapilandirilmis formda arastirmaya katilan o6grencilere; “ Pandemi
doneminde Din Kiiltiirii ve Ahlak Bilgisi dersi ..........c.cceuue. gibiydi. Ciinki ;
" Cimlelerini tamamlamalar1 istenmistir. Bu sekilde
ogrencilerin gelistirdikleri metaforlar analiz edilecektir. Elde edilen
verilerin analizinde ise tlimevarima icerik analizi yontemi kullanilacaktir.
Calismaya katilan 6grencilerin gelistirmis oldugu metaforlarin analizinde
verilerin kodlanmasi ve kategorilerin/ temalarin gelistirilmesi ve
diizenlenmesi, elde edilen bulgularin yorumlanmasi asamalarina dikkat

edilecektir.

Anahtar Kelimeler: Din Egitimi, Salgin, DKAB, Metaforik Algi
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METAPHORS OF SECONDARY SCHOOL STUDENTS
REGARDING RELIGIOUS CULTURE AND MORAL
KNOWLEDGE LESSON DURING THE EPIDEMIC PERIOD

Hiimeyra TARHAN
Dr. Rahime CELIK

Throughout the history of humanity, there have been extraordinary
situations affecting the whole world. One of these cases is the Coronavirus-
2019 (COVID-19) case, which was first seen in China in December 2019.
This case, which was seen in China, turned into a global epidemic in a short
time. Due to this rapidly spreading virus, the World Health Organization
(WHO) declared a pandemic. Pandemic, which is expressed as 'all people’, is
defined as epidemic, contagious and infectious diseases that threaten all
humanity.

After the first case detection in our country on March 11, 2020,
education was suspended for a short time in primary, secondary and higher
education levels. Afterwards, a mandatory change was made in the way the
education was implemented. In this context, distance education has been
replaced by face-to-face education. In this context, the Religious Culture and
Moral Knowledge course continued through distance education in this
process. In the DKAB Curriculum, it is seen that there are contents for the
cognitive and affective characteristics of the students. As it is known, DKAB
course is a course in which students learn about religion and morality and
find answers to their questions about religion. It is possible to say that
during the Covid-19 period, students are going through a difficult period
both emotionally and cognitively and they are not in a social environment
enough because they are far from their schools. In this context, it is
important to determine the effects of distance learning DKAB courses on
students. The aim of this study is to determine the perceptions of the
students studying at the secondary school level towards the Religious
Culture and Moral Knowledge course during the pandemic period, through
metaphors. Within the framework of this general purpose, answers to the
following questions were sought:

1- What are the metaphors of the students for the DKAB course during
the pandemic period?
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2- Under which categories can these metaphors be grouped in terms of
common features?

When the literature is examined, the scarcity of field studies during the
pandemic period, which has a negative impact on the global scale, draws
attention. In this study, it was aimed to determine the perceptions of the
students studying at the secondary school level for the DKAB course during
the pandemic period through metaphors. It is thought that this study will
contribute to the field.

The research was designed in a phenomenological pattern, which is one
of the qualitative research methods. The phenomenology pattern focuses on
phenomena that we are aware of but do not have an in-depth, detailed
understanding of. This research design reveals the experiences and
perceptions of individuals about a phenomenon and the meanings they
attribute to this perception. In this study, it was aimed to determine the
perceptions of secondary school students towards the Religious Culture and
Moral Knowledge course after the COVID-19 epidemic, using the
metaphorical thinking technique. The study group of the research was
determined by the criterion sampling method, which is one of the purposive
sampling methods. The purpose of creating a criterion-based sample is that
the sample consists of people with the characteristics determined in relation
to the research problem. The study group of the research consists of 108
students in the 5th, 6th, 7th and 8th grades of Kovanli Samsung Secondary
School in the Derik district of Mardin province in the 2021-2022 academic
year. 23 of the students participating in the research are studying in the 5th
grade, 29 in the 6th grade, 30 in the 7th grade and 26 in the 8th grade.

In the study, data were collected through a structured form. To the
students who participated in the research in a structured form; “During the
pandemic period, the Religious Culture and Moral Knowledge course was
like oo Because ; ..ocoovverveneeniine e ” They were asked to complete
their sentences. In this way, the metaphors developed by the students will
be analyzed. In the analysis of the obtained data, inductive content analysis
method will be used. In the analysis of the metaphors developed by the
students participating in the study, attention will be paid to the coding of the
data, the development and arrangement of the categories/themes, and the
interpretation of the findings.

Keywords: Religious Education, Epidemic, DKAD, Metaphorical
Perception
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SON DONEM OSMANLI TASRA OKULLARINDA EGITIM VE
OGRETIMIN ONEMLI BIR FIGURU: “MUALLIM-i SANILER”
Dr. Ogr. Uyesi Ercimet SARIAY
Aksaray Universitesi Fen Edebiyat Fakiiltesi
ercumentsariay@gmail.com

Osmanli'da o6gretmen yetistirmeye yonelik girisimler Sultan Fatih
doneminde baslamistir. Bu girisimler ylizeysel de olsa ilerleyen siirecte de
devam etmistir. Ancak 6gretmen yetistirme konusunda en ciddi adimin
Tanzimat doéneminde atildig1 soylenebilir. Bu doénemde “Riisdiye”
mekteplerine 6gretmen yetistirmek amaciyla “Dariilmuallimin” ve
“Dariilmuallimat” adlariyla miistakil kurumlar teskil edilmistir. Bu kurumlar
zaman icinde birtakim donilisimlere ugrasalar da 6gretmen yetistirmeye
devam etmislerdir. I. ve II. Mesrutiyet donemlerinde ise biiylik Olciide
Tanzimat donemi uygulamalarina bagh kalinsa da 6gretmen yetistiren
kurumlarda baz yapisal degisikliklere gidilerek farkli uygulamalar tecriibe
edinilmistir. Belirli bir stratejik plana dayanmayip el yordamiyla yiiriitiilen
bu uygulamalar sonucunda zaman zaman nitelikli ve liyakatli egitimciler
yetismis ise de siirecin geneline bakildiginda yetisen egitimcilerin yetersiz
kaldig1 anlagilmaktadir. Bagka bir deyisle ¢agin ve iilkenin sartlarina gore
nasil ve ne kadar ogretmene ihtiya¢c oldugu hususu iizerinde pek
disiiniilmemistir. Bu minvalde 6gretmen ihtiyacini gidermek iizere, niteligi
oncelemek yerine nicel bakimdan sikintinin halledilmesine c¢aba
gosterilmistir. Boylesi durumlarda kimi egitim kurumlarinda o6zellikle de
tasra Rustiyelerinde 6gretmen ihtiyacin1 karsilamak amaciyla imtihanla
“Muallim-i sdni”ler yani ikinci 6gretmenler istihdam edilmistir. Bu uygulama
I. Mesrutiyet donemi basta olmak tlizere Cumhuriyet donemine degin
strdirilmistir.

Bu ¢alismanin amaci Osmanli’'nin son dénemlerinde muallim-i sanilerin
tasra Riistiye mekteplerine gorevlendirilmelerinde bir yetkinlik belgesi olan
“imtihan varakalari”nin niteligini ve oOnemini ortaya koyabilmektir.
Calismada Ristiye mekteplerinde goérev alacak muallim-i sanilerin
seciminde uygulanan imtihanlarin gerekliligi, nasil yapildigi, imtihanlarin
icerigi ve sonuglar1 lizerinde durulmustur. Calismada s6z konusu
imtihanlarin birincil kaynagi olan ve Osmanl arsivi fonlarinda yer alan
imtihan varakalarindan yararlanilmistir. Bunun yani sira konuya iliskin
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makale ve tetkik eserlerden de istifade edilmistir. Calismada elde edilen
arsiv belgeleri dokiiman analizi yontemiyle degerlendirilmistir.

Anahtar Kelimeler: Riistiye, Muallim, Muallim-i sani, Imtihan varakasi
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AN IMPORTANT FIGURE OF EDUCATION IN THE LAST
PERIOD OF OTTOMAN PROVINCIAL SCHOOLS: “MUALLIM-I
SANIS”

Dr. Ercimet SARIAY

The attempts on raising teachers in Ottoman started during Sultan
Fatih’s reign. Though quite shallow, these attempts have continued
throughout time. However, one might suggest that the most serious steps in
this direction have been taken in Tanzimat Reform Era. In this era, separate
institutions such as “Dar-al Muallimin” and “Dar-al Muallimat” have been
established within “Riistiye”(Ottoman Junior Highschools) schools. These
institutions have gone through some changes overtime but kept raising
teachers. [. and II. Constitutional Monarchy Periods mostly stuck with the
same practices as Tanzimat era but some changes were apparent within
teacher training schools and therefore, different practices were experienced.
Since these practices or programs were never a product of a strategic
system, most of the teachers raised in these schools were mostly inadequate
apart from a few high-quality teachers. In other words, the needs of the
country and era were not included in the talks about the plans related to
these schools. The quantity was preferred over quality. Following this
preference, especially in Riistiye schools of rural areas, “Muallim-i Sani”s
were employed to help cover the lack of teachers. This has been continued
until the Republic Era.

This study aims to reveal the quality and importance of the “Exam
Documents” that resulted in diplomas that have been given to “Muallim-i
Sani”’s to be employed in Riistiye Schools. The way these exams were
implemented, their necessity, contents and results are within the scope of
this research study. The original exam documents which are available in
Ottoman State Archives were used as primary sources. In addition to that,
related published articles were used too. The Archive Documents obtained
during the research are evaluated by document analysis method.

Keywords: Riistiye, Muallim, Muallim-i Sani, Exam Documents
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TOPLUMLAR ARASI ETKILESIM AKTORLERINDEN BIRI
OLARAK POPULER KULTUR VE GECMISTEN GELECEGE YENI
NESILLER UZERINDEKI ETKILERI

Dr. Ogr. Uyesi Muhammet KARAAGAC
Sinop Universitesi ilahiyat Fakiiltesi
mkaraagac@sinop.edu.tr

insanlik tarihi ekonomi, siyaset, askeriye, idare, kiiltiir ve medeniyet gibi
alanlarda ileri gitmis toplumlarin milll ve manevi degerlerinin geri kalan
toplumlar tarafindan taklit edilmesinin 6rneklerine ¢okga sahit olmustur.
S6z konusu etkenlerle popiiler hale gelen kiiltiirler, rakipleri iizerinde dogal
bir siirecte etki kurmustur. Ustelik baskin kiiltiirii takip etme egilimine giren
milletler onlarin etkisine ¢ogu zaman go6nulli olarak girmistir. Ciinki
gelismis medeniyetlerin bireylerine takdim ettigi gosterisli hayat tarzi ve
ulasilan refah seviyesi, daha zor sartlarda yasamak durumunda kalan
toplumlarin 6zellikle yenilige agik kesimi olan geng¢ bireylerini kolaylikla
kendine ¢ekmistir. Bunun neticesinde popiiler kiiltiirler karsi konulmasi zor
cazibesiyle komsu memleketler iizerinde egemenlik tesis etmis ve onlari
kendi yasam tarzina gore sekillendirebilmistir. Bu durum zaman zaman
tepkiyle karsilanmis olsa da engellenmesi olduk¢a zor bir sosyal gerceklik
haline gelerek toplumlarin hayatina tesir etmistir.

Modern diinyada bati medeniyetinin sahip oldugu bu etki, gecmiste
egemen Kiiltiir olarak éne ¢ikmay1 basarmis olan islam Medeniyeti igin de
s6z konusu olmustur. Bu giin de millf kiiltiir ve degerleri gelecegin insasi
icin temel kistas olarak degerlendirebilmek i¢in dncelikle kiiltiirel bakiye ile
barisik olmak ve onlar1 yeni nesiller i¢cin daha cazip ve popiiler hale
getirmek gerekmektedir.

Insanlik tarihine bakildiginda galip milletlerin maglup ettikleri devletleri
daima kendi etkileri altina alma ¢abalarina sahit olunmaktadir. Bunun igin
karsi tarafa bazen siddetli baski uygulanmis kimi bazen de yumusak gii¢
devreye alinmistir. Bu c¢alisma ile toplumlarin fikir, duygu ve diistince
dinyalarinin askeri gilicle baski altina almaksizin ve asir1 tepkiyle
karsilasilmadan degistirilebildigi ortaya konulacaktir. Bunun igin islam
diinyasinda ve batida gerceklesmis olan 6rneklerden yola ¢ikilacak ve bu
giine de 151k tutulmaya gayret edilecektir. Makalede yasanmis 6rnekler ve
topluma yansimalari tartisilmis ve milletler askeri, kiiltiirel ve ekonomik
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olarak maglup olduklarinda kiiltiirel degisimin ve galiplere benzemenin
o6ntinde durmanin oldukea zor oldugu tespit edilmistir.

Anahtar Kelimeler: Popiiler Kiiltiir, Kiiltiirel Etkilesim, Medeniyet
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POPULAR CULTURE AS ONE OF THE INTER-SOCIAL
INTERACTION ACTORS AND ITS EFFECTS ON NEW
GENERATIONS FROM PAST TO FUTURE

Dr. Muhammet KARAAGAC

Human history has witnessed many examples of imitation of the national
and spiritual values of societies that have advanced in fields such as
economy, politics, military, administration, culture and civilization by
undeveloped societies. Cultures that have become popular with these
factors have had an impact on their competitors in a natural process.
Moreover, nations that tend to follow the dominant culture have often
voluntarily accepted their influence. Because the attractive lifestyle offered
to the individuals by the developed civilizations and the level of prosperity
they achieved, easily attracted the young individuals of the societies who
especially were open to innovation and had to live in more difficult
conditions. As a result, popular cultures, with their irresistible charm, have
established dominance over neighbouring countries and have been able to
shape them according to their own lifestyle. Although this situation was
considered controversial from time to time, it became a very difficult social
reality to prevent and affected the lives of societies.

This effect of western civilization in the modern world has also been in
case for the Islamic Civilization, which has managed to stand out as the
dominant culture in the past. Today, in order to evaluate national culture
and values as the basic criterion for the construction of the future, it is
necessary to be coherent with the cultural past and to make them more
attractive and popular for new generations.

Throughout the human history, it is witnessed that the efforts of the
victorious nations to bring the defeated states under their influence.
Accordingly, sometimes strong pressure was applied to the other side and
sometimes soft power was used. With this study, it will be revealed that the
worlds of ideas, feelings and thoughts of societies can be changed without
force of military power and without encountering excessive reaction. For
this purpose, the examples that took place in the Islamic world and the West
will be taken into consideration and an effort will be made to shed light on
present day. In the article, real examples and their reflections on society
were discussed and it was determined that it is very difficult to stand in the
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way of cultural change and resemblance to the victors when nations are
defeated militarily, culturally and economically.

Keywords: Popular Culture, Cultural Interaction, Civilization
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DIN EGITIMI KURUMLARINDAN GELECEGE CIKARSAMALAR

Dr. Ali Kemal ACAR
Milli Egitim Bakanlig1 Din Ogretimi Genel Miidiirliigii
racalamekila@hotmail.com

Amac

Medrese, imam hatip okullari, ilahiyat fakiilteleri, diyanet ve aile;
tecriibeler barindiran din egitimi kurumlar1 olarak degerlendirilebilir. Bu
kurumlar araciligiyla elde edilen tecriibenin tespit ve degerlendirilmesi
gereklilik arz etmektedir. Bugliniin hakim degerler dizisinin bu tecriibeyle
sentezlenmesi yararli olabilir. Nihayetinde din egitimi kurumlarinin
tecriibesinden hareketle ve bugiiniin degerlerinin de dikkate alindig1 bir
sentez cabasiyla gelecege dair ¢ikarsamalarda bulunmak c¢alismanin amaci
olarak belirlenmistir.

Yontem

Bu amag ¢ercevesinde ¢alismada nitel arastirma yontemi kullanilmistir.
Dokiiman incelemesi ile elde edilen veriler, igerik analizi yoluyla
incelenmistir. Karsilastirma, yorum, varsayim ve degerlendirmelere
gidilerek diisiince ve fikirler, eldeki veriler ¢ercevesinde arastirilmaya ve
yorumlanmaya c¢alisilmistir. Hem din egitimi kurumlari hem bugiiniin
degerler dizisi sadece gelecege yonelik degerlendirme amacgh olarak ele
alinmistir. Gelecek ongoriilerinde de iitopik ya da distopik bir yaklasim
tercih edilmemis, makuliyet merkeze alinmistir.

Bulgular

Din egitimi kurumlarinin kendine o6zgii ve ortak tecriibelere sahip
olduklar1 diisiiniilebilir. Ornegin medresenin yaninda mektebin agilmasi
lizerinde durulmasi gereken bir durumdur. imam hatip okullari, din
gorevlisi ihtiyacin1 karsilamak icin ag¢ilmis olsa da din egitimi ihtiyacina
yonelik bir gecis yasamistir. Okullarda din ve fen bilimlerinin birlikte
egitiminin yapildig1 vurgusu dikkat ¢ekmektedir. ilahiyat fakiilteleri de
yuksekokullar, enstitiiler, ilitam vb. uygulamalarla belli bir birikime sahip
yuksekdgretim kurumudur. Diyanetin ise dzellikle vaaz, hutbe ve Kuran
Kurslarindan hareketle kazanimlarinin varligi s6z konusudur. Aile ise bir¢ok
olumsuzlukla karsi karsiya kalan bir kurum olarak ele alinabilir. Burada
verilen din egitiminin de bundan etkilendigi ve etkilenecegi kestirilebilir.
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Bugiiniin degerler dizisinden de s6z edilmesi gerekmektedir. Bireysellik,
yalnizlasma, teknoloji bagimliligl, internet, asir1 etkilesim, bilgi kirliligi
bunlardan bazilaridir. Uretme ve tiiketme déngiisii, zayiflayan sosyal
iliskiler, aile kurumundaki yaralar, salt séhret ve zenginlik hedefleri, serazat
bir 6zgiirlik, 1srarh hak talepleri var gériinmektedir. Ust deger tanimayisla
birlikte insanin bir anlamda tanrilastirildig1 diger yandan yogun bir anlam
arayisina girildigi bir siire¢ s6z konusudur. Bunlarla birlikte bugiini, dinin
de aragsallastirildig1 bir zaman olarak nitelemek miimkiindir.

Sonug ve Tartisma

Gelecege cikarsamalarda diin ve bugtin dikkate alinmis, lineer bir gelisim
varsayllmistir. Aksi takdirde hayatin kaotik yapisi burada 6ngoériilenlerin
hepsini tersyiiz edebilir. Din egitimi kurumlarinin hepsinin varligi insanin
ihtiyaciyla iliskilendirilebilir. Bu baglamda ihtiyaca karsilik vermeyen bir
kurumun yasamasi, yasatilmasi zor gorinmektedir. Kurumlar agisindan
devlet desteginin varlig1 ya da sistem iginde varliginin kabulii 6nem arz
etmektedir. Benzer sekilde halkin tevecciihiinii almasi ve korumasi 6énemli
bir ilkedir. Hepsinin siyasetten etkilendigi bir vakiadir. Bu kurumlar adina
siyasi ideolojik yaklasimlarin igine girilmemesi 6ne ¢ikmaktadir. Yeniliklere
acik olmak bir diger énemli kistas goriiniimiindedir. Ulusal ve uluslararasi
arenadaki degisim ve gelismelere gecikmeler yasanmadan uyum
saglanabilmelidir. ~Mevcut sosyo-kiiltiirel degisim; bireysellesme,
yalnizlasma, tiiketim vb. biitiin hususlara yonelik tedbir ve isbirlikleri
gelistirilmelidir. Dinin aragsallastirilmak istendigi goriilmektedir. Burada ise
sabitelerin korunmasi one c¢ikmaktadir. Aileye doniik fazlaca yatirimin
varligina ihtiya¢ var goriinmektedir. Sistemin i¢cinde bu kurumun aldig1 bir
darbe, daha biiylik sonuglar dogurabilmekte, din egitimi de kurumlar1 da
derinden etkilenmektedir.

Anahtar Kelimeler: Din Egitimi, Din Egitimi Kurumlari, Gelecek
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INFERENCES FROM RELIGIOUS EDUCATION INSTITUTIONS
TO THE FUTURE

Dr. Ali Kemal ACAR

Aim

Madrasa, imam hatip schools, faculties of theology, religion and family; It
can be considered as religious education institutions that have experiences.
It is necessary to determine and evaluate the experience gained through
these institutions. It may be helpful to synthesize today's dominant set of
values with this experience. Ultimately, the aim of the study is to make
inferences about the future with a synthesis effort based on the experience
of religious education institutions and taking into account today's values.

Method

For this purpose, qualitative research method was used in the study. The
data obtained by document review were examined through content analysis.
By making comparisons, interpretations, assumptions and evaluations,
thoughts and ideas were tried to be researched and interpreted within the
framework of the available data. Both religious education institutions and
today's set of values are discussed only for future evaluation purposes. A
utopian or dystopian approach was not preferred in future predictions, but
reasonableness was put at the center.

Results

It can be thought that religious education institutions have unique and
common experiences. For example, the opening of a school next to the
madrasah is a situation that should be emphasized. Although imam hatip
schools were opened to meet the need for religious officials, they
experienced a transition towards the need for religious education. The
emphasis is on teaching religion and science together in schools. Theology
faculties are also higher schools, institutes, ilitam and so on. It is a higher
education institution with a certain experience with applications. The
Diyanet, on the other hand, has gains based on sermons, sermons and
Qur'an courses. The family, on the other hand, can be considered as an
institution that faces many negativities. It can be predicted that the religious
education given here is also affected and will be affected.
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Today's set of values should also be mentioned. Individuality, loneliness,
technology addiction, internet, excessive interaction, information pollution
are some of them. There seems to be the cycle of production and
consumption, weakened social relations, wounds in the family institution,
purely fame and wealth goals, a grim freedom, and persistent demands for
rights. There is a process in which human beings are deified in a sense, and
in search of an intense meaning, on the other hand, with the lack of high
value. Along with these, it is possible to describe today as a time when
religion was instrumentalized.

Conclusion and Discussion

In the inferences to the future, a linear development is assumed, taking
into account yesterday and today. Otherwise, the chaotic structure of life
may turn all of the things envisaged here. The existence of all religious
education institutions can be associated with human needs. In this context,
it seems difficult for an institution that does not respond to needs to survive.
In terms of institutions, the existence of state support or the acceptance of
its existence in the system is important. Similarly, it is an important
principle to receive and protect the favor of the people. It is a fact that all of
them are influenced by politics. It is important not to engage in political
ideological approaches on behalf of these institutions. Being open to
innovations is another important criterion. It should be possible to adapt to
the changes and developments in the national and international arena
without delays. Current socio-cultural change; individualization, isolation,
consumption, etc. Measures and cooperation should be developed for all
issues. It is seen that religion is intended to be instrumentalized. Here, the
protection of constants comes to the fore. It seems that there is a need for a
lot of investment in the family. A blow to this institution within the system
can have greater consequences, and both religious education and
institutions are deeply affected.

Keywords: Religious Education, Religious Education Institutions, Future
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MODERNIZMLE GELEN KIMLiK BUNALIMINI
MILLI VE DINI IDEALLER INSA EDEREK ASMAK
Dr. Ayhan CETIN
Milli Egitim Bakanlig1 Isparta Spor Lisesi
dr.ayhancetin@gmail.com

Esasen modernizm, kendi kendini yeniden insa eden bir stirectir. Bu
slireg kiiltiir, sanat, toplumsal iliskiler, dini inang ve ritiiellerle milli kimlige
ickin biitiin degerleri tiiketip yerine yenisini koymay1 amag¢ edinmistir.
Modernizmde ilahi ya da beseri olsun, insanin varolusunu anlamlandiran
her ne varsa “eskiyi tiiketme ve yeniyi kutsama” diyalektigiyle yeniden insa
edilir. Modernizm bu yodniiyle bireysel ve toplumsal kimlik bunaliminin
kaynagi olmaktadir. Zira kimligin olusumu belirli bir siireci ve istikrari
gerektirir. Koksiiz ve geleneksiz bir kimlik olusumu miimkiin degildir.

Kimlik krizi, modern toplumlarin hemen hepsinin muzdarip oldugu
giincel bir sorundur. Bu sorunu asmanin yollarindan biri, yeni nesillere
¢agin ruhuna uygun emel ve ideal kazandirmaktir. Haddizatinda
milletimizin problemi, adam kithig1 degil emel ve ideal eksikligidir. Beseri
sermayemiz ideal ve hedeften yoksundur. Mamafih mesele ¢6ziimsiiz
degildir. Ne var ki sorunun istesinden gelebilmek icin yeni nesillere
aktaracagimiz degerlerin icerik ve derinligi son derece o©nemlidir.
Eskilerden tevariis edebilecegimiz; hi¢cbir zaman eskimeyen inang, deger ve
davranis kaliplarimiz elbette olacaktir. Ancak bunlardan daha énemlisi, milli
ve dini kiymetlerimizi yeni bir formatta, albenisi olan bir sunumla takdim
edebilmeliyiz. Bilindigi tizere milll ve dini degerler kimlik insasinin en temel
iki bilesenidir. Oyleyse yeni kusaklara baskalarina da saygiy: iceren, yeni bir
milliyet¢i ruh kazandirmaliyiz. Yine onlara, asrin idrakine muvafik, dinamik
ve liretken yeni bir dini kimlik vermeliyiz.

Bu tebligde kimlik bunaliminin sebepleri ve ¢6zlimleri yukarida
bahsedilen gerekgeler baglaminda ele alinacak; kimlik yitiminin bir kader
olmadig temellendirilmeye ¢alisilacaktir. Bu baglamda referanslarimiz; her
biri farkh Tiirk-islam cografyalarinda yetismis ve biyiik tarihi kirilma
anlarinda fikir ve eylemleriyle ayakta kalabilmeyi basarmis Gaspirali Ismail
Bey, Yusuf Akgura ve Ziya Gokalp'tir.

Anahtar Kelimeler: Modernizm, Kimlik Krizi, Milli ve Dini ideal,
Gaspirali ismail, Yusuf Akgura, Ziya Gokalp
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TO OVERCOME THE IDENTITY CRISIS BROUGHT BY
MODERNISM WITH BUILDING NATIONAL AND RELIGIOUS
IDEALS
Dr. Ayhan CETIN

Essentially, modernism is a self-rebuilding process. This process aims to
consume all the values inherent in the national identity with culture, art,
social relations, religious beliefs and rituals and replace them with new
ones. In modernism, whatever gives meaning to human existence, whether
divine or human, is reconstructed with the dialectic of “consuming the old
and blessing the new”. In this respect, modernism becomes the source of
individual and social identity crisis. Because the formation of identity
requires a certain process and stability. It is not possible to form an identity
without roots and tradition.

Identity crisis is a current problem that almost all modern societies
suffer from. One of the ways to overcome this problem is to give new
generations aspirations and ideals in line with the spirit of the age. As a
matter of fact, the problem of our nation is not a shortage of men, but a lack
of aspirations and ideals. Our human capital lacks ideals and goals. However,
the issue is not unsolvable. However, in order to overcome this problem, the
content and depth of the values we will pass on to new generations is
extremely important. Of course, there will be our beliefs, values and
behavior patterns that never get old we can inherit from our ancestors. But
more importantly, we should be able to present our national and religious
values in a new format, with an appealing presentation. As it is known,
national and religious values are the two most basic components of identity
construction. So we must instill in the new generations a new nationalistic
spirit that includes respect for others. Again, we must give them a new,
dynamic and productive religious identity compatible with the
understanding of the century.

In this paper, the causes and solutions of the identity crisis will be
discussed in the context of the above-mentioned reasons; It will be tried to
be grounded that the loss of identity is not a destiny. In this context, our
references are Gaspiral Ismail Bey, Yusuf Akcura and Ziya Gokalp, each of
whom grew up in different Turkish-Islamic geographies and managed to
survive with their ideas and actions in great historical breaking moments.

Keywords: Modernism, Identity Crisis, National and Religious Ideal,
Gaspirall ismail, Yusuf Akgura, Ziya Gokalp
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NUHBETU’L-EMSAL’DEKI MESELLER ORNEGINDE ARAP
MESELLERININ AHLAKI DEGERLER BAGLAMINDA VERDIGI
MESAJLAR

Dr. Davut ERTEM
Milli Egitim Bakanlig1 Kayapiar Kiz THL
dvtrtm@hotmail.com

Modern yasantinin gen¢ kusaklari maruz biraktigi olumsuzluklarin
basinda yozlasma, diger bir deyisle ahlaki degerlere gereken Onemin
verilmemesi gelmektedir. Giinlimiiziin gen¢ kusaklar1 hazi, maddeyi ve beni
merkeze alan bir anlayisla hareket etmekte, ¢ikarlar1 pesinde kosmakta,
manevi degerlerinden uzak bir yasanti siirmektedir. Yeni nesillere olan
inancin ve giivenin dolaysiyla gelecege dair iyimserligin zayiflamaya yiiz
tuttugu bu siirecte degerler egitimi, son zamanlarda iilkemizde 6zellikle de
egitimde popiiler olan kavramlardan biri haline gelmistir. Degerler egitimi
kavrami, evrensel degerlerin yani sira istisnalar olmakla birlikte ¢ogu zaman
din ve ahlaki degerlerle iliskilendirilerek tanimlanir. Misliiman milletler
ahlaki degerleri daha ¢ok ayet ve hadislerden yani dini kaynaklardan yani
sira maniler, ninniler, mesneviler, destanlar, halk hikayeleri gibi yazili veya
sozlii somut olmayan kiiltiirel miras kaynaklarindan edinmektedir. Somut
olmayan bu kiiltiirel miras kaynaklarindan biri de deyimler ve atasdzleridir.
Islam’in kabulii ve yayilmasi ile Miisliiman milletler bilhassa Araplar, edebi
iirtinlerden siir, hikmet, deyimler ve atasoézlerini islamiyet’in ahlakin,
giizelliklerini anlatmada birer ara¢ olarak kullandiklarindan daima
onemsemislerdir. Atasozleri, gegmisten getirdikleri idealize edilmis diistince
ve davranis bicimlerini ihtiva etmeleri hususiyetleriyle ahlaki sorunlari veya
meseleleri ¢ozebilecek yetkinlikte ve zenginlikte s6z varliklaridir.
Dolayisiyla atasézleri, hayat deneyimlerinin 6zlii ifadesi bigiminde olduklari
icin toplumda sorunsuz bir hayat yasanmasinda bizlere yardimci olabilecek
ve yol gosterebilecek niteliktedir. Bu 6zelliklerinden dolay1 deyimler ve
atasozleri yani meseller, aralarinda Tiirklerin de bulundugu birgok milletin
edebiyatinda oldugu gibi Arap edebiyatinda da bilginlerin ilgisini ¢ekmis,
tarihciler ve dilciler bunlar1 toplamak icin adeta birbirleri ile yarismislardir.
Cahiliye Devri'nden itibaren Arap meselleri ile ilgili pek ¢ok ¢alisma
yapilmistir. Bu ¢alismalardan biri olan ve alaninda en kapsamli eserlerden
biri sayllan Ahmed bin Muhammed el-Meydani’'nin Mecmaii'l-emsal’i Arap
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kiiltir ve edebiyati icin son derece onemli bir mesel kitabidir. Tiirk
edebiyatinda da s6z konusu mesel kitabina 6nem verilmis ve bu mesel
kitabinin terciime ve serhi ile ilgili calismalar yapilmistir. Miitercim ve sair
Ali Salahaddin Yigitoglu'nun Nuhbetii’'l-emsal adli eseri bu ¢alismalardan
biridir. Nuhbetii'l-emsal, Arap dil ve edebiyat dlimi Meydani'nin 6000 Arap
meseli ihtiva eden Mecmaii'l-emsal'inden segilen 828 meselin nazmen
terciimesinden ibarettir. Eserin miiellifi miitercim ve sair Ali Saldhaddin
Yigitoglu bu eserinde bazi mesellerin hikayelerine de yer vermistir.
Meselleri kisaca terciime ettikten sonra mesellerle ilgili aruz olciisi ile
bazen birer beyit bazen de birer dortliik siir yazarak eserine telif eser
ozelligi kazandirmistir. Istanbul’da gérev yaptig1 okullar icin mars sézleri
yazmis olan Ali Saldhaddin muallim kimligi ile basta egitim, ilim ve
terbiyenin faziletleri olmak iizere ¢alismanin, dogrulugun, namusun, vatan
sevgisinin 6nemine dair mesajlar verdigi Askin Sesi adli divanindaki
siirleriyle ve bu konularda c¢evirdigi Arap meselleri yani sira meselleri
pekistirmek icin yazdig1 beyit ve dortliikleriyle hem déneminin hem de
gliinimiiz genclerinin ve talebelerinin adeta yolunu aydinlatmaya
calismistir. Bu c¢alismada Nuhbetii'l-emsal’de yer alan meseller, Tiirk
Atasozii ve Deyimleri Ortak Degerlere isaret Eden Arap Meselleri, Mesellerle
Ortak Degerlere isaret Eden Ayet ve Hadisler, Deger Aktaran Hikmet
Kaynakh Bazi meseller, Degerler Baglaminda insan Tabiati, Miispet ve Menfi
Hasletler bagliklar1 altinda smiflandirilmis ve verdikleri mesajlar
bakimindan incelenmisgtir.

Anahtar Kelimeler: Nuhbeti’l-emsal, Ali Salahaddin, Mesel, Deger,
Ahlak
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THE MESSAGES OF THE ARAB FALLS IN THE CONTEXT OF
ETHICAL VALUES, IN THE EXAMPLE OF THE PROJECTS IN
NUHBETU’L-EMSAL

Dr. Davut ERTEM

One of the negative aspects of modern life for young generations is
corruption, in other words, not giving the necessary importance to moral
values. Today’s young generations act with an understanding centered on
pleasure, money and selfishness, they pursue their interests, and lead a life
far from their spiritual values. In this process, where faith and confidence in
new generations and optimism about the future are on the verge of
weakening, values education has recently become one of the popular
concepts in our country, especially in education. The concept of values
education is defined by associating it with religious and moral values as well
as universal values, although there are exceptions. Muslim nations acquire
moral values mostly from verses and hadiths, that is, from religious sources,
as well as from written or oral intangible cultural heritage resources such as
manis,

lullabies, masnavi, epics, and folk tales. One of these intangible cultural
heritage resources is idioms and proverbs. With the acceptance and spread
of Islam, Muslim nations, especially Arabs, have always cared about literary
products, as they use poetry, wisdom, idioms and proverbs as tools to
explain the morality and beauty of Islam. Proverbs are rich vocabulary that
can solve moral problems or issues, as they contain idealized ways of
thinking and behavior that they brought from the past. Therefore, since
proverbs are in the form of concise expressions of life experiences, they can
help and guide us in living a problem-free life in society. Because of these
features, idioms and proverbs, in other words parables, attracted the
attention of scholars in Arabic literature as well as in the literature of many
nations, including Turks, and historians and linguists competed with each
other to collect them. Since the Age of Ignorance, many studies have been
carried out on Arabic parables. One of these studies and considered one of
the most comprehensive works in its field, Ahmed bin Muhammed al-
Maydani’'s Mecmau’l-emsal is an extremely important parable book for
Arabic culture and literature. In Turkish literature, the book of parable was
given importance and studies were carried out on the translation and
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commentary of this parable book. Translator and poet Ali Salahaddin
Yigitoglu’s work named Nuhbetu’l-emsal is one of these works. Nuhbetu'l-
emsal consists of verse translations of 828 parables selected from
Mecmau’l-emsal, which contains 6000 Arabic proverbs, of the Arabic
languageand literature scholar Meydani. The author of the work, translator
and poet Ali Salahaddin Yigitoglu, also included the stories of some parables
in this work. After translating the parables briefly, he gave his work the
feature of a copyrighted work by writing aruz poem about the parables,
sometimes a couplet and sometimes a quatrain. Ali Salahaddin, who wrote
march lyrics for the schools he worked in Istanbul, with his identity as a
teacher, gave messages about the importance of work, honesty, honor and
patriotism, especially the virtues of education, science and upbringing, with
his poems in his divan called The Voice of Love and the Arabic parables he
translated on these subjects. With the couplets and quatrains he wrote to
reinforce the parables, he tried to illuminate the path of both the youth and
students of his time and today. In this study, the titles of parables in
Nuhbetu’l-emsal, Turkish Proverbs and Idioms, Arabic Parables Pointing to
Common Values, Verses and Hadiths Pointing to Common Values with
Parables, Some Parables Based on Wisdom that Transfer Value, Human
Nature in the Context of Values, Positive and Negative Properties. classified
under and examined in terms of the messages they give.

Keywords: Nuhbetu’l-emsal, Ali Salahaddin, Parable, Value, Morality
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DIJITAL GELISMELER VE YENI DUNYA GORUSLERININ
DEGERLERE ETKISI

Dr. Handan YALVAC ARICI
handanyalvac1453@gmail.com

Degerler toplumlarin degismez ol¢iitlerini temsil etmektedir. Nesilden
nesle aktarilan, toplumsal diizenin dinamiklerini olusturan degerlerin
giiniimiizde degisim ve doniisiime ugradiklar1 goriilmektedir. Bireysel ve
toplumsal olarak huzur ve baris igerisinde yagsamanin yolu degerler tizerine
insa edilmis tasavvurlara dayanmaktadir. Degerlerin kaybi insanlifin ve
insanca yasamin dogasina zarar vermektedir. Nesilden nesle aktarilan
degerlerin bekas1 icin Onlemler alinmasi gerekmektedir. Giiniimtzde
mahremiyet, saygi, diiriistlik, dostluk gibi degerler bircok olumsuz
paradigmanin etkisiyle degisime ve déniisiime ugramaktadir. Ornegin
mahremiyet degeri bireyin bedeninin, bulundugu mekanin ve bireye ait
bilgilerin tiimiiniin dokunulmaz oldugunu ifade etmektedir. Ge¢miste
bireyin mahrem alanlar1 olarak kabul edilen bir¢ok alan giliniimiizde
mahremiyet catis1 altinda goériilmemektedir. Bugilin bireylerin en o6zel
denilebilecek mahrem alanlarini paylasabildikleri, yeme, icme, ev esyasi,
giyim gibi kendilerine ait hayat alanlarini desifre ettikleri, evlerinin yatak
odalarindan dahi yayinlar yapabildikleri miisahede edilmektedir. Cok yakin
zamanlara kadar yemek sofralari, sahip olunan esyalarin baskalarina
gosterilmesinden rahatsizlik duyulurken artik giiniimiizde bu esyalarin
paylasilmamasindan rahatsizlik hissedilmektedir. Bireye, aileye ait 6zel
alanlarmm bir¢ogu kamusal alana tasinmaktadir. Mahremiyet degeri dijital
panoptik bir diizleme mahkim edilmekte ve bu degerin degisim ve
doniistime girdigi anlasilmaktadir. Mahremiyet degerinin alaninin daralmasi
saygl degerinin de zarar gormesine neden olmaktadir. Herkes istedigi
kisinin hayatim1 yakindan godzlemleyebilmektedir. Samimiyet yerini
riyakarhiga birakmakta, ©zel hayatlarin1 paylasan kisiler hayatlarini
genellikle hayal ettikleri iizerinden ortaya dékmektedirler. Bu durum
bireyler arasinda kiskanglik, haset gibi duygulara doéniismektedir. Ayni
zamanda sanal alemde paylasilan gergeklikten uzak igerikler diiriistliitk
degerini zedelemektedir. Hatta gercekligi olmayan paylasimlarin ya da
iletisimlerin  sanal mecralarda olmasi mubah goriilebilmektedir.
Digerkdmlik yerine bencillik tercih edilmekte, digerkam olmak aklini iyi
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kullanamamak ya da kendini ezdirmek manasina gelmekte, fedakarlik
kavramindan uzaklasilmaktadir. Yireklilik, korkusuzluk anlamina gelen
cesaret degeri varolus cesareti ya da onemli bir ise baslamak i¢in olan
atilganliktan ziyade ahlaki ya da gayri ahlaki bir icerigi paylasabilmek olarak
diisinilmektedir. Hannah Arendt'in vita-activa olarak isimlendirdigi gibi
diisinmeden eylemek cesaret adin1 almaktadir. Stirekli sosyal medyada
akan gorseller ile muhatap kisiler bu platformlardaki aktiviteleri dnceler
héle gelmektedir. Ayrica bu mecralardaki fenomen, influencer gibi kisilerin
paylastiklar iceriklerden yiiklii meblaglar kazanmalar1 c¢aliskan olmak
yerine tembelligi tercih etmeye yoneltmektedir. Arkadaslik, dostluk gibi
degerler gerceklikten Ote sanal mecralara tasindigl icin sanal medya
platformlarinda edinilen, canli olmayan iletisim sekilleri dostluk olarak
kabul gormektedir. Hatta diinyanin bir¢ok yerinden sarki sdyleyen idollerin
“Kendini sev”, “Sen dnemlisin!” gibi paylasimlar1 gercek bir dosttan gelen
ileti gibi algilanmaktadir. Dostluk sanal mecralarda var olurken gerceklik
algis1 yitirilmektedir. Dolayisiyla mahremiyet, diiriistlik, samimiyet,
dostluk, saygi gibi bircok deger degisim ve doniisiime maruz kalmaktadir.
Bu degisim ve doniistimde etkili olan felsefe ve dijital aktivitelerin 6nemli
faktorler oldugu goriilmektedir. Modernizm, postmodernmizm, kapitalizm,
nihilizm gibi felsefelerin etkisi ve sosyal medyada diinyanin her yerinden
paylasilan gayri ahlaki igeriklerin siirekliligi mahremiyet, diiriistliik, cesaret,
comertlik gibi degerlerin déniistimiine neden olmaktadir. Bu ¢alisma nitel
bir durum ¢alismasi olarak tasarlanmis ve sosyal medya platformlarindan
elde edilen verilerin degerlendirilmesinde betimsel analiz tercih
edilmektedir. Boylece giiniimiizde degisen ve doniisen degerlerin hayat
iisluplarina olan etkileri miisahede edilmis olacaktir.

Anahtar Kelimeler: Degerler, Dijital Gelismeler, Yeni Diinya Goriisleri,
Déniisiim, Modern Deger Algisi

133



THE IMPACT OF DIGITAL DEVELOPMENTS AND NEW
WORLDVIEWS ON THE TRANSFORMATION OF VALUES

Dr. Handan YALVAC ARICI

The permanent standards of society are represented by values. As can be
seen, the values that define the dynamics of the social order and are passed
down from generation to generation are changing and evolving nowadays.
Imaginations based on values are the foundation for a peaceful and serene
way of life, both on an individual and social level. The nature of humanity
and humane life are harmed by the loss of values. The values passed down
from generation to generation should be protected with precautions. Today,
under the influence of numerous harmful paradigms, values like
confidentiality, decency, honesty, and friendship are subject to alteration
and mutation. For instance, the value of privacy implies that a person's
body, the environment in which he or she is, and all of the information that
belongs to that person are all sacred. Many areas that were once regarded as
a person's private spaces are no longer covered by the cloak of privacy.
Observations show that people can now broadcast from their bedrooms and
disclose their most private regions of living, including where they eat, drink,
shop for household items, and dress. It used to be considered inappropriate
to display other people your dining tables and goods. Not sharing these stuff
is considered unpleasant in today's life. Many of the individual's and family's
private spaces are being shifted into public places. It is acknowledged that
the privacy value has undergone change and metamorphosis and has been
consigned to a digital panoptic plane. The value of respect suffers as a result
of the privacy value's shrinking range of application. Anyone can keep a
close eye on whoever they choose to. Sincerity gives way to hypocrisy, and
those who divulge their private lives frequently do so in accordance with
their own expectations. People experience emotions like envy and jealousy
as a result of this predicament. The importance of honesty is also
diminished by the false information that is posted online. Even the sharing
or exchange of unrealistic content may be permitted over virtual networks.
The concept of self-sacrifice is avoided, and selfishness is favoured over
altruism because the latter implies poor mental functioning or self-
oppression. Instead of the bravery to exist or the assertiveness to establish a
significant business, courage, which is defined as courage, fearlessness, is
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conceived of as the ability to express a moral or immoral message. Acting
without hesitation is referred to be courage, or vita-activa, as Hannah
Arendt put it. People handling the operations on these platforms become a
priority because of the photographs that are continuously being posted on
social media. Additionally, the situation in these channels, where individuals
like influencers make significant sums of money from the content they post,
encourages them to favor laziness over effort. Non-living forms of
connection that are gained in virtual media platforms are considered as
friendship since ideals like friendship and friendship are relocated to virtual
channels rather than reality. In fact, there are idols from all over the world
singing, "Love yourself," and "You are essential!" Similar shares are
interpreted as coming from a true buddy. Although companionship can be
found online, reality is no longer perceived. As a result, many values,
including those of confidentiality, sincerity, friendship, and respect, are
flexible and mutable. It is evident that major factors in this development and
transformation include philosophy and digital activity. Values like
discretion, honesty, bravery, and charity are changing as a result of the
influence of ideologies like modernism, postmodernism, capitalism, and
nihilism as well as the persistence of immoral information transmitted from
around the globe on social media. Descriptive analysis is preferred in the
evaluation of data received from social media platforms because this study
is set up as a qualitative case study. Thus, it will be possible to examine how
modern life styles are affected by evolving and changing values.

Keywords: Values, Digital Developments, New World Views,
Transformation, Modern Value Perception
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SOSYAL MEDYA ZEMININDE DINI SOYLEM: IMKANLAR VE
SORUNLAR

Dr. Hiiseyin Kastm KOCA
Milli Egitim Bakanligt
huseyinkkoca@hotmail.com

Gelisen teknolojinin kullanima sundugu yeniliklerden birisi olan sosyal
medya, insan yasamini derinden etkilemistir. iletisimden alisverise,
eglenceden haber takibine kadar bir¢ok alanda var olan sosyal medya
uygulamalari, insanlarin dini konuda bilgi ve diislincelerini paylasmalarina
da olanak tamimaktadir. Dinle iliskisi ¢ok boyutlu olan sosyal medyada
kullanicilarin dini paylasimlarinin altinda bir¢cok neden bulunabilmektedir.
Dine iliskin temel kaynaklarin, emir ve yasaklarin ve farkl diisiincelerin yer
bulabildigi sosyal medya hesaplarinda dine dair daha pek ¢ok paylasim
bulunabilmektedir. Sosyal medyanin toplumsal pek ¢ok alana etki ettigi gibi
dini alana da etki etmesi kaginilmazdir. Bu noktada kiltiirel ve sosyal bir
zeminden bakildiginda sosyal medyanin dini konularda énemli bir bilgi
kaynagi oldugu soylenebilir. Dine iliskin uygulamalarin konusuldugu,
manevi rehberligin yapildigi, farkli dini diistincelerin dile getirildigi ve dine
iliskin tartismalarin en canli oldugu yerlerden birisi olan sosyal medya,
icerisinde bir¢ok firsat barindirdig: gibi bazi riskleri de bulundurmaktadir.
Dogru dini bilgi ve diisiincelerin genis halk kitlelerine ulasmas1 noktasinda
imkan olusturan sosyal medya, 6te taraftan hurafe ve uydurmalar iizerinden
olusturulan dini s6ylemin yayilmasina sebep olarak dine ve dindar insana
zarar verebilmektedir Sosyal medyanin insanlara ulasmada sundugu
kolayliklar goz ardi edilemeyecek kadar onemlidir. Bu noktada sosyal
medya dogru dini bilginin insanlara ulasabilmesi i¢in benzersiz bir firsat
sunmaktadir. Calismanin odak noktasinda giinliimiiziin vazgecilmezi olan
sosyal medyada problemli goriilen din s6ylemlerin nedenlerinin tespiti ve
sosyal medyanin dine ve dindar insanlara sundugu imkanlarin fark edilmesi
bulunmaktadir. Bununla birlikte sosyal medya zemininde toplumun tiim
kesimlerini kapsayacak bir dini sOylemin olusturulmasi ihtiyaci da
calismaya konu edilecektir. Bu amagla sosyal medyanin dinl sdylem
acisindan sundugu imkanlar ve ahlaki, psikolojik, hukuki ve sosyal yénden
tasidigl problemler irdelenecektir. Calismada nitel arastirma yodntemleri
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arasinda belirtilen dokiiman analizi yontemi kullanilmistir. Bu dogrultuda
sosyal medya ve dini séylemle ilgili kitaplar, tezler, bilimsel makaleler ve
sempozyum bildirilerinden yararlanilmis ve gilincel olanlar tercih edilerek
okuyuculara sunulmustur

Anahtar Kelimeler: Din Egitimi, Din, Islam, Dini Soylem, Sosyal Medya
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RELIGIOUS DISCOURSE ON SOCIAL MEDIA: OPPORTUNITIES
AND PROBLEMS

Dr. Hiiseyin Kasim KOCA

Social media, one of the innovations offered by the developing
technology, has deeply affected human life. Social media applications, which
exist in many areas from communication to shopping, from entertainment
to news, also allow people to share their knowledge and thoughts on
religious issues. In social media, which has a multidimensional relationship
with religion, there may be many reasons for users' religious posts. There
are many more posts about religion on social media accounts where basic
sources, orders and prohibitions, and different views on religion are
included. It is inevitable that social media will affect the religious area as
well as many social areas. At this point, it can be said that social media is an
important source of information on religious issues from a cultural and
social perspective. Social media, which is one of the places where religious
practices are discussed, spiritual guidance is made, different religious
thoughts are expressed and discussions about religion are the most lively,
contains some risks as well as many opportunities. Social media
applications, which form the basis of reaching the right religious
information to large masses, can also cause the spread of false religious
information. Qualitative research method method was used in the research.
For this purpose, the book, thesis, article and symposium presentations
obtained as a result of the scanning were examined and those related to the
subject were determined as the source of the study.

Keywords: Religious Education, Religion, Islam, Religious Discourse,
Social Media
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MODERN DUNYADA GENCLIK DINDARLIK VE DEGERLER:
ISSP VERILERIYLE TURKIYE UZERINE BIR INCELEME

Dr. Isa CEYLAN
TRT Yayin Stratejileri Merkezi
ceylanisa@gmail.com

Din ve genglik arastirmalar incelendiginde genclerin degerlerinin ve
egitim ihtiyaglarinin dénlisiimiinde yas araliklar1 ve gelisim dénemlerinin
o6nemli rol oynadig1 goriilmektedir. Lise genglerinin dindarligi, 18-25 yas
araligindaki genclerin dindarligindan olduk¢a farklidir. ABD’de “Ulusal
Genglik ve Din Arastirmasi’nda 12-18 yasindakilere iliskin verilere gore az
sayidaki dindar gen¢ genellikle ebeveynlerinin dindarligin1 benimsemekte
ve ebeveynlerinin dini uygulamalarini takip ederek yasamaktadir. Bu
kapsamda gen¢ dindarlig1 iizerinde en biiyiik etkiye ebeveynler sahiptir.
Bununla birlikte ingiltere, Amerika Birlesik Devletleri, Avustralya,
Finlandiya ve baska yerlerde yapilan arastirmalara bakildiginda, gencler
genel olarak “manevi arayis” ile mesgul olmamakta, cok az1 Paganizm veya
“Yeni Cag” inamslari gibi 6znel yasam deneyimleriyle ciddi sekilde
ilgilenmektedirler. Ayrica gengler sahip olduklar1 sinirli ve pargali dini
kaynaklarla gecinmekten yeterince mutlu gériinmekte ve 6zellikle manevi
egilimli gibi de goziilkmemektedirler. Avrupa’da ve Amerika Birlesik
Devletleri'nde ¢ok fazla olmasa da genclerin sadece az bir kismi bu nedenle
dini gelenekleri canli tutma egilimindedir. Diger taraftan gengler esitlik,
adalet gibi konularda gii¢gli konumlara sahiptirler. Dini gruplarinin bu
degerlere ulasma yolunda engel degil; bu degerleri korumada inisiyatif
sahibi olmalarin1 beklemektirler. Bazi genglerin yasam tarzi secimlerinin ve
dine yonelik belirsizlik durumlarinin, onlar: tanri diisiincesinden bagimsiz
olarak sanatsal ve kiiltiirel degerler ile birtakim hobiler icerisinde manevi
anlamlar bulmaya gétiirdiigii goriilmektedir. Diger taraftan kimi gencler ise
yasamlarina bir kesinlik atfedebilmek i¢in dini asiriciligin gesitli bigimlerini
cekici bulabilmektedirler.

Tirkiye’de 6zellikle Yapici gibi arastirmacilarin "giiniimiiz genglerinin
din ve dindarlik algisi"na yonelik calismalarina gore gencler dini degerlere,
dinf ritiiellere, dindar bireylere, dini temsillere yonelik elestirel bir tutum
icerisindedirler. Genglerin elestirilerinin dini siipheler hatta bir a¢idan
inkarc egilimler odakli oldugu soylenebilir. Ayrica bir kisim genglerin huzur
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ve mutluluk arayislarinin 6zellikle zor zamanlarda ya geleneksel veya
folklorik dini 6gelerde aradigi ifade edilmektedir. Diger bir kisminin ise dini
inan¢ ve wuygulamalar1 sorgulayarak taklide dayali din ve tann
diisiincesinden arastirmaya dayali din ve tanr diisiincesine yoneldigi dile
getirilmektedir. Bu kapsamda genglerin dini ritiielleri manevi bir ihtiyag
olarak gordigii ve bu ihtiyacglarinin arttign doénemlerde s6z konusu
ritiiellerin sikliginin da arttig1 séylenebilir.

Genglik, dindarlik ve degerler iliskisi baglaminda buraya kadar sozi
edilen modernitedeki kiiltiirel déniisiimlere eslik eden genis dini egilimleri
o6lecmek “genclerin yasamlarina yon veren din odakli dinamikleri ve
degerleri 6grenmek, uygun egitim ve davranis bigimleri gelistirebilmek”
acisindan 6nemlidir. Gengler icin giinliik yasamda dini mensubiyet, inang ve
uygulamalarin anlami iizerine yapilacak daha ileri calismalardan elde
edilecek verilere oldukc¢a ihtiya¢ vardir. Bu agidan mevcut c¢alismada
Uluslararasi1 Sosyal Arastirma Programi (ISSP) 2018 verilerindeki din
temasi cergevesinde Tirkiye'deki genclik, dindarlik ve degerler iliskisinin
incelenmesi amaglanmistir.

ISSP, sosyal bilimlerle ilgili ¢cesitli konularda yillik arastirmalar yiiriiten
uluslararasi bir isbirligi programidir. 2018 Uluslararasi Sosyal Arastirma
Programi (ISSP) anketinde 33 iilkeye 6zgl dini inang¢ kaliplar1 kullanilarak
dinf inanglar, diisiinceler, tutumlar ve ritiieller gibi boyutlar dl¢iilmektedir.
Bu calismada ise s6z konusu veriler kullanilarak genel olarak Tiirkiye
gencliginin dindarliginda ve degerlerinde meydana gelen doniisiimler gesitli
boyutlariyla analiz edilerek sunulacaktir. Ayrica Tirkiye ile katiimer diger
diinya iilkeleri arasinda karsilagtirma yapilacaktir.

Bu calisma kapsaminda Tirkiye gengliginin degisen duygusal ve sosyal
dokusuna iliskin ulasilan tespitlerin, ileride yiriitiilecek “genclik”,
“dindarlik” ve “degerler” temali arastirmalara zenginlik katmasi; dzellikle
din psikolojisi, din egitimi, sosyal hizmet gibi disiplinlere katki sunmasi
umulmaktadir.

Anahtar Kelimeler: Genglik, Dindarlik, Degerler
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YOUTH, RELIGIOUSNESS AND VALUES IN THE MODERN
WORLD: A STUDY ON TURKIYE WITH ISSP DATA

Dr. Isa CEYLAN

When religion and youth studies are examined, it is seen that age ranges
and developmental periods play an important role in the transformation of
young people’s values and educational needs. The religiosity of youth in
high schools is quite different from the religiosity of 18-25 year olds.
According to the data on 12-18 year olds in the “National Study of Youth and
Religion” in the USA, a small number of religious youth generally embrace
their parents’ religiosity and live by following their parents’ religious
practices. In this context, parents have the greatest influence on youth
religiosity. However, judging from research in the UK, the United States,
Australia, Finland, and elsewhere, young people are not generally engaged
in “spiritual quest”, but few are seriously engaged in subjective life
experiences such as “Paganism” or “New Age” beliefs. In addition, young
people seem happy enough to live with their limited and fragmented
religious resources and do not seem to be particularly spiritual inclined.
Only a very few of young people in Europe and the USA therefore tend to
keep religious traditions alive. On the other hand, young people have strong
positions on issues such as equality and justice. That the religious groups
they feel attached to should not be “obstacles” in reaching these values; on
the contrary, they expect them to take the initiative in protecting these
values. It is seen that the lifestyle choices of some young people and their
uncertainty about religion lead them to find spiritual meanings within
cultural values and art and some hobbies, regardless of the idea of god. On
the other hand, some young people may find various forms of religious
extremism attractive in order to attribute certainty to their lives.

According to the studies of researchers especially such as Yapici on
“religion and religiosity perception of today’s youth” in Tiirkiye, young
people have a critical attitude towards religious values, religious rituals,
religious individuals and religious representations. It can be said that the
criticisms of the youth are focused on religious doubts and even denialist
tendencies in a way. In addition, it is stated that some young people seek
peace and happiness, especially in difficult times, in traditional or folkloric
religious elements. It is stated that another part of them questioned
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religious beliefs and practices and turned from the idea of religion and god
based on imitation to the idea of religion and god based on research. In this
context, it can be said that young people see religious rituals as a spiritual
need and the frequency of these rituals increases in periods when these
needs increase.

To measure broad religious trends accompanying cultural
transformations in the context of youth, religiosity and values; It is
important in terms of learning the religion-oriented dynamics and values
that shape the lives of young people and developing appropriate behaviour
patterns. There is a great need for data from further studies on the meaning
of religious affiliation, beliefs and practices for young people in daily life. In
this respect, in the current study, it is aimed to examine the relationship
between youth, religiosity and values in Tiirkiye within the framework of
the religion theme in the 2018 data of the International Social Survey
Program (ISSP).

ISSP is an international collaborative program that conducts annual
research on a variety of social science-related topics. In the 2018 ISSP,
dimensions such as religious beliefs, thoughts, attitudes and rituals are
measured using religious belief patterns specific to 33 countries. In this
study, using the aforementioned data, the transformations in the religiosity
and values of Tiirkiye’s youth in general will be presented by analysing
various dimensions. In addition, comparisons will be made between Tiirkiye
and other participating world countries.

Within the scope of this study, it is desired that the findings related to
the changing emotional and social texture of the Tiirkiye’s youth will enrich
the future researches on “youth”, “religiousness” and “values”. It is hoped
that it will contribute to disciplines such as psychology of religion, religious
education and social work.

Keywords: Youth, Religiousness, Values
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MESCIDIME DOKUNMA!
TURK KAMUSAL ALAN TECRUBESINDE GORULEN
CINSIYETCI TUTUMLARIN MESCIT OZELINDEN ELESTIRISI

Dr. Mustafa TAS
Milli Egitim Bakanlig1 Konya Karatay Fen Lisesi
mtas74@gmail.com

Cinsiyet¢i tutum, bizleri toplumsal cinsiyet kavramini izaha davet
etmektedir. Toplumsal cinsiyet, bireyin biyolojik dogasinin, yasadig: kiltiir
evreni c¢ercevesinde, toplum beklentilerini karsilayacak sekilde insa
edilmesidir. Toplumsal cinsiyet, kiiltiirel yapinin irtinii olmakla birlikte
bireyin psikolojik doyumu da hesaba katildiginda psiko-kiiltiirel biitiinliik
arz eder.

Sanayi oncesi sehirler, gorece kiiciik, giindelik yasamin daha az devingen,
sanayi bolgeleri olmadigindan Kkitlesel tliretimin yapilmadigi, daha ziyade
zanaatkarligin yogun goriilmesi sebebiyle is yerlerinin kentle biitiinlesik
yapis1 dolayisiyla, kamusal alan giinlimiiz tecriibesiyle kiyas edilemeyecek
kadar sinirli ve duragandir. Bu durumun bir neticesi olarak sanayi devrimi
oncesi 6zel alan/kamusal alan ayrimi sosyal yasami tek tiplestirmistir.
Geleneksel yasam, kadini 6zel alanda yani evde konumlandirirken, kamusal
alanin tek hakimi olarak erkegi ilan etmistir. Cinsiyetler arasi rollerin kesin
cizgilerle ayrildigi bu dénemde kadin, ev isleriyle mesgul olurken aym
zamanda c¢ocuklarin ve birlikte yasanilan yashlarin bakimi da
sorumluluklan igerisindedir. Hatta déonem dénem ev kadini olmak statii
sahibi olmaktir. Dolayisiyla kamusal hayatin zayif dogasi bir yana, bu alan
kadina genel olarak kapahdir. Oyle ki; 1960’Ii yillarda bile ev kadinhg
itaatkar kadin olarak yiiceltilirken, kamusal yasama dahil olan bagimsiz
kadini bekleyen akibet ya iffetsizlik ya da éliimdiir.

Ancak 1980 sonrasi tarihlerde bu anlayis yerini kendi ayaklari iizerinde
durabilen, kendisi icin yasayan, calisan, iireten, basaran o6zgiir kadin
temasina birakmistir. Bu durumun sonucu olarak kadinin kamusal
varliginda bir sigrama yasanmistir. 2000’1i yillardan sonra bu varlik yeni bir
ivme kazanmis ve her gecen giin artan kadinin kamusalligi, kamusal alan
yeniden diizenlemeyi zorunlu hale getirmistir.

Geleneksel yasamda kadinlarin kamusal yokluklarinin bir sonucu olarak
insa edilen geleneksel cinsiyetci camiler, kadinlarin kamusal alana dahil
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olmasina kosut olarak doniistiiriilememistir.  Artik pek c¢ok alanda
oldugu/olacag1 gibi mescitlerin mimarisine kadinlar1 da eklemek, yani
cinsiyetsiz mabetler insa etmek zorunlu hale gelmistir. Hava limanlar,
otobiis terminallerinde oldugu gibi kadinlarin rahat bir sekilde tuvalet
ihtiyaclarini giderebilecekleri, abdestlerini alabilecekleri, ¢ocuklarini
emzirebilecekleri, kitaplarini okuyabilecekleri, hatta dinlenebilecekleri
mimari bir tasarima ihtiya¢ vardir. Pek cok camide kadinlara perde ile
ayrilan namaz mahalleri yerine planlama esnasinda kadinlari cemaate dahil
eden boéliimler insa edilmelidir. Cami bahgelerinin kadin ve c¢ocuklara
yonelik diizenlenmesi, ibadet edenlerin ihtiyaglarina cevap verirken, dine
mesafeli olanlarin buralar1 kullanmalar1 bu mekanlar1 dini sosyallesme
alanina doniistiirebilir. Merkez camilerin birkaginda kadinlara yonelik
rehberlik yapacak kadin din gorevlilerinin istthdam edilmesi, bu
gorevlilerin, dinin degisen psikolojik ve sosyolojik yonlerini de dikkate
alarak bireylere rehberlik etmeleri, toplumsal sorunlarin ¢éziimiine katki
saglayabilir. Mabetlere internetin girmesi, mekanin motivasyonu sebebiyle,
kutsala ait unsurlarin arastirilmasini tesvik edebilir. Saglikli iletisim, giivenli
bilginin doguracagi sonuglar, toplum-mescit biitiinlesmesine, toplumsal
hosgoriiye katki saglayabilir.

Anahtar Kelimeler: Mescit, Kamusal Alan, Cinsiyetc¢i Tutumlar
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DO NOT TOUCH MY TEMPLE!
MASJID-CENTERED CRITICISM OF GENDER ATTITUDES IN
TURKISH CORPORATE SPACE EXPERIENCE

Dr. Mustafa TAS

The sexist attitude invites us to explain the concept of gender. Gender is
the construction of the biological nature of the individual within the
framework of the cultural universe in which he lives, in a way that meets the
expectations of the society. While gender is the product of cultural structure,
when the individual's psychological satisfaction is taken into account, it
presents a psycho-cultural integrity.

Pre-industrial cities are relatively small, daily life is less dynamic, mass
production is not made due to the lack of industrial zones, and rather,
craftsmanship is seen intensely, the public space is too limited and stagnant,
incomparable with today's experience, due to the integrated structure of
workplaces with the city. As a result of this situation, the distinction
between private and public space before the industrial revolution has
standardized social life. While traditional life has positioned women in the
private sphere, that is, at home, it has declared the man as the sole ruler of
the public space. In this period, where the roles between genders are clearly
separated, while women are busy with housework, being a housewife from
time to time means having a status, among the responsibilities of a woman
is also the care of children and the elderly living in the same house. Apart
from the frail nature of public life, this sphere is generally closed to women.
So that; Even in the 1960s, while the housewife was exalted as the obedient
woman, the fate that awaits the independent woman involved in public life
is either unchastity or death.

However, after 1980, this understanding gave way to the theme of free
women who can stand on their own feet, live for themselves, work, produce
and succeed. As a result of this situation, there has been a leap in the public
presence of women. After the 2000s, this presence gained a new momentum
and the increasing publicity of women made it necessary to reorganize the
public space.

The traditional sexist mosques, which were built as a result of the public
absence of women in traditional life, could not be transformed in parallel
with the inclusion of women in the public sphere. It has become imperative
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to add women to the architecture of the temples, that is, to build genderless
temples, as is/will be in many areas. As in airports and bus terminals, there
is a need for an architectural design where women can easily meet their
toilet needs, perform their ablutions, breastfeed their babies, read their
books and even rest. In many mosques, instead of the prayer areas
separated by curtains for women, sections that include women in the
congregation should be built during planning. While the arrangement of
mosque gardens for women and children responds to the needs of
worshipers, the use of these places by those who are distant to religion can
turn these spaces into religious socialization areas. Employment of female
religious officials to guide women in a few of the central mosques and their
individual guidance by taking into account the changing psychological and
sociological aspects of religion may contribute to the solution of social
problems. The introduction of the Internet into temples can encourage
exploration of the sacred, due to the motivation of the space. The results of
healthy communication and secure information can contribute to
community-temple integration and social tolerance.

Keywords: Sexist Attitudes, Public Space, Masjid, Social Change, Woman
and Religion
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CHARACTER VALUES AS THE SUCCESS OF ECONOMIC AND
CULTURAL DEVELOPMENT (COMPARISON OF ISLAMIC &
WESTERN SOCIETIES)

Dr. Arshad MUNIR
Ghazi University, Dera Ghazi Khan, Punjab, Pakistan
amleghari@gmail.com
Dr. Naseem AKHTER
Shaheed Benazir Bhutto Women University, Peshawar, Pakistan
naseemakhter@sbbwu.edu.pk

Values are important because they guide our beliefs, attitudes and
behaviour. They help us to grow, develop and to create the future we want
to experience. Character values including integrity, respect, responsibility,
sportsmanship, servant leadership etc. help people especially the youth to
make good choices in all aspects of their life. Westerners use to consider
Islamic societies as backward- looking and inhumanely governed. Muslim
society feels that the sort of values and ideas of west beginning to penetrate
their societies are harmful and injurious to their own culture and identity.
Indeed, western culture, fashion and education influenced to Islamic
education, culture, tradition, economy, and even on government system. It
however, has similarity on character values mentioned above with Islam.
The scholars argue that actions speak louder than words is the main reason
behind the success of west and failure of the Muslim society.

The paper aims to attempt in finding out the similarities on character
values between west and Islam and causes of success & failure of both
societies in contemporary era.

Keywords: Values, [slam, West
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DEGERLER EGITIMINDE KUR’ANI BIR YONTEM:
MESEL/TEMSIL YONTEMI
Ogr. Gor. Dr. Isa ABIDOGLU
Anadolu Universitesi A¢ikogretim Fakiiltesi Ilahiyat Boliimii
isaabidoglu@anadolu.edu.tr

Degerler egitimi temelde ahlaki agidan belirlenmis ideal davranig
modellerini insanin karmasik dogasini dikkate alarak muhatabin hayatina
aktarmay1 hedef edinir. Ote taraftan degerler egitimin kendisi her ne kadar
insanin davranissal gelisimi merkezine alsa da bu gelisimin kavramlara
dayali dilsel konsepti vardir. Ancak bir konu ne kadar kavram igeriyorsa
muhatap kitlenin konuyu anlamada o nispette sikint1 yasayacag: asikardir.
Bununla iligkili olarak sabir, sefkat, cesaret vb. kavramlarin isaret ettigi
anlama dair neredeyse Kkisiler sayisinca anlayislarin oldugunu séylemek
abarti1 olmayacaktir. Ciinkii bu degerlere verilen adlari belirleyen seyin
cogunlukla kullananin anlayisina/istegine bagh sekillendigi go6zlerden
kagmamaktadir. Nitekim ahlakin goreceliligi meselesinde bilindigi iizere
degerlere isaret edilen ortak kavramlar olsa da bu kavramlarin isaret ettigi
anlamlar kiiltiirler 6zelinde farklilasmaktadir. Oyle ki gliniimiiz postmodern
diinyasinda bu manada toplumsal diizeyde kavram kargasasi yasandigi
bariz bir gergektir. Zira Postmodernite bu kavram kargasasini adeta Yunan
sofistlerinin bakis asisina benzer sekilde yliceltmektedir. Bu bakimdan
degerler egitiminin uygulama kisminda bdéylesi bir zorluktan s6z ederken bu
zorlugu asabilecek bir yontemin tarihte varligi merak konusudur. Denilebilir
ki Kur’an ister bireysel ister sosyal bir¢ok farkliliklar i¢inde barindiran ve
bu farkhiliklarin kaynaklik ettigi cesitli anlayislarin tamamina seslenmistir.
Bu seslenisin icerdigi konular arasinda degerler insasi da vardir. Dolayisiyla
Kur’an, toplumun her katmanindan insana degerlerin insasi baglaminda
seslenirken kullandig1 yontemlerden en 6nemlilerinden birisi mesel/temsil
yontemidir. Temsil yonteminin, insana ve topluma yonelik iisluptaki
kusaticiliginin arka planini desifre etme, bizlere bu degerleri aktarmada
kaliciligl saglama imkanini verecektir. Tarih iginde bu iislubu yakalayan
degerler egitimindeki kurucu metin ve sahsiyetleri de hipotezimize 6rneklik
teskil ettiklerinden yine bildiride yer vecegimizi sdylemek gerekmektedir.

Anahtar Kelimeler: Degerler Egitimi, Mesel-Temsil Ornegi, Metafor,
Sembolik Dil
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A QURANIC METHOD IN MORALS EDUCATION: MESAL/
PARABLE METHOD

Dr. Isa ABIDOGLU

Values education basically aims to transfer ideal behavior models
determined morally to the life of the interlocutor by taking into account the
complex nature of human beings. On the other hand, although values
education itself is centered on human behavioral development, this
development has a linguistic concept based on concepts. However, it is
obvious that the more concepts a subject contains, the more difficulty the
addressee will have in understanding the subject. Associated with this is
patience, compassion, courage, etc. It would not be an exaggeration to say
that there are almost as many understandings as the number of people
about the meaning of the concepts. Because it is not overlooked that what
determines the names given to these values is mostly shaped by the
understanding/will of the user. As a matter of fact, as it is known in the issue
of the relativity of morality, although there are common concepts that refer
to values, the meanings of these concepts differ according to cultures. So
much so that in today's postmodern world, it is an obvious fact that there is
conceptual confusion at the social level in this sense. Because
Postmodernity glorifies this confusion of concepts in a way similar to the
viewpoint of Greek sophists. In this respect, while talking about such a
difficulty in the application part of values education, the existence of a
method that can overcome this difficulty in history is a matter of curiosity. It
can be said that the Qur'an has addressed all of the various understandings
that contain many individual or social differences and are the source of
these differences. Among the topics included in this address is the
construction of values. Therefore, one of the most important methods used
by the Qur'an in addressing people from all layers of society in the context
of the construction of values is the parable/representation method.
Deciphering the background of the representational method's
encompassing style towards people and society will give us the opportunity
to ensure permanence in conveying these values. Since the founding texts
and figures in values education, which have captured this style throughout
history, also serve as an example to our hypothesis, it should be said that we
will also include it in the paper.

Keywords: Morals Education, Mesal-Parable, Metaphor, Symbolic
Language
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EGITIMIN SAIRANE ELESTIRISI: KLASIK TURK SAIRLERININ
KALEMINDEN MEKTEP VE MEDRESELERDE OGRETIM
YONTEMLERI

Ogr. Gor. Dr. Yiicel UNLU AYDIN
Orta Dogu Teknik Universitesi Tiirk Dili Béliimii
yunlu@metu.edu.tr

Klasik Tiirk sairleri asik ile sevgili tipini zengin bir kiiltiirel altyapiyla
kurgular. Islamiyet, gelenek ve gorenekler, tutum ve davranislar, sanat
dallari, norm ve kurallar bu altyapinin énemli unsurlaridir. Birey, toplum ve
degerler sistemini bigcimlendiren bir unsur olarak egitim de Klasik Tirk
siirinin anlam diinyasinda 6nemli yer tutar. Dogumla baslayip 6liime kadar
devam eden bir siireci iceren egitim mektep ve medresede din ekseninde
tesekkiil eder. Mektep ve medreselerin cami, kiilliye ve kiitliphane
cevresinde bulunmalar1 egitim pratigini hayat ve sanatin merkezine tasir.
Klasik Tiirk sairleri mektep ve medreselerdeki 6grenme ortamini, 6grenci ve
Ogreticinin roliinli, ve o6gretim yontemlerini elestirel bir perspektiften
yansitir.

Bildirimizde Klasik Tirk sairlerinin mektep ve medreselerdeki 6gretim
yontemlerinden 6grenci/6gretici merkezli egitim, birebir egitim, akran
egitimi, rahle-i tedris, kiraat, mesk, takrir, cer uygulamasi, tekrar, ezber,
tefakkuh, miizakere, mubahase, mitalaa, tefakkuh, imla, miinazara, ders
halkasi hakkindaki elestirileri, 6gretim ilke ve yontemlerinin asik ve sevgili
tipiyle ilgisi bu baglamdaki s6z sanatlar1 ve terkipler, egitimin ask
kavramiyla iligkisi ve donistiiriicii rolii, siir mecmualar1 ve divanlardan
segilen beyit 6rnekleriyle izah edilecektir.

Anahtar Kelimeler: Klasik Tirk siiri, 6gretim yodntemleri, elestiri,
mektep, medrese
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THE POETIC CRITIC OF EDUCATION: TEACHING METHODS
IN SCHOOLS AND MADRASAS FROM THE PEN OF CLASSICAL
TURKISH POETS

Dr. Yiicel UNLU AYDIN

Classical Turkish poets construct the type of lover and dear beloved with
a rich cultural background. Islam, traditions and customs, attitudes and
behaviors, branches of art, norms and rules are important elements of this
infrastructure. Education, as an element that shapes the individual, society
and value system, has an important place in the semantic world of classical
Turkish poetry. Education, which includes a process that starts with birth
and continues until death, is formed on the axis of religion in schools and
madrasahs. The fact that schools and madrasas are located around mosques,
social complexes and libraries brings the practice of education to the center
of life and art. Classical Turkish poets reflect the learning environment in
schools and madrasas, the role of student and teacher, and teaching
methods from a critical perspective.

In our paper, we will describe the teaching methods of classical Turkish
poets in schools and madrasas, student/tutor-centered education, one-to-
one education, peer education, rahle-i tedris, recitation, mesk, takrir, cer
practice, repetition, memorization, tafakkuh, negotiation, mubahase,
opinion, tafakkuh, spelling, debate, criticism about the lesson circle, the
relation of teaching principles and methods to the type of lover and beloved,
the rhetoric and compositions in this context, the relationship of education
with the concept of love and its transformative role, will be explained with
examples of couplets selected from poetry magazines and divans.

Keywords: Classical Turkish poetry, teaching methods, critic, school,
madrasa
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OKUL ONCESINDE DINI EGITIM ILE ILGILI YAPILMIS
LISANSUSTU TEZLERIN INCELENMESI

Ogr. Gor. Halime Nur SEZER
Fatih Sultan Mehmet Vakif Universitesi Meslek Yiiksekokulu
hnsezer@fsm.edu.tr

Okul oncesi donem bireylerin gelisiminde onemlidir. Bu dénemde
cocuklarin; bilissel, duygusal, sosyal, fiziksel, dil ve 6zbakim gelisimleri
hizlidir. Cocuklar pek c¢ok Kkisisel ve toplumsal deneyim ve tecriibeyi bu
donemde kazanir. Bu ¢alisma, Tiirkiye’de okul 6ncesinde dini egitim ile ilgili
yapilmis lisansiistii tezlerin incelenmesi amaciyla yapilmistir. Arastirmada
nitel arastirma yontemi kullanilmis ve dokiiman analizi tekniginden
yararlanilmistir. Belirlenen ama¢ kapsaminda verilerin toplanmasi
stirecinde Yiiksek Ogretim Kurumu tez tarama sisteminde Temmuz- Agustos
2022 tarihleri arasinda “okul dncesi ve dini egitim” basliklariyla yapilan
detayli arama sonunda 62 lisansiistii teze ulasilmistir. Tezler arastirmaci
tarafindan hazirlanan “Tiirkiye’de Okul Oncesinde Dini Egitim ile Ilgili
Yapilmis Lisansiistii Tezleri inceleme Formu” ile incelenmistir. Formun
iceriginde; tez tiirli, danisman tlnvani, yapildig1 yil, yapildig1 tniversite,
enstitii, anabilim dali, 6rneklem grubu, arastirmanin tiirii ve “okul 6ncesinde
dini egitim” ile karsilastirilan degiskenler seklinde toplam 9 soru
bulunmaktadir. Verilerin analizinde igerik analizi teknigi kullanilmistir. Elde
edilen sonuglar incelendiginde; tezlerin az bir kisminin doktora tezi olarak
calisildigy, en ¢ok 2019 yilinda ve agirlikla Felsefe ve Din Bilimleri ana bilim
dallarinca c¢alisildigr tespit edilmistir. Tespitler dogrultusunda okul
oncesinin multidisipliner bir calisma alani1 oldugu goéz 6niinde tutularak
cesitli oneriler siralanmistir.

Anahtar Kelimeler: Okul 6ncesi, Dini egitim, Program, i(;erik analizi
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EXAMINATION OF GRADUATE THESES ON PRESCHOOL
RELIGIOUS EDUCATION

Lecturer Halime Nur SEZER

The preschool period is important in the development of individuals. In
this period, children; cognitive, emotional, social, physical, language and
self-care development is rapid. Children gain many personal and social
experiences and experiences during this period. This study was conducted
to examine the graduate theses on preschool religious education in Turkey.
Qualitative research method was used in the study and document analysis
technique was used. In the process of collecting data within the scope of the
determined purpose, 62 graduate theses were reached at the end of the
detailed search conducted in the Higher Education Institution thesis
screening system between July and August 2022 with the titles of
"preschool and religious education". The theses were examined with the
"Graduate Thesis Review Form on Preschool Religious Education in Turkey"
prepared by the researcher. In the content of the form; There are a total of 9
questions in the form of variables compared with the type of thesis, the title
of advisor, the year in which it was conducted, the university, institute,
department, sample group, type of research and "preschool religious
education”. Content analysis technique was used in the analysis of the data.
When the results obtained are examined; It was determined that a small
part of the theses were studied as doctoral theses, mostly in 2019 and
mainly by the departments of Philosophy and Religious Sciences. In line
with the findings, various suggestions were listed considering that
preschool is a multidisciplinary field of study.

Keywords: Preschool, Religious education, Program, Content analysis
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SURDURULEBILIR BIR EKOLOJIK HABITUS OLUSTURMADA
DEGER YARATICI BIR MEKANIZMA OLARAK DIN
Ars. Gor. Dr. Betiil CAN
Osmangazi Universitesi {lahiyat Fakiiltesi
betul.can@ogu.edu.tr

Kiiresellesme sadece ekonomik, sosyolojik ve politik yonleri olmayan
ayni zamanda (psikolojik) bilissel yonleri olan bir siirectir. Diinyanin
kiiresel bir kdy oldugu bu durumda iilkeler adeta bir mahalle haline
gelmistir. Her mahallenin kendisine ait bir habitusu (sosyal yapilarin
iretmis oldugu bilissel egilimler) mevcuttur. Zaman ve mekanin
sikismasiyla koyiin dogusundaki Cin mahallesinde ortaya ¢ikan salgin koyiin
batisindaki Paraguay mahallesinin sakinlerinin yasantisini es zamanli olarak
derin bir sekilde etkilemistir. S6z konusu bu kiiresel kéyde ekoloji, kdy
sakinlerinin ortak malidir. Artik her mahallenin ¢evre ve ekolojiyle kurdugu
iliski diger mahallenin soluyacag: havanin, icecegi suyun, tiikketecegi gidanin
temizligini ve Kalitesini belirleyecektir. insanligin ortak problemi olan
ekolojik ve cevre sorunlarinin iistesinden gelinebilmesi i¢in bu kiiresel
koyiin tim sosyolojik, politik, ekonomik, psikolojik mekanizmalarinin
seferber edilmesi ivedilikle gerekmektedir.

Ozellikle modern dénem sonrasinda sekiilerlesme teorilerinin
savunduklarimin aksine din insanlarin hayatinda farkli ve yeni formlarda da
olsa var olmaya devam etmektedir. Kimi sosyologlara gore yeni dénemin
dini insan davranislarini belirleyen mekanizmalar olarak degerlerdir.
Elbette bu degerler “diinya dis1” bir yasamdan gelmeyecek temellerini
mevcut diinyada kurumsallasmis kiiltlirel ve dinsel geleneklerden alarak
aciga cikacaktir. S6z konusu bu ¢alismada biiyiik risklerle karsi karsiya
kalan kiiresel koylumiizde daha strdirilebilir bir ekolojik habitus
olusturmada deger yaratici mekanizma olarak genelde dinlerin 6zelde ise
Islam dininin etkisi iizerinde durulacaktir.

Anahtar Kelimeler: Ekolojik habitus, Stirdiriilebilirlik, Din, Degerler
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RELIGION AS A VALUE-CREATING MECHANISM IN FORMING
A SUSTAINABLE ECOLOGICAL HABITUS

Dr. Betiil CAN

Globalization is a process that has both economic, sociological, and
political aspects, and (psychological) cognitive aspects. In this situation,
where the world is a global village, countries have almost become a
neighborhood. Each neighborhood has its habitus (cognitive tendencies
produced by social structures). The epidemic, which emerged in Chinatown
to the east of the village due to the compression of time and space,
simultaneously profoundly affected the lives of the residents of the
Paraguay neighborhood to the west of the village. In this global village,
ecology is the common property of the villagers. Now, the relationship that
each neighborhood establishes with the environment and ecology will
determine the cleanliness and quality of the air that the other neighborhood
will breathe, the water it will drink, and the food it will consume. To
overcome the ecological and environmental problems, which are the
common problems of humanity, it is urgently necessary to mobilize all the
sociological, political, economic, and psychological mechanisms of this
global village.

Contrary to what secularization theories advocate, especially after the
modern period, religion continues to exist in people's lives, albeit in
different and new forms. According to some sociologists, the religion of the
new era is the values as the mechanisms that determine human behavior. Of
course, these values will not come from "extraterrestrial” life, but will be
revealed by taking their foundations from the cultural and religious
traditions institutionalized in the current world. In this study, the effect of
religions in general and Islam, in particular, will be emphasized as a value-
creating mechanism in creating a more sustainable ecological habitus in our
global village, which faces great risks in near future.

Keywords: Ecological Habitus, Sustainability, Religion, Values
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TAHA ABDURRAHMAN DUSUNCESINDE INSAN

Ars. Gor. Dr. Meryem KARDAS
Osmangazi Universitesi Tlahiyat Fakiiltesi
ozdemirmeryem@yahoo.com

Modern ve sekiiler diinya, klasik donemin Tanr1 ve din merkezli bakisini
tamamen degistirmistir. Bu degisimi gerceklestiren temel faktor hiimanizm
diisiincesi olmustur. insanin merkeze alindig1 bu felsefi bakisla Tanri, doga
ve dinin konumu yeniden tanimlanmistir. Bu bakisin siire¢ icerisinde dini;
insan oglunun iiretimi olan arkaik bir kurum olarak degerlendirdigi gortltr.

Bati diisiincesinde yasanan fakat Kkiiresellesmenin sosyal boyutu
nedeniyle Islam diisiincesini de etkileyen bu kirilmanin temelinde, insan
tanimlamada yasanan degisim yer alir. Insanin mahiyetine dair yapilan
degerlendirmelerdeki  degisim, diisiince diinyasindaki degisimin
baslangicidir da. Bundan dolayr modern-sekiiler diinyaya karsi dinin varlik
alanini genisletmenin baslangici da insani yeniden tanimlamakla olur.

Fasl diisiiniir Taha Abdurrahman 6ncelikle modernitenin Batili pratigini
elestirmeye, bu diisiincenin insana bakisini elestirmekle baslar. Ona gore
modern-sekiiller bakis, insami salt bu diinyayla smnirli goéren, insanin
varliginin tek boyutuna odaklanan dar bir perspektiftir. Bu nedenle 6nce
insanin ¢ift boyutlu bir varlik yapisina sahip oldugunun temellendirilmesi
gerekir. Taha Abdurrahman, bu yaklasimini felsefi-teolojik bir bakis acisiyla
ortaya koymaktadir.

Bu c¢alismada oncelikle modern doénemde hakim olan insan
tasavvurlarina yonelik Taha Abdurrahman’in tenkitlerine ve ardindan cift
boyutlu insan taniminin detaylarina yer verilecektir. Onun yaklasiminin
kendi igerisinde tutarlilik arz edip etmedigi ve modern diinyada dinin varlik
alanini genisletmede gercek anlamda bir katkisinin bulunup bulunmayacag:
analiz edilecektir.

Anahtar Kelimeler: Modernizm, Sekiilarizm, Taha Abdurrahman, insan,
Din
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UNDERSTANDING OF HUMAN IN TAHA ABDURRAHMAN
Dr. Meryem KARDAS

The modern and secular world has completely changed the God- and
religion-centered view of the classical period. The main factor that brought
about this change was the idea of humanism. The position of God, nature
and religion has been redefined through this human-centered philosophical
perspective. It is seen that throughout the process this view sees religion as
an archaic institution that is the making of human beings.

At the heart of this change which started in the Western thought but also
spread to the Islamic world due to the social dimension of globalization lies
the change in defining human. The change in the evaluations of the nature of
human beings is also the beginning of the change in the intellectual world.
Therefore, the beginning of expanding the sphere of existence for religion
against the modern-secular world is by redefining the human being.

The Moroccan thinker Taha Abdurrahman begins to criticize the
Western practice of modernity, first by criticizing this worldview's view of
human beings. According to him, the modern-secular perspective is a
narrow perspective that sees man as limited only to this world and focuses
on a single dimension of human existence. For this reason, it must first be
established that human beings have a two-dimensional existence structure.
Taha Abdurrahman presents this approach from a philosophical-theological
point of view.

First of all, this study will study Taha Abdurrahman's criticisms about
the human conceptions that are dominant in the modern period, and then
the details of the double-dimensional human definition. It will the analyze
whether his approach is consistent internally and whether it will make a
real contribution to expanding the sphere of existence for religion in the
modern world.

Keywords: Modernism, Secularism, Taha Abdurrahman, Human Being,
Religion
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MUSLUMAN’IN YENISI OLUR MU? ALI NAR’IN UZAY
CIFTCILERI ADLI ROMANINDA MUSLUMAN KiMLIGININ
TARTISMALI SINIRLARI

Ars. Gér. Dr. Nesrin AYDIN SATAR

Sitkt Kogman Universitesi Islami Ilimler Fakiiltesi
nesrin.satar@gmail.com

Islami romanlarda kurulan, modern diinyaya ait ideal Miisliiman kimligi
ile bu kimlige bicilen 6zellikler bir¢ok kere akademik c¢alismalarin konusu
olmustur. Modernlesmeyle birlikte kurallarim dogrudan Islam’in belirledigi,
her alaninda dinin etkin oldugu eski hayatin yarattifi homojen yapinin
kirilmasi, Misliman bireyi; ferdiyet, milliyet, kavmiyet gibi mefhumlarin
ortaya ciktig1 yeni diinyaya uyum saglamak durumunda birakmistir. Bu
slirecin saglikli olmadigina ve Miisliiman kimligini kokten degistirdigine
yahut degistirmis olabilecegine dair diisiinceler de modern Islami
edebiyatin temel kaygisini olusturur.

1988 yilinda ilk baskisi yaynlanan ve yazar Ali Nar tarafindan islam
diinyasinin ilk bilim-kurgu romani olarak tamitilan Uzay Ciftcileri, Miisliiman
kimliginin degisimine, kirilmasina dair sorgulamalara yeni bir boyut
kazandirmasi yoniiyle 6nemlidir. Bilim kurgu romanlarinin dogas1 geregi
kurulan; gelecegin yeni, gelismis (ya da gelismemis) ve uzak diinyasini
Miisliimanlar igin bir iitopya olarak tasarlayan Ali Nar, romaninda siiper-
bilimsel Miisliimanlar1 kurgular. Roman, Asr-1 Saadet’'ten uzay diinyasina
varan genis bir kronolojide, Miisliiman kimliginde gercekten dramatik bir
degisiklik olup olmadigimi uzak gelecekteki yeni ve ideal Miisliimanlar
iizerinden sorgulama imkani tanir. Bu ¢alisma ise, Uzay Ciftcileri romaninin
sagladig1r Utopik evreni sekillendiren mekdn, zaman ve sartlara dair
degisikliklerden yararlanilarak ideal Miisliiman kimliginin sinirlar1 arastirir.
Dahasi; bilim, uzay, uzay bilim gibi kavramlarin islam diinyasindaki
koklerini ve anlamlarim sorgular.

Anahtar Kelimeler: Bilim kurgu, islami modern Tiirk Edebiyat, Ali Nar
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ARE SUPER-SCIENTIFIC UTOPIC MUSLIMS REALLY NEW?
THE POLEMICAL BORDERS OF MUSLIM IDENTITY IN SPACE
FARMERS

Dr. Nesrin AYDIN SATAR

The ideal Muslim identity of the modern world, established in Islamic
novels, and the features attributed to this identity have been the subject of
academic studies many times. With modernization, the breaking of the
homogeneous structure created by the old life, the rules of which were
determined directly by Islam and religion was active in all areas, it has made
it necessary to adapt to the new world where concepts such as individuality,
nationality, and nationalism have emerged. The thoughts that this process is
not healthy and that it has or may have changed the Muslim identity
radically constitutes the main concern of modern Islamic literature.

Space Farmers, first published in 1988 and introduced as the first
science-fiction novel of the Islamic world by its author Ali Nar, is important
in bringing a new dimension to questioning the change and breaking of
Muslim identity. Established by the genre of science fiction novels; Ali Nar,
who designs the new, developed (or undeveloped) and distant world of the
future as a utopia for Muslims, constructs super-scientific Muslims in his
novel. The novel, in a wide chronology from the Age of Bliss to the world of
space, provides the opportunity to question whether there is really a
dramatic change in Muslim identity through new and ideal Muslims in the
distant future. This study, on the other hand, explores the limits of the ideal
Muslim identity by making use of the changes in space, time, and conditions
that shape the utopian universe provided by the novel Space Farmers.
Moreover; it questions the roots and meanings of concepts such as science,
space, and space science in the Islamic world.

Keywords: Ali Nar, Space Farmers, science-fiction, utopia, Islamic
literature
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INSAN OZUNUN TEMEL PROBLEMATIGI: INSAN NEDIR?

Ars. Gor. Dr. Tugba GUNAL
Ankara Universitesi [lahiyat Fakiiltesi
t_gunal@hotmail.com

Klasik literatiirimiizde insan varlifl ¢dziimlemesi, beden ve
nefsten/ruhtan olustugu iddia edilen insanin yalnizca nefsinin/ruhunun
konu edilmesi ile yapilmaktadir. Bu dogrultuda nefs/ruh; gercekte kendisine
“ben” diye isaret edilen, bedenden farkl ve ayri, basit, herhangi bir degisime
ugramayan, bedenin 6liimiiyle son bulmayan, bizatihi iyi ve bilen bir canh
olmamizin kaynagi olan cevherl 6z olarak degerlendirilmektedir. Soz
konusu diisiince, islam Felsefesi ve ge¢ dénem Kelam literatiiriinde hakim
anlayis olmakla birlikte, konu hakkinda iiretilmis tek yaklasim degildir.
Ozellikle erken dénem Mu'‘tezili, Es‘arl ve Matiiridi kelam literatiiriiniin,
ortak bir sekilde, insanin bedenden ayrik nefse/ruha referansta
bulunmadan tanimlanmasi gerektigi tizerinde durdugu goriilmektedir. Bu
dogrultuda Kelam’in diialist anlayistan uzak bu yaklasiminin, Kur’an’dan
temel aldig1 soylenebilir. Zira nefs kelimesine iliskin Kur’an tizerinden
yapilacak bir incelemenin bu sonucu verdigi goriilmektedir. Bu durum ayni
zamanda teizmle dializmin 06zdes gorilemeyecegi sonucunu da
vermektedir. Bir baska ifadeyle, Islam diisiince tarihinde belli bir tarihten
sonra neredeyse genel kabul gérmiis olan dialist anlayisin bir zorunluluk
olarak karsimizda durmadigi; bu kabuliin teist olmanin getirdigi bir inang
veya sonu¢ olmadigy; aksine diisiince tarihimize insani biitiinctl bir sekilde
ele alan degerlendirmelerin temel teskil ettigini; s6z konusu bu yaklasimin
hem akil hem vahiy hem de literatiir tarafindan desteklendigi
gorilmektedir.

Literatiirimiizde dualist yaklasimin yayginlik kazanmasinin bir¢ok farkh
sebebinden bahsedilebilir. Tiim bu sebeplerin ortak noktasini ise maddeye
iliskin alg1 olusturmaktadir. Maddenin daima; degisme, bozulma,
parg¢alanma, yok olma gibi niteliklerle iliskilendirilmesi; varlik, bilgi ve ahlak
gibi ciktilarinin olamayacag: disiincesi, s6z konusu sonuglar1 vermektedir.
Fakat kanaatimizce, insan i¢in gayr1 maddi bir unsurun disiiniilmesi
zorunlu degildir. insanin hem maddi bir varlik oldugu hem de bu maddi
varligin organizma biitiinliigiiniin gayr1 maddi iretimler saglayabilecegi
disiiniilebilir: insan bedeni, maddi unsurlardan miitesekkildir; her bir

160



maddi unsur, tek basina bir anlam ifade etmezken tiim unsurlarin belli bir
oranda bir arada olusu, biitiin icin canlilik meydana getirmektedir. ilgili
durum, tiim canh varliklar i¢in gecerlidir; fakat her bir canli kategorisinin
varliksal biitiinliigiiniin ortaya ¢ikardigi canlilik sonuglar1 ayni degildir. Bu
durumun sebebi, varlik Kkategorilerinin sahip oldugu maddi yap:
bilesenlerinin farkli olmasidir. Bu dogrultuda, insani olan her seyin, maddi
olan biinyede gerceklestigi; fakat insani olan hicbir seyin maddi olanla
sinirli olmadigl soéylenmelidir. Bir baska ifadeyle insan, bedenle 6zdes
degildir; beden ve bedenin organizma biitiinliigiiniin ortaya ¢ikardig1 maddi
ve gayri maddi niteliklerin timiidiir.

Bu bakimdan tebligimizin amacy; a) insanin ontik, epistemik ve
ahlaki yapisinin merkezine oturtulan nefs/ruh anlayisinin kokenini
sorgulamak, b) insan icin bedenden ayrik bir 6ziin varliginin zorunlu olup
olmadigini irdelemek, c) insan i¢in bu ayrik 6ziin diisiiniilmemesi
durumunda bilissel ve ahlaki fiillerin dayanacagl temel prensibin ne
olabilecegini tespit etmek, d) literatiirde bu konuda arti ve eksi yonde
gelistirilen argtimanlarin degerlendirmesini yapmak, e) akla ve vahye dayali
bir sekilde insan varligina iliskin yeni bir ¢6ztimleme yapmaktir.

Anahtar Kelimeler: Kelam, insan, nefs, ruh, beden
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FUNDAMENTAL PROBLEMATIC OF HUMAN ESSENCE: WHAT
IS HUMAN?

Dr. Tugba GUNAL

In our classical literature, the analysis of human existence was carried
out by discussing only the soul/spirit of the human being, which is claimed
to consist of body and soul/spirit. In this context, the soul/spirit in effect is
considered as the essential essence, which is referred to as "I", different and
separate from the body, simple, does not undergo any change, does not end
with the death of the body, and is the source of our being a good and
knowing creature. Although the thought in question is the dominant
understanding in Islamic Philosophy and the late Kalam literature, it is not
the only approach put forward on the subject. In particular, the early
Mu'tazili, Ash'ari and Maturidi kalam literature conjointly emphasized that
the human being should be defined without making reference to the
soul/spirit separate from the body. From this perspective, it can be said that
this approach of Kalam, which is far from dualist understanding, is based on
the Qur'an. A close scrutiny of the word nafs through the Qur'an brings us to
this result. This situation also gives the result that theism and dualism are
quite contrary in this context. In other words, the dualist understanding,
which was almost generally accepted after a certain date in the history of
Islamic thought, did not stand before us as a necessity; this acceptance is not
a belief or result of being a theist; on the contrary, evaluations that deal with
human in a holistic way constitute the basis of our history of thought; it is
seen that this approach is supported by both reason, revelation and relevant
literature.

There are many different reasons why the dualist approach has
become widespread in our literature. The common point of all these reasons
is the perception of the substance/matter. The fact that substance/matter
has always been associated with such qualities as change, deterioration,
fragmentation, extinction not with such outputs as existence, knowledge
and morality gives the results in question. However, to my opinion, it is not
necessary to consider an immaterial element for human beings. It can be
thought that man is both a material being and that the organismal integrity
of this material being can create immaterial productions: The human body is

162



composed of material elements; While each material element does not mean
anything on its own, the coexistence of all elements at a certain rate creates
vitality for the whole. This applies to all living beings; however, the vitality
results created by the existential integrity of each living category are not the
same as the material structure components of the asset categories are
different. In this context, everything that is human takes place in material
body; but it must be said that not every humane thing must be restricted to
material. In other words, man is not identical with the body; but rather he is
the totality of the material and non-material qualities revealed by the body
and the organismal integrity of the body.

In this respect, the aim of our paper is; a) to question the origin of
the soul/spirit conception, which is placed at the center of man's ontic,
epistemic and moral structure, b) to examine if the existence of an essence
separate from the body is necessary for human beings, c) what would be the
basic principle on which cognitive and moral actions would be based if this
discrete essence was not considered for human beings. d) to evaluate the
arguments developed for and against in the literature on this issue, e) to
make a new analysis of human existence based on reason and revelation.

Keywords: Kalam, human, nafs, ruh, body

163



DEGER EGITIMIi CERCEVESINDE OLUM EGITIMINI
DUSUNMEK
Ars. Gor. Dr. Vahdeddin SIMSEK

Kirikkale Universitesi [slami ilimler Fakiiltesi
v.simsek@kku.edu.tr

’ézgﬁrlﬁk Korkusu’, ‘Yalnizlik Korkusu’ ve ‘Yasama Anlam Verememe
Korkusu’ ve “Oliim Korkusu” insanin dort temel korkusundan birisidir. Oliim
korkusu, 6zlinde yok olma yani varken hi¢ olma korkusudur. Her turli
gelisme ve ilerlemeye ragmen 6lim korkusu veya kaygisi insanoglunun
gliindeminde olmaya devam etmektedir. 2017 yilinda 5400 kisi ile yiiz ylize
gorisme yoluyla yapilan, “Tiirkiye’de Toplumun Dine ve Dini Degerlere
Bakist” isimli arastirmada bireyin dini hayatiyla ilgili pek ¢ok soru sorulmus
ve ¢ogunlugunun kendisini Miisliiman olarak tanimlayan insanlarin yasadig:
bir iilkede, beklenenden farkli sonuglar ortaya ¢ikmistir. Bu sonuclardan
birisi 61im ve 6liim sonrasi hayata dair “Cennete gideceginiz kesin olsa, su an
cennete gitmek icin 6lmeyi diisiintir miisiiniiz?” sorusuna verilen cevaplarin
oranlaridir. “Evet” diyenlerin orant % 15, “Hayir” diyenlerin orani ise %
65'tir. Kararsizlar ise % 20°dir. Konuyla ilgili yapilan farkh
degerlendirmelerde Miisliimanlarin giderek diinyevilestigi veya dinden
uzaklastig1 tezi ortaya atilmistir. Bu arastirmaya gore Allah’in iyi miiminlere
miikafat olarak verdigi cennet garanti edilse bile insanlarin biiyiik
cogunlugu oliimii istememektedir. Cennetin kesin olarak verilecegi ifade
edilmesine ragmen c¢ogu insanin Olimii istememesi diinyevilesmeyle
aciklanmaya ¢alisilsa da bunun yeterli olmayacagini, konunun arka planinda
6liim korkusu ve kaygisinin da oldugunu ifade etmek gerekmektedir.

Oliim olgusuyla her ne kadar dinler tarihi, din felsefesi, din sosyolojisi ve
din / deger egitimi gibi bir¢ok disiplinin konusu olmasina ragmen din
bilimleri alanindaki ¢alismalarin ¢ogunlugu din psikolojisi disiplininde
yapilmis / yapilmaya da devam edilmektedir. Psikolojinin alt disiplini olan
din psikolojisi alaninda da ¢ocuklarin din ile iligkili 6liim tasavvurlar: ortaya
konulmaya calisilsa bile yine de 6liim ve ¢ocuk kavramlarinin gerek bilimsel
alanda gerekse gercek hayatta bir araya getirilmesi oldukca zordur. Oliim
konusunun okul disiplinleri icerisine girmesi gerektigi s6z konusu olunca,
6limi dogal olarak konu edinmis din egitimi, dinlerin olusturdugu veya
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sekiiler degerlerin okutuldugu deger egitimi dersleri akla gelmektedir. Bu
noktada 6liim egitimi ile deger egitimi nasil bir kesisme alani yakayabilir?

Oliim, insana bir¢ok degeri hatirlatabilmektedir. Oncelikle 6liimiin tiim
insanliginin degismeyen ve ortak olarak herkesi icerisine alan, hi¢bir statii
ayirt etmeyen yoniiyle insanlarin esit oldugunu bizlere gostermesi
bakimindan deger egitimi agisindan 6nemli bir deger olan esitlik degerine
atifta bulunmaktadir. Diger taraftan 6liim ve sonrasinda inananlar igin ilahi
mahkemede hesap verme bilinci bireyin adaletli olmasi yoniinde énemli bir
deger egitimi kazanimi olarak gérmek miimkiindiir. Yine hem dini hem de
sekiiler diinyanin basat degerleri olan sevgi ve saygi 6lim egitimi yoluyla
kazandirabilecek énemli kazamimlaridir. Oliimiin insanin bedensel olarak
gecici o6zelliklere sahip oldugunu ortaya koymasi, yine insanin sinirli olan
diinyay1 anlamak ve “yasamak” i¢in yine sinirli bir zaman diliminin oldugu
dolayisiyla kalic1 olabilecek soyut kazanimlarin sinirsiz sevgi ve saygi gibi
degerlerin ¢ok biyiikk birer kazanim oldugu noktasinda bir farkindalik
olusturabilir.

Deger egitimi alaninda farkli yonlerine ve cesitli problemler durumlarina
dair bir¢ok calisma yapilmis ancak ¢ocugu, genci ve yaslis1 tiim bireylerin
ortak noktasi, kagamadig bir son olarak kabul edilen 6liim olgusunun deger
egitimine konu edilmesi noktasinda hemen hemen herhangi bir arastirma
yapilmamigtir. Oliim olgusunun deger egitiminde yerinin olup / olmadigina,
bu olgunun 6gretilmesi gerekiyorsa nasil bir 6gretim yapilmasi gerektigi
veya Ogretilmemesi gerekiyorsa bunun nedeninin ne oldugu gibi konular
iizerinde heniiz durulmamistir. Bu ¢alismamizda deger egitimi icerisinde
profesyonel anlamda 6lim egitimi yapmanin, psikoloji, pedagoji, teoloji ve
deger egitimi teorileri, amaglar1 bakimindan ele alinacak, deger egitimi
kapsaminda yapilacak bir o6lim egitimiyle bireylere hangi degerler
kazandirabilir konusu bilimsel bir zeminde tartisilacaktir.

Anahtar Kelimeler: Deger Egitimi, Olim Egitimi, Din Egitimi, Oliim
Kaygisi, Kazanim
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THINKING OF DEATH EDUCATION IN THE FRAMEWORK OF
VALUE EDUCATION

Dr. Vahdeddin SIMSEK

In Andalusia, where the Maliki sect is widespread, there is a integrity
rather than a distinction between the sciences of kalam, figh and mysticism
in the Maghreb compared to the scholars in the east. It is known that the
scholars who grew up here were sufis, mutakallims and fagihs and that they
learned and taught these sciences in a way that was intertwined. Ibn Juzeyy
is also a Sufi jurist who comes from such a tradition.

His full name is Muhammad b. Ahmed b. Ibn Juzeyy, who was Juzeyy al-
Kalb1 al-Ghirnati (d. 741), was a scholar of the Maliki sect, who was born in
Granada and lived there. The most well-known book of Ibn Juzeyy, who has
works in different fields such as figh, tafsir, hadith and kalam, is his work al-
Kavaninu'l-Fighiyya. In this work, which is a comparative book of figh, Ibn
Juzeyy, the first book consisting of belief, worship, prayer, funeral, zakat,
fasting and iqaf, pilgrimage, jihad, oath and nizards, eating and drinking,
hunting, sacrifice and marriage, talaq, buyu', It consists of two parts in the
form of the second book, which consists of chapters of punishment, grant,
slavery, sacrifice and testaments. In the last part of the second book, he dealt
with moral issues under the title of "science and practise". While Ibn Juzeyy,
as a jurist, includes figh rules in his work, his mention of moral principles
distinguishes him from other jurists.

It is a known fact that Sufism and figh are two areas that are at a distance
from each other. While Figh deals with the outward provisions regarding
worship, customs and transactions, Sufism; It is the science of situations
that concern the inner world such as spiritual training and heart training.
Ibn Juzeyy says that Sufism is in a close relationship with figh and shapes
each other, so Sufism should be counted as figh. According to him, while the
ahkam that expresses the furu-i figh is figh-i zahir, Sufism; figh-i batin. The
result of this approach is that Ghirnati devoted a part of his figh work to
mystical principles and elements.

In addition to the systematic of figh, which is known in the work, Ibn
Juzeyy, who included provisions on repentance, tawbabh, states of heart and
manners in a separate section, wanted to emphasize the unity of worship
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and morality in figh education. As a matter of fact, Ibn Juzeyy devoted a
separate chapter to knowledge and the necessity of acting on it. In this
section, 20 subjects are included in science and practise. For example, Ibn
Juzeyy, who included the definition of taqwa in his work, said, "To gain the
love of God's guardianship, forgiveness of sins, taqwa, sustenance that will
come from an incalculable place, to distinguish between right and wrong, to
be given good news in this world and in the hereafter, to enter Paradise and
get rid of Hell, the direction". It includes types of taqwa in the form of taqwa.
The coexistence of figh and morality in the work is also seen in the section
on adab. In this section, he mentions the orders and prohibitions directed to
the heart, the orders and prohibitions for goods, and those related to eating
and drinking. Here, what the jurist does is to touch upon the issues related
to adab, which he sees as complementary to the figh decrees. In fact, she
tried to place such moral advice and principles, which are not among the
subjects of figh in the classical figh systematic, into figh. This study shows
the importance that Ibn Juzeyy gives to the unity of worship and morality in
figh education.

Keywords: Ibn Juzeyy, Andalusia, Figh Education, Morality, Mysticism
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NIZAMIYYE ve MUSTANSIRIYYE MEDRESELERINDE DERS
OKUMUS BIR ALiM: iBRAHIM b. OMER el-CA ‘BERI’NIN
(6.732/1332) HAYATI ve ESERLERI
Ars. Gor. Halil ibrahim UREN
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
hibrahim1453@hotmail.com

Nizdmiyye ve Miistansiriyye medreseleri kuruldugu giinden tarih
sahnesinden silindigi giine kadar ilme verdigi ¢ok biiyilik katkilarla beraber,
Islam diinyasimin ilerlemesine biiyiik destekler vermis ve bircok ilim
adaminin da yetismesine vesile olmustur. ibrahim b. Omer el-Ca‘'ber?’ m.
1262 yilinda yirmi yasinda ilmini artirmak amaciyla rihleler gerceklestirmis
ve Bagdat'a gidip Nizamiyye medresesinde ve ayni1 zamanda Muntansiriyye
medresesinde ders okumustur.

Burhaniiddin Eb0 ishak Ibrahim b. Omer el-Ca'ber?” Suriyede Ca‘ber
kalesinde h. 640 (m.1242) yili baslarinda dogmustur. 13. ve 14. ylizyillarda
siyasal olarak pek cok kargasanin oldugu bir donemde yasayan Ca'‘beri, bu
calkantili doneme ragmen yasadig1 devrin en 6nemli alimleri arasinda yerini
almistir.

Kii¢iik yaslardan itibaren ilim halkalarinin icinde olan Ca‘beri, Mevsili
(6.1272), Ali b. Osman el-Viictihi (6.1273) ve Hasan et-Tikriti (6.1289) gibi
bircok hocadan ders almistir. Ca‘beri ilmiyle meshur olmus ve Alemiiddin
el-Birzall (6.1338), Semseddin ez-Zehebi (6.1347), ibnii'l-Lebban (6.1348)
gibi taninmis bir¢ok alim kendisinin 6grencisi olmustur. Pek ¢ok ilimde
egitim almis ve Niizhetii'l-Berere fi Kiraati'l-Eimmeti’l-Asera, Kenzii'l-Meani
fi Serhi Hirzii'l-Emani, Hadikatii'’z-Zeher fi Addi A-yi’s-Sijver, Mevahibi’l-
Vefa fi Menakibii’'s-Safii, Kitabii'l-Erbain fi'l-Ahkam li-Nefi’l-Enam, llami’z-
Zurefa fi Eyyami'l-Hulefa gibi degisik alanlarda bir¢ok eser meydana
getirmistir.

Calismamizda Kur’an ilimlerinde ve diger ilimlerde s6z sahibi, Nizamiyye
ve Miistansiriyye medreselerinde ilim tahsil etmis olan Ca‘'berl’nin hayati,
hocalary, talebeleri, eserleri ve ilim dlemine sagladigi katkilar ele alinacaktir.

Anahtar Kelimeler: Nizimiyye ve Miistansiriyye Medreseleri, islami
ilimler, Ca'beri, Ilmi Hayati, Katkilar:
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A SCHOLAR WHO STUDIED IN THE NIZAMIYAH AND THE
MUSTANSIRIYYAH MADRASAHS: THE LIFE AND BOOKS OF
IBRAHIM IBN OMAR AL-JA‘BARI (D. 732/1332)

Res. Asst. Halil ibrahim UREN

The Nizamiyah and The Mustansiriyyah madrasahs, together with their
great contributions to sciences from the day they were founded until the day
they disappeared from the stage of history, have given great support to the
progress of the Islamic world and have been instrumental in the training of
many scholars. In 1262 ad, at the age of twenty, Ibrahim Ibn Omar Al-Ja‘bari
travelled in order to achieve ‘ilm and went to Baghdad and studied at The
Nizamiyah and also The Mustansiriyyah madrasahs.

Burhanuddin Abt Ishak Ibrahim Ibn Omar al-Ja‘bari was born in Syria at
the beginning of 640 A.H. (1242 ad) in the castle of Ja'bar. al-Ja‘bari, who
lived in a period of political turmoil in the 13th and 14th centuries, took his
place among the most important scholars of his time despite this turbulent
period.

al-Ja‘barl who has been in the circles of ‘ilm since his early ages, took
lessons from many teachers such as al-Mavsili (d .1272), Ali b. ‘Uthman al-
Wujiihi (d.1273) and Hasan al-Tikriti (d.1289). al-Ja‘bar1 became famous for
his ‘ilm and many well-known scholars such as ‘Alemuddin al-Birzali (d.
1338), Shamsuddin al-Zahabi (d. 1347) and ibn al-Labban (d.1348) became
his students. He was educated in many sciences and created many works in
different fields such as Nuzha al-Bararah fi Qiradat al-Aimmah al-Asharah,
Kanz al-Ma‘ani fi Sharh Hirz al-Amani, Hadaiq al-Zahar fi ‘add ‘ay al-Suwar,
Mawahib al-Wafa fi Manaqib al-Shafi, Kitab al-Arba’in fi al-Ahkam li Naf" al-
Andm and ‘llam al-Zurafa’ fi Ayyam al-Khulefa.

In our study, al-Ja‘bar’s life, teachers, students, works and contributions
to the world of science will be discussed, who had a say in the Quranic and
other sciences as well as had achieved ‘iIm in The Nizamiyah and also The
Mustansiriyyah madrasahs.

Keywords: The Nizamiyah and also The Mustansiriyyah madrasahs,
Islamic sciences, al-Ja‘bari, scholarly life, scholarly contributions
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HAY B. YAKZAN KURGUSU EKSENINDE NUBUVVETIN
FONKSIYONU
Ars. Gor. Kazim Emre AKIN
Nevsehir Hac1 Bektas Veli Universitesi Ilahiyat Fakiiltesi
kazimemreakin@nevsehir.edu.tr

Insan anlamlandirma ihtiyaci olan bir canhdir. Her ¢ag ve toplumda
insanin kendisini, ¢evresini ve yasadigi dlemi anlama yo6niinde cabasi
olmustur. Fakat bu ¢aba farkl kiiltiirel ortamlarda degisik sekillerde ortaya
cikmistir. ibn Tiifeyl'in Hay b. Yakzan isimli tiiriiniin énemli érneklerinden
sayilabilecek felsefi romaninda, bu anlamlandirma c¢abasi, 1ss1z bir adada
yalmiz basina hakikat arayisina ¢ikan; kendisini ve ¢evresini
anlamlandirmaya ¢alisan Hay'in seriivenin de anlatilir.

Hay insanliktan uzakta her tiirli sosyal ve kiiltiirel imkandan yoksun
olarak tek basina onu koruyan ve besleyen ceylan tarafindan
bliytitiilmiistiir. Hay romanin kurgusu icerisinde ¢evresini tanimaya ¢alisir,
adada gordiigi hayvanlar kendisi ile karsilastirir. Bu siirecte diinyaya ve
kendine iliskin idrakleri olusmaya baslar. Kahramanimizin yasi ilerledik¢e
farkli asamalardan geger, yasadigi olaylardan dersler c¢ikarir.

Kendisini yetistiren ceylanin 6liimiinden yogun bir bicimde etkilenir.
Cevresindeki hayvanlar lizerine gozlemler yapar. Dogada bir degisim ve
dontisim oldugunu fark eder. Gok cisimlerini ve hareketlerini g6zlemler.
Dogadaki degisim ve doniistimiin arkasinda nedenler olabilecegini diisiiniir.
Degismeyen, doniismeyen olus ve bozulusa tabi olmayam arar. Hay’'in
duyulur aleme iliskin goézlemleri onu duyular 6tesine ve tiim bunlarin bir
Failin eseri oldugu diisiincesine sevk eder. Yani Hay, kendisi ve ¢evresindeki
nesneleri tanimlayip anlamlandirdiktan sonra kendisinin de bir parcasi
oldugu diinya hakkindaki idraklerinden genel anlamda varliga iliskin
kapsayici1 metafizik ilkelere ulasir.

Hikdyenin devaminda ise Hay'in adasina vahiy yoluyla hakikatin
bilgisine ulasmis kendi adasindan cesitli sebeplerle uzaklasmak isteyen
Absal isimli bir bilge gelir. Hikayede bu iki sahsin farkli yollarla olsa da
ulastiklar1 hakikatin birbiriyle ortiistiigii soylenir. Hay, vahiy yoluyla
hakikate ulasan Absal'in kendisine ilettigi ahlak, ibadet, cennet ve cehennem
gibi dini kavramlarin sembolik olarak kendi ulastig1 metafizik hakikatlerle
uyum icinde oldugu gérmistiir.
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Hay b. Yakzan'in tecriibesinde goézlemledigimiz “insan kendi basina
hicbir egitim almaksizin her tiirli kiiltiirel ve felsefi birikimden yoksun
olarak sadece dogayr inceleyerek ve lizerine tefekkiir ederek hakikate
ulasabilir, yetkinlesebilir ve Yaraticinin rizasina uygun yasayabilir” yargisi
calismamizin temelini olusturmaktadir.

Gergekten iyilige ve kotiiliige fitraten meyyal olan insanin kendisine
teblig ulasmadan, herhangi bir tedris faaliyetinden ge¢meden, sadece
gozlemleri yoluyla metafizik hakikatlere ulasmasi ve bu hakikatlere uygun
yasamasl miimkiin miidiir? Islam teoloji geleneginde bu soru teblig
ulasmamis kimselerin durumuyla iliskili olarak tartisilmistir. Mu’tezile ve
Matiiridi mezheplerine gore, bir kimseye vahiy ulasmasa da dlem {tizerine
tefekkiir ederek marifetullaha ve temel ahlaki degerlere ulasmak ve buna
uygun bicimde yasamak zorundadir. Es’ariler ise Allah’in varligini bilmenin
ve O’'nu tanimanin nakli oldugunu goriisiindedir. Her ne kadar insanin bu
hakikatlere ulasmasi miimkiin olsa da insanin miikellef olmasi icin teblig
gereklidir. Ekollerin meseleye yaklasimlar1 farklillk gosterse de ittifak
ettikleri husus niibiivvetin gerekliligidir.

Akil ve irade sahibi insanin vahiyden bagimsiz olarak iyiyi ve kotiiyi
idrak edebilecegi, “Hay” 6rneginde oldugu gibi hakikate ulasabilecegi, bunun
disinda ekstra bir rehbere ihtiyac duymayacag: seklinde itirazlar gecmiste
ve giiniimiizde yapilmaktadir. islam diisiince geleneginde bu itirazlara
insanin bilgi kaynaklarinin sinirlar1 ve insani etkisi altina alan faktérlerin
etkisi ve niiblivvetin islevleri ile baglantilhi cevaplar {iretilmistir. Bu
baglamda peygamberin fonksiyonu, insanlar1 ortak degerler etrafinda
toplayacak, bizzat yasayisiyla hakikate orneklik teskil edecek bir rehberin
gerekli oldugu savunulmustur.

Anahtar Kelimeler: Hakikat, Akil, Niibtivvet, Teblig, Hay b. Yakzan
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ON THE AXIS OF THE FICTION OF THE HAY B. YAKZAN THE
FUNCTION OF PROPHETHOOD

Res. Asst. Kazim Emre AKIN

Man is a living being who needs to make sense. In every age and society,
there has been an effort to understand oneself, one's environment and the
world in which one lives. But this effort has manifested in different ways in
different cultural settings. In Ibn Tufayl's philosophical novel Hay b. Yakzan,
which can be considered one of the important examples of its kind, this
attempt to make sense is based on the search for truth alone on a deserted
island; The adventure of Hay, who tries to make sense of himself and his
environment, is also told.

Hay was raised by the gazelle that protected and fed him alone, devoid of
all kinds of social and cultural opportunities far from humanity. Hay tries to
get to know his surroundings in the fiction of the novel and compares the
animals he sees on the island with himself. In this process, their realization
of the world and themselves begins to form. As our hero gets older, he goes
through different stages and learns lessons from the events he has
experienced.

He is heavily affected by the death of the gazelle that raised him. Makes
observations on the animals around him. He realizes that there is a change
and transformation in nature. Observes celestial bodies and their motion. He
thinks that there may be reasons behind the change and transformation in
nature. It seeks what is unchanging, that does not transform, that is not
subject to decay. Hay's observations of the sensible realm lead him beyond
the senses and into the idea that all this is the work of a Perpetrator. That is,
after Hay has identified and made sense of himself and the objects around
him, he arrives at the overarching metaphysical principles of existence in
general from his realizations of the world of which he is a part.

In the continuation of the story, a sage named Absal comes to Hay's
island, who has reached the knowledge of the truth through revelation, and
wants to move away from his own island for various reasons. In the story, it
is said that the truth reached by these two people, albeit in different ways,
overlaps with each other. Hay saw that the religious concepts such as
morality, worship, heaven and hell conveyed to him by Absal, who reached

172



the truth through revelation, were symbolically in harmony with the
metaphysical truths he reached.

Hay b. The judgment that we observe in Yakzan's experience that "man
can attain the truth, become competent and live in accordance with the
consent of the Creator only by studying and contemplating nature, devoid of
any cultural and philosophical accumulation without any education on his
own" forms the basis of our study.

Is it possible for a person who is really inclined to good and evil to reach
and live in accordance with metaphysical truths and live in accordance with
these truths only through his observations without reaching the preaching
to him, without undergoing any gradual activity? According to the
Mu'tazilah and Ma'turidi sects, even if a person does not receive revelation,
he must reach the ma‘rifatullah and basic moral values by contemplating the
world and live accordingly. The Ash'arites, on the other hand, are of the
opinion that knowing the existence of Allah and knowing Him is the means
of knowledge. Although it is possible for man to reach these truths,
preaching is necessary for man to be a taxpayer. Although the approaches of
the schools to the issue vary, the point they agree on is the necessity of
prophethood.

Objections that a person with reason and will can comprehend good and
evil regardless of revelation, that he can reach the truth as in the example of
"Hay", and that he does not need an extra guide other than this are made in
the past and present. In the Islamic tradition of thought, answers to these
objections have been produced in connection with the limits of human
sources of knowledge and the influence of factors that affect human beings
and the functions of prophethood. In this context, it has been argued that the
function of the prophet is the necessity of a guide that will gather people
around common values and set an example for the truth with his own life.

Keywords: Truth, Reason, Prophethood, Tablighi, Hay b. Yakzan
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TOPLUMSAL DEGISIM VE SOSYOLOJIK BIR PROBLEM
OLARAK KUSAKLAR

Ars. Gor. Muhammed Miicahid DALKILIC
Kilis 7 Aralik Universitesi Fen Edebiyat Fakiiltesi
muhammeddalkilic@kilis.edu.tr

Kusak terimi sosyal bilimler alaninda farkli anlamlar isaret edecek
sekilde kullanilmaktadir. Terimin birden fazla kullanim bi¢iminin olmasinin
yani sira farkhi disiplinler igerisinde birbiriyle c¢eliskili bicimlerde
kullanilmasi da bu kavramin muhtevasinin belirsizliZe hapsolmasini
beraberinde getirmistir. Kusaklar iizerine yapilan oncii ¢alismalarda kusak
ve yas toplulugu arasindaki ayrima dikkat ¢ekilmistir. Sosyolojik
perspektiften bakildiginda kusak kavrami, yas araliklari ve sinirlarn
belirlenmis bir grubu betimlemek amaciyla kullanilmaktadir. Kusaklarin
siniflandirilmasi ve yas araliklarinin belirlenmesinde en 6nemli hususlardan
biri toplumsal degisimdir. Degisim denilen siire¢ biitiin toplumlarda
kaginilmaz olarak yasanir ve bitiin toplumlar bu degisimin farkinda
olmaktadir. Bu ¢alismada kusak terimi, kusaklar arasi farkliliklar, kusaklarin
siiflandirilmas1 ve isimlendirilmesi; toplumsal degisim baglaminda ele
alinmistir. Kusak kavraminin kuramsal cergevesinin tartisildigi calismanin
birinci béliimiinde Karl Mannheim, Norman B. Ryder, David I. Kertzer ve
Marc Prensky gibi kusak arastirmalarinda 6ne ¢ikan arastirmacilarin
calismalarinda bu kavrami ele alis bigimlerine deginilmis bdylece kusak
kavraminin sosyal bilimler alan yazinindaki dnemine dikkat g¢ekilmistir.
Calismanin ikinci béliimiinde ise kusaklara isim verilmesi noktasinda tarihte
meydana gelmis 6dnemli déniim noktalarina ve bazi harflerin kullaniminin
one ciktigina dikkat cekilmistir. Ayrica kusaklarin tasnifinde teknolojik
gelismelerin ve teknolojik aletlerin kullanimina asina olma durumunun
onemine deginilmistir. Nihai olarak ¢alismada, belirli yas araliginda olan
bireyleri topyekin bir anlayisla sinirlar1 6nceden belirlenmis bir kategoriye
indirgemenin zihinsel bir takim avantajlar sagladigi, kusaklar arasi
farklhiliklarin toplumsal degisimle dogrudan baglantili oldugu ancak bu
durumun sosyolojik acidan ele alindiginda kusak kavramina dair daha énce
dile getirilen elestirileri ortadan kaldirmadigi vurgulanmistir.

Anahtar Kelimeler: Toplumsal Degisme, Kusaklar Sosyolojisi, Kusaklar
Problemi
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SOCIAL CHANGE AND GENERATIONS AS A SOCIOLOGICAL
PROBLEM
Res. Asst. Muhammed Miicahid DALKILIC

The term “generation”, indicates different meanings in the field of social
sciences. In addition to the fact that the term has more than one usage, all
these usages of the term in contradictory ways for different disciplines
caused ambiguity. In the previous studies on generations, the main focus
was generally drawn to the distinction between generations and age groups.
From a sociological perspective, the concept of generation describes a group
whose age ranges and boundaries. One of the most important issues in
classifying generations and determining age ranges is social change. The
process called change is inevitable in all societies and all societies are aware
of this change. In this study, the term “generation”, differences between
generations, classification and naming of generations; are discussed in the
context of social change. In the first part of the study, the theoretical
framework of the concept of generation is discussed by analyzing the
studies of prominent researchers such as Karl Mannheim, Norman B. Ryder,
David I. Kertzer, and Marc Prensky. Thus, the importance of the concept of
generation in the social sciences literature is emphasized. In the second part
of the study, attention is drawn to the important turning points that took
place in history in the process of naming generations and the usage of some
letters becoming prominent. In addition, the importance of being familiar
with the use of technological developments and technological tools in the
classification of generations is mentioned. Finally, in the study, it is
emphasized that reducing the individuals in a certain age range to a
predetermined category with a total understanding provides some mental
advantages that the differences between generations are directly related to
social change, but this situation does not remove the criticisms expressed
about the concept of the generation when it is considered sociologically.

Keywords: Social change, Generation, Classification of the generation,
The problem of generations
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OZGURLUGUN SINIRI ONUN DEGERI MIDIR?
Ars. Gor. Nuri CICEK
Aksaray Universitesi Fen Edebiyat Fakiiltesi
nuricicek@aksaray.edu.tr
Ars. Gor. Feyza DEMIR CICEK
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
fdemir@erbakan.edu.tr

Ozgiirliik kavrami diisiiniirlerin iizerinde uzlasamadig1 bir tanima sahip
olsa da disiince tarihi boyunca tartismalarin odaginda olmaya devam
etmektedir. Metafizik c¢erceve icerisinde yapilan degerlendirmeler
cogunlukla Tanrr’'nin 6n-bilgisi kapsaminda hiyerarsik bir tartisma alanina
hapsolmaktadir. insan fiilleri séz konusu oldugunda ise problem alani
genellikle etik bir segme ve ifade etme baglaminda sorumluluk ¢ercevesinde
tartisilan ve ¢oziilmeye ¢alisilan bir mahiyete biiriinmektedir. Hangi agidan
bakarsak bakalim problem varligini siirdiirmekte ve ¢6ziim beklemektedir.
Ozgiirliigii tartismanin bir diger noktasi da onun sinir1 var midir, yok mudur
seklinde kendini gostermektedir. Bu nokta diger biitiin tartismalara da yon
veren ve zenginlik katan kismi olusturmaktadir. Mutlak anlamda 6zgtrliik
(vani istedigini yapabilme ve hicbir sekilde engellenmeme) sadece kendini
Tanrida gosterebilen bir 6zgiirliik alamidir. S6z konusu insan oldugu zaman
insanin diger insanlarla iliskisi bir anda onun karsisina sinirlar olarak
cikmaktadir. Bu sinirlar gergevesinde insanin 6zgiirligi nasil miimkiin
olabilir ya miimkiin miidiir? Sosyal bir canli, toplumsal bir varlik olarak
insan dogumundan 6liimiine kadar 6tekiyle iliski icerisinde hayatin1 devam
ettirmektedir. Bu baglamda o6teki varolussal bir sinir olarak dogumundan
itibaren insanin karsisinda durmaktadir. Bu tebligde o6zgiirligiin siniri
olarak diisiiniilen Tanri, ahlak ve siyaset alanlar1 dahil olmak iizere
6zglrliige imkan taniyan bu alanlar iizerinden onun degeri tartisilacaktir.

Anahtar Kelimeler: ngﬁrliik, Deger, Tanri, Ahlak, Siyaset
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IS THE LIMIT OF FREEDOM ITS VALUE?
Res. Asst. Nuri CICEK
Res. Asst. Feyza DEMIR CICEK

Although the concept of freedom has a definition that thinkers cannot
agree on, it continues to be the focus of discussions throughout the history
of thought. Evaluations made within the metaphysical framework are
mostly confined to a hierarchical discussion area within the scope of God's
foreknowledge. When it comes to human actions, the problem area usually
takes on a nature that is discussed and tried to be solved within the
framework of responsibility in the context of ethical selection and
expression. Whichever way we look at it, the problem still exists and awaits
a solution. Another point of discussion about freedom is whether it has a
limit or not. This point constitutes the part that guides and enriches all other
discussions. Absolute freedom (that is, to be able to do what you want and
not be hindered in any way) is an area of freedom that can only manifest
itself in God. When it comes to human beings, one's relationship with other
people suddenly confronts him as limits. How can human freedom be
possible or is it possible within the framework of these limits? As a social
creature, human as a social being continues his life in relation with the other
from birth to death. In this context, the other stands in front of man as an
existential limit since his birth. In this paper, its value will be discussed over
these areas that allow freedom, including the areas of God, morality and
politics, which are considered as the limit of freedom.

Keywords: Freedom, Value, God, Ethics, Politics
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ISLAM EGITIMINDE GECMIS ICERIGI TEKRAR ILE
GELECEGI INSA MUMKUN MU?
Ars. Gor. Seyma CICEK
Necmettin Erbakan Universitesi Ahmet Kelesoglu ilahiyat Fakiiltesi
seymacicek@erbakan.edu.tr

Din toplum ve bireyi sekillendiren énemli unsurlardan biridir. islam dini
de toplum ve insan yasamini sekillendiren ve doniistiiren ilkeler sunmustur.
Insani  ve toplumu sekillendiren bu siire¢ egitim kanali ile
gerceklesmektedir. Islam’in kutsal doktrinin insana aktarilmasi olarak
tanimlayabilecegimiz Islam egitimi, bireyin ve toplum yasaminda ideal olan
gerceklestirme hedefindedir. Ancak bu hedefe ulasma noktasinda birey ve
toplumlarin degisim kodlarini belirleyen etmenleri dikkate almak
gerekmektedir. Bu etmenler; bireyin ve toplumun ilgi ihtiya¢lar1 ve mevcut
¢agin kosullaridir.

Degisen, doniisen ve de akis halinde olan ¢ag, toplumsal ve bireysel
ihtiyaclarin sekillenmesinde 6nemli rol oynamistir. Cagin gerekleri ve
getirileri insana bakisin degismesine, ilgi ve ihtiyaglarin déntismesine neden
olmustur. Insana bakigin, ilgi ve ihtiyaclarin degisimi, 6znesi insan olan
Islam egitim anlayisimin da bu dogrultuda yeniden kurgulanmasini gerekli
kilmistir. Zira islam egitiminde teorik cercevenin pratik hayatin islerligi ile
uyum icerisinde olmasi beklenen ve istenen bir sonuctur.

Bireylerin ilgi ve ihtiyaclarindaki doniisiim, Islam’in egitiminin icerik ve
uygulamalarina dair soru ve sorunlarin ortaya ¢ikmasina sebep olmustur.
Gegmis icerigin mevcut soru ve sorunlar karsisinda yetersiz kalmasi ise
¢oziimsiizliigii beraberinde getirmistir. Bu c¢alismada Islam egitiminin,
degisen c¢ag, ilgi ve ihtiyaclar, mevcut kosullar cercevesinde yeniden
kurgulanmasinin  gerekliligi tartisilacaktir. Islam egitimine dair gegmis
icerigin mevcut etmenler temelinde giincellenmesi savi temellendirilmeye
calisilacaktir. Ancak bu noktada Islam’in degismez, kesin hiikiim bildiren
inan¢ ve ibadet konular icerige dahil edilmeyecektir. islam dinin pratik
hayati ilgilendiren muamelat kismi yorumlamaya agik, ¢agin getiri ve de
gereklerine gore degisebilir, yorumlanabilir olmas1 nedeniyle igerige dahil
edilecektir. Calismada literatiir taramasi yapilacak, ilgi konu literatiir ile
desteklenecektir.

Anahtar Kelimeler: islam, Egitim, Insan, islam egitimi, Din Egitimi
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IS IT POSSIBLE TO BUILD THE FUTURE BY REPETITION OF
PAST CONTENT IN ISLAMIC EDUCATION?

Res. Asst. Seyma CICEK

Religion is one of the important elements that shape society and the
individual. The religion of Islam has also presented principles that shape
and transform society and human life. This process, which shapes people
and society, takes place through education. Islamic education, which we can
define as the transfer of the sacred doctrine of Islam to human beings, aims
to realize the ideal in the life of the individual and society. However, at point
of reaching this goal, it is necessary to consider the factors that determine
the change codes of individuals and societies. These factors are; interest
needs of the individual and society and the conditions of the current age.

The changing, transforming and flowing age has played an important
role in shaping social and individual needs. The necessities and returns of
the age have caused a change in the view of human beings, and the
transformation of interests and needs. The change in the perspective of
people, interests and needs necessitated the restructuring of the Islamic
understanding of education, whose subject is human, in this direction.
Because it is an expected and desired result that the theoretical framework
in Islamic education is in harmony with the functionality of practical life.

The transformation in the interests and needs of individuals has led to
the emergence of questions and problems regarding the content and
practices of Islamic education. The inadequacy of the past content in the face
of current questions and problems has brought insolvency. In this study, the
necessity of reconstructing Islamic education within the framework of
changing age, interests and needs, and current conditions will be discussed.
The argument of updating the past content on Islamic education on the basis
of current factors will be tried to be grounded. However, at this point, the
unchangeable, definitive beliefs and worship of Islam will not be included in
the content. The transaction part of the Islamic religion that concerns
practical life will be included in the content because it is open to
interpretation, can be changed according to the returns and requirements of
the age, and can be interpreted. In the study, a literature review will be
made and the subject of interest will be supported by the literature.

Keywords: Islam, Education, Human, Islam Education, Religious
Education
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GUNDELIK HAYATIN MESAFELENDIRILMESINDE DINSEL
KODLARIN YERI

Ars. Gor. Tugba BUYUKTOSUNOGLU YAYLALI
Selguk Universitesi Edebiyat Fakiiltesi
tbuyuktosunoglu@hotmail.com

Giindelik hayat gercekligi, bu gerceklik icerisindeki insanlarin varolussal
zeminini dayanak kilan bir inganin neticesidir. Insanlar var olduklari
diinyada kendilerine ait uzamsal bir alan yaratiminda genel olarak birtakim
karsitliklardan (iyi-koti, giizel-girkin, dogru-yanlis, uzak-yakin) faydalanir.
Bu anlamda dusiinsel bir eylemin neticesi olarak etrafindakileri belli
kategoriler seklinde sistematik bir ayrima tabi tutar. Nesneleri
gruplandirarak, insanlari tiplestirerek kendi diinyasina uygunlugu acisindan
islevsellestirir. Bu siire¢ kendimizi digerlerinden belli burada ve
oradaliklarda konumlandirirken, benzerlikler ve farkliliklarin belirleyiciligi
esas alinir. Bilissel, duyusal ve eylemsel birliktelik sosyal kimligin olusum
mekanizmalar1 olarak gereklidir. Aile, etnisite, cinsiyet, meslek, medeni
durum gibi birbirinden farkli ancak bir o kadar girift olarak giindelik hayat
temsillerinde yer edinen ve belirleyiciligi iistlenen bu aracilar varolus
serencaminin hayati aktorleri olarak degerlendirilir. Bu anlamda din
kurumunun tstlendigi sorumluluk toplumsalin sosyolojik zeminine iligskin
gliclii katkilari ile hayatimizdadir. Giindelik hayatin mesafelendirilmesinde
dinsel kodlarin 6nemi tam da bu noktada islevsellik kazanir. Berger'e gore
(2015, 84-93) din, insana dair anlam diinyasinin olusturulmasinda, beseri
diizenin insanin varliksal biitiinliigline yansitilmasinda, kutsal olanla
kurulan irtibatin glindelik hayatin ihtiya¢larina binaen déniistiiriilmesinde
bir yoniiyle insana isaret eden ve hatta insani asan bir realitedir. Din, bu
yonlyle sosyal gerceklik icinde konumlanisin ve bu konumlanistaki
istikametin belirleyicisi oluverir. Insana her adiminda eslik edebilecek bir
giic olma bi¢imine ve aidiyet baglaminda kapsayici niteligine atfedilebilecek
bir gosterge olarak din, kolektif olarak igsellestirilmis ve nesnel olarak
paylasilan kapsayiciliglr ile benzerlikler etrafinda farklilasmalar1 da
barindirir. Bu baglamda din normatif ve degersel alanla kurdugu iliski
vasitasl ile, sosyal iliskilerin mesafelendirilmesinde hem nesnel hem 6znel
suretlerle tayin edici 6zelligi ile kiymetlendirilir. Modern diinyanin sekiiler
tertibi, giindelik hayatin idamesinde dini pratiklerin politik semboller
aracina doniistiirildigi tartismalariyla, toplumsallasma zemininde sosyal
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mesafeyi anlamhi kilacak ayrimlarin insa edildigi bir siireci dayatir
gorinmektedir. Dinsel-sekiiler, ilerici-gerici, muhafazakar-laik, Alevi-Stinni
vb. gibi dikotomiler baglaminda Osmanlidan miras Tiirkiye modernlesmesi
stireci politik s6ylemlerle toplumsal bir ayrima tabi kilinmstir.

Bu calisma, mevcut tartismalara binaen sosyal mesafe kavramini temel
alarak giindelik hayatin tanziminde dinsel kodlarin yerine dair tespitleri ve
insanin varolussal zeminine iliskin dine atfedilen degerin smirlarin
kesfetmeye yonelik bir amaci barindirmaktadir. Sosyal mesafe, toplumsal
iliskilere yansiyan boyutunda yakinlik ve uzaklig1 da kapsayan mutabakat ve
samimiyet duygularina refere etmekte, dolayisiyla bu duygularin nasil-
neden farklilastigi sorunsali iizerinden sosyal mesafe olgceklendirmeleri
kullanilmaktadir. Zihinsel siireclerin biraraya getirdigi pek ¢ok olgu kendi
aralarindaki baglarla yeni mesafeler olusturmakta, kimi zaman da var olan
mesafeleri azaltip artirabilmektedir. Dolayisiyla mesafe, bir yaniyla
gerceklige bir yaniyla kurgusalliga gonderme yapar. Bu taslaklara dahil
edilecek olanlar ya da gergekligin farkli tezahiirleri ile taslagin sinirlar
disinda kalacak olanlar i¢in kurulacak yeni baglar gerekir. Bireylerin anlam
diinyalarindaki farklilasma, sosyal etkilesimlerde insanlar1 daha ¢ok ‘kendi
gibi’ olanla irtibata yonlendiren sinirlayici kategorilere doniismektedir. Bir
yaniyla insanin kendini tanimlama gayretini ifade eden bir sahiplik ve
direng¢ ifadesi olabilirken, 6tekine yonelik tanimazlik, kiiciik gorme, yok
sayma gibi ¢atisma alanlarinin tretilmesine de neden olmaktadir. Bu
anlamda din-mezhep karsilastirmalarinda ve giindelik hayat pratiklerinde,
insanlarin birbirlerini yargiladiklar1 bir gdsterge alani olarak din, sosyal
mesafeleri yapilandiran ve ireten bir toplumsallasma araci olarak
tanimlanabilir.

Anahtar Kelimeler: Giindelik hayat, din, sosyal mesafe
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THE PLACE OF RELIGIOUS CODES IN DISTANCE OF
EVERYDAY LIFE

Res. Asst. Tugba BUYUKTOSUNOGLU YAYLALI

The reality of daily life is the result of a construction that supports the
existential ground of people in this reality. In the world they exist in, people
generally benefit from some contrasts (good-bad, beautiful-ugly, right-
wrong, far-near) in creating a spatial space of their own. In this sense, as a
result of an intellectual action, he systematically separates those around him
into certain categories. By grouping objects and typifying people, he
functionalizes them in terms of their suitability for his own world. While this
process is positioning ourselves in certain here and there from others, the
determination of similarities and differences is taken as a basis. Cognitive,
sensory, and operational association are necessary as mechanisms for the
formation of social identity. These intermediaries, which are different from
each other such as family, ethnicity, gender, profession, marital status, but
also intricately take their place in the representations of daily life and
assume the decisiveness, are considered as vital actors of the existential
process. In this sense, the responsibility undertaken by the religious
institution is in our lives with its strong contributions to the sociological
ground of the society. The importance of religious codes in the distance of
daily life gains functionality at this point. According to Berger (2015, 84-93),
religion is a reality that points to and even transcends human beings in the
creation of the world of meaning, the reflection of the human order on the
existential integrity of human beings, and the transformation of the
connection with the sacred in accordance with the needs of daily life. In this
respect, religion becomes the determinant of the positioning in social reality
and the direction in this positioning. Religion, as an indicator that can be
attributed to its way of being a force that can accompany people at every
step and its inclusive quality in the context of belonging, also includes
differentiations around similarities with its inclusivity that is collectively
internalized and objectively shared. In this context, religion is valued both
objectively and subjectively with its determining feature in the distance of
social relations, through the relationship it establishes with the normative
and value field. The secular organization of the modern world seems to
impose a process in which distinctions are built that will make social
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distance meaningful on the ground of socialization, with discussions on the
transformation of religious practices into political symbols in the
maintenance of daily life. Religious-secular, progressive-reactionary,
conservative-secular, Alevi-Sunni etc. In the context of dichotomy such as
the Ottoman legacy, Turkey's modernization process has been subjected to a
social distinction with political discourses.

Based on the current discussions, this study aims to explore the
determination of the place of religious codes in the arrangement of daily life
and the limits of the value attributed to religion regarding the existential
ground of human beings, based on the concept of social distance. Social
distance refers to the feelings of agreement and sincerity, including intimacy
and distance, in its dimension reflected in social relations, so social distance
scaling is used over the problem of how-why these feelings differ. Many
phenomena brought together by mental processes create new distances
with the bonds between them, and sometimes reduce or increase existing
distances. Therefore, distance refers to reality on one side and fictionality on
the other. New bonds are required for those who will be included in these
blueprints, or those who will fall outside the boundaries of the outline with
different manifestations of reality. The differentiation in the meaning worlds
of individuals turns into limiting categories that lead people to contact those
who are more like themselves in social interactions. While it can be an
expression of ownership and resistance that expresses the effort of a person
to define himself, it also causes the production of conflict areas such as
ignorance, contempt and ignorance towards the other. In this sense, religion
can be defined as a socialization tool that constructs and produces social
distances, as an indicator field where people judge each other in religion-
sect comparisons and daily life practices.

Keywords: Daily life, religion, social distance
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BILGIYE ULASMANIN BIR YOLU OLARAK CEHALETIN
DEGERI
Ars. Gor. Feyza DEMIR CICEK
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
fdemir@erbakan.edu.tr
Ars. Gor. Nuri CICEK
Aksaray Universitesi Fen Edebiyat Fakiiltesi
nuricicek@aksaray.edu.tr

Giniimiiz insaninin en 6nemli problemlerinden birisi sosyal medya,
internet vb. platformlar iizerinden edindigi dogru ya da yanlislig1 tartismaya
acik bilgiyi tek hakikat gibi dusiinerek digerleriyle bos tartisma igine
girmesidir. Bu durum tam da bilmedigini bilmeme ya da bilmediginin
farkinda olmama durumudur ki buna mantikta cehl-i miirekkep (kara cahil)
denir. Bilgisizligin her konuda kendini gdstermesi giiniimiiz insanin1 bir
degerler dezenformasyonu icerisine sokmaktadir. Bu duruma yonelik
¢oziimiin ilk basamagl icinde yasanilan cehaletin farkina varilmasidir.
Diislince tarihinde bu konuya isaret eden dnemli diisiiniirlerden biri de,
ronesans hiimanizminin ilk savunucularindan olan Nicolaus Cusanus(1401-
1464)’tur. O, Sokrates’in “bildigim tek sey hic¢bir sey bilmedigimdir” séziinii
hatirlatan bir “6grenilmis cehalet” fikrini ortaya atmistir. Ona gore biitiin
bilgimiz, “Tek” veya “lyi” olarak adlandirdig1 seyden gelir ve her seyden
once gelen Tanr1 zorunlu olarak bundan da 6nce gelir. Dolayisiyla insanin
sinirli akliyla Tanr1 hakkinda herhangi bir bilgiye sahip olmasi imkansizdir.
Aklimiz1 ancak Tanr1'y1 bilemeyecegimizi anlamak i¢in kullanabiliriz ve bu
“Ogrenilmis cehalet” araciligiyla Tanr1’y1 kavrayacak ilahi zihne ulasiriz. Bu
tebligin amaci Cusanus’'un De Docta Ignorantia (Ogrenilmis Cehalet
Hakkinda) adli eserine dayanarak giinlimiiz insaninin tam da ihtiyag
duydugu 6grenilmis cehalet’in kisinin bilgisizligi ve cehaleti olmadig), egitim
sonunda cehaleti kavradigi fikrini aciklamaktir.

Anahtar Kelimeler: Bilgi, Deger, Ogrenilmis Cehalet
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THE VALUE OF IGNORANCE AS A WAY OF ACCESSING
KNOWLEDGE

Res. Asst. Feyza DEMIR CICEK
Res. Asst. Nuri CICEK

One of the most important problems of today's people is that they enter
into empty arguments with others by considering the right or wrong
information that is open to discussion through social media, internet etc.
platforms as the only truth. This is precisely the state of not knowing that
one does not know, or of not being aware of what one does not know, which
is called illiterate in logic. The manifestation of ignorance in every subject
puts today's people into a disinformation of values. The first step of the
solution to this situation is to realize the ignorance in it. One of the
important thinkers who pointed out this issue in the history of thought is
Nicolaus Cusanus (1401-1464), one of the first defenders of renaissance
humanism. He introduced the idea of "learned ignorance", which recalls
Socrates' saying that "all I know is that I know nothing". According to him,
all our knowledge comes from what he calls the "One" or the "Good," and
God, who is above all, necessarily precedes that too. Therefore, man can't
have any knowledge of God with his limited mind. We can only use our
intellect to understand that we cannot know God, and through this "learned
ignorance" we reach the divine mind to grasp God. The purpose of this
paper is to explain the idea that learned ignorance, which is exactly what
today's people need, is not ignorance and ignorance, but that at the end of
education, ignorance is grasped, based on the work of Cusanus' De Docta
Ignorantia.

Keywords: Knowledge, Value, Learned Ignorance
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DEGERLER CERCEVESINDE DIN EGITIMCISININ EGITIMI:
AKADEMISYENLER UZERINDE FENOMENOLOJIK BIR
ARASTIRMA

Tuba KURT
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
tuba_ordinaryus@hotmail.com

Ars. Gor. Mehmet KOYUNCU
Ordu Universitesi [lahiyat Fakiiltesi

Bireysel ve toplumsal yasamda davranislarin yerine getirilmesinde esas
alinan en 6nemli kistas degerlerdir. Degerlerin algilanmasi ve boylelikle bir
diinya tasavvurunun olusturulmasi bireyin yasami boyunca devam
etmektedir. Sosyal bir varlik olan birey, dogumundan itibaren ailesi ile
baslayip, arkadaslari, okul ortami ve Kitle iletisim araglariyla devam eden
stirecte edindigi degerleri kendi yasaminda i¢sellestirerek davranis haline
getirir. Siiphesiz bunda en biiyiik rol ailenin yaninda, egitim kurumlarinin en
o6nemli paydasi olan Ogretmenlere aittir. Nitekim 6gretmenlerin gorevi
sadece bilgi aktarimi degil, gelecek nesilleri yetistirmek adina bireylere
degerlerle oriillii olumlu davranislar kazandirmaktir. Bundan dolay:
ogretmenlerin degerlerle donanimli bir karakter yapisinda olmasi1 ve
davranislariyla égrencilere rol model olmalar1 beklenir. Ogretmenlerin bu
tutumu, egitimin kalitesi izerinde etkili olacaktir.

Degerlere dayali davranmislarla biitiinlesik olmak ve bu davranislar
kazandirmak hususunda biitiin 6gretmenler pay sahibi iken, dinin degerlere
sagladig1 katkidan 6tiirii Din Kiiltiirii ve Ahlak Bilgisi 6gretmenleri ile Imam
Hatip Meslek Dersleri 6gretmenleri ayr1 bir 6neme sahiptir. Nitekim bu
derslerin igeriginde 6grencilere ahlaki deger ve tutumlar: kazandirmak ana
hedeflerden biridir. Literatiirde orglinde gorev yapan din egitimcilerinin
deger algilarina yodnelik c¢alismalar mevcuttur.  Ayrica bu meslek
mensuplarinin Universite egitimi slirecinde degerler ¢ercevesindeki
egitimlerine yonelik yapilan arastirmalar da yer almaktadir. Universitelerin
deger algisina yonelik yapilan ¢alismalarda, bu dénemin hem degerlerle
orili bir diinya tasavvuru olusturulmasi hem de degerler cercevesinde
toplumun yeniden sekillendirilmesi adina kritik bir donem oldugu dikkat
cekenler arasindadir. Ancak bu 6gretmenlerin yetisme siirecinde 6nemli rol
oynayan akademisyenlerin degerlere yonelik algilarina dair yapilan bir
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calismaya rastlanmamistir. Bundan dolay1 bu arastirmanmin amaci ilahiyat
Fakiiltelerinin Din Egitimi Anabilim Dali'nda goérev yapmakta olan
akademisyenlerin degerlerin uygulanisi konusundaki deneyimlerini ve bu
deneyimlerle iliskili olan goruslerini ortaya koymaya ¢alismaktir. Yapilacak
olan bu arastirma ile akademisyen din egitimcilerinin, gelecegin din
egitimcilerini yetistirmek noktasinda degerler cercevesinde nasil bir
yaklasima sahip olduklar1 ortaya konulmus olacaktir. Bu ¢ercevede elde
edilen bilgilerle iniversite egitimdeki degerlere olan yaklasimlarin daha
biitlinciil ele alinmasi, bu siirecte etkili olan ya da eksik kalan yanlarin
ortaya cikartilmasi saglanabilecektir. Arastirmanin sonunda ilahiyat
Fakiilteleri'ndeki deger merkezli egitim algisi, Din Egitimi Anabilim Dali’'nda
gorev yapan akademisyenler bazinda ortaya konulmaya ¢alisilacaktir.

Akademisyen din egitimcilerinin degerlere yonelik deneyimlerinin ve bu
deneyimlerle iligkili olan goriislerinin ortaya konulmaya c¢alisildigi bu
arastirma, nitel arastirma yontemlerinden fenomenolojik desen ile
yuritilmistir. Calisma grubunun belirlenmesinde amaghi 6rnekleme
yontemlerinden o6lciit Ornekleme ve benzesik ornekleme teknikleri
kullanilmistir. Boylelikle akademisyenler arasindan pedagojik formasyon
egitimi verenler 6lgiit olarak belirlenmistir. Veriler farkl illerdeki ilahiyat
Fakiilteleri'nde Din Egitimi alaninda gorev yapan ve belirlenen kriterlere
uygun akademisyenlerden yar1 yapilandirilmis gorisme teknigi ile
toplanmistir. Elde edilen veriler igerik analizi ile ¢dziimlenmistir. Goriisme
dokiimanlar1 arastirmacilar tarafindan tekrar tekrar okunarak go6zden
gecirilmistir. Elde edilen kodlardan kategoriler olusturulmustur. Birbiri ile
iliskili olan kategoriler ise temalar altinda toplanmistir. Arastirma, {lahiyat
Fakiilteleri'nin Din Egitimi Anabilim Dal’'nda gérev yapan akademisyenlerle
sinurli tutulmustur. Arastirmadan elde edilen bulgular 15181nda gelecegin din
egitimcilerinin yetistirilmesi konusunda akademisyenler goziiyle degerlerin
onemini ortaya koyarak, bu alanda ilahiyatlarda yapilacak calismalar
hususunda o6neriler sunulacaktir.

Anahtar Kelimeler: Din egiitimi, egitimcinin egitimi, fenomenolojik
desen

187



A PHENOMENOLOGICAL STUDY ON THE PERCEPTIONS OF
RELIGIOUS EDUCATION ACADEMICIANS ON VALUE
EDUCATION IN UNIVERSITY EDUCATION

Tuba KURT
Res. Asst. Mehmet KOYUNCU

Values are the most important criterion taken as a basis for the
fulfillment of behaviors in individual and social life. The perception of values
and thus the creation of a vision of the world continues throughout the life
of the individual. The individual, who is a social being, internalizes the
values he has acquired in his own life, starting with his family from his birth
and continuing with his friends, school environment and mass media. In this
sense, school, family and environment constitute the three pillars of value
acquisition. Although the value acquisition process of individuals varies in
some periods, value education is possible for the individual at all stages of
his life.

The university period is both a school and an environment for
individuals. Although the change of individuals in the youth period, when
university education coincides, is relatively slower than in other periods, it
is possible to say that there are few but effective formations. Because in this
period, young people feel the process of becoming an individual on their
own in the most effective way. In this whole process, academicians at the
university are the first-degree role models for the youth of this period. The
small impact that the academicians will have on the students who start their
university life with a certain knowledge will be very important in terms of
making much healthier decisions in this period.

The department that has specific responsibility for bringing values
education to university students in higher education is the Religious
Education Department in Theology Faculties. The Department of Religious
Education is a department that conducts scientific research on values,
develops methods, examines the effectiveness of methods, and reveals the
deficiencies or strengths of these methods through field studies. Religious
education academicians, on the other hand, are generally thought to be
responsible for values in their environments. For this reason, the scope of
the research was limited to only Religious Education academicians. The
value understanding of Religious Education academicians, what kind of
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student they want to raise within the framework of values in their
university education, which values they attach importance to, what methods
they use in this process and the difficulties they experience are among the
questions that need to be answered.

Therefore, the aim of the research is to determine the experiences of the
academicians working in the Religious Education Department on the
implementation of values and their views related to these experiences. With
this research, it will be tried to determine what kind of approach religious
education academicians have in terms of raising future religious educators
within the framework of values. With the information obtained, it will be
possible to deal with the approaches of Religious Education academicians to
values more holistically and to reveal the effective or missing aspects in this
process. At the end of the research, the perception of value-centered
education in Theology Faculties will be tried to be revealed on the basis of
academicians working in the Religious Education Department.

The research was carried out with a phenomenological design, one of the
qualitative research methods. Snowball sampling technique was used to
determine the study group. The data were collected by semi-structured
interview technique from academicians working in the field of Religious
Education in Theology Faculties in different provinces. The obtained data
were analyzed by content analysis. In the light of the findings obtained from
the research, the importance of values will be determined from the
perspective of academicians in the training of future religious educators.
The study is expected to be a pioneer for more comprehensive studies in
Theology.

Keywords: Religious education, value, education of the educator,
opinions of academicians, phenomenological pattern
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AHLAKI LIDERLIK OLCEGININ GELISTIRILMESI
Ahmet KILIC
Milli Egitim Bakanlig1
ahmet_kilic_27@hotmail.com

Bu arastirmanin amact smif Ogretmenlerinin ahlaki liderlik
davranislarini  6lgmeye yonelik giivenilir ve gecerli bir 6lgme araci
gelistirmektir. Bu dogrultuda éncelikle ahlaki liderlik konusuyla ilgili yurt ici
ve yurt digi literatiir taramasi yapilmis, sinif 68retmenleriyle ve alaninda
uzman akademisyenlerle goriismelerden sonra elde edilen bilgiler
cercevesinde ilk etapta 48 madde gelistirilmistir. Elde kalan maddeler bir 6n
uygulamaya tabi tutularak maddelerin anlasilirligl test edilip uygun
gorilmeyen maddeler tekrar c¢ikarilacaktir. Bundan sonraki siirecte
arastirma evrenini olusturan Gaziantep Nizip ilce merkezinde gérev yapan
(2022-2023) sif oOgretmenleri arasindan rastgele yodntemle secilen
orneklem sayilarini belirlenecektir. Besli likert tipinde olumlu ifadelerden
olusan madde sayis1 son halini aldiktan sonra 6lgek maddelerine verilen
yanitlarin faktér analizinde SPSS istatistik programindan yararlanilarak
gecerlik ve glivenirlik sinamasi yapilacaktir.

Anahtar Kelimeler: Ogretmen, Ahlak, Liderlik, Ahlaki Liderlik
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DEVELOPING THE MORAL LEADERSHIP SCALE
Ahmet KILIC

The aim of this research is to develop a reliable and valid measurement
tool to measure the moral leadership behaviors of classroom teachers. In
this direction, first of all, domestic and international literature on moral
leadership was searched, and 48 items were developed in the first place
within the framework of the information obtained after interviews with
classroom teachers and academicians who are experts in their fields. The
remaining items will be subjected to a preliminary application, the clarity of
the items will be tested, and the items deemed inappropriate will be
removed again. In the next process, the sample numbers selected randomly
among the classroom teachers (2022-2023) working in Gaziantep Nizip
district center, which constitute the research universe, will be determined.
After the number of items consisting of positive statements in a five-point
Likert type is finalized, validity and reliability tests will be carried out by
using SPSS statistical program in the factor analysis of the answers given to
the scale items.

Keywords: Teacher, Moral, Leadership, Moral Leadership
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YAYGIN DIN EGITIMINDE ‘IDEAL INSAN’ MODELI: SEYHLER
Ahmet KILIC
Milli Egitim Bakanlig1
ahmet_kilic_27@hotmail.com

Yaygin egitim; resmi bir plan ve programa bagl olmadan goniilliiliigiin
esas oldugu aile ve toplum i¢indeki egitimdir. Yaygin din egitiminin yapildig:
kurumlar farklilik géstermekle beraber 6n plana ¢ikanlar arasinda tarikatlar
bulunmaktadir. Diinyanin bir¢ok yerinde bu tarz dini kurumlar goériilmekte
ve dini ritiielleri de birbirlerine benzemektedir. Bu benzerlik tarikatlarda
liderlik algisina da yansimigtir. Islam cografyasinda tarikatlarin liderlik
rollerini T{stlenen kisilere genel olarak seyh/mirsid denilmektedir.
Tasavvufun ilk sistemlesmesinden giiniimiize kadar farkhi adlarla tarikat
olusumlar1 goriilse de seyhler her zaman lider konumundaki kisiler
olmustur. Diinyevi ve uhrevi amaclarina gore liderlik kavramina farkl
anlamlar yiiklenmesi ‘ideal insan’ modeli olarak seyh algisini da
etkilemektedir. Bu dogrultuda nitel arastirma olan arastirmamizda ‘seyh tipi
liderlik’ baglaminda ideal insan modeli olarak seyhlerin 6zellikleri, hakiki
seyh ve sahtekar seyh tanimlamalari ve farkliliklar analiz edilecektir.

Anahtar Kelimeler: Yaygin Din Egitimi, Liderlik, Tarikat, Seyh
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THE "IDEAL HUMAN' MODEL IN NON-FORMAL RELIGIOUS
EDUCATION: SHEIKHS

Ahmet KILIC

Non-formal education; It is the education in the family and society where
volunteering is essential without being tied to an official plan and program.
Although the institutions where non-formal religious education is given
differ, there are sects among the prominent ones. Such religious institutions
are seen in many parts of the world and their religious rituals are similar to
each other. This similarity is also reflected in the perception of leadership in
the sects. People who assume the leadership roles of sects in the Islamic
geography are generally called sheikhs/murshids. Although there have been
formations of sects under different names since the first systematization of
Sufism, the sheikhs have always been leaders. Attributing different
meanings to the concept of leadership according to worldly and
otherworldly purposes also affects the perception of the sheikh as an 'ideal
human' model. In this direction, in our research, which is a qualitative
research, the characteristics of the sheikhs as ideal human models, the
definitions of genuine sheikh and dishonest sheikh and their differences will
be analyzed in the context of "sheikh type leadership".

Keywords: Non-Formal Religious Education, Leadership, Sect, Sheikh
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IKBAL ILE YENIDEN INSAN
Azize KOSE
Milli Egitim Bakanlig1
azize_yagmur@hotmail.com

Varligini yasam stirecinde siirekli degisim ve gelisim ile ortaya koymaya
calisan insan, birey olarak gozlerini agtig1 ortamda bir yandan bireyselligini
ispatlamaya ¢alisirken 6te yandan toplumun bir parcasi olarak biitiinsellik
icinde viicut bulur. Varlik dleminde 6ne ¢ikan irade, akil ve 6zgiirliik gibi
vasiflara sahip tek canli olan insanin tiim hayati boyunca ortaya koyacagi
gayret ile potansiyellerini ortaya ¢ikararak kamil olma derecesine ulasmak
hedefindedir.

Modern Islam diisiiniirlerinden biri olan Allame ikbal, felsefesinin ve
Islam diisiince yapisimin temeline insani koymustur. Kendi varligini taniyan,
kendine giivenen, saygi duyabilen, ne yapip yapamayacaginin bilincinde
olan, dinamik, aktif bir birey olmanin 6nemine dikkat ceker. Bireyin
temelinde olusan benlik insasi, Miisliiman kimlikleri pasif ve atil durumdan
cikarip organizmaci bir bitiinsellik icinde insani kdmil olma degerine
ulastirir. Yaratilistan bugiine toplumlar olus, bozulus, yok olus ve yeniden
var olus ile caglar atlamistir. Dil, din, kiiltiir olarak farkliliklarin ve stirekli
bir gelisim siirecinin oldugu toplumlarda degismeyen tek sey evrensel deger
algis1 olmalidir. Modern zamanin olusturdugu insan modeli bilim, teknoloji,
arastirma ve sorgulama ile zihinsel olarak aktif lakin bedensel ve bireysel
olarak pasif bir goriinim sergilemektedir. Yirmi dort saatinin her aninda
dijital bir platforma ulasabilen insan, toplum icerisindeki rollerinden
siyrilarak kendine yeni ve sinirsiz bir diinya kurmaktadir.

Yakin zamanda yasanilan salgin hastaliklarin toplumsallagsmay1
zedelemesi bireyselligin dijital ortamda 6ne ¢ikmasina katki saglamistir.
Kisinin oldugu degil olmak istedigi insan modelini sergileyebildigi yeni
diinyasinda deger ve ahlaki yap1 geri planda kalarak fiziksel begeni,
gorsellik onceligi haline gelmistir. Ikbal'in kdmil insaninda benligi insa
ederken kullandigi hodi(ego) kavrami nefs, iradeyi temsil ederken
giiniimiizde bireylerin kimlik savasi icinde kendini begenmislik olarak
kullanilir olmustur. Kur’an-1 Kerim’in hedefledigi ideal insan modeli modern
doénemle birlikte sarsintiya ugramis kimlik insasinin temelini olusturmada
degerlerin yerini bireyin bedeni almistir. Kur’an-1 Kerim’in bizlere sundugu
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insan modelini Allame Ikbal'in de gériisleri cercevesinde ele alarak modern
donem ideal insan algis1 ve bireysellesme bu ¢alismamizin temel konusunu
olusturmaktadir.

Anahtar Kelimeler: Muhammed ikbal, insan-1 Kamil, Birey, Beden, Ego
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HUMAN AGAIN WITH IKBAL
Azize KOSE

Trying to reveal his existence with constant change and development in
the life process, a person tries to prove his individuality in the environment
where he opens his eyes as an individual, and on the other hand, he
embodies in a holistic way as a part of the society. Man, who is the only
living thing with qualities such as will, intelligence and freedom that stand
out in the world of existence, aims to reach the level of perfection by
revealing his potentials with the effort he will put forth throughout his life.

Allama Ikbal, one of the modern thinkers of Islam, put the human being
at the foundation of his philosophy and Islamic thought. It draws attention
to the importance of being a dynamic, active individual who recognizes his
own existence, is self-confident, can respect, is aware of what he can and
cannot do. Self-construction, which is formed on the basis of the individual,
removes Muslim identities from their passive and inactive state and brings
people to the value of being perfect in an organismic holism. From creation
to the present, societies have passed through the ages with formation,
decay, extinction and re-existence. In societies where there are differences
in language, religion, culture and a continuous development process, the
only thing that does not change should be the perception of universal value.
The human model created by modern times is mentally active, but
physically and individually passive, with science, technology, research and
questioning. A person who can reach a digital platform at every moment of
twenty-four hours, gets rid of his roles in society and establishes a new and
unlimited world for himself.

The recent epidemics have damaged socialization and contributed to the
emergence of individuality in the digital environment. In his new world,
where the person can display the model of the person they want to be, not
what they are, the value and moral structure have remained in the
background and physical taste has become the priority of visuality. While
the concept of hodi (ego) used by Ikbal while constructing the self in the
perfect human being represents the nafs and the will, it has been used as
smugness in the identity war of individuals today. The ideal human model
aimed by the Qur'an has been replaced by the individual's body in forming
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the basis of identity construction, which has been shaken with the modern
period. Considering the human model presented to us by the Qur'an within
the framework of Allama Ikbal's views, the modern era ideal human
perception and individualization constitute the main subject of our study.

Keywords: Muhammed Ikbal, Perfect Human Being, Individual, Body,
Ego
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DIN EGITIMINDE BIR DEGER OLARAK “MERHAMET”
KAVRAMI: DIN KULTURU VE AHLAK BILGISI DERS
KITAPLARI UZERINE BIiR INCELEME

Niliifer EVGINER
Milli Egitim Bakanligt
niluferevginer@gmail.com

Degerler, egitim siirecinin 6nemli unsurlarindan biridir. Her egitim
sistemi birtakim degerleri kazandirmay1 hedefler ve s6z konusu stireci bu
yonde sekillendirir. Ozellikle son yillarda iilkemizde de égrencilere egitim
hayatlar1 boyunca birtakim degerlerin kazandirilmasina yonelik planlamalar
yapilmasi ve miifredat igeriklerinin hazirlanmasi 6nem kazanmistir.
Bilindigi tizere degerler; milli, manevi, dini gibi ¢esitli siniflandirmalara tabi
tutulmaktadir. Bu siniflandirmalardan biri olan dini degerler de din egitimi
acisindan 6nemli bir yere sahiptir.

Dini degerlerin, din egitiminde kazanim olarak dnemi yadsinamaz bir
gercektir. Din bash basina degerler kaynagidir. Dolayisiyla din egitimi
slirecinde kazandirilmasi hedeflenen pek ¢ok deger vardir. Din egitiminin
etkili ve kalic1 olmasi icin bireyin, hedeflenen kazanimlar ig¢sellestirmesi
gerekmektedir. Zira igsellestirilmis bir din egitiminde bu degerler, bireyin
yasami boyunca her alanda kendini géstermektedir. Ancak hem din egitimi
sirecini hem de o6grencinin yasama hazirhlk asamasinda degerlerin
kazanimini géz 6niine aldigimizda merhamet kavraminin kazandirilmasina
yeteri kadar 6nem atfedilmedigi kanaatinden yola cikilarak arastirmamiz
merhamet kavramini bir deger olarak ele almayi ve drgiin din 6gretimindeki
yerini tespit etmeyi amaglamaktadir. Merhamet kavramina, Din Kiiltiird ve
Ahlak Bilgisi dersinde 6nem arz ettigi kadar yer verilmedigine dair
diisiincemiz, bizi 6rgiin din egitiminde bu kavramin nasil ele alindigini, ders
miifredatinda nasil yer aldigini tespit etmeye yonlendirmistir. Bu noktadan
hareketle ¢alismamizda merhamet kavraminin Ortaokul Din Kiiltiirii ve
Ahlak Bilgisi Ders Kitaplar1 iceriginde nasil yer aldigini tespit etmeyi
amaclamaktayiz.

S6z konusu tespiti yapabilmek icin ¢alismamamizda 6ncelikle merhamet
kavraminin igerigi tizerinde durulacak ve din egitimi a¢isindan kavrami bir
deger olarak nasil ele almamiz gerektigi aciklanmaya c¢alisilacaktir. Bu
dogrultuda Din Ogretimi Genel Miidiirliigii’'niin resmi internet sitesinden
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ulastigimiz Ortaokul Din Kiltiirii ve Ahlak Bilgisi Ders Kitaplar1 dokiiman
inceleme yontemiyle incelenecek ve ayni zamanda miifredat icerigi de ele
alinacaktir.

Anahtar Kelimeler: Din Egitimi, Degerler, Merhamet, Ders Kitaplari
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THE CONCEPT OF "COMPASSION" AS A VALUE IN
RELIGIOUS EDUCATION: A STUDY OF COURSE BOOKS ON
RELIGIOUS CULTURE AND MORAL KNOWLEDGE

Niliifer EVGINER

Values are one of the important elements of the educational process.
Each education system aims to impart some values and shapes the process
in this direction. Especially in recent years it has gained importance to make
plans to provide students with some values throughout their education lives
and to prepare the curriculum contents in our country too. As it is known,
values is subjected to various classifications such as national, spiritual and
religious. Religious values, which are one of these classifications, also have
an important place in terms of religious education.

The importance of religious values as achievements in religious
education is an undeniable fact. Religion in itself is a source of values.
Therefore, there are many values that are aimed to be gained in the process
of religious education. In order for religious education to be effective and
permanent, the individual must internalize the targeted achievements.
Because, in an internalized religious education, these values manifest
themselves in every field throughout the life of the individuals. However,
when we consider both the process of religious education and acquisition of
values in the preparation phase of the students for life, considering that not
enough importance is attached to the acquisition of the concept of
compassion, our research aims to treat the concept of compassion as a value
and to determine its place in formal religious teaching. Our idea that the
concept of compassion is not give as much space as it is important in the
course of Religious Culture and Moral Knowledge has led us to determine
how this concept is handled in formal religious education and how it is
included in the curriculum. From this point of view, we aim to determine
how the concept of compassion is included in the content of Religious
Culture and Moral Knowledge course books.

In order to make these determinations, in our study, first of all, the
content of the concept of compassion will be emphasized and we will try to
explain clearly how we treat the concept of religious education as a value. In
this direction, the secondary school religious Culture and Moral Knowledge
course books, which we accessed form the official website of the General
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Directorate of Religious Education, will be examined by document analysis
method and the curriculum content will also be discussed.

Keywords: Religious Education, Values, Compassion, Course books

201



SINIFSAL ANLAMDA DAHA ESIT BIR GELECEK INSA
ETMENIN IMKAN VE FIRSATLARI
Esra BACAK
Selcuk Universitesi Islami Ilimler Fakiiltesi
esrabacak_61@hotmail.com

Bu tebligiyle gelecekte sinifsal anlamda daha esit bir diinya modelinin
miimkiin oldugu fakat bu miimkiinliigiin teknoloji ve gelismeyi elinde
bulunduran toplum ya da gruplarin keyfiyetinde oldugu, bilimsel ve
teknolojik gelismelerin sosyal esitlie katki saglamasi miimkin olmakla
birlikte risklerin de ileri diizeyde var oldugu iddiasi ileri stiriilmektedir.

Bu konuyu ele almaktaki amacimiz gelisen ve hizla degisen diinyada bu
gelisim ve degisim siirecinin sosyal esitlige etkilerini arastirmak bir bakis
acis1 sunmaya ¢alismaktir.

Bu c¢alisma yeni ekonomik diizen, teknolojik ve sosyolojik gelismelerin
sinifsal esitlige olumlu ve olumsuz katkilarini incelemisi agisindan 6nem
tasimaktadir.

Bu ¢alismada dékiimantasyon yontemi kullanilmis, elde edilen veriler
mukayese ve analiz edilerek metne yansitilmistir.

Bu calismada temel olarak su sonuglara ulasilmistir; gelecegin ekonomik
yapilanmasinda evrensel temel gelir kavrami sosyal esitlik acisindan insani
umutlandirmakta, fakat bu evrensel temel gelir dagilimiyla kastedilen insan
smifinin bu giiniin niifus ve biyolojik yapisina sahip olan insan1 m1 yoksa
gelecekte var olmasi disiiniilen insan ve toplum yapisini mi kast ettigi
heniiz netlik kazanmamaktadir. Gelisen teknolojiyle birlikte yapay zekanin
kullanilmaya baslamasi sosyal esitlik acisindan insani heyecanlandirmakta
fakat insanst - robotlasmis insan- robotlarin gelecekte hayatimizda yer
almasi ve bu cyborglerin yapay zekaya oranla daha az maliyetli olmasi,
insanhigin  bir kisminin robotlastirilarak insana hizmet eder hale
getirilmesine de yol agmaktadir. Ayrica CRISPR-Cas9 teknolojisinin varlig
ve gelismesi gecmisteki 6jeni politikasini hatirlatmakta, bu teknolojiyle
olusturulan ari irkin varliginin etik degeri tartisiimakla birlikte, tek diize
insan modelinin esitliginden s6z etmeyi miimkiin kilmamaktadir. Hizla
gelisen teknoloji gelecekte insanin ve sosyal yapinin ne yone everilecegini
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belli noktalar tahmin edilip planlanmakla birlikte bir muamma haline
getirmektedir.

Bu konuda daha kapsamli arastirma yiritilmesi gerektigi
anlasilmaktadir. Bu konunun doktora diizeyinde de arastirilabilecegi fark
edilmistir.

Alat bagliklar

1- Toplumsal esitligi saglamanin miimkiinliigi meselesi
2- Evrensel gelir diizeyi, evrensel gelir diizeyinin imkani

3- Gelisen teknolojinin sosyal esitlise katkilari, avantaj,
dezavantajlari

4- CRISPR-Cas9 teknolojisi, insan ve toplum diizenine olasi etkileri

Anahtar Kelimeler: Evrensel temel gelir, (")jeni, trashiimanizm, cyborg,
humanoidler, CRISPR-Cas9
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THE POSSIBILITIES AND OPPORTUNITIES OF
ESTABLISHING A MORE EQUAL FUTURE IN TERMS OF
SOCIAL CLASS

Esra BACAK

With this declaration, it is claimed that a more equal world model in
terms of social class is possible in the future, but this possibility is at the
discretion of the society or groups that possess technology and
development, and that although it is possible for scientific and technological
developments to contribute to social equality, there are risks at an advanced
level.

Our aim in addressing this issue is to investigate the effects of this
development and change process on social equality in a developing and
rapidly changing world, and to attempt to portray a perspective.

This study plays an important role in terms of examining the positive
and negative contributions of the new economic order, technological and
sociological developments to social class equality.

In this study, the documentation method was used, the acquired data
were compared and analyzed and finally presented in the text.

Basically, the following conclusions were reached in this study; The
concept of universal basic income in the economic structuring of the future
gives hope to people in terms of social equality, but it is not yet becoming
clear whether the human class meant by this universal basic income
distribution means the human who has the population and biological
structure of today or the human and social structure that is thought to exist
in the future.The beginning of the use of artificial intelligence along with the
developing technology excites people in terms of social equality, but the fact
that humanoid - robotized human - robots take place in our lives in the
future and these cyborgs are less costly compared to artificial intelligence
also leads to the robotization of humanity partially and making them serve
humans.Moreover, the existence and development of CRISPR-Cas9
technology reminds the policy of eugenics in the past, although the ethical
value of the existence of the pure race created with this technology is
discussed, it does not make it possible to talk about the equality of the

204



simple human model. The rapidly developing technology makes it a
mystery, although certain points are predicted and planned about which
direction the human and social structure will evolve to in the future.

It is understood that a more comprehensive research should be carried
out on this subject. It has been realized that this subject can also be
conducted at a Phd level study.

Sub-titles:
1- The question of the possibility of achieving social equality
2- Universal income level, possibility of universal income level

3- The contributions, advantages, disadvantages of developing
technology to social equality

4- CRISPR-Cas9 technology, and its potential affects on human and
social order

Keywords: Universal Basic Income, Eugenics, Transhumanism, Cyborg,
humanoids, CRISPR-Cas9
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DIS POLITIKA ve DIN IKILiSi
Hatice 0Z
Selguk Universitesi Sosyal Bilimler Enstitiisii
hatiiceoz@outlook.com

Bugiin dis politika olarak adlandirdigimiz unsur esasen devletlerin
davranis bigimine denir. Uluslararasi sistem iceresinde etkin ve etkili olmak
anlamina gelen dis politika ayni zamanda bir devletin diger devletler,
uluslararasi orgiitler, STK’lar ve sistem icerisindeki tiim aktorler ile olan
iliskisidir. Bir siyaset biciminden ziyade dis politika, devletlerin kendi
mesrutiyetlerini her ¢erceveden gosterebilmesidir. Devletler her politika
iirettiklerinde aym stil ve araglar1 kullanmazlar. Askeri, ekonomik, siyasi,
stratejik konum ve Kkiiltiirel paradigmalarin yani sira belki de son
zamanlarda etkisini daha c¢ok hissettigimiz Din olgusu da dis politika
olustururken olmazsa olmazdir. Bir devletin giic spektrumundaki genel
konumuna baktigimizda din Uluslararas: iligkiler(Ul) disiplininde tek
etkendir demek dogru olmaz. Lakin uzlasilmis genel bir kabul olmamakla
birlikte tipki ideoloji gibi devletlerin dis politikalarinda birincil derecede
rolii bulunmaktadir. Modern Ul diizeneginde Vestfalya donemi icerisinde
dinin belirleyici bir etkenligi olmadig1 diisiiniiliirken devletlerarasi
iletisimin bir araci oldugu ileri siiriilmektedir. Fakat bu goriis; 1948
tarihinde Israil devletinin kurulmasi ardindan ulus {istii siyasi-dini
orgiitlerin meydana ¢ikmasi ve 11 Eyliil 2001'de Diinya Ticaret Merkezi
kuleleri ile Pentagon binasina saldirilarin gerceklesmesi ile gecerliligini
yitirmistir. Kiiresel devletler icin din argiimani hizli bir sekilde yer alirken
akillara Samuel Huntington'un ileri siirdiigii tezi gelmektedir. Artik kiltiirel
farklhiliklar, medeniyetler iizerinden ¢ikar c¢atismalar1 yasanmaktadir.
Oziinde islam ve Bati medeniyetinin ¢atismasini gésteren Huntington dinin
bu iki medeniyet arasindaki vazgecilmez unsur oldugunu gostermistir.
Bugiin Israil'in Siyonizm ideolojisi, Pakistan-Hindistan’da ki dini ¢atismalar,
Kuzey Irlanda’da ki mezhepsel gerilimler, iran’in dinsel yapisi, Amerika
siyasetinde muhafazakarlarin etkinligi ve bir¢ok olay, olgu, aktorler din ile i¢
ice gecmis durumdadir.

Anahtar Kelimeler: Uluslararasi Hiskiler, Din, Dis Politika
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FOREIGN POLICY and RELIGION
Hatice 0Z

What we call foreign policy today is essentially the behavior of states.
Foreign policy, which means being active and effective in the international
system, is also the relationship of a state with other states, international
organizations, NGOs and all actors in the system. Foreign policy, rather than
a form of politics, is the ability of states to show their own legitimacy from
every frame. States do not use the same style and tools every time they
produce policies. In addition to military, economic, political, strategic
location and cultural paradigms, perhaps the phenomenon of religion,
whose influence we have felt more recently, is indispensable when forming
foreign policy. When we look at the general position of a state in the power
spectrum, it would not be correct to say that religion is the only factor in the
discipline of International Relations (IR). However, although there is no
general consensus, it has a primary role in the foreign policies of states, just
like ideology. While it is thought that religion was not a determining factor
in the modern IR system in the Westphalian period, it is claimed that it is a
tool of interstate communication. But this view; After the establishment of
the State of Israel in 1948, the emergence of supranational political-
religious organizations and the attacks on the World Trade Center towers
and the Pentagon building on September 11, 2001 lost its validity. While the
argument of religion for global states quickly takes place, the thesis of
Samuel Huntington comes to mind. There are conflicts of interest over
cultural differences and civilizations. Huntington, who shows the conflict
between Islam and Western civilization in its essence, has shown that
religion is an indispensable element between these two civilizations. Today,
Israel's Zionist ideology, religious conflicts in Pakistan-India, sectarian
tensions in Northern Ireland, Iran's religious structure, the effectiveness of
conservatives in American politics and many events, facts, actors are
intertwined with religion.

Keywords: International Relations, Religion, Foreign Policy
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“MAKBUL DINDAR”’DAN “MAKUL DINDAR”A: DIN DERSI
PROGRAMLARININ INSAN ANLAYISINDAKI DEGISIM (1982-
2000)

Hiilya GUVEN
Istanbul Universitesi
hulyaguwen@gmail.com

Prof. Dr. Ayse Zisan FURAT
Istanbul Universitesi Tiirkiyat Arastirmalar1 Enstitiisii
zisanfurat@istanbul.edu.tr

80’li yillarda din egitimi alaninda 6nemli gelismeler gerceklesmistir.
Bunlarin basinda kuskusuz Darbe Anayasasi ile din derslerinin zorunlu
dersler arasinda sayilmasi gelmektedir. Bununla beraber ayni dénemde din
derslerine iliskin akademik anlamda oOnemli gelismelerin kat edildigi
gorilmektedir. Nitekim 81’de yapilan Tiirkiye 1. Din Egitimi Semineri'nde
din egitimi ve din dersleri ile ilgili sorunlar tartisilmis; ardindan Milli Egitim
Bakanligi tarafindan 06gretim programlarinda goriilen eksikliklerin
giderilmesi icin hazirlanacak programlara bir model olusturmak amaciyla
toplantilar diizenlenmis ve yeni bir program modeli kabul edilmistir.
1982’de ahlak ve din derslerinin birlestirilerek okutulmaya baslanmasi ve
1986’da alinan kararla “Kiltiir” ibaresinin ders adina eklenmesiyle din
egitiminde yeni bir paradigmaya gecis anlamina gelmistir. 2000 yilinda
Avrupa Birligi siirecinin de etkisiyle din derslerinde meydana gelecek
yapisal degisime kadar gecen siire¢ icgerisinde Din Kiltiiri ve Ahlak
Ogretiminin genel amaci Atatiirkgiiliik ve milliyet¢ilik unsurlar1 agir basan
bir ¢izgide belirlenmistir. Bilim ve teknolojideki gelismeler ve
kiiresellesmenin etkisiyle degisen egitim ve insan anlayisi din dersi 68retim
programlarina da etki etmistir. 1982 yili programinda sadece din dersinin
genel amaci, siniflara gére amaglar (4-5 birlikte 6-7-8 birlikte olmak tizere),
ilkeler, linite ve konu isimleri yer alirken 2000 y1l1 programinda ilk defa hem
programin gelistirilmesinde temel alinan ilkeler hem de 6grenme-6gretme
slireclerinde uyulmasi gereken ilkeler ayri ayr1 agiklanmistir. Ayrica yine bu
programda ilk defa her sinif i¢in amaglar ayr1 ayr1 belirlenmis, tniteler ile
ilgili etkinlik 6rnekleri “6rnek islenis” bashgi altinda programda yer almistir.
Ogretim programlarinda goriilen bu gelismeler insan anlayisinda bir
degisimin mevcudiyetine isaret etmektedir. Insanin biligsel, duyussal ve

208



davranissal boyutlarinin birlikte giindeme geldigi biitiinciil bir anlayisla
hazirlanan programin onceki programlara kiyasla daha kapsamli ve
kullanilan dil ve tislup 6zellikleri bakimindan farkli olusu insan anlayisinda
degisimin slratle devam ettigini gostermektedir. Bu degisimi kapsaml bir
sekilde ortaya koymak icin 1982 ve 2000 yilinda hazirlanan ilkogretim din
dersi ogretim programlarinin karsilastirilmasi bu arastirmanin temel
konusunu olusturmustur. S6z konusu dénemde din derslerinde hakim olan
insan anlayisindaki gelisim; milli, Atatiirkcii ve laik olma o6zellikleriyle
makbul goriilen dindar insan (iyi Miisliman ve iyi vatandas) anlayisindan
milli degerlere oldugu kadar evrensel degerlere de haiz, akilli ve inanan bir
varlik olma o6zellikleriyle 6ne ¢ikan makul dindar insan (akilli ve iyi insan)
anlayisina evrilen bir gelisim gostermistir. Ders programlarinin omurgasi
sayllabilecek insan anlayisinin gelisim siirecini inceleyen bu ¢alismanin
gliniimiizde 6nemini yitirmemis bir tartisma konusu olan din derslerindeki
insan anlayisi konusuna iilkemiz din derslerinin tarihsel tecriibelerinin
analizi ile katkida bulunmasi hedeflenmistir.

Anahtar Kelimeler: Din Dersleri, Insan Anlayisi, Dindarlik
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FROM “ACCEPTABLE RELIGIOUS MAN” TO “REASONABLE
RELIGIOUS MAN”: TRANSFORMATION OF THE PERCEPTION
OF “HUMAN” IN RELIGION COURSES BETWEEN 1982 AND
2000

Hiilya GUVEN
Prof. Dr. Ayse Zisan FURAT

In the 80s of Turkey, important developments took place in the field of
religious education. The first of these is undoubtedly the introduction of
religion courses among the mandatory fields by the Constitution approved
after the Coup d’état in 1980. However, the same years not only brought
political intrusions but also growing academic interest to religious
education. As a matter of fact, 15t Seminar on Religious Education in Turkey
held in 1981 generated an extensive discussion platform for the problems
related to religious education in general and religion courses in particular.
Following this, meetings were organized by the Ministry of National
Education to introduce a model for the programs which can eliminate the
deficiencies seen in the curriculum, and consequently a novel model was
adopted.

In 1982, the newly introduced mandatory course was a combination of
mandatory moral courses and elective religious courses. The course has
been decorated with the title of “Culture” by the decision taken in 1986
indicating the transition to a new paradigm in religion courses. The leading
structural change, on the other hand, took place as a result of accession
process to European Union starting in 2000. Until that period, the general
purpose of the teaching of Religious Culture and Morality has been marked
between the lines that was predominantly drawn by the elements of
Ataturkism and nationalism. The perceptions towards “education” and
“human” which have been formed due to the developments in science and
technology in the period as well as the expanding effects of globalization,
had also similar reflections in the religion courses programs. For example,
while only some basic parts of the program such as the general purpose,
principles, course units and subjects were defined in the 1982 program, the
2000 program had more elaborated methodology: The principles based on
the development of the program and the principles to be followed in the
learning and teaching processes were explained separately. In addition to
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that, for the first time in this program, the objectives for each class were
determined and examples of activities related to the units were included.
These developments in the programs indicates also the existence of a
change in the perception of “human”. The fact that the program, which is
prepared with a holistic understanding in which the cognitive, affective and
behavioral dimensions of human beings are brought up together, is more
comprehensive compared to previous programs and is different in terms of
the language and stylistic features used. It shows that the change in the
perception of “human” continually takes place.

In order to reveal this change comprehensively, this paper seeks to make
a comparison between the primary school religion course programs in 1982
and 2000. The development of perception of “human” in the religion courses
during this period indicated a transformation from “the acceptable religious
man”, a good Muslim and a good citizen, who embraces the characteristics of
being national, Ataturkist and laic as well as beings a good Muslim and a
good citizen to the “reasonable religious man”, a smart and good person,
who possesses not only national but universal values, and who stand out as
a rational, intelligent and faithful person. Thus, this paper aims to contribute
to the issue of the perception of “human” in religion courses, a topic which
still has its importance in the field since it constitutes the backbone of the
programs, by analyzing its historical background.

Keywords: Religion Courses, Perception of Human, Religiosity
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AHLAKI DEGERLER VE DIN

Merve Sevde UCAR
Selcuk Universitesi Islami Ilimler Fakiiltesi
ucarsevde99@gmail.com

Ahlak, insanin dogustan getirdigi bir degerdir. Ancak insanin igerisinde
miindemi¢ olan bu deger onu tamamen ahlakli bir varlik yapmaz. Ciinkii
insan ayni zamanda iyilik ve kotiiliik yapma potansiyelinde olan bir
varliktir. Nitekim bu da insanin dogasindan kaynakl bir durumdur. insan
her ne kadar tanrinin kendi igerisine yerlestirmis oldugu bir kod olan ahlak
duygusuna sahip olsa da toplumsallastik¢a kotiilesir. Toplumsal bir varlik
olan ve dolayisiyla toplumsallasmak zorunda olan insani kétiiliiklerden
bertaraf ederek onun 6ziindeki iyiligi ortaya ¢ikarmak ise din kurumunu
gerekli kilar. Ancak belirli kurallar dahilinde, salt metafizik ceza ve 6diille
insani iyilige ve ahlakli olmaya yonlendiren din kurumu bu noktada tek
basina yeterli olmaz. Ciinkii insan her seyi somutlastirma istegi sebebiyle
salt metafizik ceza ve 6diille ikna edilmesi kolay bir varlik degildir. Bu
nedenle de insani iyiye yonlendiren ve kotiiliikten sakindiran ikinci bir
kurum olan devlete ihtiya¢ duyulur. Nitekim her iki kurumun temel
gerekliliklerinden birisi de toplumsal ahlaki saglamaktir. Ancak su da ifade
edilmelidir ki, devlet tek basina din kurumu olmaksizin insanlar1 ahlakl
kilamaz. Onlar1 toplumdaki huzuru saglamak adina ahlakli olmaya zorlar,
gerektiginde yaptirimlar uygular ancak insan kendisiyle bas basa kaldiginda
ya da uygulanan yaptirimlar ortadan kalktiginda ve bu noktada dinin
caydiriciligl yok sayildig1 takdirde ahlaki davranis sergileme duygusu da
ortadan kalkar. Dolayisiyla aslolan ve insani gercek anlamda ahlakli bir
birey haline getiren din kurumudur.

Bu calisma, insanin dogustan ahlakli bir varlik oldugunu, bunun yani sira
iyilik ve kotiiliik yapma potansiyelini de dogustan beraberinde getirdigini
Batida yapilan bazi bebek deneyleri ile ortaya koymaktadir. Ayrica ¢calisma,
fitrat olarak iyilik ve kotiilik yapmaya yatkin olan insanin gercek anlamda
ahlakli bir birey olabilmesi noktasinda din kurumunun gerekliligini de
ortaya koymaktadir.

Anahtar Kelimeler: Ahlaki Degerler, Din, Devlet
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MORAL VALUES AND RELIGION
Merve Sevde UCAR

Morality is a value that humans are born with. However, this value
inherent in human beings does not make him completely moral beings.
Because human beings are also beings with the potential to do good and
evil. As a matter of fact, this is a situation arising from the nature of human
beings. Although man has a sense of morality, which is a code that God has
placed within himself, he gets worse as he becomes socialized. Revealing the
inherent goodness of man, who is a social being and therefore has to be
socialized, by eliminating the evils necessitates the institution of religion.
However, within certain rules, the institution of religion, which directs
people to be good and morale with purely metaphysical punishment and
reward, is not sufficient on its own at this point. Because human beings are
not an easy creature to be persuaded by mere metaphysical punishment and
reward due to their desire to concretize everything. For this reason, there is
a need for a second institution, the state, which guides people towards good
and prevents them from evil. Indeed, one of the basic requirements of both
institutions is to ensure social morality. However, it should be stated that
the state cannot make people moral without the institution of religion on its
own. It forces them to be moral in order to ensure tranquility in society and
imposes sanctions when necessary, but when the person is alone with
himself or the sanctions applied are removed and the deterrent of religion is
ignored at this point, the sense of moral behavior also disappears.
Therefore, it is the institution of religion that is essential and makes a
person a truly moral individual.

This study reveals with some baby experiments conducted in the West
that man is an innately moral being, and that he also brings with him the
potential to do good and evil. In addition, the study reveals the necessity of
the institution of religion in order for a person who is inclined to do good
and evil by nature to be a moral individual in the real sense.

Keywords: Moral Values, Religion, State
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KURAN’IN DIJITALLESTIRILMESINDE
YAPAY ZEKA

Meryem OZMEN-YAYLAK
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
meoezmen@googlemail.com

Bilgisayar tabanli sistemler, giinlik yasamimizin her alanina niifus
etmeyi ve vazgecilmez bir unsuru olmay: siirdiirmektedir. Cep telefonuna
okunan bir yaz1 simiiltane olarak metne doéntisebilmekte, programa yazilan
herhangi bir metin daha o©nce bilgisayara tanimlanmis sanal bir Kkisi
tarafindan mimik, tonlama, jestleri miikemmele yakin bir sekilde
gosterilebilmektedir. Basit gibi goriinen bu islemlerin arkasinda aslinda
sofistike algoritmalar, ince hesaplamalar bulunmaktadir: Bu algoritmalar
icinde yasanilan muhiti GPS ile tespit etmekte, arama tercihlerini
degerlendirmekte, daha once yapilan aramalar faktorize etmekte, hatta
okunan makaleleri tarayarak ilgi alanini veri toplayarak sunulacak 6neride
g6z oniinde bulundurmaktadir. Bahse konu olan bu 6neriler bilisim alaninda
bir devrim olan “Yapay Zekad” (Artificial Intelligence) teknolojisiyle
iliskilendirmek miimkiindiir.

Cok genis bir uygulama alani bulan Yapay Zeka terimi, Ingilizce’deki
"Artificial Intelligence" (Al) kavramindan Tiirk¢eye ¢evrilmis olup temelde
kendi algoritmalarini disaridan bir miidahaleye gerek duymaksizin otonom
bir sekilde sonuca doniistirme ya da eylemi tetikleme olarak
tanimlanmaktadir.

Arastirmada genis bir uygulama sahasi bulunan Yapay Zeka’'nin kutsal
metinlerini anlama, iligkilendirme, metinler aras1 baglantilar kurarak farkl
tasnifleri saglama gibi uygulama pratiklerine odaklanmistir. Bu itibarla daha
dar kapsamli ama din bilimleri sahasindaki pratik uygulamasi érnek teskil
etmesi bakimindan 6nem arz etmektedir.

Arastirma kapsaminda Almanya’da Linked Open Tafsir projesiyle Corpus
coranicum Christianum (CCC) projesi analiz edilmistir. Linked Open Tafsir
projesi, ilk/erken donem tefsir calismalarim1 o6zellikle Taberi tefsirini
kullanarak acik bir tefsir veri tabanina doniistirmeyi amaglamaktadir. Veri
tabani, niizul sirasina gore ayetleri siralayarak kelimelerin kokeni, kullanim
baglamini, tekrarlanis bi¢imini, kelimelerin konteksini Yapay Zeka
kullanarak analiz ederek kaydetmeyi amacglamaktadir. Bdylece proje,
ilk/erken donem tefsir ¢alismalarinda Kur’an'in vahiy dinamiklerini
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somutlastirmayi, verilerle destekleyerek bir matematiksel diizlem tizerine
oturtmaylr hedeflemektedir. Proje kapsaminda veri tabanina destek
disaridan yapilmasi miimkin olup yazilimin Yapay Zeka motorunun
gelistirilmesi de saglanmaktadir. Proje kapsaminda ¢alisan ve farkl bilimsel
disiplinleri bulunan katihimcilar 6zellikle Fikih, Kelam, Hadis, Tefsir ve Din
Egitimiyle ilgili katkilarin1 Eyliil 2022’ye kadar sunmalar1 ve projenin ilk
fazinin tamamlanmasi 6ngorilmektedir.

Projeyi benzersiz kilan 06zellik, Kur'an metinlerinin; anlam,
birbirine yakinlik, koken iliskisi gibi parametrelere gore tasnif edilirken,
insan eli degmemis bir tefsir ¢alismasinin amaglanmasidir. Bu baglamda
sisteme yeni bilgiler kazandirildikca tefsir degismekte ve sistem kendisini
gelistirebilmektedir. Arastirma boyle bir ¢alismanin Kur’an tefsirine olacak
olan etkileri ele alinacaktir.

Corpus coranicum Christianum (CCC) projesi ise; Kur’an'1t ve Kur’an'in
manasin1 tarihsel ve diyakronik olarak Hiristiyan perspektifinden
incelemeyi amaglamaktadir. Bu amagla, islam'in 7. yiizyilldan 13. yiizyila
kadar Kur’an’in Arapcadaki, Yunancadaki ve Latincedeki ¢evirilerinin
incelenmesi ve herkese acik bir veri tabaninda toplanmasi
amaglanmaktadir.

Projeyle Kur’dn-1 Kerim metinlerinin tarihsel-filolojik kriterlere ve
bilimsel yaklasimlara uygun olarak yeniden degerlendirilmesini
hedeflenmektedir.

Arastirmada nitel arastirma desenlerinden giincel durum c¢alismasi, veri
toplama teknigi olarak ise belgesel tarama tiirlerinden literatiir taramasi
kullanilmistir.

Anahtar Kelimler: Din, Kur’an, Yapay Zek3, Dijital, Egitim
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THE IMPACT OF ARTIFICIAL INTELLIGENCE IN
DIGITALIZING THE QURAN

Meryem OZMEN-YAYLAK

Computer-based systems continue to penetrate every aspect of our daily
lives and become an indispensable element. A text read on a mobile phone
can be converted into text simultaneously, any text typed into a program
can be displayed by a virtual person previously defined in the computer
with mimicry, intonation and gestures close to perfection. Behind these
seemingly simple processes are sophisticated algorithms and fine
calculations: These algorithms detect the neighborhood in which you live
with GPS, evaluate search preferences, factorize previous searches, and even
scan the articles you have read and consider your area of interest in the
recommendation to be presented by collecting data. It is possible to
associate these suggestions with the "Artificial Intelligence" technology,
which is a revolution in the field of informatics.

The term Artificial Intelligence, which has a wide range of applications, is
translated into Turkish from the concept of "Artificial Intelligence" (Al) in
English and is basically defined as autonomously transforming its own
algorithms into results or triggering action without the need for external
intervention.

The research focuses on the application practices of Artificial
Intelligence, which has a wide range of applications, such as understanding
and associating sacred texts, establishing connections between texts and
providing different classifications. In this respect, although it is narrower in
scope, its practical application in religious sciences is important in terms of
setting an example.

The research has analyzed the Linked Open Tafsir project and the Corpus
coranicum Christianum (CCC) project in Germany. The Linked Open Tafsir
project aims to transform early/early tafsir studies into an open tafsir
database, especially using Tabari's tafsir. The database aims to record the
origin, context of use, repetition, and contexts of words by analyzing them
using Artificial Intelligence by sorting the verses according to the order of
narration. Thus, the project aims to concretize the revelation dynamics of
the Qur'an in the early/early period tafsir studies and to place them on a
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mathematical level by supplementing them with data. Within the scope of
the project, it is also possible to support the database externally and to
develop the Artificial Intelligence engine of the software. Participants from
different scientific disciplines working on the project are expected to submit
their contributions on Figh, Kalam, Hadith, Tafsir and Religious Education
until September 2022 by which time the first phase of the project is
expected to be completed.

What makes the project unique is that while the Qur'anic texts are
classified according to parameters such as meaning, proximity to each other,
and origin, the aim is to create an untouched tafsir. In this context, as new
information is brought into the system, the exegesis changes and the system
can improve itself. The research will examine the effects of such a study on
the exegesis of the Qur'an.

The Corpus coranicum Christianum (CCC) project aims to examine the
Qur'an and its meaning historically and diachronically from a Christian
perspective. To this end, it aims to analyze the Arabic, Greek and Latin
translations of the Qur'an from the 7th to the 13th centuries of Islam and to
collect them in a public database.

The project aims to re-evaluate the Qur'anic texts in accordance with
historical-philological criteria and scientific approaches.

In the research, current case study, one of the qualitative research
designs, and literature review, one of the documentary scanning types, were
used as data collection techniques.

Keywords: Religion, Quran, Artificial Intelligence, Digital, Education
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THE ‘WEAPONISATION’ OF FACEBOOK: HATE SPEECH
AGAINST THE ROHINGYA MUSLIM MINORITY
Muhammad Romadhon MUBAROK
Necmettin Erbakan Universitesi
m.romadhon.mubarok@gmail.com

The Rohingya refugee crisis occurred in 2017 is the political ramification
of serial institutionalised discrimination, marginalisation, and persecution
committed by the Myanmar authority against the Rohingya Muslim
minority, notably in the case of citizenship. For many years, persecution has
driven Rohingya women, girls, boys, and men to Bangladesh, with significant
spikes following attack in 1978, 1991-1992, 2016, and extremely in 2017.
Although the causes of the Rohingya refugee crisis are multifaceted, the
most important factor is the hate speech made by Burmese racist
government officials and reputable monks via Facebook. The International
Fact-Finding Mission on Myanmar (IFFMM) looked into many Facebook
accounts that were crucial in Myanmar’s hate campaign and spread false
information about Muslims, particularly the Rohingyas. In the case of
Myanmar, Facebook’s response was slow, and moderation was absent since
reviewers were unable to interpret the Burmese text posts. What is more,
Facebook’s lack of responses and its flawed algorithm amplified the
problems into violence. Despite many warnings from human rights activist
and experts that their platform was being used to spread hate speech and
instigate real-world violence, Facebook did not respond appropriately. This
study will examine the role of social media, especially Facebook, on hate
speech directed at the Rohingya people, as well as the factors that caused
and the consequences that resulted in this deadly incident. At the end, policy
recommendations will be provided which are straightforward, yet efficient,
to address and mitigate the digital incident of hate speech towards the
Rohingya Muslim minority and other persecuted minority groups in the
future.

Keywords: Hate Speech, Facebook Algorithm, Rohingya
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KUR’AN-1 KERIM’DE GECEN BAZI INSANI DEGERLERIN
ANALIZI (YUSUF SURESI ORNEG}I)
Murad SEFEROGLU
Necmettin Erbakan Universitesi Ahmet Kelesoglu Ilahiyat Fakiiltesi
muradsefer1978@gmail.com

Kur'an-1 Kerim insanlarin hidayete wulasmalar1 icin her konuda
bilgilendirmeler yapan ve bu bilgileri daha iyi kavramak adina mutlak
surette okunmasi gereken bir kitaptir. Kur'an-1 Kerim’deki insan hayatina
yon verecek olan bilgileri okumak ve bu bilgilerdeki ortiilic anlamlar1 da
analiz etmek gerekmektedir. Buradan hareketle bildirimizde konu
edindigimiz Ahsenii’l-Kasas “Kissalarin En Giizeli” ismiyle meshur olan Hz.
Yusuf'un kissasi, biinyesinde barindirmis oldugu ortiilii anlamlardan yola
cikarak tahlil edilip hayatta uygulanmasi gereken kissalardan biri oldugunu
soyleyebiliriz. Kissada vuku bulan olaylar olumlu veya olumsuz insani
degerlerin ibret alinmasi agisindan 6nem arz etmektedir.

Cenab1 Allah, “Sana bu Kur’an-1 vahyetmekle kissalarin en giizelini
anlatiyoruz” (Yusuf 12/3), “Andolsun ki, onlarin kissalarinda akil sahipleri
igin ibret vardir” (Yusuf 12/111) ayetleri ile kissanin giizelligine, kissadan
ibret alinmasina, kendisinin hikmet ve kudretinin bilinmesine ve bu
kissanin kissalarin en giizeli olduguna dikkat cekmektedir.

Bu kissanin basindan sonuna kadar insani degerlerin kazanilmasina,
rezaletlerden uzak durulmasina, koétiiliige kars: iyilikle karsilik verilmesine
dikkat cekilmistir. Yapilan hasede karsi sabirli olmanin, rezalete karsi
metanetli olmanin, emanete karsi riayetli olmanin, sehvete karsi iffetli
olmanin, zorluklar karsisinda timitli olmanin, Allah’a her zaman tevekkiilli
olmanin ve hiyanete Kkarsi affedici olmanin gilizelliklerinden
bahsedilmektedir. Hz. Yusuf kendisine yapilan kotiiliiklere karsi hep insani
degerlerle karsiik vermis, hayati boyunca Allah’in rizasim1 kazanma
isteginde olmustur.

Yaptigimiz bu ¢alismada Yusuf suresinde 6greti olarak bahsedilen bu
hasletler ve surede bahsi gecen bazi karakterlerin sergiledigi onemli
kazanimlar insani degerler baglaminda dokiiman incelemesi ydntemi
kullanilarak analiz edilmistir. Bu tahlilde insani degerlerin tespiti ve
aciklanmasiyla sosyal ve Kkiltiirel alana farkli bakis acilar1 kazandirarak
katki sunacagi kanaatindeyiz.

Anahtar Kelimeler: Yusuf Suresi, insani Deger, Dini Deger
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THE ANALYSIS OF SOME HUMAN VALUES IN THE QUR'AN
(AN EXAMPLE IN SURAH YUSUF)

Murad SEFEROGLU

The Qur'an is a book that informs people on every subject so that they
can reach guidance and that is necessary to be read in order to better
understand this information. It is necessary to read the information that will
guide human life in our great book, the Qur'an, and to decipher the hidden
meanings in this information. From this point of view, Hz. Yusufs story,
which is famous with the name of Ahsenii'l-Kasas “The Most Beautiful of
Stories”, which we discussed in our report, is one of the stories. We can say
that it is a story that should be applied in life, based on the hidden meanings
it contains. The events that take place in this story are important in terms of
taking a lesson from positive or negative human values.

Almighty Allah said in Qur'an “We are telling you the best of stories by
revealing this Qur'an to you” (Yusuf 12/3), and “Surely, in their stories
there is a lesson for the wise.” (Yusuf 12/111). With these verses, Allah
draws attention to the beauty of the story, to be taken a lesson from the
story, to be known his wisdom and power, and that this story is the most
beautiful of the stories.

From the beginning to the end of this story, attention was drawn to
gaining human values, avoiding disgrace and responding to evil with
kindness. It is mentioned about the beauties of being patient against envy,
being steadfast against disgrace, being respectful against the trust, being
chaste against lust, being hopeful in the face of difficulties, always putting
reliance on Allah and being forgiving against betrayal. Hz.Yusuf always
responded with humane values against the evil done to him and he always
wanted to win Allah's approval throughout his life.

In our notice, these characteristics mentioned as doctrine in the Surah
Yusuf and the important achievements of some of the characters mentioned
in the Surah were analyzed using the document analysis method in the
context of human values. In this analysis, we believe that by identifying and
explaining human values, it will contribute to the social and cultural field by
gaining different perspectives.

Keywords: Yusuf Surah, Human Value, Religious value
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OKUL ONCESI EGITIM PROGRAMININ DEGERLER VE COK
KULTURLULUK ACISINDAN INCELENMESI
Nermin BILICI
Istanbul Medipol Universitesi
nermin.bilici@stu.fsm.edu.tr
Ogr. Gor. Halime Nur SEZER
Fatih Sultan Mehmet Vakif Universitesi Meslek Yiiksekokulu
hnsezer@fsm.edu.tr

Erken ¢ocukluk dénemi, ¢ocuklarda tiim gelisimlerin desteklenmesi ve
onlar1 yasama hazirlama agisindan 6énemlidir. Erken dénemde ¢ok kiiltiirli
ortamin ve degerlerin kazaniminin diinya vatandasi olarak tanimlanan
kimligin olusumunda; kendi kimligiyle birlikte 6tekini kabul etme ve bir
arada ve uyum icinde yasama, empati ve iletisim becerileri, farkliliklara
saygl ve kabul etme konusunda sagladigi katkilar yadsinamaz. Erken
cocukluk doneminde kimlik ve benlik kavraminin insa edilmesi yasam boyu
stren etkileri agisindan o6nemlidir. Cocuklar icin bu anlamda farkh
kiltiirlerle erken dénemde tanisma ve tecriibe etme agisindan degerlidir. Bu
baglamda c¢ocuklarda ¢ok kiiltiirlii ve farkli perspektiflerden kimlik ve
benlik gelisimini saglamak énemlidir.

Diinyada bilim ve teknolojinin getirdigi yenilikler hizla kiiresellesmeye
yol agmis ve artan gocler beraberinde bazi yeni kavramlari/olgular
dogurmustur. Cok kdltiirlilik, globallesen diinyada insanlarin temel ve
ayiricl farkliliklara ragmen bir arada yasamasini tanimlar ve saygi kiiltiiri
edinmelerini gerektirir. Cok kiltiirliiliigiin kabulii bireylerin sahip olduklar:
yerel/kiiltiirel degerlerin yerini evrensel degerlere birakmistir. Cok kiiltiirlii
ortamda degerler evrensellesmeye dogru evrilerek kendini benimsetmeye
calisir.

UNESCO’ya gore; cocuklarin egitiminde ilk yillarin 6nemi yapilan
arastirmalar ile vurgulanmaktadir. Bu doénemde ¢ocuklarin deger
yonelimleri belirlenir. Bir 6miir boyu barisgil, siddet icermeyen etkinliklere,
kendine ve baskalarina saygi duymaya ve cesitliligi takdir etmeye yonelik ilk
adimlar, c¢ocuklar olgunlagsmaya ve bilissel ve duyussal c¢ergevelerini
yerlestirmeye basladiklarinda erken ¢ocukluk déneminde atilabilir.
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UNESCO’ya gore kiigiik cocuklar igin evrensel degerler egitimi
hakkindaki tartismalar birka¢ tema etrafinda toplanmistir, bunlardan bazi
maddeleri soyle siralayabiliriz; kendine ve baskalarina saygi, isbirligini ve
catisma ¢6zme becerilerini gelistirme; cesitliligin takdir edilmesi, kiiresel
farkindalik ve ¢ok  kiiltirli egitim; ¢ocuklarin potansiyellerini
gerceklestirebilmeleri icin evrensel olarak kabul edilen bir dizi deger olarak
Cocuk Haklarina Dair S6zlesmenin pratikte uygulanmasi; kiigik ¢ocuklarin
manevi/dini 6grenmeyi sekiiler 6grenmeyle biitiinlestirmelerine veya
birden ¢ok dilin veya birden ¢ok kiiltiirel grubun siklikla karsilastig
deneyim bosluklarini doldurmaya yardimci olan ¢ok kiiltiirlii programlar
olusturmak acisindan énemlidir.

Bu ¢alismanin amaci okul dncesi egitim programinin ¢ok kiltiirlilik ve
degerler agisindan incelenmesidir. Bu amagla makalede ¢ok kulturliiliik ve
evrensel degerlerin okul 6ncesi donemde gelisiminin ve MEB-2013 36- 72
aylik cocuklar i¢in Okul Oncesi Egitim Programinda yer alan ‘kazanimlar ile
iliskisi ve ortilisen taraflar1 tizerinde durulacak, firsatlar ve zorluklar ele
alinacaktir. 2013 MEB okul 6ncesi egitim programi; gelisimsel, sarmal,
eklektik bir yapida olup ¢ocuklarin tiim alanlardaki gelisimini
desteklemektedir. Programda da yer alan bilissel alan ve sosyal-duygusal
alanindaki kazanimlar hem ¢ok kiltiirliilik hem de degerler baglaminda
onemlidir. MEB-2013 programinda yer alan farkli kiltiirleri tanima, kabul
etme, saygl gostermeye yonelik kazanimlarin artirilmasi dnerilmektedir.
Calismanin erken ¢ocukluk dénemi alan yazinina katki saglamasi ve okul
oncesi egitim programlarina yapilacak revizyon ve iyilestirmelerde goz
ontine alinmas1 umulmaktadir.

Anahtar kelimeler: Okul 6ncesi, program, ¢ok kiiltiirliiliik, degerler
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INVESTIGATION OF THE PRESCHOOL EDUCATION
CURRICULUM IN TERMS OF VALUES AND
MULTICULTURALISM

Nermin BILICI
Lecturer Halime Nur SEZER

Early childhood period is important in terms of supporting all
development in children and preparing them for life. In the formation of the
identity defined as a world citizen, the acquisition of a multicultural
environment and values in the early period; His contributions to accepting
the other with his own identity and living together and in harmony,
empathy and communication skills, respecting and accepting differences are
undeniable. The construction of identity and self-concept in early childhood
is important in terms of its lifelong effects. In this sense, it is valuable for
children to meet and experience different cultures at an early stage. In this
context, it is important to ensure the development of identity and self in
children from multicultural and different perspectives.

The innovations brought by science and technology in the world have led
to globalization rapidly and increasing migrations have given birth to some
new concepts/phenomenons. Multiculturalism defines the coexistence of
people in the globalizing world despite fundamental and distinctive
differences and requires them to acquire a culture of respect. The
acceptance of multiculturalism has replaced the local/cultural values of
individuals with universal values. In a multicultural environment, values try
to adopt themselves by evolving towards universalization.

According to UNESCO; The importance of the first years in the education
of children is emphasized by the researches. During this period, children's
value orientations are determined. The first steps towards a lifetime of
peaceful, nonviolent activities, respect for self and others, and an
appreciation of diversity can be taken in early childhood, when children
begin to mature and establish their cognitive and affective frameworks.

According to UNESCO, discussions about universal values education for
young children are gathered around several themes, some of which can be
listed as follows; developing self and others respect, cooperation and
conflict resolution skills; appreciation of diversity, global awareness and
multicultural education; practical application of the Convention on the
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Rights of the Child as a universally accepted set of values for children to
realize their potential; It is important to create multicultural programs that
help young children integrate spiritual/religious learning with secular
learning or fill the experience gaps that multiple languages or multiple
cultural groups often face.

The aim of this study is to examine the preschool education curriculum
in terms of multiculturalism and values. For this purpose, in this article, the
development of multiculturalism and universal values in the preschool
period and its relationship with the 'achievements' in the MEB-2013
Preschool Education Curriculum for 36-72 months old children and their
overlapping sides will be discussed, and opportunities and challenges will
be discussed. 2013 MEB preschool education program; It has a
developmental, spiral and eclectic structure and supports the development
of children in all areas. The cognitive and social-emotional gains included in
the program are important both in terms of multiculturalism and values. It
is recommended to increase the gains for recognizing, accepting and
respecting different cultures in the MEB-2013 Preschool Education
Curriculum. It is hoped that the study will contribute to the literature on
early childhood and be taken into account in revisions and improvements to
preschool education programs.

Keywords: Preschool, curriculum, multiculturalism, values
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TURK - ISLAM KULTURU VE iISTANBUL SOZLESMESI
UYUMU/UYUSMAZLIGI
Yasar Onur TATLICIOGLU
Ege Universitesi Sosyal Bilimler Enstitiisii
tatliciogluonur@gmail.com

Milletler, kiiresellesen diinyanin ortaya ¢ikardig1 yenilikler bakimindan
birtakim uluslararas1 etkilesimlere miidahil olmak durumunda
kalabilmektedir. Bu etkilesimin boyutu; ekonomik, siyasi, diplomatik,
sportif, saglik politikalar1 ve kiiltiirel baglamlarda somut g¢iktilar ortaya
koyabilmektedir. Kiiltiirel baglamda degerlendirilebilen bazi milletler arasi
sozlesmelerin ise her millette tam uyum sagladigini belirtmek miimkiin
degildir. Bu noktada kamuoyunda istanbul Sézlesmesi olarak bilinen
Kadinlara Yénelik Siddet ve Aile Ici Siddetin Onlenmesi ve Bunlarla
Miicadeleye Iliskin Avrupa Konseyi Sézlesmesi ve Tiirk-Islam Kiiltiirii
etkilesimi calismaya konu olarak belirlenmistir. Arastirma yontemi olarak
Karsilastirmali Analiz Yontemi, ¢alismanin temasina daha uygun diisecegi
diisiincesiyle arastirmaci inisiyatifiyle belirlenmistir. Iki deger sistemi
arasindaki uyusmazliklar soézlesme metnindeki somut o6rnekler
dogrultusunda tartisitlmistir. Alanyazin incelendiginde Tiirk - Islam Kiiltiiri,
Istanbul Sézlesmesi, kiiltiir emperyalizmi ve insan haklar1 eksenli farkh
arastirmalara rastlanilabilmektir. Buna karsin s6zlesme metnini ve Tiirk-
I[slam Kiltiri'nii akilct bir yaklasimla degerlendiren, milli kiiltiirle
uyumuna/uyusmazligina doniik, somut Kkarsilagtirmalar 1siginda bir
akademik yaymnin sosyal bilimler alaninda gerekliligi goze ¢arpmaktadir.
Calismanin amaci, bu noksanligin giderilmesi ve konuyla ilgili tartismalarda
basvurulabilecek bilimsel rehberin olusturulmasi seklindedir. Arastirmanin
siirlary; insan haklar ile ilgili metinlerin kamuoyunda istanbul Sézlesmesi
ile bilinen metin ile simirh tutulmasi seklinde belirlenmis, Tirk - [slam
Kiiltiiri  ekseninde uyumu/uyumsuzlugu incelenmistir. Arastirmanin
kapsamu ise ilgili sézlesme sistemi ve Tiirk - Islam Kiiltiirii degerler sistemi
ortiisme diizeyinin Karsilagtirmali Analiz metodu ile basliklar halinde ortaya
konmasi seklindedir. Arastirmanin sonuglarindan kisaca bahsetmek
gerekirse ilgili sozlesme metni kapsaminda toplumun en kig¢ik birimini
ifade eden aile kavraminin, Tiirk - Islam Kiiltiiri'nden farkli bir bakis
acisiyla tammlandigi gériilmektedir. Buna ek olarak Tirk - Islam

225



Kiltiri’'nde tarihten bugiine belirleyiciligi olan nasihat kavrami metin
kapsaminda negatif imaj yiikliidiir. Diger yandan; 18 yasindan kii¢iiklerin
cocuk yerine birey olarak kabul edilmesi; veli ve resitlik gibi kavramlari
devre dis1 birakabilip istismarin dniinii agabilecegi i¢in tartismaya agiktir.

Anahtar Kelimeler: Tiirk - Islam Kiiltiiri, istanbul Sézlesmesi, Kiiltiir
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TURKISH - ISLAMIC CULTURE AND ISTANBUL CONVENTION
COMPATIBILITY / INCOMPATIBILITY

Yasar Onur TATLICIOGLU

Nations may have to be involved in some international interactions in
terms of innovations brought about by the globalizing world. This
interaction; It can produce results in economic, political, diplomatic, health
policies and cultural contexts. Some international conventions that stand
out in the cultural context may not be adopted in every nation. At this point,
the Council of Europe Convention on Preventing and Combating Violence
Against Women and Domestic Violence, known as the Istanbul Convention,
and the Turkish-Islamic Culture interaction were determined as the subject
of the study. As a research method, the Comparative Analysis Method was
determined by the initiative of the researcher, with the thought that it
would be more suitable for study. Conflicts between the two value systems
are discussed in line with the concrete examples in the convention text.
While there are different studies on Turkish-Islamic Culture, Istanbul
Convention and human rights in the literature, the necessity of an academic
publication in the field of social sciences has been determined in the light of
concrete comparisons that evaluate the text of the convention and Turkish-
Islamic Culture with a rational approach, and its compatibility
/incompatibility with the national culture. The aim of the study is to
eliminate this deficiency and to achieve a scientific guide on the subject.
Limits of the research; It was determined that the texts related to human
rights should be limited to the text known by the public with the Istanbul
Convention, and their compatibility/incompatibility was examined in the
axis of Turkish-Islamic Culture. The scope of the research is to reveal the
level of overlap between the relevant contract system and the Turkish-
Islamic Culture values system under the headings with the Comparative
Analysis method. To briefly mention the results of the research, it is seen
that the concept of family, which expresses the smallest unit of the society,
is defined from a different point of view from the Turkish-Islamic Culture
within the scope of the relevant convention text. In addition, the concept of
advice, which has been decisive in Turkish-Islamic Culture from history to
the present, has a negative image in the convention. On the other hand;
Recognition those under the age of 18 as individual rather than children; It

227



is open to discussion as it can disable concepts such as parent and underage
and pave the way for abuse.

Keywords: Turkish-Islamic Culture, Istanbul Convention, Culture
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DINI EGITIMDE MANIPULASYON VE INSAN FAKTORU:
SKOLASTIK DONEM ORNEGI

Yusuf SAHIN
Selguk Universitesi Sosyal Bilimler Enstitiisii
yusuf66sah@gmail.com

Egitim, kendisine uygulanan bir kimsede kalic1 izli davranis degisikligi
meydana getirmeyi amaclamaktadir. Egitimi, dini egitim o6zelinde ele
aldigimizda amaglanan davranis degisikligi yerine Kkisinin manipiile
edilmesinin gayet tabii ve miimkiin olabildigini gérmekteyiz. Olgusal olarak
bir maniptlilasyon ornegi, Bati felsefe tarihinde Orta c¢ag icerisinde
yasanmistir. Bati felsefesi icin 6nemli bir kirilma noktasi olarak kabul edilen
bu ¢agda, skolastik donem ismi ile kategorize edilen donem, dini egitimin
manipiile edilmesinin aci sonuglara yol actig1 bir donemi temsil etmektedir.
Dinin bizatihi kendisi makul bir vatandas yaratmay ve toplumsallasma insa
etmeyi amac¢lamis durumda iken yine ayni dinin egitim yoluyla manipiile
edilmesi, amaclarimin tam tersi sonuglari dogurmustur. Bu sonuglar
neticesinde acik¢a sdyleyebiliriz ki din araciligiyla refah bir hayat yasayan
Kilise kurumu ve patrikleri, kendi kurguladiklar: egitim sistemiyle makul bir
vatandastan ziyade manipiile edilmis bir vatandas yaratma yolunu tercih
etmislerdir.

Skolastik donem olgusunu inceledigimizde dinin, bir ideoloji durumuna
indirgenip manipiilasyona fazlasiyla a¢ik olmasi din felsefesi agisindan
iizerinde durup diisiintilmesi gereken bir konudur. Bu durum incelediginde
acikea goriilecektir ki, dinin olgusal olarak kullanilmis ve olumsuz sonuglari
dogurmus olmasi, dini egitimin tekellesmesiyle gerceklestirilmistir. Bununla
beraber burada agikliga kavusturulmasi gereken bir soru olusmaktadir:
Dinin manipiile edilmesinin kaynagi neye dayanmaktadir? Yani din,
skolastik donemde neden manipiile edilmistir? Sorusu etrafinda dinin
manipiile edilme nedeni ve bu nedenin Oniine gegebilmenin imkanini
tartisacagiz. Bu noktada dinin soyledikleri, bu séylemlerin dis diinyaya
yansimalari ve bunlari yansitan sahislarin analizi yapilacaktir.

Yazimizda sirasiyla, Orta c¢ag skolastik diisiincesi 6zelinde
disiindiiglimiizde dinin sdyledikleri bahsinde Hristiyanlhigin temel ilkelerini
ele alacagiz. Daha sonra skolastik donemde bu ilkelerin yerini
sorgulayacagiz. En sonunda ise biitiin bunlar1 etkileyen ve bunlardan
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etkilenen olarak insanin konumuna yer vermeye calisacagiz. Insanin bir
nesne ile temasi, onun bilissel 6zellikleriyle dogrudan baglantilidir. Bu
dogrultuda yazimizin temel unsurlarindan biri, insanin bilissel yonii ve bu
yon baglaminda insanin skolastik donemde dini neden bu sekilde ele
aldigidir. Insanin biligsel yoniinii bu baglamda inceledigimizde, dini
kullanarak makul vatandas yerine makbul bir vatandas yetistirmesinin
altinda yatan temel saikleri ortaya koyacagiz. Ortaya koydugumuz bu
verileri en sonunda genel anlamda din ve insan c¢ercevesinde
degerlendirecegiz.

Yazimiz1 yazarken temel problemimiz, “Patrikler, Skolastik dénemde dini
neden ve nasil manipiile etmistir?” sorusu etrafinda sekillenmistir. Bu
soruya yonelik varsayimimiz, insanin, Kkarsisindaki icin dezavantajli
haksizlik yapmaya meyilli kotii bir dogaya sahip olmasindan yola
cikmaktadir. Arastirmamiz; dini acidan, Orta ¢ag skolastik donem din
anlayist ile smirlandirilmistir. Bununla beraber arastirmamizin insan ele
alisi, bilissel psikoloji  verileri simirlandirdmistir.  Genel anlamda
arastirmamiz; dini idealler, olgusal gercekler ve insan faktéri kavramlari
cercevesinde tesekkiil etmektedir.

Anahtar Kelimeler: Skolastik Donem, Dini Egitim, Bilissel Psikoloji
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MANIPULATION AND THE HUMAN FACTOR IN RELIGIOUS
EDUCATION: THE EXAMPLE OF THE SCHOLASTIC PERIOD

Yusuf SAHIN

Education aims to bring about a permanent behavioral change in a
person whom it is applied to. When we consider education in terms of
religious education, we see that it is quite natural and possible to
manipulate the person instead of the intended behavioral change. In fact, an
example of manipulation was experienced in the history of Western
philosophy in the Middle Ages. In this age, which is regarded as an
important breaking point for Western philosophy, the period categorized as
the scholastic period represents a period in which the manipulation of
religious education led to painful results. While religion itself has aimed to
create a reasonable citizen and build socialization, the manipulation of the
same religion through education has produced the opposite results. As a
result, we can clearly say that the Church institution and its patriarchs, who
lived a prosperous life through religion, preferred the way of creating a
manipulated citizen, rather than a reasonable citizen, with the education
system they designed.

When examining the scholastic period, the act of reducing religion to
ideology and the fact that it is highly open to manipulation is something that
should be contemplated thoroughly. When reviewed from such perspective
it is clear that the misuse of religion and the aftermath caused by that was a
direct result of monopolization of religious education. Thus it gives rise to
the question: What point can we retrace the manipulation of religion?
Namely, the reasons why the religion was manipulated during the scholastic
period. We will be discussing the reasons of this phenomenon and the ways
to prevent it in this article. The revelations of religion, the ways these were
interpreted and the people who were behind these interpretations will be
analyzed.

In our article, we will deal with the basic principles of Christianity based
on what religion says when we specifically think about the medieval
scholastic thought. Later, we will question the place of these principles in
the scholastic period. Finally, we will try to include the position of the
human being as the influencing and the influenced figure by all these.
Human contact with an object is directly related to his/her cognitive
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properties. In this direction, one of the main elements of our article is the
cognitive aspect of mankind and why they handled religion in this way in
the context of this aspect. When we examine the cognitive aspect of human
beings in this context, we will reveal the basic motives behind raising an
acceptable citizen instead of a reasonable citizen by using religion. Finally,
we will evaluate these data we have put forward in the context of religion
and people in general.

While writing our article, our main problem is, "Why and how did the
Patriarchs manipulate religion in the Scholastic period?" shaped around the
question. Our assumption for this question is based on the fact that human
beings have a bad nature and tend to treat others unfairly. Our research, in
terms of religion, was limited to the understanding of religion in the
medieval scholastic period. However, our study's handling of humans was
limited to cognitive psychology data. Our research in general terms; is
formed within the framework of religious ideals, factual realities and human
factor concepts.

Keywords: Scholastic Period, Religious Education, Cognitive Psychology
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